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21.1 Kai €idov oupavov
KaIvov Kai yiv kaiviv. O yap
TTPWOTOG 0UPAVOGS Kai i} TTPWTN
yf amiABav kai i 8dAacoa
oUK £0TIV £T1. 2 Kai TRV TTOAIV
TV ayiav lepouaaAnu Kaviv
gidov  kaTapaivoucav €k
100 oUpavol amod 1ol Beol
ATolyoouévnY WG vOuenv
KEKOOUNMEVNY T  avopi
auTiG. 3 kai fikouoa QWVAG
MeyaAng éx 100 Bpdvou
Aeyouang- idoU R oknvn 1ol
0ol peTd TOV AVOpWTIWY,
Kal oknvwoel PeT  auT@Vv,
Kai auToi Aaoi auTod éoovrTal,
Kai auTog O BeOG PET alTQV
gotal [auTOv Bedg], 4 Kai
¢CaAeipel mTav Odkpuov €K
TOV O6@OOAUQV aUuTQV, Kai
0 BavaTtog ouk E€aTal €Tl 00TE
mévBog oUTte Kpauyn olTe
TOVOG oUK £aTal £T1, [OTI] T&
TPWTA ATTHABav.

5 Kai itrev 6 kaBruevog
Em T Bpovw: idou kalva
oI  TTAvTa Kol Aéyerr
ypawov, 611 oUTol oi Adyol
moTol Kai aAnBivoi eioiv. 6
Kol ETTéV poI- yéyovav. £yw
[€ip1] TO BAQQ Kai TO G, /) APXN
Kai 70 TEAOG. Eyw T JIYPQVTI
dwow €K TAG TNyAg TOU
00aTtog TG {wig dwpedv. 7
0 VIKQV KAnpovounoel Taita
Kai €oopal auT@) Bedg Kai
auTdg €oTal ol uiog. 8 Toig
0¢ OelINoig Kkai atrioToIg Kali

Eute Nachricht Bibei

21.1 Dann sah ich ein-
en neuen Himmel und eine
neue Erde. Der erste Himmel
und die erste Erde waren ver-
schwunden und das Meer war
nicht mehr da. 2 Ich sah, wie
die Heilige Stadt, das neue
Jerusalem, von Gott aus dem
Himmel herabkam. Sie war
festlich geschmiickt wie eine
Braut fir ihren Brautigam. 3
Und vom Thron her horte ich
eine starke Stimme rufen:
»Dies ist die Wohnstatte
Gottes bei den Menschen! Er
wird bei ihnen wohnen, und
sie werden seine Volker sein.
Gott selbst wird als ihr Gott bei
ihnen sein. 4 Er wird alle ihre
Tranen abwischen. Es wird
keinen Tod mehr geben und
keine Traurigkeit, keine Klage
und keine Qualerei mehr. Was
einmal war, ist fir immer vor-
bei.«

5 Dann sagte der, der auf
dem Thron sal: »Gebt Acht,
jetzt mache ich alles neul«
Zu mir sagte er: »Schreib
dieses Wort auf, denn es ist
wahr und zuverlassig.« 6 Und
er fuhr fort: »Es ist bereits in
Erfillung gegangen! Ich bin
das A und das O, der Anfang
und das Ende. Wer durstig
ist, dem gebe ich umsonst zu
trinken. Ich gebe ihm Wasser
aus der Quelle des Lebens.

21.1 Then | saw a new
heaven and a new earth; for
the first heaven and the first
earth had passed away, and
the sea was no more. 2 And |
saw the holy city, the new Je-
rusalem, coming down out of
heaven from God, prepared
as a bride adorned for her
husband. 3 And | heard a loud
voice from the throne say-
ing, “See, the home of God is
among mortals. He will dwell
with them; they will be his
peoples, and God himself will
be with them; 4 he will wipe
every tear from their eyes.
Death will be no more; mourn-
ing and crying and pain will
be no more, for the first things
have passed away.”

5 And the one who was
seated on the throne said,
“See, | am making all things
new.” Also he said, “Write
this, for these words are trust-
worthy and true.” 6 Then he
said to me, “It is done! | am
the Alpha and the Omega, the
beginning and the end. To the
thirsty | will give water as a gift
from the spring of the water of
life. 7 Those who conquer will
inherit these things, and | will
be their God and they will be
my children. 8 But as for the
cowardly, the faithless, the
polluted, the murderers, the

21.1 Then | saw a new
heaven and a new earth, for
the old heaven and the old
earth had disappeared. And
the sea was also gone. 2 And
| saw the holy city, the new
Jerusalem, coming down
from God out of heaven like
a beautiful bride prepared
for her husband. 3 | heard a
loud shout from the throne,
saying, “Look, the home of
God is now among his peo-
ple! He will live with them,
and they will be his people.
God himself will be with
them. 4 He will remove all of
their sorrows, and there will
be no more death or sorrow
or crying or pain. For the old
world and its evils are gone
forever.”

5 And the one sitting on
the throne said, “Look, | am
making all things new!” And
then he said to me, “Write
this down, for what | tell you
is trustworthy and true.” 6
And he also said, “It is fin-
ished! | am the Alpha and the
Omega -- the Beginning and
the End. To all who are thirsty
| will give the springs of the
water of life without charge! 7
All who are victorious will in-
herit all these blessings, and

| will be their God, and theY
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¢BOeAuypévolc kai qovelalv
Kai TTOpVOIG Kai QAPUAKOIG
Kai €idwAoAaTPaIG Kai TTaoIvV
TOIG WeUBEDIV TO HEPOC AUTHV
év Tij Nipvn 1A kaiopévn TTupi
Kai B¢iw, 6 éoTiv 6 BAvaTog 6
0eUTEPOG.

7 Alle, die durchhalten und
den Sieg erringen, werden
dies als Anteil von mir erh-
alten: Ich werde ihr Gott sein
und sie werden meine Séhne
und Tochter sein. 8 Aber die
Feiglinge und Treulosen, die
Abgefallenen, Morder und
Ehebrecher, die Zauberer,

fornicators, the sorcerers,
the idolaters, and all liars,
their place will be in the lake
that burns with fire and sulfur,
which is the second death.”

will be my children. 8 But
cowards who turn away from
me, and unbelievers, and the
corrupt, and murderers, and
the immoral, and those who
practice witchcraft, and idol
worshipers, and all liars --
their doom is in the lake that
burns with fire and sulfur.

die Gotzenanbeter und alle,
die sich nicht an die Wahrheit
hielten, finden ihren Platz in
dem See von brennendem
Schwefel. Das ist der zweite,
der endgultige Tod.«

This is the second death.”

INTRODUCTION

With 21:1-8 we come to a dramatic turning point
in John’s apocalyptic vision. All evil is now destroyed
and banished forever into the lake of fire. His sole focus
from this point forward will be on the marvelous provi-
sion of God for His people in eternity.

As explained below, this unit of text is transitional
in nature. It brings to a close the emphasis upon the de-
struction of all evil begun in detail in chapter seventeen.
The great battle of evil against God at the end is over
and all evil has been condemned to eternal torments.
God has protected His people from harm in this attack.
They have now experienced the transformation into
eternal existence which allows them to stand before
Almighty God forever and without fear of harm.

In the final two chapters of Revelation, more de-
tailedly 21:9-22:5 (22:6-21 takes on the form of a letter
Conclusio), the sole focus is on heaven and the vari-
ety of images that help explain the meaning of being in
God’s presence in eternity.

1. What did the text mean to the first readers?

Again the literary aspects will play a more import-
ant role than the historical aspects largely due to the
apocalyptic visionary nature of the text.

Historical Aspects:

External History. In the histo-
ry of the hand copying of this text prior
to the printing press, variations in word-
ing surface. In the Text Apparatus of The
Greek New Testament (UBS 4th rev ed),
three places of variation arise in com-
paring the still existing manuscripts of
the passage, which the editors feel may
possibly impact the translation of this
passage.

21:3 Aaoi, peoples, {B}." The issue here is be-

B} laoi X A 046 2050 2053 2062 2329 itar Irenaecus™ An-
drew // Aaog 051supp 205 209 1006 1611 1841 1854 2030 Byz

tween the plural Aaoi, peoples, and the singular Aadg,
people. The external evidence slightly favors the plural,
but the internal evidence is rather evenly divided.? The
essential meaning remains the same whether the plu-
ral or the singular is adopted.

21:3 per’ aurwv éorai, [autwv 0g6g], with
them he will be [and be their God], {C}.® The issue
is whether the phrase alUt@v 0¢ég, their God, was a
part of the original writing of John or not. It seems to
be redundant, which is reflected in the various alterna-

[P] itele sin yg syrPh-h cop™*° arm eth Ambrose Augustine Primasius
Apringius Beatus

[Kurt Aland et al., The Greek New Testament, Fourth Revised
Edition (with Apparatus); The Greek New Testament, 4th Revised
Edition (with Apparatus) (Deutsche Bibelgesellschaft; Stuttgart,
2000).]

2“It is difficult to decide between the readings Aaoi (peoples,
so NRSV and TOB) and Aadg (people, so RSV, REB, NJB, TEV,
and most modern translations), although the plural has slightly su-
perior manuscript support. Has the author followed the prophetic
Scriptures that consistently speak of the one people of God (for
example, Jer 31:33 [= LXX 38:33]; Ezek 37:27; Zech 8:8)? In that
case, the plural Aaoi was introduced by copyists who simply made
the noun agree with the preceding plural pronoun avtoti (they). Or,
did the author deliberately modify the traditional concept, substi-
tuting ‘the many peoples of redeemed humanity for the single elect
nation, the world for Israel’ (Swete, The Apocalypse of St. John, p.
xxx)? In that case, the singular Aa6g was written by a copyist who
changed the plural to the singular to agree with the imagery of the
OT.” [Roger L. Omanson and Bruce Manning Metzger, A Textual
Guide to the Greek New Testament: An Adaptation of Bruce M.
Metzger's Textual Commentary for the Needs of Translators (Stutt-
gart: Deutsche Bibelgesellschaft, 2006), 549.]

3C} pet” avtdv Eotar antdv 06 A (1854 Beog avtdv) 2030
(2050 kai £otan) 20530m™ (2053% 2062 6 0e6c) 2329 23774 vg eth
Irenaeus™; Ambrose'? Apringius Beatus // éoton pet” avtdv 0gdc
avt@®v, P 0515 205 209 Andrew // pet’ avt@v £otat Hedg, 1006
1611 1841 (cop*> ™) // puet’ avtdv Eotan (X Eoton before uet’) Byz
[046] iteie 6 (cop®P) Ambrose!? (Augustine) (Primasius)

[Kurt Aland et al., The Greek New Testament, Fourth Revised
Edition (with Apparatus); The Greek New Testament, 4th Revised
Edition (with Apparatus) (Deutsche Bibelgesellschaft; Stuttgart,

2000).]
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tive wordings.* Again no meaning shift is at issue here.
Rather, just a matter of how much emphasis is placed
on His people belonging to God.

21:4 [o11] Ta mpwra, [because] the first things,
{C}.®° The issue here is over the presence or absence
of the causal dependent conjunction 611. Given the
thought flow of the full sentence, the idea of this final
statement standing as a reason for what precedes is
clear with or without the conjunction.®

In the Text Apparatus of the Nestle-Aland Novum
Testamentum Graece (28th rev ed), some 29 places

4TIt is very difficult to determine the original reading. Did
copyists omit the expression adt®dv 0edg (or Bedg avT®dV) because
it seemed totally unneeded, or was it added as a comment in the
margin, taken from Isa 7:14 and 8:8? The preceding clause (kai
avtoi Aaoi avtod £covran [and they will be his people]) seems to
require some such parallelism as provided by avt@v 0edg or edg
avt®v (and he will be their God). But were these words the au-
thor’s or were they supplied by a copyist who recognized the need
for the parallelism?

“Moreover, in choosing between advtdv 0e6g and 0gd¢g avTdV,
one is faced with conflicting considerations. The word order avt®dv
0edg seems to be contrary to the author’s usage elsewhere (only in
18:5a does such an order appear). The order 0ed6g avtdv, however,
may have arisen because a copyist wanted to avoid the word order
avT®V €oton avt@v. In light of all these considerations, the text of
manuscript A has been followed, but the words avt®dv 8ed¢ have
been put in brackets to indicate uncertainty regarding the original
text.

“A literal rendering of the text is ‘God himself with them will
be their God.” This may be translated ‘God himself will be with
them, and he will be their God’ (TEV and similarly NIV) or ‘and he
will be the God who is with them’ (TOB). NJB follows the longer
text and takes this as a title: ‘and he will be their God, God-with-
them.” The shorter reading is followed by NRSV and REB: ‘and
God himself will be with them’.”

[Roger L. Omanson and Bruce Manning Metzger, 4 Textual
Guide to the Greek New Testament: An Adaptation of Bruce M.
Metzger's Textual Commentary for the Needs of Translators (Stutt-
gart: Deutsche Bibelgesellschaft, 2006), 549-550.]

S{C} 6nta mpdra X1 205 209 1854 Byz [046] it™ (it€'e ta yap
npdTe) Vgt sy™ cops ) arm Irenaeus™; Augustine Quodvultde-
us Primasius // 61t tadta 2050 // 10 mpdTae A P 0515*° 1006 1611
1841 2030 2053 2062 2329 2377 Andrew // quae prima vg® Aprin-
gius Beatus // 10 mpoParta R*

[Kurt Aland et al., The Greek New Testament, Fourth Revised
Edition (with Apparatus); The Greek New Testament, 4th Revised
Edition (with Apparatus) (Deutsche Bibelgesellschaft; Stuttgart,
2000).]

%“The variant readings will have little significance for trans-
lation since the meaning is the same. On the one hand, it can be
argued that the reading without dtt is original since (a) it has strong
manuscript support and (b) copyists would have added 6t or yap
in order to make a smoother connection between clauses. On the
other hand, it is altogether possible that the reading with &t is orig-
inal and copyists accidentally omitted it because of the preceding
€t In order to indicate this uncertainty regarding the original text,
Ot is put in brackets.” [Roger L. Omanson and Bruce Manning
Metzger, A Textual Guide to the Greek New Testament: An Adap-
tation of Bruce M. Metzger s Textual Commentary for the Needs
of Translators (Stuttgart: Deutsche Bibelgesellschaft, 2006), 550.]

surface where variations of readings g
appear.” But careful examination re-

21,1
* amnABev P 1854. 2030 lat (amfiAOav is
replaced)
I tapniOev 051 M»
* kot v Bohoooav ovK €100V eTt A (Kai 1)
0dhoocoa 0Ok oty &tt is replaced) -
2
*P 051 M* (6 10D 00pavod and tod Ogod is listed in different
sequences)
3
ovpavov P 046. 051s. 1006. 1611. 1841. 1854. 2030. 2053.
2062. 2329. 2377 M gig sy co; Ambr Prim (0po6vov is replaced)
ltxt X A lat; Tr'
* goknvmoev R* 1611. 2050 gig vg™ sy" (oknvdoset is re-
placed)
*1 haog P 051s. 1006. 1611. 1841. 1854. 2062com MX lat sy
(Moot is replaced)
Itxt 8 A 046.2030. 2050. 2053. 2062txt. 2329 MA ar; Irlat
* 1-3 046 MX gig (different sequences for petr’ avtdv Eotat
avT®V 0g6G)
1312 X sin; Aug
131254P051s MA
11-354 1854
1 1-351006. 1611. 1841
1 txt A2030. 2050. 2053com. 2329. (0 Bgog 2053txt. 2062)

Grundlegend
bearbeitete Nevauflage

28

et
i b

vg; Ir
4
* 0 0eog A 1006. 1841 vg; Apr (0 0g0g inserted before wdv)
I am avtov 046 MY

* amo P 046. 051s. 1006. 1611. 1854. 2030. 2050. 2053. 2062.

