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
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
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
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|





|


|
|



|


|


|


|
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

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


















                                     |---------------------------------|


|




|



|


|
|





















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Notes

Interpretative issues:
1. 
Meaning of Proem 


Steve Mannes, PhD research paper:


The proem is basically a prayer of thanksgiving which is positioned after the prescript and prior to the body of the letter.5 Despite this basic description, the proem should not be construed merely as such, since it employs a variety of themes and syntactical expressions within its confines, even in the New Testament.
2.
How does this proem compare to others in the New Testament?

Note commentary quotes in endnote 2


Pauline Proema:



http://cranfordville.com/G496CLess02ProemList.pdf

General Epistles Proema:



http://cranfordville.com/G496CLess02ProemList.pdf
3.
What is the literary structure of this proem in 1 Peter?


Its borders


Its internal structure

4.
What is the theme of this proem?
------------------------------------------------------------------

Endnotes:

	�Below is the beginnings of the block diagram of the Greek text of 1 Peter. I have completed the diagram of the � HYPERLINK "http://cranfordville.com/NT-genre.htm" ��Praescriptio� and the � HYPERLINK "http://cranfordville.com/NT-genre.htm" ��Proem� sections as an illustration of the way the thought flow of the text unfolds. For detailed guidelines for the block diagraming procedure consult the Steps to a Literary Structural Analysis of the Greek Text at � HYPERLINK "http://cranfordville.com/classes/gkgrma05.pdf" ��http://cranfordville.com/classes/gkgrma05.pdf�. 


	Note: in order to image the greek text you will have to use the Greek Symbol Monospaced fonts. Send me an email request for these at � HYPERLINK "mailto:GWU@cranfordville.com" ��GWU@cranfordville.com�. 


	A couple of suggestions regarding the procedure of diagraming using MS Word and the Symbol Greek Monospace fonts: (1) There are two tab stops only: one for the superscripted chapter/verse indication and one for the beginning left margin for the text. For each line of text, below the chapter/verse text line (example: in the Praescriptio), hit both tabs and then use the space bar to move the text to the desired position. Continued use of the tabs will make it impossible to line up modifiers etc. correctly. (2) Don't worry about a full line dropping down leaving a blank line when you hit the Enter key. The subsequent Enter key hit cutting off the appropriate amount of text will automatically cause the blank line to disappear. (3) Sometimes you may need to enter the Page Break in the Insert menu to make the diagramed text hang together correctly, such as between the Praescriptio and Proem below.





	�Structural Issues of the Proem regarding both boundary and internal organization.


J. Ramsey Michaels, 1 Peter, WBC, v. 49


	In the letters of Paul, the epistolary introduction is customarily followed either by a thanksgiving to God (with εὐχαριστεῖν: Rom 1:8; 1 Cor 1:4; Phil 1:3; Col 1:3; Philem 4; 1 Thess 1:2; 2 Thess 1:3), or by an ascription of praise or blessing to God (with εὐλογητός: 2 Cor 1:3; Eph 1:3). Of the remaining letters attributed to Paul, only 2 Tim 1:3 has a comparable expression (with χάριν ἔχειν); Galatians, 1 Timothy, and Titus lack this component altogether. 1 Peter follows the second of Paul’s models, agreeing word for word with the formula Paul uses in both instances to introduce his word of blessing: “Blessed be the God and Father of our Lord Jesus Christ” (v 3; cf. 2 Cor 1:3; Eph 1:3).


