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The Message to Ephesus
21 T® ayyéhw TAg €v
‘E@éow ékkAnoiag ypdyov-
Tads Aéyer 6 KpaT@V
TOUG ETTTA AOTEPAG €V TH
5e§1a aUTOl, O TTEPITTATROV
év  MéOWw TV ETTTA
Auxviv TV Xpuowv-

2 oida 14 éya oou
Kai TOV KOTTOV Kai TRV
UTropovrv cou Kai 0TI ouU
ouvn BacTtdoal KakoUug, Kai
émeipacag ToUG AéyovTag
¢éautoUg ATTOOTOAOUG  Kai
oUk eioiv kai eUpeg auToUg
Weudeig, 3 Kkai UTTOMOVAV
Exelc kai éBdoTtacag dia
10 Ovoud pou kai ou
KEKOTTIOKEG. 4  aAN’ Exw
kara cod 6T TRV Ayatnv

The Message to Ephesus

2.1 To the angel of the
church in Ephesus write:

These are the words of
him who holds the seven stars
in his right hand, who walks
among the seven golden
lampstands:

2 | know your works, your
toil and your patient endur-
ance. | know that you cannot
tolerate evildoers; you have
tested those who claim to be
apostles but are not, and have
found them to be false. 3 | also
know that you are enduring pa-
tiently and bearing up for the
sake of my name, and that you
have not grown weary. 4 But |
have this against you, that you

oou TNV TIPWTNV AQYAKES. have abandoned the love you
5 uvnuéveue ouv TOOev had at first. 5 Remember then
TETTTWKAS Kal ueravonoov from what you have fallen; re-
Kai TQ TpWTa Epya Toinoov- pent, and do the works you did
el 0¢ un, €oxouai ool Kai atfirst. If not, | will come to you
KIviow TNV Auxviav oou €k and remove your lampstand
100 1OTTOU QUTAC, €av N from its place, unless you re-
ueravonaons. 6 aAAd Todro pent. 6 Yet this is to your credit:
Exeic, OT1 LIoEiC TG Epya TV you hate the works of the Nico-
NikoAaiT@v & kKGyw wc@w.  laitans, which | also hate.

7 0 éwv ol¢ 7 Let anyone who has an
dkouodrw T1i TO TVETUA ear listen to what the Spirit is
Aéyel Taic ékkAnoiaig. saying to the churches.

Tw vikwvri Owow To everyone who conquers,
auTw @ayeiv ék Tod UAou | will give permission to eat
TiA¢ {wiic, O 0TIV év TW from the tree of life that is in
mapadsiow 100 O£00. the paradise of God.

The Message to Smyrna

8 Kai 1 ayyéAw TAg
v Zulpvn  ékkAnoiag
ypdyov-

Tads Aéysr 0 mPWTOG
Kai O E0X0TOG, OG £YEVETO
VEKPOG Kai £Jnoev-

9 0i6¢ cou THV BNV
Kai TRV TITwyeiav, GAAG
mAoUolog  &l, Kai TRV
BAacenuiav €K TQV
Aeyoviwv ‘loudaioug gival
€auToUG Kai oUK €igiv GAAG
ouvaywyrn T1o0 oartava.
10 undév ool a uéAAei
TTACXEIV. i6ou  uéMel
BdaAAeiv 0 didBoAog € UV
€ic puAaknv iva reipacbiite
kai EEete BATpIv nuepwv
O0éka. vyivou TmoTOC GxpI
Bavdrou, kai dwow ool TOV
orépavov Tfi¢ QWrig.

1 O éxwv ol¢
dkouodrw 1i 10 TVEGUA
Aéyel Taic ékkAnaoiaig.

O vikwv ou un adiknbi
é&k T100 Oavdrou TO0U
osuTépou.

The Message to Smyrna

8 And to the angel of the
church in Smyrna write:

These are the words of
the first and the last, who
was dead and came to life:

9 | know your affliction
and your poverty, even
though you are rich. | know
the slander on the part of
those who say that they are
Jews and are not, but are a
synagogue of Satan. 10 Do
not fear what you are about
to suffer. Beware, the devil is
about to throw some of you
into prison so that you may
be tested, and for ten days
you will have affliction. Be
faithful until death, and | will
give you the crown of life.