2329. 2377 M; Ir' (ék is replaced)
txt X A 1841

° X 2050. 2329 (6 before Bdvatog is omitted)

* X 2030 (ovte mévog omitted)

*134APO051% 1006. 1611. 1841. 2030. 2053. 2062. 2329.
2377 M* (¢t [611] ta mpdTa in different sequences)

1234R1; Aug
| €Tt T0. TpOPata R*
I txt 046. 1854. 2050 MX ar sin vg™¥ sy"; Ir'®

* amnABev X 046. 1854. 2050. 2053. 2062. 2329 MX (dniiAbav
is replaced)

I mapnibov 1611 syP"

5

° MX; Ir' Apr (Kai is omitted)

* Leyer 1854, 2030. 2377 (elnev is replaced)

* xavomoww 051s. 2030. 2377 M* (xouve oud is replaced)

*not R P 0515, 1006. 18414, 2050 M* ar vg sy™ co (uot is
inserted after Aéyet)

* tov Begov 046. 1854. (2329) MK sy™ (after aAnbwvoi is in-
serted tod Oeod)

6

* Aeyel X (elmév is replaced)

* yeyova (yeyovav 8%, — R%) gym (— M¥) ® P 046. 051s. 1611.
1854. 2030. 2050. 2329. 2377 M syh sa (yéyovav. &yd [elu] is
replaced)

I'txt A (yeyovaowv 1006. 1841. 2053. 2062) (latt) sy

* ko 046 MX (before 1) dpy) is inserted ko)

* aute 046 MX (after ddow is inserted adTd)

* A (tfig Tnyfic is omitted) Page 1003
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veals a combination of stylistic improvements and
careless copying habits account for these variations.

Consequently, we can exegete the adopted read-
ing of the text in high confidence of it being the original
wording of the passage.

Internal History. The time and spatial ref-
erences in this passage are exegetical issues without
extensive background concerns. They will be treated
below in the Exegesis section.

Literary Aspects:

The literary aspects are the most significant back-
ground issues and shape one’s understanding of the
text meaning.

Genre: Of course, the apocalyptic vision of
John continues here and serves as a reminder of the
ahistorical nature of what John experiences in his vi-
sion.

Two natural units surface here -- vv. 1-4 and vv.
5-8 -- with distinctive literary patterns in each unit.

Verses 1-4 effectively form a chiasmus in the fol-
lowing pattern:

a new [kawodg] heaven and the new [kawvn] earth (v

1a)
b first [mp®toc] heaven, earth, and sea have passed
away [aniABav] (v 1b)
¢ the sea exists no longer [oUk €oTwv £11] (v 1b)
d the holy city descends from heaven (v 2)
d’ God dwells with people (vv 3-4a)
¢’ death exists no longer [oUk €otal €t (v 4b)
b” former things [t mp®ta] have passed away
[aniiAOav] (v 4b)

a’ God creates everything new [kawad] (v 5a)®
The functional objective of using such an ancient liter-
ary device was to highlight the central emphasis of this
unit on the points d/d’.°* Some likelihood exists that ini-

7

* dmom avte 046 MK sy™e (kAnpovounoet is replaced)

* oqvtov A 1854, 2030. 2377 M* sin vg™; (Tert) (avtd is re-
placed)

*2-4 A 1006. 1841 sa (a0t0g Eoton pot vidg is either replaced
or re-sequenced)

I avtot esovtor pot viot 051s. 1854.2030. 2377 M*; (Tert)

8

* ko apoptoAolg 046. 1854, 2329 MK sy?vh™ (after dmictolg is
inserted kol GUAPTOAOLG)

° 0515 M* (xoi before £Bdelvypévorg is omitted)

* yevortarg A (yevdéoy is replaced)

* 342 051s. 1854. 2030. 2377 M* (6 Bavatog O de0tepog is
sequenced differently or replaced)

| Bavotog P

[Eberhard Nestle and Erwin Nestle, Nestle-Aland: NTG Ap-
paratus Criticus, ed. Barbara Aland et al., 28. revidierte Auflage.
(Stuttgart: Deutsche Bibelgesellschaft, 2012), 783—784.

8David E. Aune, Revelation 17-22, vol. 52C, Word Biblical
Commentary (Dallas: Word, Incorporated, 1998), 1114.

*“The structure of this passage is now intended to direct the

tially John sketched out through 21:4 and went direct-
ly to 22:3. Later the section of 21:5-22:2 was inserted
into the text between 21:4 and 22:3 as an expansion
of 21:1-4 in order to give greater emphasis to the new
Jerusalem.©

The audition nature of vv. 5-8, introduced by Kat
gutev 6 KABHEVOC £TtL TG) Bpovw, And the One sitting upon
the throne said, is somewhat distinct since only in 1:8
elsewhere in Revelation is the Voice clearly identified
as that of God. What follows in the unit is largely a col-
lection of seven declarations made previously in vari-
ous parts of Revelation." The sequential pattern gitrev

reader to focus on the importance of the descent of the holy city
since the longest description in this text unit is devoted to the sig-
nificance of that event (vv 3—4a). In 21:1, the new heaven and the
new earth are the objects of xoi £i8ov, ‘then I saw,” normally used
to introduce a vision narrative or to focus on one aspect of a vision
narrative in progress. This verse, however, provides no narration
and remains as an abbreviated description of a vision that is not
narrated.” [David E. Aune, Revelation 17-22, vol. 52C, Word Bib-
lical Commentary (Dallas: Word, Incorporated, 1998), 1114.]

1%In order to make sense of the present order of the text, it is
necessary to propose that that 21:3—4 was originally linked with
22:3-5 and that 21:5-22:2 was subsequently inserted into this pas-
sage. A number of NT scholars have correctly argued that 21:3—4
and 22:3-5 originally belonged together (e.g., J. Weiss, offenba-
rung, 107). But the sometimes concomitant view that all or part
of the material inserted in 21:5 to 22:2 was an originally coherent
Jewish apocalyptic composition (Bergmeier, ZNW 75 [1984] 90—
101) does not seem correct. The arguments for the original unity of
21:3—4 and 22:3-5 are these: (1) These units form a poetic compo-
sition with four strophes, each consisting of four lines. (2) Twelve
of the thirteen verbs in this unit are in the future tense (except
&yovat in 22:5b, which functions as a futuristic present). (3) This
poetic text has the formulaic expression ovk &otot €1, ‘there will
no longer be’ (21:4b, 4c; 22:3a, 5a), which occurs nowhere else in
Revelation. (4) The phrase ‘and the Lamb’ is bracketed because it
is probable that the phrase was added to the text when 21:5-22:2
was added since the term ‘Lamb’ occurs no less than seven times
in 21:1-22:5 (21:9, 14, 22, 23, 27; 22:1, 3) and always appears to
be tangential and secondary.” [David E. Aune, Revelation 17-22,
vol. 52C, Word Biblical Commentary (Dallas: Word, Incorporated,
1998), 1115.]

1“The second subunit, vv 5-8, is also an audition but a very
special one because it is attributed to God, who is seated on his
throne (elsewhere in Revelation only in 1:8 is God clearly the
speaker). This speech is striking because it is essentially a collec-
tion of seven sayings (the number is probably intentional, like the
seven beatitudes scattered throughout the book), the first three of
which exhibit a formal similarity in contrast to the last four, thus
producing a 3 + 4 pattern (the first three are introduced with verbs
of saying, while the last four are not). While each of the sayings
will be discussed in more detail in Comment, on 21:5-8 it is appro-
priate here to list them:

(1) Then the One sitting on the throne said, ‘Behold, I am
making everything new’ (v 5a).

(2) He also said, ‘Write, for this message is trustworthy and
true’ (v 5b).

(3) He also said to me, ‘It is finished” (v 6a).

(4) ‘I am the Alpha and the Omega, the Beginnian an(% Ot(})lz
age



-- Aéyel - gitTév - in vv. 5-6 was somewhat confusing to
copyists who tended to harmonize with either the aorist
eimév or the present tense Aéyel uniformly among the
three verbs. In actuality the present tense Aéyel sur-
rounded by the two aorist tense verbs eitrév stylistically
centers greater emphasis on the content spoken with
A€Eyel.

Literary Setting: Rev. 21:1-8 comes as the
climax of the larger section of 19:11-21:8;"2
End” (v 6b).

(5) ‘I will freely give some water to the one who is thirsty
from the well of living water’ (v 6¢).

(6) ‘Those who conquer will inherit these things,for I will be
their God and they will be my children’ (v 7).

(7) ‘But as for the cowards and unbelievers and the abomina-
ble and murderers and the immoral and sorcerers and idolaters and
all who lie, they will experience the lake that burns with fire and
sulfur, which is the second death’ (v 8).”

[David E. Aune, Revelation 17-22, vol. 52C, Word Biblical
Commentary (Dallas: Word, Incorporated, 1998), 1114.]

12Rev 21:1-8 is the third and last subsection within 19:11—
21:8, a section framed by two parallel angelic revelations in 17:1—
19:10 and 21:9-22:9. 21:1-8 consists of two subordinate units of
text, (1) 21:1-4 (an angelic speech from the throne) and (2) 21:5-8
(a speech of God, seated on his throne). This section is a textual
unit framed at the beginning by the kai idov, ‘then I saw,” formula
(v 1), which is used here to introduce a new vision (see Comment
on 5:1), and at the end by the appearance of one of the seven bowl
angels in v 9. V 9 serves as an introduction to a new text unit (21:9—
22:6), which is carefully framed in a way parallel to 17:1-19:10.”
[David E. Aune, Revelation 17-22, vol. 52C, Word Biblical Com-

21.1 And

Battle: Judgment:
White Horse & Rider Two Beasts
(19:11-16) (19:12-21)
Summary of
seals & trumpets J
(20:1-6)
Gog and Magog Satan
(20:7-9) (20:10)
White throne
(20:11-15)
New creation
(21:1-8) a

It brings this emphasis on the final destruction of evil to
an end and begins the transition into the final emphasis
on heaven for God’s people in 21:9-22:7. This section
has focused attention upon the final great battle and
God’s defeat and condemnation of the two beasts, Sa-
tan, and all evil people of the world. His own people are
preserved for eternal blessing at His throne. The over-
whelming power of God to instantly destroy all evil and
banish it into the lake of fire is a major theme in 19:11-
21:8. Now the scene is set for depictions of Heaven.

Literary Structure: The block diagram below
visually highlights the internal arrangement of primary
and secondary ideas inside the passage of vv. 1-8.

mentary (Dallas: Word, Incorporated, 1998), 1113.]

589 I saw a new heaven and a new earth.
For
590 The first heaven and the first earth have passed away
and
591 the is no more.
21.2 And
592 the holy city, the new Jerusalem, I saw
coming down
out of heaven
from God
prepared
as a bride adorned for her husband.
21.3 And
593 I heard a loud voice
out of the throne
saying:
Behold
A the tabernacle of God (is)
with men,
and
B He dwells
with them,
and
(o} they will be His people,
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21.4

21.5

594

595

21.6

596

M 21.7

21.

And

He will be the God with them
(as) [their God]?!

and

He will wipe every tear

out of their eyes,

and

death will be no more
neither

pain
nor

crying
nor

pain will be any more,

[because] the first things have passed away.

said the One sitting

and
He says-

And

upon the throne:

Write,

Behold
I am making all things new
because these words are faithful and true.

he said to me:

It is over.

I (am) the alpha and the omega,

the beginning and the end.

I will give to the thirsty ...
out of the spring water of life

The one overcoming will inherit these things

and

I will be God to him
and

he will be to me a son.

but
to the cowardly

and

unbelieving
and

detestable
and

murderers
and

immoral
and

sorcerers
and

idolators
and

a gift.
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all the liars

Summary of Rhetorical Structure

Clearly the text divides into two basic units of ma-
terial: #s 589 - 593G and 594 - 596P.

The first unit, #s 589-593G then subdivide into two
clearly defined units: #s 589-592 and 593A-G. What
John saw (#s 589-592) is followed by what he heard
(#s 593A-G).

The second unit (#s 594-596P) revolved around
God speaking from His heavenly throne. The collection
of seven ‘sayings’ here are pulled from previous decla-
rations earlier in Revelation, and thus represent some-
thing of a summation of chapters four through twenty.

Exegesis of the Text:

The exegetical outline thus comes out of this inter-
nal arrangement of ideas inside the passage itself. The
transitional nature of this passage means elements of
it will reach back to the previous emphasis upon divine
judgment and condemnation to Hell of all evil. But other
parts of it will reach forward in anticipation of the next
emphasis upon heaven and God’s eternal blessing for
His people. But these two sets of elements are inter-
mingled together, rather than set apart in a one-two
sequence. Yet, the dominant emphasis in each is first
upon what lies ahead (vv. 1-4) and then upon what lays
in the past (vv. 5-8).

A. What John saw and heard, vv. 1-4

21.1 Kot €l6ov oUpavov kawov Kol yiv Kawiv.
0 yap mp®TOG¢ oUpavog Kal N mpwtn yij aniABav kal
N Balacoa ok €oTv €TL. 2 KAl TNV MOAWV TNV ayiav
lepoucaAnp Kawnv €l6ov katafaivouoav £k ToU
oUpavol amo 1ol Beol NTOMACUEVNV W VUUDNV
KEKOOUNUEVNV TQ AvEpl alTAG. 3 kal fKkouoa PwViig
peyaAng £k tol Bpovou Aeyolong: 6ol ) oknvh tol
Beol petd TV AvOpwWNwWyY, Kol OKNVWOEL PET aUTV,
Kal avutol Aaol avutol &covtal, Kal autog O Be0¢
HET aUTWV €otal [auTt®v Bgdc], 4 kal é€aleiel av
Sakpuov €k TV 6PBaAU®DY alThVY, kal 6 Bavatog olK
€otal €tl o0te mévBog oUte kpauyn olte MOvVog oUK
£€otal €1, [OTl] Ta Mp@Ta AnfjAbav.

21.1 Then | saw a new heaven and a new earth;
for the first heaven and the first earth had passed away,
and the sea was no more. 2 And | saw the holy city,
the new Jerusalem, coming down out of heaven from
God, prepared as a bride adorned for her husband. 3
And | heard a loud voice from the throne saying, “See,
the home of God is among mortals. He will dwell with
them; they will be his peoples, and God himself will be

(will bé) their share
in the lake
burning
with fire and sulphur,
which is the second death.

with them; 4 he will wipe every tear from their eyes.
Death will be no more; mourning and crying and pain
will be no more, for the first things have passed away.”
John begins with his standard new topic signal,
Kai €i8ov..., And | saw.® He then repeats cioov, | saw,
in v. 2 but differently by placing the direct object TAv
oAy, the city, in front of the verb and immediately fol-
lowing oupavov kai yijv, as the direct objects of the first
instance of €idov: verb €l6ov > direct objects; direct object
< verb gidov." Thus the central image of a new heaven
and earth is linked closely with the heavenly Jerusalem
descending to earth out of heaven. These critically im-
portant symbols communicate basic messages about
God’s care of His people. He creates an existence
purged of all sin and corruption. And He sees His peo-
ple as a city being protected and prepared for His peo-
ple. The comparison of this city to a bride highlights its
beauty to Christ who symbolically is its husband.

1) What John saw, vv. 1-2

21.1 Kol €idov ovpavov Kowov kai yiv
Kawnv. 0 yap nmp®dTog oupavog kal i mpwtn yi
aniABav kal | Bdalacoa oUK £otTwv ETL. 2 Kal
TV TOAV TAV aylav Tepoucalfp Kawny 8oV
kataBaivouvcav €k to0 oupavol amd tol Beol
NTOLLAOUEVNY W VUUDNV KEKOOUNUEVNV TQ
avépl avThc.

21.1 Then | saw a new heaven and a new
earth; for the first heaven and the first earth had
passed away, and the sea was no more. 2 And |
saw the holy city, the new Jerusalem, coming
down out of heaven from God, prepared as a
bride adorned for her husband.

3ol eldov functions in three ways: (1) It introduces a new
vision narrative (8:2; 10:1; 13:1; 14:1, 6, 14; 15:1; 19:11, 17, 20:1,
4,12; 21:1; cf. Acts 11:5; Dan 8:2; 10:5; 12:5; Ezek 1:4; 3:13; 8:2;
13:1). (2) It introduces a major scene within a continuing vision
narrative (5:1; 6:1; 8:13; 13:11; 15:2; 19:19; 21:2; 21:22; cf. Ezek
2:9). (3) It is used to focus on a new or significant figure or action
that occurs within a continuing vision narrative (5:2, 6, 11; 6:2, 5,
8,12;7:2;9:1; 16:13; 17:3, 6; cf. Acts 11:6; Dan 12:5; Ezek 37:8;
44:4).” [David E. Aune, Revelation 1-5, vol. 52A, Word Biblical
Commentary (Dallas: Word, Incorporated, 1998), 338.]