	The agreement is somewhat closer with Ephesians than with 2 Corinthians because Ephesians, like 1 Peter, continues immediately with an aorist participle characterizing God by the redemptive work he has accomplished for those now praising him (i.e., ὁ εὐλογήσας ἡμᾶς in Eph 1:3; in 2 Cor 1:4 the participle is present rather than aorist and is separated from the εὐλογητός-formula). Although the blessing is far more elaborate in Ephesians than in 1 Peter and maintains its liturgical form to the end in a way in which 1 Peter does not (cf. Eph 1:3–14), both passages make a shift at a certain point from the first person plural of confession and worship to the second person plural of preaching (not in the sense of exhortation, but of reminding the readers of their past and present experience, and of what lies in store for them). This point comes in Ephesians at 1:13 but in 1 Peter it comes much earlier, at 1:4. In Ephesians, the alternation of “we” and “you” (1:12–13) affirms a common experience for Jew and Gentile and thus anticipates the crucial discussion in the following chapter of the two groups’ oneness in Christ. In 1 Peter, neither the contrast between Jew and Gentile nor their oneness in Christ is at issue. The change from “we” to “you” is therefore a purely stylistic feature betraying the fact that what began as an almost liturgical ascription of praise to God is already giving way to a homiletical summary of the readers’ Christian experience (vv 6–9).


	This movement in Peter’s thought is possible because the εὐλογητός-expression with which the paragraph begins does not precisely fit the pattern of the Jewish “blessing,” or bĕrākâ; i.e., it is not a blessing addressed to God as a prayer (cf. בָּרוּךְ אתָּה, “blessed art Thou,” throughout the Jewish synagogue liturgy) but a declaration or confession to the worshiping community that God is worthy of praise (cf. Hort, 28; notice that Zachariah’s song in Luke 1:67–79, introduced by “Blessed be the Lord God of Israel,” is presented as a prophecy [v 67], not a prayer). The effect of such a declaration is to praise God as if it were actually directed toward him (cf. Note a﻿﻿*﻿﻿, above), yet the declarative form of praise (derived largely from the LXX) is appropriate to an epistle (cf. already in 150 b.c. the use of εὐλογητὸς ὁ θεός in the apocryphal letter of Suron to Solomon in Eusebius, Praeparatio evangelii 9.34), and in the present chapter prepares the way for the transition to homily at v 6. 


David Bartlett, 1 Peter, New Interpreter's Bible, v. 12, iPreach:


� HYPERLINK "javascript:doTranslation('/bible/checktran.asp?book=1%20Peter&Chapter=1&Verse=3')" �1 PETER 1:3-12�


PRAISE TO GOD


COMMENTARY


	Rorbert Brox suggests that the theme of 1 Peter can be discerned in the words of 5:12b. It is a letter of encouragement,� HYPERLINK "javascript:doPopupNote('Level%20300056.htm/pop00000.htm')" �40� a motif that is evident from the beginning of the epistle.


	Letters written around the time of 1 Peter often opened with thanksgivings or blessings, and the themes of those letters can sometimes be discerned in the motifs of the thanksgiving.� HYPERLINK "javascript:doPopupNote('Level%20300056.htm/pop00001.htm')" �41� Such is certainly the case here, where themes of suffering and hope come together, themes that will permeate the entire letter.


	1:3-5. God is praised here for the ways in which Christians have been elected and redeemed. God, who is "Father" in v. 2, is now explicitly acknowledged as (above all) the Father of Jesus Christ. The writer, who prayed grace and peace for the readers, now insists that God has already provided mercy to those who are chosen. In the face of distress and suffering, what God's mercy provides is "new birth" and "living hope."


	For the earliest generations of Christians, it was clear that Christian life was "new birth." One was not born into the faithful community, but chose it, often leaving behind the security or the good reputation of the old life for the insecurity—and blessing—of the new (see 2:2, 10 for the blessing; for the difficulty, see 3:16; 4:4). Goppelt points out that the word for "born again" (ajnagennavw anagennao) occurs only here in the New Testament, although the motif is obvious elsewhere (e.g., � HYPERLINK "javascript:doTranslation('/bible/checktran.asp?book=John&Chapter=3&Verse=3')" �John 3:3�, 5, 7; � HYPERLINK "javascript:doTranslation('/bible/checktran.asp?book=Titus&Chapter=3&Verse=5')" �Titus 3:5�; � HYPERLINK "javascript:doTranslation('/bible/checktran.asp?book=James&Chapter=1&Verse=18')" �Jas 1:18�).� HYPERLINK "javascript:doPopupNote('Level%20300056.htm/pop00002.htm')" �42� Hope lives because it is based in Jesus' resurrection from the dead, his triumph over death. Hope lives because death cannot overcome it. Hope lives because even in the face of tribulation it does not back down or grow faint. Living hope is hope that gives life.