11 Let anyone who
has an ear listen to what
the Spirit is saying to the
churches.

Whoever conquers will
not be harmed by the sec-
ond death.
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The Message to Pergamum

12 Kai 10 ayyéhw Tig
év TMepydpw  ékkAnaiag
ypdayov-

Tade Aéysl 6 EXwv THV
pou@aiav TRV JioTopoVv
TNV 6&eiav-

13 oida o0 KATOIKEIC,
O1T0U 0 Bpodvog ToU caTavd,
Kail KpaTeig T0 Ovoud Jou Kai
oUK NPVACW TRV TTOTIV Jou
Kai €v Tdic NuUépaic AvTITiag
0 PAPTUG Pou O TICTAG [ou,
0G AmekTavon Tap’ Upiv,
O0mou O OaTOVAG KATOIKET.
14 AN Exw kara ool OAiya
OTl €xeig €xkel kpaTolvTag
v  didaxnv  BaAady,
0¢ ¢0idaokev T BaAdk
BaAeiv okavdahov EvwTTiov
TOV UiV lopanA  @ayeiv
€idwAGBuTa Kai Topvedoal.
15 oUTtwg E€xeigc kai oU
Kpatolvtag TRV  didaxnv
[TOv] NiKoAQiTGOV OpOoiWG.
16 ueravénoov olv- & O&
un, épxouai ool taxu kai
TTOAEUNOW WET’ QUTWV &V Tfj
pouaia 00 oro,uarog pou.

17 0O é&ywv oug
akouodrw Ti TO TVETUA
Aéyel Taic éKKAnoiaig.

Tw vikwvri JSwow
autw TOU pdvva ToU
KEKPUUMEVOU Kai Swow
auTw WAPoV ASUKAV, Kdi
&mi Vv whpov Ovoua
Kaivov yYeypaupévov

0 oudcic oidev & un o
AauBdvwv.

The Message to Pergamum

12 And to the angel of the
church in Pergamum write:

These are the words of
him who has the sharp two-
edged sword:

13 | know where you are
living, where Satan’s throne
is. Yet you are holding fast to
my name, and you did not
deny your faith in me even in
the days of Antipas my wit-
ness, my faithful one, who
was killed among you, where
Satan lives. 14 But | have a
few things against you: you
have some there who hold to
the teaching of Balaam, who
taught Balak to put a stum-
bling block before the people
of Israel, so that they would
eat food sacrificed to idols
and practice fornication. 15 So
you also have some who hold
to the teaching of the Nico-
laitans. 16 Repent then. If not,
I will come to you soon and
make war against them with
the sword of my mouth.

17 Let anyone who has an
ear listen to what the Spirit is
saying to the churches.

To everyone who conquers
I will give some of the hid-
den manna, and I will give a
white stone, and on the white
stone is written a new name
that no one knows except the
one who receives it.

The Message to Thyatira
18 Kai 10 d&yyéAw Tig

év  Quareipoig  ékkAnaoiag
ypdyov-

Tads Aéyer 6 uviog
To00 0g00, O EXwv TOUG
0@OaApoUg auTol  Wwg
@AOYya TTUPOG Kai O
médeg  autol  Ouolol

XoAkoAIBdavw:-

19 0i6G cou 1& Epya Kai
TV GyaTnVv Kol TRV TToTIV
kai TV Olakoviav Kai TAV
Utrodoviv oou, Kkai Ta £pya
oou Ta €oxara TTAgiova TV
TPpWTWV. 20 aAN” Eyw kara
ool Om Adgeig TV yuvaika
leCéBeA, 11 Aéyouoa £auTnv
TPo®ATIV Kai O18doKel Kai
TTAav@ ToUg €uoUg douAoug
TTopveloal Kai  Qayeiv
eidwAdBuTa. 21 kai Edwka
auTh xpdvov iva petavorion,
kKol o0 BéAel petavofioal
¢k Tig Tropveiag alThg. 22
i6oU BaAAw autnyv €i¢ kAivnv
Kai TOUC UoIxeUuovTag UET
autAc €ic OATwIv ueydAnv,
&av un UETAVONowWaoIv €K
TV épywv autig, 23 kai
TG TéEKVa QUTAC QTTOKTEVQD
&v Bavdrw. kai yvwoovral
maocal ai ékkAnaiar 611 €yw
gy 0 épauvwv  veppoug
Kai kapdiag, kai dwow Uuiv
EKGOTW KAt 1Q Epya UUQ@V.
24 yuiv 6¢ Aéyw Toic Aoirroig
T0i¢ €v Quareipoig, ool oUK
Exouaiv tnv dIdaxnv rautnyv,
0iTIveg oUK Eyvwaav Ta Babéa
T00 oarava wg Aéyouaiv- ou
Barw €@’ vuds aAdo Bépog,
25 ANV O éxere Kparnoare
Gxpif<] oU Gv fiéw.

26 Kai 6 vikwv Kai o
TNPWYV axp! TéAoug Ta épya
Hou, Swow autw éouaiav
é&mi Twv E€0vwv 27 Kkai
moiavei auroug év papédw
oIdnpad w¢ T OKEUn TA
Kepauika ouvrpiBeral, 28
w¢ Kayw giAnea mapda rod
marpog pou, kai Swow

autw TOV AoTépa TOV
TPWIVOV.
29 0O éywv oug

dkoucarw T1i TO TVEGUA
Aéyel raic ékkAnoiaig.