14“Here the formula kai €i80v, “then I saw,” functions to focus
attention on a new aspect of the vision (see Comment on 5:1). The
style of this clause is unusual, for of thirty-three uses of the phrase
kai g1dov in Revelation, this is the only instance in which the object
of a vision, in the accusative, is inserted between xoi and €idov.”
[David E. Aune, Revelation 17-22, vol. 52C, Word Biblical Com-

mentary (Dallas: Word, Incorporated, 1998), 1120.]
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The content of what John saw is first described as
oUpavov Kaov Kal yijv kawnv, a new heaven and a new
earth. In the background here stands Isaiah 65:17, es-
pecially in the LXX version, €otat yap 6 o0pavog Kawog
Kal i yi kawn, kol o0 pr pvnoBb&otv tv mpotépwy, o0d’
o0 un énéABn alt®v ént TNV kapdiav, For | am about to cre-
ate a new heaven and a new earth; the former things shall
not be remembered or come to mind."™ This same Isa-
iah text, but following the Hebrew text more closely, is
found in 2 Pet. 3:13, kawouc € oUpavouc kai yfjv katryv
KT TO €MAyyeApa a0Tod TPOGSOKDIEY, €V OL¢ StkaooUvn
katolkel. But, in accordance with his promise, we wait for
new heavens and a new earth, where righteousness is at
home. Jewish apocalyptic literature also picks up on
this same theme often.’® The destruction of the pres-

13“This allusion to Isa 65:17 appears to be more closely related
to the LXX than to the MT for three reasons: (1) the LXX has no
equivalent for the Hebrew term X721 bara’, ‘create’; (2) the term
ovpavov, ‘heaven,’ is singular here and in the LXX, while the plu-
ral form *»W Samayim, ‘heavens,” occurs in the MT (the allusion
to Isa 65:17 in 2 Pet 3:13 has the plural form); and (3) the LXX
phrase t@v npotépwv, ‘the former things,’ is reflected in the choice
of the terms 6 np®tog and 1 mpd™™, ‘the first,” in Rev 21:1. The
absence of the definite articles with ovpavov kawvov, ‘new heav-
en,” and yfjv koviv, ‘new earth’ (also absent in the allusion to Isa
65:17 in 2 Pet 3:13), however, may suggest either the independent
translation of Isa 65:17 (or 66:22) by the author or dependence on
a Greek version other than the LXX. The articles are absent from
the MT and the Hexapla but present in the LXX.” [David E. Aune,
Revelation 17-22, vol. 52C, Word Biblical Commentary (Dallas:
Word, Incorporated, 1998), 1116.]

1%“The theme of the re-creation or renewal of creation in an-
cient Judaism is not limited to Isa 65:17 and 66:22 but is referred to
in a variety of ways in Jewish apocalyptic literature as the final es-
chatological act. This view is reflected in 1 Enoch 91:16, part of the
Apocalypse of Weeks, written ca. 170 B.C. (Knibb, Enoch 2:220):
‘And the first heaven will vanish and pass away, and a new heaven
will appear, and all the powers of heaven will shine for ever (with)
sevenfold (light).” Based on this parallel, Milik (Enoch, 199) and
M. Black (“New Creation,” 17—18) argue that John was dependent
on 1 Enoch. Similarly, 1 Enoch 45:4 speaks of the transformation
of heaven. This view is reiterated in Bib. Ant. 3:10, a document
that originated in Palestine during the first century A.D. It contains
a description of the events that will follow the general resurrec-
tion and judgment presided over by God (tr. D. J. Harrington, OTP
2:307): “‘And the world will cease, and death will be abolished, and
hell will shut its mout ... nd there will be another earth and another
heaven, an everlasting dwelling place.’

“A number of other passages in early Jewish apocalyptic
literature refer to the re-creation or transformation of an eternal
heaven or an eternal earth or both (though the ambiguity of some
texts often makes it difficult to distinguish between creation and
transformation): (1) creation of a new heaven and/or earth (2 Peter
3:13; 1 Enoch 72:1; 91:16; Sib. Or. 5.212 [kowvn @boig, ‘new na-
ture’]; Jub. 1:29 [‘new creation’]; Jub. 4:26 [‘new creation’]; Bib.
Ant. 3:10 [‘there will be another heaven and another earth’]; Apoc.
Elijah 5:38 [dependent on Rev 21:1]; see 2 Cor 5:17; Gal 6:15)
and (2) transformation or renewal of heaven and/or earth (1 Enoch
45:4-5; 2 Apoc. Bar. 32:6; 44:12 [“new world”]; 49:3; 57:2; Bib.
Ant. 32:17; Jub. 1:29; 4 Ezra 7:30-31, 75; Tg. Jer. 23:23; Matt

ent earth and heaven are an important part of Jesus’
teaching about the end: Mt. 5:18 // Lk. 16:17; Mk. 13:31
// Mt. 24:35 // Lk. 21:33. This idea comes up some in
the early church fathers as well, e.g., Didache. 10:6 in
the prayer, é\0étw XApLg Kal MapeABETW 6 KAOMOG OUTOG.
May grace come, and may this world pass by. All of these
expressions in both Jewish and early Christian refer-
ences play off the same source of Isa. 65:17-25. But
how the old earth and sky are done away with is not
defined by John in Revelation.”” But 2 Pet. 3:7 speaks

19:28; Rom 8:21). According to 1QS 4:25 there will be an equal
allotment of the spirits of truth and error ‘until the determined end,
and until the Renewal [0 niwy Az m p 1w ‘ad gés nehérasa
wa ‘asot hadasa)’ (tr. Vermes, Dead Sea Scrolls). Here the phrase
TN MW wa ‘asot hadasa, literally ‘the making of the new,” prob-
ably refers to the new creation (Leaney, Rule, 160—61). The apoca-
lyptic notion of the re-creation of the heaven and the earth is given
an anthropological application by Paul, who refers to Christians as
a ‘new creation’ (2 Cor 5:17; Gal 6:15), and by the author of 1QH
11:13, who speaks of humans as ‘renewed together with all the
living’ (tr. Vermes, Dead Sea Scrolls, 195).

[David E. Aune, Revelation 17-22, vol. 52C, Word Biblical
Commentary (Dallas: Word, Incorporated, 1998), 1116-1117.]

170 yap mp@dTog 0vpavog kol M TpdTn Yy AnfAbav kol 1
0droocoa ovk Eotv &ti, ‘For the first heaven and the first earth
passed away, and the sea no longer existed.” This statement, taken
together with that in 20:11b, makes it difficult to avoid the con-
clusion that the author has in view the complete destruction of the
physical universe (Vogtle, “Himmel,” 304-6), though there are
a number of scholars who think that a renewal or transformation
of the universe is in view (Caird, 260, 265-66; Prigent, 324-25;
Bauckham, Theology, 49—50). One of the striking features of this
laconic statement is the fact that a destruction of the cosmos by fire
is not mentioned here or anywhere else in Revelation (Bousset,
Antichrist, 244). In early Judaism there was a tradition of two de-
structions of the world whereby God judges the human race, once
by water and once by fire (Adam and Eve 49:3; Jos. Ant. 1.70;
b. Zebah. 116a; cf. Philo Abr. 1.1; 2 Pet 3:5-7). The alternating
destruction of the world, first by fire and then by water, is also
found in Greek sources (Plato 7imaeus 22c—d). Berossus specu-
lated that cycles of great years, consisting of 432,000 years, each
had a ‘summer,” which brought a fiery conflagration of the world,
and a ‘winter,” which brought a universal flood (Seneca Quaest.
nat. 3.29.1; Cumont, Oriental Religions, 176; Glasson, Greek In-
fluence, 74-80).

“In the OT and early Judaism there is a link between divine
judgment and fiery destruction (cf. Mayer, Weltenbrand, 79-99;
TDNT 6:936-41), though it is often difficult to determine whether
partial or complete destruction of the world is in view. In Isa 51:6
and Ps 102:25-26, the eternity of God is contrasted to the tempo-
rary existence of the heavens and the earth, which will eventually
wear out and pass away. The destruction of the earth by fire in the
day of judgment is predicted in Zeph 1:18-2:2 and 3:8. The phrase
‘the entire earth will be consumed by the fire of his/my passion’ oc-
curs twice (Zeph 1:18; 3:8), but it probably refers to God rising to
destroy the nations, not to the literal destruction of the earth itself
(Berlin, Zephaniah, 133). A literal cosmic destruction is sometimes
said to precede the restoration of earth, though it is frequently diffi-
cult to determine whether the authors intend partial or complete de-

struction (Isa 65:17; 66:22; Jub. 23:18; 1 Enoch 10:2; 91:16; I%H
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11:32-33 [3:32-33]; 14:18 [6:18]). At least a partial destruction of
the world by fire is expressed or implied in Isa 51:6 and 66:15-16
(Mayer, Weltenbrand, 104—14). In Sib. Or. 5.447 the drying up of
the sea is an event predicted for the ‘last time.” According to 1
Enoch 96:16 (which also alludes to Isa 65:17, though as a prophe-
cy, not a vision), ‘The first heaven will vanish and pass away, and
a new heaven will appear.” The phrase ‘will vanish and pass away’
occurs in both 1 Enoch 96:16 and Rev 21:1, suggesting either liter-
ary dependence or dependence on a common apocalyptic tradition.

“There are several early Jewish apocalyptic texts in which the
complete destruction of the cosmos is clearly in view (Ps.-Sopho-
cles [Clement Alex. Strom. 5.14.121-22; Ps.-Justin De monarchia
3; text in Denis, Fragmenta, 167-68]; Sib. Or. 2.196-213; 3.8-92;
4.171-92; 5.155-61; 1QH 11:32-33 [3:32-33]; 14:18 [6:18]; LXX
Isa 34:4; Jos. Ant. 1.70). The earliest such passage is in Ps.-Soph-
ocles (tr. H. Attridge, OTP 2:826):

For there will, there will indeed, come that period of time

when the gold-faced sky will split apart

the treasury filled with fire, and the nurtured flame

will in its rage consume all things on earth

and in the heavens.

And when the universe gives out,

the whole wavy deep will be gone;

the land will be empty of dwelling; the air,

in flames, will not bear winged flocks.

“Since these texts originate from the second century B.C. and
later, it is possible that the fiery destruction of the cosmos has been
influenced by Stoicism (see below), though the infinitely repeat-
ed destructions of the cosmos advocated by Stoicism were nev-
er adopted (cf. Tatian Oratio 25.2). Theophilus (Ad Autolycum
2.37-38) accused the Greek authors of stealing the notion of the
conflagration of the universe from the prophets. According to the
eschatological scenario in Gk. Apoc. Ezra 3:38 (tr. M. E. Stone,
OTP 1:576), ‘Then the heaven and the earth and the sea will per-
ish.” According to Apoc. Elijah 2:1, the dissolution of heaven and
earth is part of the eschatological scenario. In 2 Apoc. Bar. 3:7,
the question is asked, ‘Will the universe return to its nature and
the world go back to its original silence?’ The fiery destruction of
the heavens is even part of the eschatology of the Coptic-Gnostic
tractate Orig. World 126.29-35. This dominant view, that in the
eschaton heaven and earth must either be recreated or transformed,
appears to be contradicted by 2 Apoc. Bar. 19:2 (tr. A. F. J. Klijn,
OTP 1:627), ‘heaven and earth will stay forever.” The same per-
spective is reflected in Tg. Jer. 33:25 (tr. Hayward), where the idea
that heaven and earth will pass away is opposed:

Thus says the Lord: Just as it is not possible that my covenant
which I swore with the day and with the night should cease, so is the
covenant of the heaven and the earth: I have made them that they
should not pass away.

“The apocalyptic theme of the destruction of the heavens and
the earth occurs occasionally in early Christianity (see Heb 12:26—
27 [based on Hag 2:6]; 2 Pet 3:12; Justin 1 Apol. 20.1-4; 60.8-9;
2 Apol. 7.2-3; 2 Clem. 16:3; Apoc. Peter 5; Minucius Felix Oct.
11.1-3; 34.1-4; Lactantius Div Inst. 7.21). This theme is particu-
larly associated with a logion of Jesus concerning the disappear-
ance of heaven and earth, which is found in three major versions,
one from the Q-tradition, where it is linked with the issue of the va-
lidity of the Torah, a second in the eschatological discourse (Mark
13 and par.), in which it is linked with the permanent validity of the
words of Jesus, and a third in Gos. Thom. 11. Let us first examine
the version preserved in the Q-tradition in Luke 16:17:

EDKOTMTEPOV OE £0TLV TOV 0VPOVOV KOl TNV YTV TapeADETY

of a destruction by fire: ol 6¢ viv oupavol kai i yij T®
aUT® Aoyw TtEBnoauplopévol elolv Tupl tnpoUuevol €l
NUEpav Kploewg kat dmwAeiag TV aoefiv avBpwnwy. But
by the same word the present heavens and earth have been
reserved for fire, being kept until the day of judgment and
destruction of the godless. Not clear is whether the idea
of doing away with the old heaven and earth is a ‘de-
struction’ or a ‘remaking’ of them.

The creation of a new earth and sky (oUpavog does
not equal Heaven, as in the dwelling place of God) comes
out of Isaiah’s conviction that a new creation is neces-
sary in order for the world to exist apart from the con-

mination of ins of Israel.”® One would wan

But it is easier for heaven and earth to pass away

1 ToD vépov piov kepaiov Tecelv

than for one part of a letter to drop out of the law.

“To this may be compared a variant of this logion found in a
secondary context in Matt 5:18:

£€m¢ av mapéAn 6 obpavog Kol 1 Y1,

until heaven and earth pass away

idta &v 1} pio kepaio 00 un TopéO1 6o Tod vopov.

not one letter or one part of a letter will disappear from the
law.

“It is probable that Luke’s version of this saying represents a
more original version of Q in which the disappearance of heaven
and earth is a metaphor for the permanence of the Torah. Though
Matthew’s version may be understood to mean that the validity of
the Law will end with the eschaton (the view of patristic exegesis),
it is nevertheless probable that Matthew is using the phrase as an
idiom meaning “never” (Luz, Matthdus 1:237 [ET 265]; for refer-
ences see Banks, Law, 215 n. 1). Another version of this logion is
found in the eschatological discourse (Mark 13:31 = Matt 24:35 =
Luke 21:33; Mark 13:31 and Luke 21:33 are identical, while only
insignificant changes are introduced in Matt 24:35):

Mark 13:31

0 oUpavog kat N yij mapeevoovtal, Heaven and earth will disap-

pear,

ol 6¢ Adyol pou oU ur mapelevoovtatl. but my words will not dis-

appear.

Matt 24:35

0 oUpavog Kal N yij mapehevoetal, Heaven and earth will disappear,

ol 6& Adyol pou oU pn mapéAbwotv. but my words will never disap-

pear.

“A third major version of this logion is preserved in Gos.
Thom. 11a:

Jesus said, “This heaven will pass away,

and the one above it will pass away,

and the dead are not alive

and the living shall not die.”

“In this passage the two heavens apparently include the low-
er created one consisting of the sun, moon, and stars as well as
the upper one where God dwells (J. E. Ménard, L’Evangile selon
Thomas [Montélimar: Marsanne, 1974] 37, 96). The context has
completely changed, for there is no mention of the words of the
Torah or the words of Jesus.”

[David E. Aune, Revelation 17-22, vol. 52C, Word Biblical
Commentary (Dallas: Word, Incorporated, 1998), 1117-1119.

BIsaiah 65:17-25. 17 oto1 yop O 00pavog Kowvog Kol 1 YA
Kowvn, Kol o0 pn pvnob®dotv tdv Tpotépmv, ovd’ o0 U EmEADN

avT®V Eml v Kopdiov,T 18 AL’ gdppocvvny kol dwocMiaBa
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to observe that Isaiah is not projecting here a concept
of eternity but a renewed Israel from the remnant re-
turning from exile in Babylon, as he describes in very
idealistic ways how God desires to bless His people
after divine judgment destroyed Jerusalem and most of
Palestine through the Babylonians. Out of this idealistic
picture comes later apocalyptic and Christian reorien-
tation of the image to reference the eternal order.

Note that the ancient traditional Hebrew dislike of
the sea, especially the Mediterranean Sea, is reflected
in the pointed declaration kal 1} 8dAacoa oUk €oTwv €T,
and the sea is no more."?