	There is a clear parallel here between the new birth of Christians and the resurrection of Jesus Christ. Both move from death to life; thus the resurrection of Jesus is the grounds for the new life of the believer. It may be that there is an allusion to baptism here as well, with something like the reminder of � HYPERLINK "javascript:doTranslation('/bible/checktran.asp?book=Romans&Chapter=6&Verse=4')" �Rom 6:4�: "Therefore we have been buried with him by baptism into death, so that, just as Christ was raised from the dead by the glory of the Father, so we too might walk in newness of life" (NRSV). Verses 4-5 spell out the twofold shape of Christian hope. On the one hand, Christians lay hold of a promise that is already kept in the heavens (see � HYPERLINK "javascript:doTranslation('/bible/checktran.asp?book=Ephesians&Chapter=1&Verse=11')" �Eph 1:11�-14; � HYPERLINK "javascript:doTranslation('/bible/checktran.asp?book=Colossians&Chapter=1&Verse=5')" �Col 1:5�). That is, however difficult earthly life may seem, God's promise is signed and sealed and guaranteed. On the other hand, the fullness of that salvation has not yet been revealed and will not be so until the last day. The writer here demonstrates two rather different ways of understanding the relationship of the present to the promises of the transcendent God. On the one hand, there is the reality of God's present rule "in heaven," where God's promises are stored up, treasured, preserved, almost as if believers had a divine safety deposit box. On the other hand, there is the promise that God will one day rule fully on earth, and the salvation kept in heaven almost as a secret will be made manifest to the whole creation. Since the original readers of 1 Peter seemed acutely aware that to the larger world they looked foolish and misled, there will be a kind of justice at that last time when God's true salvation will be revealed and the foolish will prove to be wise, the wise foolish.


	The claim that Christians have an inheritance in heaven has a rich background in the Old Testament and is also attested elsewhere in Christian literature (see, e.g., � HYPERLINK "javascript:doTranslation('/bible/checktran.asp?book=Psalm&Chapter=16&Verse=5')" �Ps 16:5�; � HYPERLINK "javascript:doTranslation('/bible/checktran.asp?book=Romans&Chapter=8&Verse=17')" �Rom 8:17�; � HYPERLINK "javascript:doTranslation('/bible/checktran.asp?book=Galatians&Chapter=4&Verse=7')" �Gal 4:7�). It may be that the notion of rebirth in v. 3 leads to the promise of an inheritance, since those who are born as children of God with that rebirth become "legally" heirs of God's promises.� HYPERLINK "javascript:doPopupNote('Level%20300056.htm/pop00003.htm')" �43�


Notice, too, the shift in the use of pronouns from v. 3 to v. 4. In v. 3 God has given "us" new birth, and in v. 4 God keeps an inheritance for "you." Rhetorically this is a shift from the confessional to the homiletic, from the testimony about shared faith to the hortatory reminder to the "you" who read of what this shared faith means in their lives.


	The qualities of this heavenly inheritance, that it "can never perish, spoil or fade" (NIV), suggest what it means to say that Christians are born anew to a living hope. It is a hope that no power can destroy, tarnish, or mar. What can keep believers steadfast while they await their heavenly inheritance is faith. Faith is, in part, the confidence that believers do have a treasure laid up for them that neither moth nor rust can corrupt. The letter throughout helps its readers to find what does not perish in a perishable and perishing world.


	1:6-7. The verb with which v. 4 began, "re-joice" (ajgalliavw agalliao) can be either indicative or imperative—either "you do rejoice in this salvation" or "you should rejoice in this salvation." Even if the verse is descriptive, the implication is clear that despite all odds the Christians of Asia Minor are to find joy even in difficult circumstances.