The Message to Thyatira
18 And to the angel of the
church in Thyatira write:
These are the words of the
Son of God, who has eyes like
a flame of fire, and whose feet
are like burnished bronze:

19 | know your works—
your love, faith, service, and
patient endurance. | know
that your last works are great-
er than the first. 20 But | have
this against you: you tolerate
that woman Jezebel, who calls
herself a prophet and is teach-
ing and beguiling my servants
to practice fornication and to
eat food sacrificed to idols.
21 | gave her time to repent,
but she refuses to repent of
her fornication. 22 Beware,
I am throwing her on a bed,
and those who commit adul-
tery with her | am throwing
into great distress, unless they
repent of her doings; 23 and
I will strike her children dead.
And all the churches will know
that | am the one who search-
es minds and hearts, and | will
give to each of you as your
works deserve. 24 But to the
rest of you in Thyatira, who
do not hold this teaching, who
have not learned what some
call ‘the deep things of Satan,’
to you I say, | do not lay on you
any other burden; 25 only hold
fast to what you have until |
come.

26 To everyone who con-
quers and continues to do my
works to the end,

I will give authority over
the nations;

27 to rule them with an iron
rod,

as when clay pots are
shattered—
28 even as I also received au-
thority from my Father. To the
one who conquers | will also
give the morning star.

29 Let anyone who has an
ear listen to what the Spirit is

saying to the churches.
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The Message to Sardis

3.1 Kai 1@ ayyé\w TAg
v Zdapdeolv  ékkAnaiag
ypdyov-

Tade Aéyer O EXwv TQ
ETTTA TTVEUMOTA TOU Og00
Kai TOUG £TTTa AoTéPag:

0id¢ cou 1 Eoya 6T
Ovopa Exeic Om g, Kai
VEKPOG £1. 2 yivou ypnyopv
Kai othpioov Td Aoimrda &
éueAdov  amobBaveiv, ou
yap elpnkd ocou 1a Epya
TemAnpwéva évwrriov 100
Bo0 pou. 3 uvnuéveuve oldv
TS €ilnpag kai rikouoag
Kai rﬁgel Kai ueravonoov.
£av ouv un ypnyopnarns,
néw w¢ KAETG, Kai ou
un yvage moiav wpav féw
Ermi 0é. 4 AAN’ éxeic OAiya
ovouara év 2Gpdeaiv & oUK
éuoAuvav 1a iudrmia alr@y,
Kai  TTEPITTATOOUCIV — LET
éuod év Aeukoic, om aéioi
giov.

5 0 vikwv olrwg
mepiBalsitar v iparioic
Agukoic kai oU un
éSaisiyw 7O 6voua
aurod ék tijc BiBAou Tijc
{wic kai ouoAoynow 10
évoua aurod évwiriov 100
marpog Hou Kdi EvwWITiov
TV ayyéAwv aurod.

6 O émwv oUc

Gkouodrw T1i TO TVETUQ
Aéyel Taic ékkAnoiaig.

The Message to Sardis

3.1 And to the angel of
the church in Sardis write:

These are the words of
him who has the seven spir-
its of God and the seven
stars:

| know your works; you
have a name of being alive,
but you are dead. 2 Wake
up, and strengthen what re-
mains and is on the point of
death, for | have not found
your works perfect in the
sight of my God. 3 Remem-
ber then what you received
and heard; obey it, and re-
pent. If you do not wake up,
| will come like a thief, and
you will not know at what
hour | will come to you. 4 Yet
you have still a few persons
in Sardis who have not soiled
their clothes; they will walk
with me, dressed in white,
for they are worthy.

5 If you conquer, you
will be clothed like them in
white robes, and | will not
blot your name out of the
book of life; I will confess
your name before my Father
and before his angels.

6 Let anyone who has an
ear listen to what the Spirit
is saying to the churches.

The Message to Philadelphia

7 Kai 10 ayyéAw Tiig
¢v PIAadeApeia  ékkAnaiag
ypdywov-

Tade Aéyer 6 ayiog,
0 aAnBivog, 6 €xwv TRV
KAgiv Aauid, 0 davoiywv
Kai ouUdgig KAgioel Kai
kAgiwv Kai oudeig avoiyel-

8 0i6G oou 1a £pya, iBoU
OEDdWKA EVWTTIOV oou BUpav
Avewypévny, Hv  oUdeig
duvatal kAgical autry, Ot
MIKpav EXeIC OUVapIV  Kai
¢TAPNOdg Pou TOV Adyov
Kol oUK npvhow TO Ovoud
Mou. 9 idou 016w ék TAC
ouvaywyric 100 oarava
TV  Agydviwv  €autoug
louddioug eival, kai oUk
giolv aAAa weodovral. idou
moiow aurtoug iva rifouaiv
Kkai TTPOOKUVIOOUCOIV
EVWITIOV TWV TTOOWV 00U
Kai yvaaiv 611 éyw nyamnod
oe. 10 6m émpnoag TtOV
Abyov TA¢ UTTOUOVAC HOoU,
KGyw o€ TpRow &K TAC
wpa¢ 100 meipaouod TAS
ueArouanc Eoxeadai i TS
oikouuévng 6An¢ Teipdoai
TOUC KartolkoOvrag €mi THAC
vfic. 11 épxouar Taxyu- Kpdrel
0 éxeic, iva undeic AGBn rov
oTépavov oou.