The second image seen by John is kal thv moAw
TV aylav lepoucalip kawnv €idov, and the holy city,
the new Jerusalem, | saw. This expression here almost
functions as a precursor to the detailed presentation
in 21:9-22:7. Note the similar expression in 21:10, kai

€0pNooLVGY €V aT] - 4Tt idov £yd To1d lepovcoinp dyariiopo kol
TOV AadV pov evepocvviv.t 19 kai dyariidoopot ént lepovoainp
Kol gvepavOncopat €t T@ Ao® LoV, Kol OVKETL ur) GKovodf) &v
AVt eV KAawOpod 0vde emvn kpawyfs.T 20 Kol ov un yévntot
€Kel dopog Kol TPeoPfutng, 0¢ ovK EUTANGEL TOV YpOVOV aOTOD
£€0TaLYap 0 VEOG EKATOV ETMV, 0 0& ATOOVIIGKOV AILOPTOAOG EKATOV
1@V kol émkatdpartog Eotat.f 21 kal oikodopncovsty oikiog Kol
a0TOl &VOIKNGOLGLY, KOl KOTOQUTEDCOVGLY AUTEADVOS Kol oOTol
@ayovtal T yevipato avt®dv-T 22 kol 00 ) 0iKodoUcovsty Kol
dAAOL EvOolKnGoLoLY, Kol 00 U1 eUTEVGOVOLY Kol dAAOL GayovTal:
KoTo yop tog nuépag tod Eviov tiig {whg Eoovtal al Nuépat To
Aood pov, ta Epya @V TOVOV aOTAOV TOAUOGOVGY.T 23 ot o
€KAeKTOl LoV 0V KOTLAGOVGLV €iG KEVOV 0VOE TEKVOTOMGOVGLY E€iG
Katdpav, 8t oméppo norloynuévoy Hro Bgod Eotiy, Kol To EKyova
aOT®V pet’ avt®v €covtat.t 24 kol otat mpiv Kekpa&al avTtovg
€Yo &makovoopal avT®dV, £Tt AdAovvtav avt®dv €pd Ti éotwv;t
25 1ote AOKkot kol dpveg PooknOnicovtar Gua, kol Aémv ®¢ Podg
Qayetat dyvpo, OQIg 88 YV O GPToV: 0VK GOIKNGOVGIY 0VOE UT|
Aopavodvtot €nt T@ dpet @ dyim pov, Aéyet KOpLog. T

17 For I am about to create new heavens and a new earth; the
former things shall not be remembered or come to mind. 18 But
be glad and rejoice forever in what I am creating; for I am about
to create Jerusalem as a joy, and its people as a delight. 19 T will
rejoice in Jerusalem, and delight in my people; no more shall the
sound of weeping be heard in it, or the cry of distress. 20 No more
shall there be in it an infant that lives but a few days, or an old per-
son who does not live out a lifetime; for one who dies at a hundred
years will be considered a youth, and one who falls short of a hun-
dred will be considered accursed. 21 They shall build houses and
inhabit them; they shall plant vineyards and eat their fruit. 22 They
shall not build and another inhabit; they shall not plant and another
eat; for like the days of a tree shall the days of my people be, and
my chosen shall long enjoy the work of their hands. 23 They shall
not labor in vain, or bear children for calamity; for they shall be
offspring blessed by the Lord— and their descendants as well. 24
Before they call I will answer, while they are yet speaking I will
hear. 25 The wolf and the lamb shall feed together, the lion shall
eat straw like the ox; but the serpent—its food shall be dust! They
shall not hurt or destroy on all my holy mountain, says the Lord.

PInterestingly, the copyist of codex A in Alexandria, Egypt
with its great sea farewelling tradition, drops this statement in its
text. Perhaps he felt justified in dropping this reference to the sea
since it is not mentioned in the Isa. 65 source used by John.

£6€1€€v poL TV MOALWY TV aylaviepoucalnu kataBaivoucay
€k to0 oUpavol amno tol Beol, and he showed me the holy
city Jerusalem coming down out of heaven from God. Both
21:2 and 21:10 echo 3:12, kai ypadw £’ avtov 16 dvoua
100 Bg00 pou Kal T évoua ti¢ moAews told F=00 pou, Ti¢
Kauwvij¢ lepovocaAnu n kartaBaivouoa €k tod oupavol amno
tol 900 pou, kal T6 Ovoud pou To kawov. And | will write
on you the name of my God, and the name of the city of my
God, the new Jerusalem that comes down from my God out
of heaven, and my own new name. Finally, in 22:19, this
TG MoAewg TG aylag, holy city, is equated with eternal
life in the presence of God.

The promise of God through Isaiah’s oracle in
65:18-24 to rebuild the destroyed city of Jerusalem in
the return of His exiled people from Babylon serves as
the launch pad for conceptualizing the heavenly Jeru-
salem as a new city, and one that comes as a gift from
God as here in Revelation.

This holy city, the new Jerusalem, is said to be
katoaPailvouoav €k tol olUpavol amd tol Beol, coming
down out of heaven from God. It is one of several things
/ beings that come down out of heaven: angel (10:1;
18:1; 20:1); fire (13:13; 20:9); and hailstones (16:21).
But John is unique among ancient apocalyptic writers
in describing the new Jerusalem descending out of
heaven.?°

Additionally, this new Jerusalem as a bride is
NTOLLOOUEVNY WG VOUDNV KEKOOUNUEVNV TG avdpl aUTiC,
prepared as a bride dressed up for her husband. Reference
is again made to the bride in 22:17, Kat 16 nvelua kat
f voudn Aéyouaoty: €pxou. And the Spirit and the bride say,
“Come!” But in 19:7-8, reference is made to the bride
of Christ having prepared herself for the wedding day:
7 xaipwpev kol dyaAA@pev Kal Swowpev ThHv §6Eav auTtd),
6Tt BV O yapog Tol dpviou Kal i yuvi autol AToipacey
€auThv 8 kKal £600n auTi vatepBaAntat BUoowvov Aapumnpov
KaBapov: O yap Buoaovov Ta Sikalwpata TRV aylwyv éoTiv.
7 Let us rejoice and exult and give him the glory, for the mar-
riage of the Lamb has come, and his bride has made herself
ready; 8 to her it has been granted to be clothed with fine
linen, bright and pure” — for the fine linen is the righteous
deeds of the saints. A few times in the Jewish literature
the historical city of Jerusalem is referenced as a bride,
although more often the image of mother is found.

The preparation of the young bride for her wedding
day in the ancient world was a very elaborate matter in
virtually all of the cultures of the first century world.?!

2“In no other early Jewish or early Christian texts is the heav-
enly city said to ‘descend from heaven,’ but the city is variously
described as ‘coming,’ ‘appearing,’ or ‘is revealed’ (4 Ezra 7:26;
13:36; 10:54).” [David E. Aune, Revelation 17-22, vol. 52C, Word
Biblical Commentary (Dallas: Word, Incorporated, 1998), 1121.]

2“In the Greek world, the adornment of the bride, i.e., her
trousseau, consisted primarily of clothing and jewelry (Blimner,

Greeks, 138-39). Pliny Ep. 5.16.7 mentions the monelg/ tha{ 0%18
age



But married women in the Jewish tradition were en-
couraged to dress modestly, since the elaborate dress
styles apart from that of a bride signaled that the wom-
an was a prostitute seeking business, as is cautioned
in 1 Timothy 2:9.

Interestingly only in Revelation is bride used for
the people of God, or the church.?? Note 22:9-10, 9
father of a bride had set aside for her clothing, pearls, and jewels.
T. Jud. 13.5 refers to a king who ‘adorned with gold and pearls’
(a0tnVv Koopuoag &v xpLo® Kai popyopitaig) his daughter who was
about to be married. 1 Tim 2:9, however, recommends that women
should adorn themselves (koopeiv éavtdg) not with braided hair,
gold, pearls, or expensive clothes (though this has nothing to do
with the bridal trousseau; adornment with pearls and silk garments
is a metaphor for virtues in Plutarch Con. prae. 145E). The adorn-
ment of the bride = New Jerusalem is in conscious antithesis to the
adornment of the whore = Babylon (Rev 17:4).” [David E. Aune,
Revelation 17-22, vol. 52C, Word Biblical Commentary (Dallas:
Word, Incorporated, 1998), 1122.]

ZUATOIAOUEVITV OG VOOV KEKOGUNUEVIV T Gvipl avTiig,
‘prepared as a bride adorned for her husband.” The term vOuoen,
‘bride,’ is used of the Church here and in 21:9 and 22:17 in Revela-
tion, but not elsewhere in early Christian literature. The metaphor-
ical Tomog ‘as an adorned bride,” however, is found in a variety of
forms in ancient literature, primarily inspired by Isa 61:10, which
uses the simile ‘as a bride adorns herself [77vn 7932 kakkalld ta -
deh] with her jewels’ (see also Isa 49:18; van Ruiten, EstBib 51
[1993] 489-92).

“Here are several examples of this tonog- (1) Aseneth is de-
scribed as kekoopnuévny og vopenv 0god, ‘adorned as the bride
of God’ (Jos. As. 4.1), a view that M. Philonenko takes not as
metaphorical but as suggesting that she will marry a future king
of Egypt who is in reality a god in disguise (Joseph et Aséneth
[Leiden: Brill, 1968] 141). (2) The only possible allusion to Rev-
elation in Hermas is to this verse, an allusion that occurs in Vis.
4.2.1, 1500, dmavtd pot TaphEvog KEKOGUMUEVT OG €K VOLLOMDVOG
éxmopevopévn, ‘Behold, a virgin met me adorned as though emerg-
ing from the bridal chamber.” Even though this figure is interpreted
as the Church (Vis. 4.2.2), the proverbial character of the saying to-
gether with the fact that no other allusions to Revelation occur sug-
gests that it is probably independent of Revelation. (3) The charac-
ter of this description as a tomog is further suggested by the parallel
in Irenaeus Adv. haer. 1.13.3 (Harvey, Sancti Irenaei 1:118), where
the Gnostic Marcus reportedly says, €0TPEMIGOV GEAVTNY, O
vOuen €kdeyopévn Tov voueiov Eavtig, ‘Adorn yourself as a bride
expecting her bridegroom.’ (4) A further parallel occurs in Achil-
les Tatius 3.7.5, donep AidmVel vOpEN KEKOGUNUEVY, ‘as a bride
adorned for Hades’ (a metaphor for Persephone). (5) Again, in Ep.
Lugd. 1.35 (tr. Musurillo, Acts), where there does not seem to be
an allusion to Rev 21:2, the martyrs in their chains are referred to
metaphorically ‘as a bride adorned [d®g vOuen kekoounpévn] with
golden embroidered tassels.’

“For the use of gtowdlew, ‘to prepare,” of the bride = New
Jerusalem, see Rev 19:8. The combination of bride and city is men-
tioned in b. Sota 49b (tr. Epstein): “What means ‘crowns worn by
brides’?—Rabbah b. Bar Hanah said in the name of R. Johanan: A
[miniature] golden city.” In b. Sabb. 59a the crown is described as
a golden crown in the form of Jerusalem (S. Krauss, Talmudische
Archéologie 1:662 n. 961). In the OT, Israel is often described
with female metaphors: as a young royal bride (Ezek 16:8—14),
as a harlot (Ezek 16:15-22; Hos 2:2-3:5; Jer 2:1-2; 3:1; Ezek
16:11), and most commonly as the ‘mother’ (Isa 50:1; Hos 4:5; 4

Kol AABEV €1G °€K TMV EMTA AYYEAWV TV EXOVTWV TAG EMTA
dLaAag TOV YEUOVTWY TV EMTA TANYQOV TWV €0XATWV Kol
ENaANnoev pet’ £uol Aéywv- Selipo, 6w ool TV vuudnv
TV yuvaika tol dpviou. 10 kol ATAVEYKEV LE €V TVED LOTL
€l Opog péya °kal UPNAOY, kal £6€1€€V oL TV TOAWV THY
aylavilepouvocalnu kataBaivoucayv €k tod oupavol amno tol
Beo0, 9 Then one of the seven angels who had the seven
bowls full of the seven last plagues came and said to me,
“Come, | will show you the bride, the wife of the Lamb.” 10
And in the spiritg he carried me away to a great, high moun-
tain and showed me the holy city Jerusalem coming down
out of heaven from God.
But some tension in the significance of the image
of the new Jerusalem exists in John’s usage here. 1)
In 21:2, 9-10, the city compares to a bride; 2) in 21:7
the saints will inherit the city; 3) in 21:24-28 the city
is the place where only the saints dwell. This serves
to remind us dramatically that the new Jerusalem is a
symbol of God’s presence and protection of His peo-
ple. Thus John can easily shift back and forth to the city
as the bride of Christ, to a treasure to be inherited by
God’s people, to a place where God'’s people will live.
All of these variations of the symbol of city where much
easier to grasp from the perspective of the first century
world of John’s readers. In the Greco-Roman side par-
ticipation in a city as a citizen defined one’s being and
value; one’s life revolved around the city. In the Jewish
side, the religious importance of Jerusalem as the city
of God where His presence on earth was found in the
temple gave rich and diverse meaning to the idea of
city.
2) What John heard, vv, 3-4
3 kal fAkouoca ¢wvig HeYaAng €k tol
Bpovou Aeyouong: 6ou 1 oknvr) tol Beol petd
TV AvBpwnwy, Kol oknvwoel PeT’ alt®v, Kal
autol Aaol altol £oovtal, Kal alTtog O Bed¢ Pet’
aUTOV £otal [a0t®v Bgdc], 4 kal £aleidel mav
Ezra 10:7-8; 2 Bar 3:1-3), who has ‘children’ (Isa 49:20-22, 25;
51:18-20; 54:1; Ezek 16:20). Jerusalem is described as a captive
woman in Pss. Sol. 2:19-21, an image repeated in the various se-
ries of Tudaea capta coins minted under Vespasian after the fall of
Jerusalem on 7-8 September A.D. 70 (Mattingly-Carson, CREBM
2:5-7,n0s. 31-44; 115-18, nos. 532-47; 185, nos. 761-65; Cayodn,
Compendio 1:213-14, nos. 93-96) and Titus (Mattingly-Carson,
CREBM 2:256-57, nos. 161-70; Cayon, Compendio 1:243, no.
49). The bridal metaphor is applied to the returning Jewish exiles
in Deutero-Isaiah (Isa 49:18) and Trito-Isaiah (Isa 61:10; 62:5). In
late first-century A.D. Jewish apocalyptic literature, the New Je-
rusalem is occasionally called a ‘mother’ (4 Ezra 10:7-8; 2 Apoc.
Bar. 3:1-3; cf. 4 Ezra 9:43-47; 10:17). In Valentinian teaching, ac-
cording to Hippolytus (Ref. 6.34.3—4; ed. Marcovich, Hippolytus;
cf. Irenacus Haer. 1.5.3; 1.7.1), the heavenly Jerusalem is another
name for Sophia, and the bridegroom (6 vougioc) of Jerusalem is

‘the common fruit of the pleroma’.”
[David E. Aune, Revelation 17-22, vol. 52C, Word Biblical

Commentary (Dallas: Word, Incorporated, 1998), 1121-1122.
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S8AKpuOV €K TWV 0GBAAUDV AUTOV, Kal 6 BAavatog
oUK €otal €tl olte mévBog olte kpauyn olte
TOVoC oUK £oTal £tL, [OTL] Td mpiTa aniABav.

3 And | heard a loud voice from the throne
saying, “See, the home of God is among mortals.
He will dwell with them; they will be his peoples,
and God himself will be with them; 4 he will wipe
every tear from their eyes. Death will be no more;
mourning and crying and pain will be no more, for
the first things have passed away.”

In addition to John seeing the new heaven and
earth, along with the descending new Jerusalem, he
heard another loud voice speaking to him from the
heavenly throne: kal fikouca ¢wviig peyaing ék tol
Bpovou Aeyouong, and | heard a loud voice from the throne
saying. The motif of wvig peydAng, a loud voice, is
found in 4:1; 5:2, 12; 6:10; 7:1, 10; 8:13; 11:12, 15;
12:10; 14:2, 7, 9, 15, 18; 16:1, 17; 18:2; 19:1, 6; 21:3.
An unidentified loud voice coming out of the heavenly
throne, however, surfaces in 19:5; (cf. 6:6; 10:4) and
21:3. The statement ginev 6 kaBrpevog £mi Td Opdvw, the
One sitting upon the throne spoke, in v. 5 clearly distin-
guishes the first voice from that of God. Also, what the
voice speaks in vv. 3b-4 references God in the third
person as separate from the voice. This is consistent
with the narrative perspective in 19:5 where the voice
refers to God in the third person as separate from the
voice. But the voice is closely connected to God since it
originates ¢k tol Bpdvou, out of the throne, although not
in any specified way.??