	"In this" can mean either "in this promise" or "in God" or "in all these circumstances"—i.e., "in the light of everything we have said." It might also refer to the preceding promise of the last day. In that case, the verb (though strictly in the present) would have to be understood as future: "on that day you will rejoice."� HYPERLINK "javascript:doPopupNote('Level%20300056.htm/pop00004.htm')" �44� The NRSV and the NIV both opt for the more general understanding of this clause, and this reading seems to make clearest sense of the movement of the passage.


	The Introduction suggested that the nature of the various trials is not clearly specified. First Peter is more likely addressed to churches that know local harassment than to churches that are part of any systematic imperial persecution. The "little while" reminds the Christians that they live in the time between Christ's resurrection and his return and that the "last time" of v. 6 will not be a long time coming. That is to say, the fundamental realities with which they live are with the guarantee of their redemption, stored in heaven, and the promise of their redemption soon to come to earth. The present difficulties are bracketed and made relative by the abiding promises.


	Verse 7 suggests either the reason for the present difficulties or the result of those difficulties. It may be that the trials are sent in order to prove the genuineness of the readers' faith; or it may be that, however trials arise, the result is that the genuineness of that faith will be proved. One's reading of this verse depends in part on one's interpretation of v. 2, where the author refers to the "foreknowledge" (NIV) or "destining" (NRSV) of God in the lives of the believers. Also pertinent is the reading of v. 6. If the believers have had to suffer trials, is that because circumstances have made such suffering necessary or because God has prepared such a destiny?� HYPERLINK "javascript:doPopupNote('Level%20300056.htm/pop00005.htm')" �45�


	The image in the verse is quite clear. Just as gold is refined through fire, so also genuine faith is refined through suffering (cf. � HYPERLINK "javascript:doTranslation('/bible/checktran.asp?book=Psalm&Chapter=66&Verse=10')" �Ps 66:10�; � HYPERLINK "javascript:doTranslation('/bible/checktran.asp?book=Malachi&Chapter=3&Verse=3')" �Mal 3:3�). Further, genuine faith is more precious than gold, because genuine faith is imperishable, while even the most precious gold will one day perish. Notice how often the epistle suggests that the gifts of the Christian life have two qualities that set faith apart from the values of the larger world. Christian gifts are immeasurably precious, and Christian gifts are unfading and imperishable. We recall from this verse, too, that genuine faith is absolutely essential, because through faith God's power preserves the faithful—in their faith—until the last day (v. 3)


	It is equally clear that this whole test is set in an eschatological framework. The genuineness of faith (faith as genuine) will be made clear at the last day when Jesus Christ is revealed, at the end of this "little while" wherein the faithful now suffer. To whose praise, glory, and honor will faith's reality redound? Perhaps to the praise, glory, and honor of the Christians, but most certainly to the praise, glory, and honor of God as God is revealed in Jesus Christ.


------------------------------------------------------------------------


	1:8-9. Some texts suggest a different reading for the first clause, "Although you do not know him," suggesting a scribal slip or that the two references in this verse to "see" (using different forms of the Greek verb oJravw [horao]) seem redundant. As both the NIV and the NRSV suggest, however, "see" seems the more likely reading.� HYPERLINK "javascript:doPopupNote('Level%20300056.htm/pop00007.htm')" �47�


	What vv. 8-9 show forth is the present reality of the salvation provided the faithful in Jesus Christ. Although the fullness of Christ's glory is yet to be revealed, those who are reborn to a living hope even now have the privilege of loving Christ, being faithful to Christ, and rejoicing in him. The doxological emphasis suggests that in v. 7 as here the clearest emphasis is on the way in which the work of salvation redounds to Christ's praise. It is not clear what distinction is being made when the author says that the readers "have not seen" Christ and "do not see him now." Perhaps it is simply a way of saying that they were not eyewitnesses to his ministry and that even in the present they know him by faith and not by sight.


	We notice, too, that the term for "believing" or "faith" has occurred four times in the seven verses of this prayer. Faith is what protects Christians as they await their final salvation (v. 5), but faith is also the way in which Christians relate in the present to the Christ they will see only in the future. Even in the present, faith has its result: the salvation of souls. 