2“The identity of the heavenly voice is not specified, a phe-
nomenon that frequently occurs in Revelation in audition reports
(10:4, 8; 11:12; 12:10-12; 14:2, 13; 16:1, 7 [var. lect.], 17; 18:4-8;
19:5; 21:3). The unidentified revelatory voice is a motif that occurs
only occasionally in the OT, though, when it does, the speaker is
usually understood to be God (Num 7:89; Ezek 1:28; Dan 4:31-32;
8:16); in early Judaism the term ‘voice’ is frequently used as a
circumlocution for the name of God. Unidentified revelatory voic-
es are mentioned with some frequency in the literature of early
Judaism (Gk. 1 Enoch 13:8; Apoc. Ezra 6:3; 7:13; Apoc. Abr. 9.1;
10.1, 3; 19.1 [a voice from the midst of a fire]; T. Job 3.1; Apoc.
Sedr. 2:1-4; 3 Apoc. Bar. [Gk.] 8:14; [Syr.] 8:14; Bib. Ant. 28:8
[within a dream of Kenaz]; Philo Decal. 4649 [fire from heaven
became articulate speech]; Ant. 1.185). These unidentified voices
come from the heavenly temple (16:1; see 2 Apoc. Bar. 8:1-2; T.
Levi 18:6 [perhaps a Christian interpolation; see Ulrichsen, Grund-
schrift, 204-5; Kuhn, Offenbarungsstimmen, 21-22]; see Jos. J. W.
6.300 and Tacitus Hist. 5.13), from both the temple and the throne
(16:17), from the throne alone (19:5; 21:3), and perhaps from the
altar (16:7 [var. lect.]). Most frequently, when the vantage point of
the seer is earth, the unidentified voice comes ‘from heaven’ (10:4,
8; 11:12; 14:2, 13; 18:4-8; 21:3 [var. lect.]; see Ezek 1:28; Dan
4:31-32; T. Abr. [Rec. A] 10:12; 14:13-15; 2 Apoc. Bar. 13:1-2;
22:1; Apoc. Abr. 8.1 [identified as the voice of the Mighty One];
Bib. Ant. 53:3-5); when the vantage point is heaven itself, the voice
is heard ‘in heaven’ (12:10—12). See Kuhn, Offenbarungsstimmen;
id., Bat Qol: Die Offenbarungsstimme in der rabbinischen Litera-
ture (Regensburg: Pustet, 1990). The unidentified voice is a motif

What is spoken is the more important item here,
since it is a marvelous word of comfort and hope.
Packed into a single Greek sentence several promises
emerge here for the people of God:

a) 600 n oknvh to0 9ol petd tWv dvipwnwy,
Behold, the tabernacle of God is with men. In the back-
ground of a), b), and c) stands Ezek. 37:27, kal €otaL i
KATOOKAVWOig pou év alTtolc, kal écopat alTtolg Bedg, Kal
auTtol pou EoovtatAaog. And my dwelling place is with them,
and | will be God to them, and they will be My people.?* The

that occurs in Gnostic literature (Tri. Trac. 119.3; Ap. John 1I/1
14.13; Hyp. Arch. 88.17-18; Apoc. Adam 84.4-24; Paraph. Shem
1.16-17; 40.6; Ep. Pet. Phil. 134.13 [identified as Jesus Christ in
134.17]; 135.3; 137.19; 138.21).

“The unidentified revelatory voice is also a phenomenon of
the Greco-Roman world (Plutarch De def. orac. 419b—c; Vergil
Aeneid 3.93 [though the context indicates the voice is that of Apol-
lo; see Servius In Aeneidem Commentarii 3.92-93]; 9.112). See
Herodotus 1.159.3 (LCL tr.), ‘But while he so did, a voice [paviv]
(they say) came out of the inner shrine [k tod advtov] calling to
Aristodicus, and saying ... [an oracle follows].” The implication is
clear that since this fictitious event is set in the temple of Apollo at
Didyma, a famous oracle shrine, the voice must be that of Apollo
(see Fontenrose, Didyma, 212—-14). Strange voices were often re-
garded as prodigies in the Greco-Roman world (Tacitus Hist. 5.13
[see Jos. J. W. 6.300]; Cassius Dio 62.1.1-2).”

[David E. Aune, Revelation 616, vol. 52B, Word Biblical
Commentary (Dallas: Word, Incorporated, 1998), 561-562.]

249500 1) oknvn 10D BeoD petd TV AVOPOT®YV, Kol GKNVAOGEL
pet! avtdv, Kol avtol Aaol avtod Ecovtat, ‘Behold, the dwelling
of God is with people, and he will dwell with them, and they will
be his people.” This is almost certainly an allusion to Ezek 37:27,
‘My dwelling place [MT *100n miskani] shall be with them; and 1
will be their God, and they shall be my people’ (Schiissler Fioren-
za, Priester fiir Gott, 351; see Ezek 34:30; 36:28; Ezek 37:27 [quot-
ed in 2 Cor 6:16]; cf. Zech 2:11a[MT 2:15a]). Tg. Ezek. 37:26-27
(tr. Levey) reads, ‘and I will bless them and make them numerous,
and I will place My sanctuary in the midst of them forever. I will
make My Shekinah dwell among them.’

“There are also a number of other relevant OT passages that
contain similar themes: (1) Lev 26:11-12 reads, ‘And I will make
my abode [Hebrew *10¥n miskani] among you, and my soul shall
not abhor you. And I will walk among you and will be your God,
and you shall be my people’ (Rissi, Future, 57, sees this as the
passage alluded to in Rev 21:3; cf. van Ruiten, EstBib 51 [1993]
498). (2) Zech 2:10b—11 (MT 2:14b—15; LXX 2:14b-15) is also
pertinent: ‘for lo, I come and I will dwell [MT °n1ovn wesakantt,
LXX koatacknvocm] in the midst of you, says the Lord. And many
nations shall join themselves to the Lord in that day, and shall be
my people; and I will dwell [*n12¥1 wésakanti] in the midst of you,
and you shall know that the Lord of hosts has sent me to you.” It is
probable that since ‘many nations’ are mentioned in Zech 2:11, Rev
21:3 should read Aoot, ‘peoples,’ rather than simply Aadg, ‘people’;
see Note 21:3.d. (3) In Ps 46:4 (MT 46:5) the phrase ‘city of God’
(noX Y I ‘eélohim) is parallel to ‘dwelling place of the most high’
P2y *10Wn miskené ‘elyon). (4) Ezek 43:7 (‘where T will dwell in
the midst of the people of Israel for ever’) and 43:9 (‘and I will
dwell in their midst for ever’) use the verb 9% Sakan (= oxnvodv)
as does the second clause in Rev 21:3b, while the phrase ‘among

men’ (782 ba ‘adam) could have been derived from Ps 78:60 %see
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original promise made to Israel is now applied to all the
people of God with special focus on believers in Christ.
God will set up His presence in the midst of His people.
In John 1:14, John had earlier summarized the earthly
ministry of Jesus with the same language: Kat 6 Adyog
oap¢€ éyEveto Kal £o0KNVWOoeV €v NUlv, kal éBsacaueba Ty
6o&av avtol, 66&av wg povoyevolc mapd mATPOg, TANPNG
xaprog kat GAnBeiag. And the Word became flesh and set
up His tabernacle among us, and we gazed upon His glo-
ry, glory as the only begotten One from the Father, full of
grace and truth. Now in Revelation that same promise
becomes the everlasting presence of God in the midst
of His people.

b) kai oknvwoel uet’ avtwv, Kai auvtoi Aaoi avtol
€oovtai, and He set up His tabernacle with them and they
will be His peoples. Against the backdrop of the exodus
manifestation of the divine presence to the Hebrews,
these affirmations reapply these earlier promises to
God’s people in Christ

c) kai avtoc o0 9eo¢ uer’ avtwv €otal [aUTWV
9e6¢], and God Himself is with them, being their God. As
God makes His home in the midst of His people, He
alone stands as their God. The image auTog 6 0ed¢ peT’
aUTQV €aTtal underscores the availability of God’s help
to His people.?®

van Ruiten, EstBib 51 [1993] 499-500). (5) The covenant formula
is also found in Exod 29:45 in connection with the establishment
of the tabernacle: ‘And I will dwell among the people of Israel, and
will be their God.” According to Tg. Exod. 29:45 (tr. Grossfeld),
‘And I will rest My Presence among the Israelites and be God to
them.” The term oxnvn, ‘dwelling,” occurs three times in Revela-
tion, and all three occurrences are articular since the author appar-
ently assumes that his readers are acquainted with that institution
(13:6; 15:5; 21:3). The statement ‘I will be their God, and they
shall be my people’ (Jer 31:33[LXX 38:33]) is a covenant formu-
la, perhaps based on the verba solemnia associated with adoption
(cf. Comment on 21:7), which occurs with some frequency in the
OT and early Jewish literature (Lev 26:11-12; Jer 7:23; 31:1[LXX
38:1]; Zech 8:3, 8; Ezek 37:26-27; 43:7; Ps 95:7; T. Mos. 4:2;
11QTemple 59:13). (6) Ezek 37:27 is also alluded to in 11QTemple
29:7-8a, ‘And [ will accept them, and they shall be my people, and
I will be theirs forever; [and] I will dwell with them for ever and
ever.” This covenant language is significant because it is applied
to all people universally (nb. the term Aaof), not just to a specific
group. Emphasis on a specific group, i.c., the righteous in Israel, is
found in T. Jud. 25:3 as well as in the many OT passages in which
the covenant formula occurs referring to Israel as the people (Lev
26:12; Jer 24:7; 30:22; 31:1, 33; 32:28; Ezek 11:20; 14:11; 36:28;
37:23, 27-28; cf. 2 Cor 6:16; Heb 8:10).”

[David E. Aune, Revelation 17-22, vol. 52C, Word Biblical
Commentary (Dallas: Word, Incorporated, 1998), 1122—-1123.]

2“There is a close parallel in 11QTemple 29:7b—8a (tr. Garcia
Martinez, Dead Sea Scrolls, 161-62), ‘They shall be for me a peo-
ple and I will be for them for ever.’ The phrase ‘God is with some-
one’ is a metaphor for the presence of God reflecting victory in
battle (Deut 7:21; 20:4; 23:14; 1 Chr 22:18; Isa 8:10; Zeph 3:17,
Jos. J.W. 5.368; Ant. 15.138; Bib Ant. 35:5) or for a variety of other
spiritual and temporal advantages and blessings (Gen 21:20; 31:5;
48:21; Exod 3:12; Num 23:21; Deut 20:1; 31:6; Josh 1:5,9; 1 Sam

d) «kai éaldeiel mav dakpuov €k TV PIaAAUDV
autwv, and He will wipe away every tear out of their eyes.
This statement is a verbatim repeat of 7:17c, 6t 10
dpviov T ava péoov tol Bpdvou molpavel avutolg Kal
0dnynoeL autolg &nt wig mnydg UdAtwy, kai éaAeiPel 6
Jeo¢ nav Sakpuov ék Twv o@IaAuwv avtwv. for the Lamb
at the center of the throne will be their shepherd, and he will
guide them to springs of the water of life, and God will wipe
away every tear from their eyes. Clearly this goes back to
the promise in Isa. 25:8, katémniev 6 Bavatog ioxvoag, kal
TLAALY Adethev 0 BedC TV SAKPUOV GO TTAVTOC TPOCWTTOU-
10 6veldog 10U Aaol ddellev and maong TG Vg, TO yap
otopa kupiou éAainoev. He will swallow up death forever.
Then the Lord God will wipe away the tears from all faces,
and the disgrace of his people he will take away from all the
earth, for the Lord has spoken. Weeping and gnashing of
teeth eternally will be the fate of the wicked. But God’s
people will have no reason to cry whatsoever.

e) kai o Javarog ouk Eotal €Tt oUte mévdog oUte
Kpauyn oUte novog oUk éotal €t1, [0TL] T npwta anjAdav.
And death is no more neither mourning nor weeping nor
crying nor pain because these former things have passed
away.”® Again Isa. 25:8a stands in the background,

16:18; 1 Chr 17:2; 2 Chr 9:8; 15:9; 26:23; Neh 3:8; Isa 8:10; 41:10;
43:5;45:14; Jer 42:11; Hos 11:9; Amos 5:14; Zeph 2:7; Zech 8:23;
Job 29:3-5; Rom 15:33; Ign. Pol. 6:12; Jos. Ant. 3.15; 4.182), and
occasionally it is affirmed that God was ‘with’ Jesus (John 3:2;
Acts 10:38). It can also be a wish or prayer, ‘May God be with
you,” which perhaps became as formalized as the English expres-
sion ‘good-bye,’ i.e., ‘God be with you’ (Gen 48:21; Josh 1:17; 1
Sam 20:42; 2 Sam 14:17; 1 Chr 22:11; 2 Chr 36:23; Ezra 1:3; cf. 1
Chr 28:20). Here the eschatological reality of the presence of God
is no longer just metaphorical but actual. It has been suggested that
an allusion to Rev 21:3 is found in Ign. Eph. 15:3, tva duev avtod
vool Kol odtog év uiv Beog Mudv, ‘that we might be his temples
and he might be our God in us’ (T. Zahn, Ignatii et Polycarpi Epis-
tolae Marytia Fragmenta, vol. 2 of Patrum Apostolicorum Opera
[Leipzig: Hinrichs, 1876] 20-21), though this covenant formula is
found so frequently in the OT that a direct link between Ign. Eph.
15:3 and Rev 21:3 can hardly be proved.” [David E. Aune, Reve-
lation 17-22, vol. 52C, Word Biblical Commentary (Dallas: Word,
Incorporated, 1998), 1123—-1124.]

26“The first part of this clause is an allusion to Isa 25:8, ‘he
will swallow up death forever’ (continuing in a different order the
allusion to Isa 25:8 in v 4b), a passage also cited in 1 Cor 15:54.
The phrase ‘the previous things have passed away’ is an apparent
allusion to the term MIWXI7 hari’sonot, ‘the first things,” in Isa
65:17b, which refers to the troubles connected with the earlier fate
of Jerusalem, whereas ‘the former things’ in Rev 21:1-5b refer to
conditions obtaining during the existence of the first heaven and
first earth. The cessation of an untimely death (i.e., death in one’s
youth) is mentioned in Isa 65:20b, though this is quite different
from the notion of the complete cessation of death (NRSV): ‘for
one who dies at a hundred years will be considered a youth, and
one who falls short of a hundred will be considered accursed.’
However, in Tg. Isa. 65:20, it is precisely the complete cessation of
death for the righteous that is in view (tr. Chilton, Isaiah Targum;

cf. van Ruiten, EstBib 51 [1993] 504-5): ‘for a youth who sins
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Katémiev 6 Bavatog ioxvoag, Death He swallowed up forev-
er.
By ta np®ta, the former things, John means the suffer-
ings experienced in the first heaven and earth (v. 1).%
This voice from the throne speaks wonderful prom-
ises to the people of God. We can look forward to that
coming day of entering into God’s eternal provision for
us as His people in Christ.

B. What God says, vv. 5-8
5 Kol elmev 0 kaBrjpevog mi ¢ Bpdvw: 5ol
KoVQ TToL) TravTa Kol Aéyet- ypdupov, 3Tt oUTot ol Adyol
motol Kal GAnBwol eiow. 6 kal €Uév pot- yéyovav.

shall be dying a hundred years old, and the sinner a hundred years
old shall be expelled.” The ultimate annihilation of death is an
apocalyptic theme (Isa 25:8; 4 Ezra 8:53; 2 Apoc. Bar. 21:23; Bib
Ant. 3:10; 33:3), and in early Christian literature the notion that
death has ultimately been conquered through Christ is a recurring
tomog (1 Cor 15:26; 2 Tim 1:10; Heb 2:14; Ign. Eph. 19:3; Barn.
5:6). This reversal of the negative aspects of human experience is
also reflected as characteristic of life in paradise according to T.
Abr. [Rec. A] 20:14 (tr. E. P. Sanders, OTP 1:895), ‘Paradise ...
where there is no toil, no grief, no moaning, but peace and exulta-
tion and endless life.” In 1 Enoch 25:6, it is said of those in paradise
that ‘sorrow and pain and toil and punishment will not touch’ them.
In Hellenistic consolation literature, death (the separation of soul
from body) is referred to as a state in which there is no longer pain
or sorrow (Plutarch Consolatio ad uxorem 611C). These Hellenis-
tic consolation topoi were adapted by Christianity, as in 2 Clem.
19:4, where the author speaks of postmortem existence: ‘he [the
pious person] will live again with the fathers above and rejoice in a
sorrowless eternity.” In Hellenistic consolation literature, however,
the cessation of death was never envisaged, though one common
tomog regards death not as an evil but as a blessing, a remedy for
evils (see Moran, Consolations, 31-39); but see b. Sanh. 100b,
“ ‘Do not worry about tomorrow’s sorrow, for you do not know
what a day may bring forth’ [Prov. 27:1]. Perhaps tomorrow you
will no longer exist and it will turn out that you will worry about
a world that is not yours”.” [David E. Aune, Revelation 17-22,
vol. 52C, Word Biblical Commentary (Dallas: Word, Incorporated,
1998), 1124-1125.]

21“The phrase 61t 10 tpdTa dnfAbov, ‘for the previous things
have passed away,” refers back to the disappearance of the first
heaven, the first earth, and the sea in v 1. This particular phrase
might allude to three passages in Isaiah: (1) Isa 65:17 (which has
clearly influenced the content of Rev 21:1-4), ‘For behold, I create
new heavens and a new earth; and the former things shall not be
remembered [LXX kol o0 | pvnofdotv 1dv mpotépwv] or come
into mind’; (2) Isa 65:16¢c, ‘because the former troubles are for-
gotten [émAncovtan yap v OAyv avtdv v tpov]’; and (3)
Isa 43:18 (v 19 is alluded to in Rev 21:5a), ‘Do not consider the
former things [un pvnpovedete ta pdtal], or consider the things
of old.” A similar allusion to Isa 43:18 is found in 2 Cor 5:17 (the
contrast between old and new also occurs in Isa 42:9, where the
subject is prophecy). The rabbinic conception of W7 7°72 beriyya
hadasa, ‘new creation,” deals not with cosmic renewal but with
various aspects of the renewal of the individual or the renewal of
the individual’s external situation or relationship to God (Str-B,
2:421-23).” [David E. Aune, Revelation 17-22, vol. 52C, Word
Biblical Commentary (Dallas: Word, Incorporated, 1998), 1125.]

gy [elp] TO Ada kal T , 1 dpxn Kot TO TENOG. Ey®

™ SW®vTL dwow €k Th¢ nyfic Tol Uatog Tfig {wiig

dwpeav. 7 6 VKOV kAnpovounoetl talta kol €oopatl
aUT® BedG kal alTOC 0Tl HoL ULOG. 8 TOlg 8¢ Selholg

Kal amiotolg kal €BdeAuypévolg kal dovelowv kal

mopvoLg Kal dappdkols kal eidwAoAdtpalg kal oty

TOlG YPeudEaLY TO LEPOC AUTAWV €V TH ALV TH KALOUEVN

Tupl kal Belw, 0 €otv 6 Bavatog 6 eUTePOG.

5 And the one who was seated on the throne
said, “See, | am making all things new.” Also he said,
“Write this, for these words are trustworthy and true.”
6 Then he said to me, “It is done! | am the Alpha and
the Omega, the beginning and the end. To the thirsty
| will give water as a gift from the spring of the water
of life. 7 Those who conquer will inherit these things,
and | will be their God and they will be my children. 8
But as for the cowardly, the faithless, the polluted, the
murderers, the fornicators, the sorcerers, the idolaters,
and all liars, their place will be in the lake that burns
with fire and sulfur, which is the second death.”

But not just the voice from the throne speaks of
wonderful things ahead for God’s people. In the second
unit ov vv. 5-8, God Himself speaks of blessings for
His people. This is one of the two places where God
speaks in explicit identification. Rev. 1:8 asserts this as
well: Eyw eipt  8Ada Kal 10 K, Aéyet KUpLog 6 BedC, 6 MV
kal O AV kal & €pXOHEVOC, O TavTokpdtwp. “I am the Alpha
and the Omega,” says the Lord God, who is and who was and
who is to come, the Almighty. Interestingly these verses
in 21:5-8 compromise the most compact summary of
the entire book of Revelation that exists anywhere.?®
John pulls a collection of seven previously declared
principles into a summary listing here.

1) Kai ginev 6 kadruevog €mi t@ Ipovw- ibol kauve
noww navra, And the One sitting upon the throne said, “I
am making new all things” (v. 5a). Isaiah 43:19a stands
behind this declaration, i6oU mow® kowvd & viv dvateAel,
Kal yvwoeoBe alTd: kal molow v T €pnuw 680V Kal €v T
avudpw motapoug. Behold | am do new things which now
spring up and you indeed know these things, and | will make
a path in the wilderness and rivers in the desert.” Repeat-

2“The second subunit, vv 5-8, is also an audition but a very
special one because it is attributed to God, who is seated on his
throne (elsewhere in Revelation only in 1:8 is God clearly the
speaker). This speech is striking because it is essentially a collec-
tion of seven sayings (the number is probably intentional, like the
seven beatitudes scattered throughout the book), the first three of
which exhibit a formal similarity in contrast to the last four, thus
producing a 3 + 4 pattern (the first three are introduced with verbs
of saying, while the last four are not).” [David E. Aune, Revelation
17-22,vol. 52C, Word Biblical Commentary (Dallas: Word, Incor-
porated, 1998), 1114.]

2“This is a clear allusion to Isa 43:19, ‘Behold, I am doing
a new thing.” The apocalyptic theme of cosmic renewal may be

reflected in 1QH 13:11-12 (tr. Vermes, Dead Sea Scrolls, 199)
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ing 21:1, God pledges to create a new existence for
His people free from the contamination of the old ex-
istence.

2)  kaiAéyet- ypdipov, 6t oUtot oi Adyot miotoi Kai
aAndwoi giow, and He says, “Write, because these words
are faithful and true” (v. 5b). This general command re-
peats similar commands to write the book of Revelation
in 1:11, 19 (cf. 10:4). In 14:13 and 19:9 commands to
write specific items are given.

The dependability of what John is given to put
into writing is asserted with dtt oUtot oi Adyot rotol kai
aAnBuwot eiowv, because these words are faithful and true.
This is repeated verbatim in 22:6 and in a similar form
in 19:9.3° The point is that the message presented in
the apocalyptic vision of Revelation truly reflects God
in His being and actions. We don’t see any prediction
of history in this writing, for Christianity is not in the
fortune telling business. But what we do catch in this
vision is a clear picture of God and how He functions in
regard to evil and in regard to His people.

3) kai ginév pour- yéyovav, and He said to me, “It
is done!” (v. 6a). This echoes the similar declaration of
the voice when the seventh angel pours out of the final
bowl of wrath in 16:17, Kai 6 £Bdopog €€€xeev TAV PLaAnv
auTtol £mi oV Aépa, Kal €ERABeV pwvn peydAn €k Tol vool
and tol Bpodvou Aéyouca- yéyovev. And the seventh one
poured out his bowl into the air, and a loud voice came out
of the temple from the throne saying, “It is done!”3! This

‘For Thou hast shown them that which they had not [seen by re-
moving all] ancient things and creating new ones [M®77 X172
wélibré’ hadasot].” A microcosmic application of the apocalyptic
notion of the recreation or renewal of the world is found in 2 Cor
5:17, where Paul says that those in Christ are a kouvn ktioig [cf.
Gal 6:15]- 10 dpyoia TopiiAbey, idob yéyovev kaivd, ‘new creation;
what is old has disappeared; behold, it has become new’ (see D. E.
Aune, “Zwei Modelle der menschlichen Natur bei Paulus,” TQ 176
[1996] 28-39). This is probably also an allusion to Isa 43:18-19
(cf. Isa 65:17). It is clear that the short speech in vv 5-8 is attribut-
ed to God himself and is the only such speech in Revelation, with
the exception of the brief self-disclosure in 1:8.” [David E. Aune,
Revelation 17-22, vol. 52C, Word Biblical Commentary (Dallas:
Word, Incorporated, 1998), 1125.]

30“The phrase 00to1 01 Adyor moToi kol GAndwvoi, ‘this message
is trustworthy and true,” occurs again verbatim in 22:6 (in both pas-
sages miotol kol dAndwoti, ‘trustworthy and true,’” is a hendiadys,
i.e., one idea expressed through two different words), while in 19:9
we find the parallel phrase obtot oi Adyot &Andwoi tod Oeod eioty,
‘these are the true words of God.” In Greco-Roman divinatory
charms there is a major concern, as there is here, with emphasizing
the truthfulness of the revelation, implying the obvious possibility
of unreliable revelations (PGM 1.320; 11.10, 115; I11.288; 1V.913,
1033, 2504; V.421; VII1.248, 571; XIV.6-7; cf. Daniel-Maltomini,
Supplementum Magicum 2:65, line 67 [commentary]).” [David
E. Aune, Revelation 17-22, vol. 52C, Word Biblical Commentary
(Dallas: Word, Incorporated, 1998), 1126.]

3IThe perfect tense plural yéyovav individualizes the singular
véyovev, but both reference the same reality: God’s judgments up-
on evil and evil people are completed.

declaration in form is similar to Jesus’ final cry from
the cross, tetéheotay, “It is finished!” in John 19:28. The
difference in meaning, however, is that Jesus’ cry sig-
naled the completion of God’s plan of salvation for sin-
ful humanity, while the Revelation declarations signal
the completion of God’s wrath upon evil and evil peo-

ple.

4) éyw [eip] 6 GApa Kai 6 W, fj dpxn Kai 1o TEAo,
I am the Alpha and Omega, the beginning and the end (V.
6b). The first part of this couplet expression echoes
1:8a, Eyw il 10 GAdo kal T ©, Aéyel KUpLog O Bedg, |
am the Alpha and the Omega, says the Lord God. A full-
er expression is found in 22:13, éyw 10 GAdpa kail T W,
0 MPWTOG Kal O €oxatog, 1 dpxn kal o téhoc. | the Alpha
and the Omega, the first and the last, the beginning and the
end. In 1:8 and 21:6 it refers to God, while in 22:13 it
refers to Christ. The first and final letters of the Greek
alphabet for the core expression while the two expan-
sion elements serve to define the meaning of the alpha
and omega references. Similar labels were used of the
Greek deity Zeus in John’s world, while later Jewish
and Christian references define God with such desig-
nations of God’s being and power standing at the cen-
ter of everything.*?

32“The title ‘Beginning and End’ occurs just twice in Revela-
tion, here (where it is used of God) and in 22:13 (where it is used
of Christ). The divine title ‘the Beginning and the End [and the
Middle] of all things’ is drawn from Hellenistic religious and phil-
osophical tradition and has a cosmological rather than a temporal
significance, as the detailed study by W. C. van Unnik (Het god-
spredikaat) makes clear. The Derveni papyrus, found carbonized
in Macedonia and dating from ca. 350 B.C., contains lines from an
Orphic poem that is probably much earlier (col. 13, line 12): Zedg
KEPAAT|, ZeVg pésaa, Alog 8! €k mavto tedeital, “Zeus is the be-
ginning, Zeus is the middle, all things are fulfilled by Zeus.” This
is virtually identical to the saying found in Ps.-Aristotle De mundo
7 (Diels-Kranz, FVS 1:8, lines 19-20; O. Kern, ed., Orphicorum
Fragmenta [Berlin: Weidmann, 1922] 91, frag. 21a). This saying
is alluded to in Plato Leg. 4.715¢e, ‘God ... holds the beginning
and the middle and the end of all things which exist [apynv e kai
TEAELTIV KOl péEoa T@V Svtav andviov Exmv],” a saying quoted by a
number of early Christian writers, including Ps.-Justin Cohort. 25;
Irenacus Adv. haer. 3.25.5; Hippolytus Ref. 19.6 (ed. Marcovich,
Hippolytus); Clement of Alex. Strom. 2.22; and Origen Contra Cel-
sum 6.15. The Jewish writer Aristobulus also refers to this saying
in a fragment preserved in Eusebius Praep. evang. 13.12 (666a),
referring to God as ‘Himself the beginning, the middle and the
end [apymnv avtog Exwv Kol péoonv noe tekevtnv]’ (Kern, Orphic-
orum Fragmenta, 247; see Holladay, FHJA 4:170). Hippocrates,
imitating Heraclitus, refers to the beginning and end as a kind of
unbroken circle (Diels-Kranz, FVS 1:189): ‘The beginning of ev-
erything is one and the end of everything is one and the end and the
beginning are the same [1] avtn televtn kol apyn].” The Stoic em-
peror Marcus Aurelius reflects the view that the soul that ‘knows
the beginning and the end [1| &idvia dpynv koi téhoc]’ knows the
Logos that penetrates the universe (i.e., God) (Meditations 5.32).
See Sib. Or. 8.375-76 (tr. J. J. Collins, OTP 1:425), ‘Beginning and

end I know [apynv kai téhog 0ida]; I who created heaven and earth
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In John 1:3, a definition of the meaning of this la-
bel is used by John in the Prologue of his gospel: navta
U altol é€yéveto, kal xwplg autol éyéveto o06E €v. All
things through Him came into existence and apart from Him
not one thing exists. The God whom Christians serve is
exclusively the one with existence and with power over
all creation.

5) éyw @ S vt Swow €k Ti¢ mnyii¢ Tol Udatog
ti¢ {wij¢c dwpeav, | will give to the thirsty out of the
spring of life giving water as a gift (v. 6¢).> Behind this

/ for all things are from him, he knows what is from the beginning
to the end [t& am! &pyiic eic Téhog o0ide].” Macrobius (Comm. in
Somn. Scip. 1.6.8) refers to the Monad (i.e., summum deum, the
supreme God) as initium finisque omnium, ‘the beginning and end
of all things.” ‘Beginning and End’ is a divine epithet also found
in the magical papyri (PGM IV.1125, 2836-37) and in other mag-
ical texts (Delatte, Anecdota Atheniensa, 26.12, 28; 35.10; 36.9;
45.28-29; 51.28-29; 61.28; 418.27; 419.13; 460.6; 498.6; 585.17;
these twelve magical formulas are all of Christian origin, and the
titles a [GApa] kal @, apyn kol Télog, ‘alpha and omega, beginning
and end,” are juxtaposed in each text, making dependence on Rev
21:6 probable). PGM 1V.2836-37 is part of a hexameter hymn to
Hekate that reads, in part, ‘Beginning and end [dpyn kol téAog] are
you, and you alone rule all. For all things are from you and you
alone rule all.” God is referred to as ‘the Beginning and End of all
things’ by Josephus (Ant. 8.280) and Philo (Plant. 93). Josephus
also uses a threefold formula: ‘He is the beginning, the middle, and
the end of all things’ (Ag. Ap. 2. 190). Apart from the frequency
with which Plato Leg. 4.715¢ is quoted (see above), the divine title
‘Beginning and [Middle and] End’ is rarely found in early Chris-
tian writers; Clement of Alex. quotes Rev 21:6, which he links with
John 1:3 (Strom. 6.16). The Beginning and End motif is also stat-
ed negatively; Tri. Trac. 52.34-41 describes the Gnostic God as
‘without beginning or end’.” [David E. Aune, Revelation 17-22,
vol. 52C, Word Biblical Commentary (Dallas: Word, Incorporated,
1998), 1126-1127.

3“The phrase Héwp (wiig, literally, ‘water of life,” is ambigu-
ous in that it can mean ‘flowing water’ (e.g., Did 7:1, 2), or it can
be used in a religious sense of ‘living water,” i.e., ‘water of [eternal ]
life’ (construing Lofjg, ‘of life,” as a descriptive genitive) or ‘water,
that is, [eternal] life’ (construing {wfig as an appositional genitive).
The imagery of this verse has several motifs in common with John
4:4-16, including (1) the anyn, ‘well,” in 4:6a, 6b, 14 (used inter-
changeably with gpéap, ‘well,” in 4:11, 12), (2) the phrase Howp
Cawv, ‘living water’ (4:10, 11, 14; cf. 7:38; always as an adjectival
participle in John, whereas in Revelation the noun {mn, ‘life,” is
always used with Bowp as a descriptive or appositional genitive),
(3) the emphasis on ‘living water’ as a gift from God, v dopeav
oD Ogod (4:10), and (4) the use of the verb 5166var, ‘to give’ (4:14,
15). Particularly close grammatically is the sentence in John 4:14,
where a partitive genitive is used as the object of the verb ddow,
‘T will give’: ¢ 8! dv min &k 10D Bd0tog 00 &yd SDOG® oHTH, 0V Uf
duynoet gig Tov aidva, GALd 0 HOLP O dOC® aVTY YEVAGETAL £V
avT@® TY” Vdatog aAlopévou gig Lonv aid@viov, ‘Whoever drinks
some of the water which I will give him will never thirst for ever,
but the water which I will give him will be in him a well of water
springing up into eternal life.” For other references to living water
see LXX Zech 14:8; Barn. 11:2 (mmyn Cofic, ‘well of life’); Odes
Sol. 11:6 (amo anyf {wfic, ‘from a well of life’); Ignatius Rom.
7:2; Odes Sol. 11:7 (Syriac mn my’ hy’, ‘from the waters of life’;

stands Isa. 55:1 as the core idea which John modi-
fies: Oi Supdvreg, mopeveode £’ UOwp, kal 6oL un Exete
Aapyuplov, Badiocavteg dyopdoate Kal Tiete Gveu dpyupiou
Kal T olvou kal otéap. Those thirsting, come to the wa-
ters and everyone not having silver, having come buy and
eat without silver and price wine and milk. Also 22:17
picks up this invitation from Isaiah, Kai t6 nvedua kat n
vUudn Aéyouowv: €pxou. kal 6 dkolwv eimdtw: €pxou. Kal
0 SupQv épxecbw, 6 BEAWY Aafétw UOwp Twig dwpeav.
The Spirit and the bride say, “Come.” And let everyone who
hears say, “Come.” And let everyone who is thirsty come.
Let anyone who wishes take the water of life as a gift.>* In
7:17, it is the Lamb who leads His people as a Shep-
herd to the springs of the water of life, while the Fa-
ther wipes away their tears: 6tL 10 dpviov 10 Ava pécov
10U Bpovou mopavel altoug kat 68nynoet altolg ent {wfig
Tinyag LOATwWY, Kal é€aleiel 6 Bedg AV SAKpuov €K TV
o0bBaAu®V auT®v, because the Lamb in the midst of the
throne will pastor them and will guide them to the spring
waters of life, and God will wipe every tear out of their eyes.