	Therefore, for 1 Peter the Christian promise has at least three elements. It includes (1) the inheritance being kept safe in heaven; (2) the glorious revelation and judgment of Christ on the last day; and (3) the salvation that is present for believers now as they await that last day. In all these ways, the faith that 1 Peter describes is very much like the "living hope" into which Christians have been reborn.


	When the letter refers to "the salvation of your souls," it does not distinguish the soul from the body, but uses the term yuchv (psyche), as the NT often does, to refer to the person, the salvation of the self.� HYPERLINK "javascript:doPopupNote('Level%20300056.htm/pop00008.htm')" �48�


	1:10-12. These verses stress the particular blessedness of the Christians to whom the letter is addressed. True, they may be undergoing various trials, but the prophets of the OT knew themselves to be servants of these small bands of Christian believers, and the very angels wish that they could know the gospel as these faithful mortals do.


	One can see both themes present in the Epistle to the Hebrews. In � HYPERLINK "javascript:doTranslation('/bible/checktran.asp?book=Hebrews&Chapter=11&Verse=39')" �Heb 11:39�-40, after the author has brought out the whole roll call of the OT heroes, he adds: "Yet all these, though they were commended for their faith, did not receive what was promised, since God had provided something better, so that they would not, apart from us, be made perfect" (NRSV). And � HYPERLINK "javascript:doTranslation('/bible/checktran.asp?book=Hebrews&Chapter=2&Verse=16')" �Heb 2:16� states: "It is clear that [Christ] did not come to help angels, but the descendants of Abraham" (NRSV). As Achtemeier suggests, this passage "seems to reflect [a] tradition of the angels' lack of knowledge and of their resultant inferiority to human beings. Hence they desire merely to glimpse what is now openly proclaimed in the gospel."� HYPERLINK "javascript:doPopupNote('Level%20300056.htm/pop00009.htm')" �49�


	It is evident from the context of these verses that the prophets mentioned here are those of the Old Testament. The purpose of prophecy for the writer of 1 Peter was to foretell Christ's advent, suffering, and glory. The efficacy of prophecy depended on Christ's own Spirit, which spoke to the prophets. Clearly for the writer of 1 Peter the Holy Spirit who inspired prophecy could not be other than the Spirit of Christ. Perhaps this reference simply communicates the New Testament idea that it is Christ who sends the Spirit; therefore, one can refer, however anachronistically, to the Spirit of Christ.� HYPERLINK "javascript:doPopupNote('Level%20300056.htm/pop00010.htm')" �50� Perhaps, however, the epistle claims that the pre-existent 	Christ was present in the Spirit to the prophets, bearing witness to himself long before his earthly ministry (see 1:20).� HYPERLINK "javascript:doPopupNote('Level%20300056.htm/pop00011.htm')" �51�


In any case, what is clearly underlined is that the same Spirit who inspired the prophets also inspired the preachers who brought the good news (the Greek word is eujaggeli"zw [euangelizo], "to preach the gospel") to these troubled Christians (see also 1:25). Both prophecy and gospel bear witness to Christ's sufferings and to the glories that follow those sufferings. Both prophecy and gospel, therefore, also foreshadow the story of these Christians who now suffer in the hope of glory.� HYPERLINK "javascript:doPopupNote('Level%20300056.htm/pop00012.htm')" �52� The "grace" (v. 10) that comes to these Christians is at least in part the encouragement that comes from that gospel, from that story.


	First Peter uses the OT in the way that the description of the prophets would suggest. Throughout, as we shall see, OT passages are read as predicting, testifying in advance to Christ's story. And the function of these OT passages is precisely to serve first-century Christians as they seek encouragement.


	The blessing of � HYPERLINK "javascript:doTranslation('/bible/checktran.asp?book=1%20Peter&Chapter=1&Verse=3')" �1 Pet 1:3�-12 has a double focus: It is a prayer directed to God, and it is an exhortation directed to the reader. God is praised for precisely those gifts in which the readers are called to rejoice. The God who gives hope is blessed in part so that Christians can take the hope they need for the trials through which they live.





	�An interpretative issue here is whether the two prepositional phrases modify resurrection or being born. A comparison of English translations provides illustration of the difficulty of translating this as well as the syntactical assumptions behind each translation:





NRSV: 3 Blessed be the God and Father of our Lord Jesus Christ! By his great mercy he has given us a new birth into a living hope through the resurrection of Jesus Christ from the dead, 4 and into an inheritance that is imperishable, undefiled, and unfading, kept in heaven for you,





NASB: 3 Blessed � HYPERLINK "http://bible.crosswalk.com/OnlineStudyBible/bible.cgi?word=1+Peter+1&section=0&version=nas&new=1&oq=&NavBook=1pe&NavGo=1&NavCurrentChapter=1" \l "R13" �R13� be the God and Father of our Lord Jesus Christ, who according � HYPERLINK "http://bible.crosswalk.com/OnlineStudyBible/bible.cgi?word=1+Peter+1&section=0&version=nas&new=1&oq=&NavBook=1pe&NavGo=1&NavCurrentChapter=1" \l "R14" �R14� to His great mercy has � HYPERLINK "http://bible.crosswalk.com/OnlineStudyBible/bible.cgi?word=1+Peter+1&section=0&version=nas&new=1&oq=&NavBook=1pe&NavGo=1&NavCurrentChapter=1" \l "R15" �R15� caused us to be born again to a � HYPERLINK "http://bible.crosswalk.com/OnlineStudyBible/bible.cgi?word=1+Peter+1&section=0&version=nas&new=1&oq=&NavBook=1pe&NavGo=1&NavCurrentChapter=1" \l "R16" �R16� living hope through the resurrection � HYPERLINK "http://bible.crosswalk.com/OnlineStudyBible/bible.cgi?word=1+Peter+1&section=0&version=nas&new=1&oq=&NavBook=1pe&NavGo=1&NavCurrentChapter=1" \l "R17" �R17� of Jesus Christ from the dead, 4 to obtain an inheritance � HYPERLINK "http://bible.crosswalk.com/OnlineStudyBible/bible.cgi?word=1+Peter+1&section=0&version=nas&new=1&oq=&NavBook=1pe&NavGo=1&NavCurrentChapter=1" \l "R18" �R18�…





NLT: 3 All honor to the God and Father of our Lord Jesus Christ, for it is by his boundless mercy that God has given us the privilege of being born again. Now we live with a wonderful expectation because Jesus Christ rose again from the dead. 4 For God has reserved a priceless inheritance for his children.





TEV: 3 Blessed be the God and Father of our Lord Jesus Christ! By his great mercy we have been born anew to a living hope through the resurrection of Jesus Christ from the dead, 4 and to an inheritance,,,





KJV: 3 Blessed be the God and Father of our Lord Jesus Christ, which according to his abundant � HYPERLINK "http://bible.crosswalk.com/OnlineStudyBible/bible.cgi?word=1+Peter+1&section=0&version=kjv&new=1&oq=&NavBook=1pe&NavGo=1&NavCurrentChapter=1" \l "F1" �F1� mercy hath begotten us again unto a lively hope by the resurrection of Jesus Christ from the dead, 4 To an inheritance…





NIV: 3Praise be to the God and Father of our Lord Jesus Christ! In his great mercy he has given us new birth into a living hope through the resurrection of Jesus Christ from the dead, 4and into an inheritance…





	�If a period is placed here, rather than either a comma or semicolon, the structure changes. The arguments favor a comma rather than the alternatives. This results in the diagram as presented.


 


�The syntactical structure here is difficult, with a dual role for the second relative clause linking it both back to the preceding antecedent of the first relative clause and also connecting it to the following main clause. The explicitly stated  relative poses problems because it is modifying both two participle and a finite verb. Then the participle is modifying adverbially the finite verb  The closeness to the participle  most likely creates the prepositional phrase construction, rather than the simple direct object spelling,, as we see in the previous relative clause construction. 
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