During His earthly ministry, Jesus had issued this
great invitation to those at the temple in Jerusalem
(Jhn. 7:37-38):

37 Ev 6& T éoxdtn AUEPA TR MEYAAN THg £0pTiig
elotrkel 0 Inoolc kal €kpafev Aéywv: €av Tic duphd
£€px€cBbw MPOG e Kal TVETW. 38 O TOTEVWV €ig EUE,
KaOWwS €lmev 1 ypadr, motopol €k Th¢ Kotiag avTtod
pevooucty USaTo¢ (VToG. 39 Tolto 8¢ elmev mepl
100 mvevpatog O EueAhov AapBAveLY ol TILOTEVCAVTEG
el¢ a0TOV- olmw yap Av mvedpa, 8t Incolc oUSENwW
£60&ao0n.

On the last great day of the of the feast Jesus stood
and cried out saying, “If any thirsts, let him come to me

the Greek text has no equivalent to hy’, i.e., {wfg); Justin Dial.
69.6 (myn Vdartog Ldvtoc, ‘well of living water,” is an allusion to
John 4:10, 14); 114.4. Though some have argued that the phrase
Vowp {Av (or its equivalent) indicates that Ignatius was dependent
on John (P. Dietze, “Die Briefe des Ignatius und das Johannese-
vangelium,” TSK 78 [1905] 563—-603), most scholars now concede
that the use of this phrase suggests only a common background
(C. Maurer, Ignatius von Antiochien und das Johannesevangelium
[Ziirich: Zwingli, 1949] 43; Wehr, Unsterblichkeit, 36).” [David
E. Aune, Revelation 17-22, vol. 52C, Word Biblical Commentary
(Dallas: Word, Incorporated, 1998), 1128—1129.]

34“This is an allusion, with the addition of the motif of ‘the well
of living water,” to Isa 55:1 (NRSV), ‘Ho, everyone who thirsts,
come to the waters ... Come, buy wine and milk without money
and without price [LXX miete dvev apyvpiov, ‘drink without mon-
ey’].” Isa 55:1, applied to Wisdom, is also alluded to in Sir 51:23—
25 and Tg. Isa. 55:1. The ‘I’ of v 6¢ makes it clear that God is the
one who makes living water freely available to the thirsty, whereas
in Rev 7:17 it is the Lamb who leads people to the fountains of
living water. The same combination of motifs (the invitation to the
thirsty to come and drink [freely]; the well of living water) also
occurs in Rev 22:17, John 7:37-38, and Odes Sol. 30:1-2.” [David
E. Aune, Revelation 17-22, vol. 52C, Word Biblical Commentary
(Dallas: Word, Incorporated, 1998), 1127.]
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and let him drink. The one believing in me, just as the

scripture said, out of his belly living waters will flow.

And He spoke of the Spirit which believers in Him were

going to receive, since not yet was the Spirit because

Jesus had not yet been glorified.

God’s promise to His people is crystal clear: He will
take care of them! It is from Him alone that eternal life
comes and to those in obedient commitment to Him
through Christ it flows freely and generously for all eter-
nity.

6) 0 vikwv kAnpovounoel talta kai éoopot avTE
J€0¢ Kkai autoc Eotat pot viog, The one overcoming will in-
herit these things and | will be to him God and he will be
My son (v. 7). The Promise of Victory literary form at end
of each of the seven messages of Christ to the church-
es in chapters two and three is utilized here thus sig-
naling the inclusion of these seven messages into this
summarizing unit of 21:5-8.® The meaning of ¢ vik@v

3Rev. 2:7b. T® ViK@®VTL 3HO® a0Td Payeilv £k Tod EVAOL Thig
{ofic, 6 éotv év 1@ Tapadeio tod Oeod. To the one overcoming [
will give to him to eat from the tree of life, which is in the paradise
of God.

Rev. 2:11b, O vik®v o0 un adwnbf} €k tod Bavdtov tod
devtépov. The one overcoming will never be harmed by the sec-
ond death.

Rev. 2:17b. T® vik®dvil dOG® oOTP TOU HAVVO TOD
KEKPLUUEVOL KOl OMOG® a0TQ YHPOV AEVKNV, Kol €Tl TV Yijpov
dvopa Koy yeypappévoy O ovdeic oidev el un 6 Aaupavoy. To
the one overcoming I will give to him from the hidden manna and I
will give to him a white robe and upon this robe is written the new
name which no one knows except the one receiving it.

Rev. 2:26-28. 26 Kai 0 vik@®v kai 0 tpdv dypt téhovg Ta Epya
Hov, ddcm adTd E€ovaiay Emt T@V E0v@V 27 Kol TOLOVEL aDTOVG
&v PAPo® c1dNpd dg te okedn To Kepapukd cvvipifetal, 28 g
Kay®d €nea mwapd Tod TaTpdS LoV, Kol dMGMm aVT@d TOV AGTEPA
oV Tpoivov. And the one overcoming and obeying to the end my
works, to him I will give authorization over the nations and he will
rule them with an iron rod as when clay pots are shattered just as I
received from my Father, and I will give to him the morning star.

Rev. 3:5. 'O vik®v obtog mepifaieiton v ipatiolg Aevkoig
Kol o0 pun €€oAeiym o Gvopa avtod ék tiig BifAov tig {whg kai
OpoLOYNo® TO Gvopa aOTOD EVAOTIOV TOD TOTPOC OV KOl EVAOTIOV
TV ayyéhov ovtod. The one overcoming will thusly be clothed in
white garments and I will never blot his name out of the book of
life and I will confess his name in the present of My Father and of
His angels.

Rev. 3:12. O vik®v momow® oOTOV GTOAOV €V T vad TOoD
0e0d pov Kol £ ov [ E£EAAN £t Kol Yphwo €n” adTov TO dvopa
oD Beod pov Kol 10 dvopa Tig TOAE®S ToD Be0D [ov, TG Kaviig
‘Tepovcainp 1 katafaivovco £k Tod ovpavod Gmd Tod B0l pov,
Kol 70 dvopd pov 1o kavov. The one overcoming I will make him
a pillar in the temple of God My and he will never go out of it and
I will write upon him the name of My God, of the new Jerusalem
coming down out of heaven from My God, and My new name.

Rev. 3:21. O vik@v ddow adt® kobdicar per’ Euod &v @
Opove Hov, O¢ KAY®D éviknoo kai Ekddica petd tod ToTpdg oV v
@ Opove avtod. The one overcoming, to him I will give (the right)
to sit with Me on My throne just as I have overcome and sit with
My Father on His throne.

was defined in 2:26 as 6 tpdv Gxpt téAoug ta Epya pou,
the one obeying until the end my deeds. As Jesus defined
in Mt. 7:21-23, it is not the one merely professing Christ
but the one obeying Him within the framework of the
will of God who finds acceptance on the day of judg-
ment. The taita, these things, goes back to the bless-
ings of the new Jerusalem, namely what is promised in
the discourse statements of vv. 3b-4.

Out of the inheriting comes then the dual prom-
ise of God being his God and he being God’s son: kat
g€oopat aUT® Bedg kal alTog EoTal pot uidg. and | will be to
him God and he will be to Me My son. The framing of this
signals the divine adoption of individuals into the family
of God.* Even though the practice of adoption is not

For detailed exegesis of these see study 13 in volume 32 on
Revelation in the Biblical Insights Commentary at cranfordville.
com.

kol Eoopon anT@® 0g0¢ kal avtdg Eotan pot vide, ‘for 1 will
be their God and they will be my children.” (For the inclusive
language translation, see Note 7.a.) This is probably a metaphor
based on ancient adoption law, providing an appropriate basis for
the right of inheritance mentioned in v 7a. The father-child (fa-
ther-son) imagery in this phrase reflects the adaptation of adoption
language in the Davidic covenant tradition reflected in 2 Sam 7:14
(‘I will be his father and he shall be my son’) and several oth-
er passages in the OT (Pss 2:7; 89:26-27[MT 27-28]; Jer 3:19;
31:9c [‘For I am a father to Israel, and Ephraim is my firstborn’]; 1
Chr 17:13; 22:10; 28:6). This covenant formula based on the met-
aphorical use of adoption language is also found in Jub. 1:24 (tr.
0. S. Wintermute, OTP 2:54), ‘And I shall be a father to them, and
they will be sons to me.” This may be based on an ancient Israelite
adoption formula, i.e., the verba solemnia, ‘solemn words,” used to
publicly formalize the legal relations of marriage and adoption (see
Greengus, JAOS 89 [1969] 505-32), though the OT contains no
legislation explicitly related to the subject of adoption and there are
very few possible examples of such a legal procedure (Gen 48:5-6;
Exod 2:10; see also Gen 15:3; 2 Kgs 11:20; Esth 2:7, 15). Some
scholars have argued that the institution of adoption was unknown
in ancient Israel (H. Haag, TDOT 2:155). The oral declaration of
relationship could be part of a pact or covenant, as in the treaty in
2 Kgs 16:7 (Ahaz to Tiglathpileser: ‘I am your servant and your
son’) and in a treaty between the Hittite king Skuppiluliuma and
his vassal Sattiwazza: ‘When I conquer the land of Mittanni I shall
not reject you, I shall make you my son’ (M. Weinfeld, “Covenant,
Davidic,” IDBSup, 190); cf. Pss 89:27; 116:16; 1 Sam 25:8; Isa
63:16; 64:8; Jer 31:9b. Kalluveettil has suggested that the complete
covenant formula would consist of two parts: (1) I am your servant
and your son, and (2) you are my master and my father (Declara-
tion, 129-35, esp. 130). The covenant adoption formula in 2 Sam
7:14 is interpreted in a messianic context in 4Q174 = 4QFlor 1-3 i
11 (tr. Garcia Martinez, Dead Sea Scrolls, 136):

I will be a father to him and he will be my son to me. This (refers
to the) ‘Branch of David,” who will arise with the Interpreter of the
law who [will rise up] in Zi[on in] the last days.

“In Babylonian laws pertaining to adoption (Driver-Miles,
Laws 1:383-405), there is evidence of verba solemnia for dissolv-
ing the adoptive relationship, such as “ “You are not my father’ (or)
“You are not my mother’ ” (Driver-Miles, Laws 2:77, § 193), or

“You are not my son’ (Driver-Miles, Laws 1:403), and an example
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certain in the Semitic middle eastern world, it was a
very common and important part of the Greco-Roman
society in John’s world and thus provides a rich back-
drop for this expression. And the father-son image is a
rich picture of God’s relation to His covenant people in
the OT: in 2 Sam 7:14 (‘I will be his father and he shall be my
son’) and several other passages in the OT (Pss 2:7; 89:26—
27[MT 27-28]; Jer 3:19; 31:9c [‘For | am a father to Israel,
and Ephraim is my firstborn’]; 1 Chr 17:13; 22:10; 28:6).

7) toic 6¢ betdoic kai aniotols Kai €86eAuyuévolg
Kaipovelowkainopvolgkai papudakolskaieibwAoAdtpaig
Kai ndowv toic Yeubéowv 0 uépog aut@wv €v ti Aipvn i
Kawouévn nupi kai 9ciw, 60 éotv 0 Jdvarog 0 SeUTEPOG,
But to the cowardly and unbelieving and detestable and
murders and immoral and sorcerers and to all liars their
part is in the lake that burns with fire and sulfur, which is
the second death (v. 8). The first six of these summa-
rizing declarations center on God and His people. But
this final declaration reiterates those excluded from the
family of God and thus from eternal blessing from God.

The interesting syntactical arrangement of this
sentence with only an implied main clause verb high-
lights the connection of the evil people with their part in
the lake of fire. The concept of this declaration echoes
first 9:20-21, and then 22:15, both of which contain
shorter listings of specific categories of sinners.

Rev. 9:20-21, 20 Kat ot Aouot tihv avBpwrnwy,

ol oUK dmektdavlnoav év talg mAnyaig Tavtalg, oUsE

HETEVONOQV €K TV €pywv TV XelpQv auTd®v, (va un

T(POOKUVAOOUOLV TA Sdalpovia Kal ta eidwAa ta xpuod

Kol T Apyupd Kal Td YaAkd kal td AlBwva kat ta EUAva, G

o0te BAémelv Suvavtal oUTe dkoUeLV oUTE TIEPUTATELY,

21 kol oU peTevonoay €k TWV Govwv alT@V oUTe €K TV

dapudkwv a0tV oUTe €K Tfig mopveiag aut®y olte €K

TOV KAeppdaTwy adt@v. 20 The rest of humankind, who

were not killed by these plagues, did not repent of the

works of their hands or give up worshiping demons and
idols of gold and silver and bronze and stone and wood,
which cannot see or hear or walk. 21 And they did not
repent of their murders or their sorceries or their forni-
cation or their thefts.

Rev. 22:15. 15 £¢w oi kUvec kal ol pappakol kat

ol mopvol kal ol dovelg kal ol eildwAoldatpal kal mag

of the public recognition of the sons of a female slave as legitimate
sons and heirs of her master: ‘(You are) my sons’ (Driver-Miles,
Laws 2:65, § 170). Given the nature of the sources (OT and an-
cient Near Eastern law codes), it is not surprising that the posi-
tive versions of these public formulas are extremely rare since the
largely negative formulations cited above deal with the problem of
inheritance rights in unusual situations. These strongly suggest that
corresponding positive formulas, in Babylonia as well as Israel,
were in use even though poorly attested (Hugenberger, Marriages,
219).”

[David E. Aune, Revelation 17-22, vol. 52C, Word Biblical
Commentary (Dallas: Word, Incorporated, 1998), 1129-1130.]

GV kal moldv Pebdog. 15 Outside are the dogs and

sorcerers and fornicators and murderers and idolaters,

and everyone who loves and practices falsehood.?”

The unusual structure of the Greek article Toig
qualifying all of the list of substantives following it has
the grammar significance of grouping all of the vices
into a list of sinners who are excluded from the people
of God. This ‘vice list’ compares with other such lists
elsewhere in the NT and early Christian writings.3®

Two of the vices listed here, dshoig kat dmniotolg,
cowards and unbelievers, are not listed in the other NT
vice lists. The 6ew\oig, cowards, defines those unwilling
to exhibit genuine faith commitment to Christ. Mat-
thew’s rewriting in 8:26 of Mark’s statement in 4:40
makes this meaning clear.

37“Though this list is slightly longer than that in 22:15, it is
natural to understand £Bdelvypévolg, ‘abominable,” and ot kbdveg,
‘the dogs,’ as parallels, suggesting that both may refer to sodomy
or homosexuality (see Comment on 22:15). While 21:8 begins
with two categories missing in 22:15, ‘the cowards’ and ‘the un-
believers,” the lists are extremely similar, though ot pappaxot, ‘the
sorcerers,” and ol @ovelg, ‘the murderers,” are reversed in 22:15.
The term ‘cowards’ here seems to be intentionally used as the ant-
onym of ‘the conquerer’ in v 7a. There appears to be a close rela-
tionship between the catalogues of sins (or sinners; sins and sinners
are combined in Rom 1:29-31, Eph 5:3-5, Barn. 20:1-2; Did 2:1—
3:10) in early Christian literature (Matt 15:19; Mark 7:21-22; Rom
1:29-31; 13:13; 1 Cor 5:10-11 [sinners]; 6:9—10 [sinners]; 2 Cor
12:20-21; Gal 5:19-21; Eph 4:31; 5:3-5; Col 3:5-8; 1 Tim 1:9-10
[sinners]; 6:4-5; 2 Tim 3:2-5 [sinners]; Tit 1:7; 3:3 [sinners]; 1 Pet
2:1; 4:3; Rev 9:21; 21:8; 22:15; Barn. 20:1-2; 1 Clem. 3:2; 30:1,
3, 8; 35:5; 2 Clem 4:3; Did 2:1-3:10; see Vogtle, Lasterkataloge,
1; Mussies, Dio, 67) and the traditional associations of the Ten
Commandments (Rordorf, “Dekalogs,” 435-36).

“The list of various categories of sinners in Rev 21:8 has par-
allels with the Ten Commandments and traditional applications
of the Ten Commandments, including other early Christian vice
lists: (1) murder or murderers (Exod 20:13 = Deut 5:17; Rev 9:21;
21:8; 22:15; Matt 5:22; 15:19; 19:18 = Mark 10:19 = Luke 18:20;
Mark 7:21; Rom 1:29; 13:9; Jas 2:11; 1 Pet 4:15; Barn. 20:1; Did
2:2), (2) sexual immorality (Exod 20:14 = Deut 5:18; Matt 5:27;
15:19; 19:18 = Mark 10:19 = Luke 18:20; Mark 7:21-22; Rom
13:9; 1 Cor 5:9-10; 2 Cor 12:21; Gal 5:19; Eph 5:5; Col 3:5; 1 Tim
1:10; Jas 2:11; Barn. 20:1; Did 2:2), (3) sorcerers or sorcery (ab-
sent from Decalogue; Rev 9:21; 21:8; 22:15; Gal 5:20; Barn. 20:1
[pappakeio, payeia, “sorcery, magic”]; Did 2:2; 3:4), (4) idolaters
or idolatry (Exod 20:4—6 = Deut 5:8—-10; Rev [9:20]; 21:8; 22:15;
1 Cor 5:10; 6:9; Gal 5:20; [Eph 5:5]; 1 Pet 4:3; Barn. 20:1; Did
5:1; Aristides Apol. 15.2 [Syrian text]; Clement Alex. Paed. 3.89.1;
Tertullian Scorp. 2.2), and (5) liars (Exod 20:16 = Deut 5:20; Rev
21:8; 22:15; Matt 15:19; Mark 10:19 = Matt 19:18 = Luke 18:20;
1 Tim 1:9-10; Barn. 20:2 [ayon®dvteg weddog, “lovers of false-
hood”]; Did 3:5).”

[David E. Aune, Revelation 17-22, vol. 52C, Word Biblical
Commentary (Dallas: Word, Incorporated, 1998), 1131.]

3¥0ne must note that an individual vice list either inside the NT
or elsewhere in ancient literature is never intended to be exhaustive
in listing all possible vices. Instead, they always are intended to be

representative listing of sins.
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MKk. 4:40. i 6ol €ote; oUnw £xete miotv; Why
are you cowards? Do you still not have faith?
Mt. 8:26. ti Seldol éote, dAyomiotol; Why are
you cowards, you of little faith?
The @apudkoig, sorcerers, were a fringe group even in
the pagan society of John’s world.*®

The rest of the declaration specifies the destiny
of these listed as sinners: 1o pépog aut®v év tfj Alpvn
T} Kalopévn mupl kat Beiw, 6 éotv 6 Bavatog 6 SevTtepoG.
their part in the lake which burns with fire and sulfur, which
is the second death. The lake of fire is mentioned six
times in Revelation: 19:20; 20:10, 14 [2x], 15; 21:8. It is
the place of continual torments forever upon Satan, the
two beasts, and all evil people who are excluded from
the people of God. Similar specification of the eternal
destiny of sinners is made in Rom. 1:32a; 1 Cor. 6:10; Gal.
5:21b; Eph. 5:5; Col. 3:6; 1 Pet. 4:5; Rev. 22:15a. This des-
tiny is also labeled the second death in 2:11; 20:6, 14:
21:8.

With this final declaration, the depiction of the com-
plete removal of evil from the new existence that God
has created for His people is now accomplished. The
remainder of 21:9-22:7 will focus on the significance of
this new existence for the people of God.

2. What does the text mean to us today?

What is Heaven? Modern perspectives general-
ly reflect emotional, sentimental ideas with little or no
grounding inside the scripture. The Hebrew people
struggled to find a word for it. Most commonly found in

3“The term @dppakoc, ‘sorcerer,” occurs twice in Revelation
(21:8; 22:15), both times in the plural and both times in the con-
text of a vice list (on the cognate noun @appaxeio, ‘sorcery,” see
Comment on 9:21). In both 21:8 and 22:15, the sorcerers belong to
a group that is excluded. An ancient Greek purification ritual, the
expulsion of the I[Inapuakoc, is discussed in Burkert, Greek Reli-
gion, 82—-84. In an inscription from a private religious association
in Philadelphia from the first century B.C., the list of prescribed
activities (though more discursive) is remarkably similar to the
lists in Rev 21:8 and 22:15. This similarity suggests that a com-
mon core of ethical concerns could characterize morally sensitive
pagan religious societies as well as Christian congregations. The
inscription from Philadelphia reads (text taken from Sokolowski,
Lois, 54; translation modified from Boring et al., HCNT, no. 771):
When men and women, whether free or slave, enter this building
they should swear by all the gods that they bear no lies against man or
woman, perform no malevolent magic [@dppakov mtovnpdv] or ma-
levolent charms [énmidag movnpdg] against others, that they neither
participate themselves nor advise others to participate in love phil-
tres, abortions, contraception, nor anything else that kills children....
Except for sexual relations with his own wife, a man must not defile
a foreign woman whom a man has, whether free or slave, and a man
must not corrupt a boy or a virgin or advise others to do so.... A
woman or man who violates these prescriptions may not enter this
building.”
[David E. Aune, Revelation 17-22, vol. 52C, Word Biblical
Commentary (Dallas: Word, Incorporated, 1998), 1132.]
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the OT is D'V, an Aramaic word that is used some
382 times in the Hebrew Bible, but other words are
found also. The very ambiguous idea behind the terms
is the location on top of the canopy of the sky as the
place where God dwells. The LXX most often uses
oUpavog* with the literal meaning of ‘cover,” mostly in
the plural, to bring the Hebrew idea over into Greek.
The word itself simply specifies a region above earth
and thus is often referring to what moderns lable the
sky. To some degree the shift between the singular

W“U'RANUS (Ovpovdg), the Latin Caelus, a son of Gaea
(Hes. Theog. 126, &c.; comp. Cic. De Nat. Deor. iii. 17), but is
also called the husband of Gaea, and by her the father of Oceanus,
Coecus, Crius, Hyperion, lapetus, Theia, Rheia, Themis, Mnemo-
syne, Phoebe Tethys, Cronos, of the Cyclopes, Brontes, Steropes,
Arges, and of the Hecatoncheires Cottus, Briareus and Gyes. (Hes.
Theog. 133, &c.) According to Cicero (De Nat. Deor. iii. 22, 23),
he also was the father of Mercury (Hermes) by Dia, and of Ve-
nus by Hemera. Uranus hated his children, and immediately after
their birth, he confined them in Tartarus, in consequence of which
he was unmanned and dethroned by Cronos at the instigation of
Gaea. (Hes. Theog. 180.) Out of the drops of his blood sprang the
Gigantes, the Melian nymphs, and according to some, Silenus, and
from the foam gathering around his limbs in the sea, sprang Aph-
rodite (Hes. Theog. 195; Apollod. i. 1; Serv. ad Aen. v. 801, ad
Virg. Ecl. vi. 13).” [Leonhard Schmitz, “U'RANUS (Ovpavdg),”
ed. William Smith, Dictionary of Greek and Roman Biography and

Mythology (Boston: Little, Brown, and Company, 1870)I5 128411. 19
age



and the plural forms distinguishes between sky and
Heaven in the Greek Jewish writings, and is a pattern
somewhat followed by the NT writers with the 273 uses
of oUpavog for both ideas. But the idea of Heaven re-
mains vague and the concept of people being able to
enter this place is only an idea beginning to take shape
at the end of the OT era with one or two of the very late
books in the OT hinting at such an idea.*' During the
intertestamental period from the fourth century BCE to
the beginning of the Christian era, the idea of heaven
began to take on more detailed expression in large part

““Whereas the Israelites could speak of God as dwelling on
Mount Sinai (Deut 33:2; Ps 68:17), in the temple (1 Kgs 8:12—13;
Ps 68:17—18; Ezek 43:7), or in Zion (Ps 74:2; Isa 8:18; Joel 4:17,
21), the supreme abode of God was in heaven. In the heavenly pal-
ace or temple is God’s throne, from which God reigns as king over
heaven and earth (Isa 6:1; Ps 11:4). Heaven is God’s throne and the
earth God’s footstool (Isa 66:1). From heaven, ‘above the circle
of the earth,” God looks down upon the earth, where the people
appear as grasshoppers (Isa 40:22; Ps 102:19).

“To describe God as dwelling in heaven is to recognize the
transcendence of God, God’s separateness from the created order.
At times, some individuals within Israel wondered if the clouds of
heaven shielded the earth from God; God was shut up in the heav-
ens. Eliphaz accuses Job of thinking, “Is not God high in the heav-
ens? See the highest stars, how lofty they are! Therefore you say,
‘What does God know? Can he judge through the deep darkness?
Thick clouds enwrap him, so that he does not see, and he walks on
the vault of heaven’” (Job 22:12—14; cf. Lam 3:44). The author of
Isa 64:1 calls on God to ‘rend the heavens and come down’ in order
to make God’s power known.

“Even the vast expanse of heaven, however, is not large
enough to contain God (1 Kgs 8:27). The ‘God of heaven’ (2 Chr
36:23; Ezra 1:2; Jonah 1:9) is also the God of earth, who on occa-
sions was described as coming down from heaven to visit the earth
(Gen 11:5, 7; Exod 19:18; Isa 64:3). Moreover, even with the belief
in Yahweh’s transcendence, Israel always saw God as one who was
involved in the world which God had created. The whole history
of God’s dealing with the people of Israel and Judah demonstrated
God’s activity in the world. God dwelt not only in heaven, but also
among God’s people (Exod 29:45-46; 1 Kgs 6:13; Zech 2:10-11).
The NT, which also speaks of God as residing in heaven (Matt
5:16; 6:9; Mark 11:25; Rev 3:12; 4:2), likewise emphasizes the
presence of God in the world, with special emphasis given to God’s
dwelling in the Church, God’s temple (1 Cor 3:16; Eph 2:21-22).

“Since heaven is the abode of God, heaven is also the source
and locus of salvation. The bread which fed the Israelites in the
wilderness came from heaven (Exod 16:4). Blessings upon God’s
people come from heaven (Gen 49:25; Deut 33:13). Elijah is taken
up into heaven in a whirlwind (2 Kgs 2:11). When the idea of life
after death developed within Judaism, the location of such exis-
tence was often situated in heaven with God (T. Ab. 11:10; 2 Es-
dras 7; cf. Dan 12:2-3). The idea of heaven as the place of eternal
reward for the faithful is well attested in the NT, which describes
heaven as having many rooms (John 14:2), as containing the be-
liever’s eternal house (2 Cor 5:1-10), and as being the location of
the believer’s commonwealth (Phil 3:20; see also Heb 11:16; Rev
11:12).”

[Mitchell G. Reddish, “Heaven,” ed. David Noel Freedman,
The Anchor Yale Bible Dictionary (New York: Doubleday, 1992),
3:90.]

due to the influence of the Persian religious concepts of
a good and a bad place after death for mortals.*?
When it comes to more detailed depictions inside
the NT a wide diversity of perspective surface.*® Al-
though the idea of Heaven as a place is assumed, the
primary point of emphasis is upon the closeness of rela-
tionship by God with His people. Revelation especially
pictures this in terms of a new heaven and a new Jeru-
salem. As symbols of being in the full presence of God,
believers then receive the blessings of His protection
and care of them for eternity. Paul mostly pictures this
in terms of being in greater union with the risen Christ
(cf. Phil. 1). John stresses this in his gospel in Jesus’
words, £v tfj oikia Tol matpog pou poval moAai eiowv- €l
8¢& un, eutov Gv LRIV ATL TOPEUOAL ETOLUACAL TOTIOV ULV;
Kal £av ToPeuB® Kal ETOLUACW TOTIOV UULY, TAALY €pXoplal
Kal mopoAnpopatl UHAG TPOg EUauToy, va Omou elul £ym
kat UMELS ATE. In my Father’s house there are many dwelling
places. If it were not so, would | have told you that | go to

“2“Postexilic Jewish literature manifests an intense curiosity
about the contents of heaven. Various writings describe heavenly
visions or journeys of revered individuals such as Enoch, Abra-
ham, and Baruch (1 Enoch, 2 Enoch, Testament of Abraham, 3
Baruch). The topography of heaven, the inhabitants of heaven, the
places of judgment, as well as other heavenly secrets are revealed
to these persons. Many of these writings describe heaven as con-
taining various levels, referred to as different heavens. The most
popular number of heavens was seven. (Compare Paul’s statement
in 2 Cor 12:2 concerning the third heaven.) The various heavens
contain not only the throne room of God, paradise (the interme-
diate reward for the righteous), and the eternal abode of the righ-
teous, but in many cases one or more of the heavens also contain
the places of punishment for the wicked.”

[Mitchell G. Reddish, “Heaven,” ed. David Noel Freedman,
The Anchor Yale Bible Dictionary (New York: Doubleday, 1992),
3:90-91.]

“In the NT especially, ‘heaven’ sometimes becomes a cir-
cumlocution for ‘God,” a way of speaking of God without using
the divine name. Thus, ‘kingdom of heaven’ (Matt. 4:17) is sim-
ply another expression for ‘kingdom of God’ (Mark 1:15). A ‘sign
from heaven’ is a sign from God (Mark 8:11). To say that some-
thing ‘comes from heaven’ is to say that it comes from God (Mark
11:30-31). To ‘sin against heaven’ is to sin against God (Luke
15:18). ‘Heaven forbid!” means ‘God forbid!” (Luke 20:16). Still,
at some level, heaven is known to be part of creation (cf. Gen.
1:1) and, like the earth, it will pass away (Mark 13:31). There will
be new heavens and a new earth (Rev. 21:1, 27; 22:3). For the
present, however, Christians are urged to view heaven, not only
as the abode of God (Matt. 6:9) and angels (Mark 12:25; Luke
2:15), but also as the realm from which Jesus came (John 6:38),
to which he has gone (Acts 1:2), in which he now dwells (1 Pet.
3:22), and from which he will return (Acts 1:11). The NT expecta-
tion is that believers will be gathered by Jesus into heaven to live
with him forevermore (1 Thess. 4:16—17); their reward in heaven
will be great (Luke 6:23). Thus, heaven is the true home of those
who believe in Christ—they are aliens on the earth (1 Pet. 2:11);
their citizenship is in heaven (Phil. 3:20). See also eternal life; hell;
sky.” [Adela Yarbro Collins, “Heaven,” ed. Mark Allan Powell,
The HarperCollins Bible Dictionary (Revised and Updated) q\l eW
York: HarperCollins, 2011), 369.]



prepare a place for you? 3 And if | go and prepare a place
for you, | will come again and will take you to myself, so that

where | am, there you may be also. (Jhn 14:2-3).

In Rev. 21:1-8, some of those blessings are spelled
out in terms of God’s care for His people. In this we can
rejoice, looking forward to that marvelous day when we

see Him in heaven:

There is coming a day when no heartaches shall come
No more clouds in the sky, no more tears to dim the eye.
All is peace forevermore on that happy golden shore,
What a day, glorious day that will be.

Chorus

What a day that will be when my Jesus | shall see,
And | look upon His face,

The One who saved me by His grace;

When He takes me by the hand

And leads me through the Promised Land,

What a day, glorious day that will be.

There’ll be no sorrow there, no more burdens to bear,
No more sickness, no pain, no more parting over there;
And forever | will be with the One who died for me,
What a day, glorious day that will be.

Chorus

What a day that will be when my Jesus | shall see,
And | look upon His face,

The One who saved me by His grace;

When He takes me by the hand

And leads me through the Promised Land,

What a day, glorious day that will be.

What a day, glorious day that will be!
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