12 O vikwv moijow
auTov oTdAov év T@W vaw
100 0£00 pou kai €§w ou
un €§€ABN ém kai ypdyw
&’ aurov 10 ovoua Tod
0s00 pou kai 1O Ovoua
TS TTOAEwWG TOU B£0U povu,
TAS kaiviic lepoucainu
n karaBaivovoa €k 100
oupavold amo 1ol 6Oz0l
Hou, Kai TO Ovoud lou TO
KaIvOv.

13 0 é&wv olg
akouodrw ti TO TVEIUA
Aéyel Taic éKKAnoiaig.

The Message to Philadelphia

7 And to the angel of
the church in Philadelphia
write:

These are the words of
the holy one, the true one,
who has the key of David,
who opens and no one will
shut, who shuts and no one
opens:

8 | know your works.
Look, | have set before you
an open door, which no one
is able to shut. | know that
you have but little power,
and yet you have kept my
word and have not denied
my name. 9 | will make
those of the synagogue of
Satan who say that they
are Jews and are not, but
are lying—I will make them
come and bow down before
your feet, and they will learn
that | have loved you. 10
Because you have kept my
word of patient endurance, |
will keep you from the hour
of trial that is coming on the
whole world to test the in-
habitants of the earth. 11 |
am coming soon; hold fast
to what you have, so that no
one may seize your crown.

12 If you conquer, | will
make you a pillar in the
temple of my God; you will
never go out of it. I will
write on you the name of
my God, and the name of
the city of my God, the new
Jerusalem that comes down
from my God out of heaven,
and my own new name.

13 Let anyone who
has an ear listen to what
the Spirit is saying to the
churches.
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The Message to Laodicea

14 Kai 1® ayyédw Tig
év  Naodikeia  ékkAnaiag
ypdyov-

Tads Aéyer O aunv,
0 MAPTUG O TIOTOG Kai
aAnBivég, n apxn Thg
KTiogwg 100 B€00-

15 oi6d oou t1a éoya
61 olTte wuxpdg & olte
Cea1dC.  Oelov  WuxpOg
AS R Ceotdg. 16 olrwe 67
XAiapog &f kai olre (e0TOC
olte Wuxpog, HéEAMw o€
Euéoai €k 100 OTOUATOC LIOU.
17 Om Aéyeic 611 TAOUOIOS
giyr  kai  memAoUTnKa  Kai
oUdEv  xpeiav  éExw, Kai
oUk oidac 611 oU €& O
TaAdimwpog  Kkai  éAgevog
Kai TITwXOS Kai TUPAOS Kdai
yuuvog, 18 ouuBouletw
ool ayopdoai map’ Euol
Xpuaoiov TTETUPWUEVOY €K
TUPOS iva tmAoutnong, Kai
judnia Asuka iva 1epIBAAn
Kai un eavepw6i n aioxuvn
TAi¢ yuuvortntdc oou, Kai
KoAA[o]upiov Eyxpioal TOUC
0@pBaAuous oou iva BAETTNG.
19 éyw Obooug €av @IA@
EAéyxw kai Taidelw- JnAcue
o0v kai ueravénoov. 20 15ou
éotnka émi v 60pav Kai
KpoUw- £av TIC akouon Tfig
QWVAC Uou kai avoién v
Bupav, [kai] eioeAsuooual
mPOS auTov Kai OeImvAow
Uer’ aurod kai aurog et
éuod.

21 O vikwv OSwow
autw kaBioar per’ éuod v
TW 6povw pou, we KAyw
éviknoa kai ékabioa uera
100 TTATPOS HOU &V TW
6p6vw aurod.

22 0

éxwv  ou¢

dkouodrw T1i TO TMVETUQ
Aéyel Taic éKKAnoiaig.

The Message to Laodicea

14 And to the angel of the
church in Laodicea write:

The words of the Amen,
the faithful and true wit-
ness, the origin of God’s cre-
ation:

15 | know your works;
you are neither cold nor hot.
| wish that you were either
cold or hot. 16 So, because
you are lukewarm, and nei-
ther cold nor hot, | am about
to spit you out of my mouth.
17 For you say, ‘| am rich, |
have prospered, and | need
nothing.” You do not realize
that you are wretched, piti-
able, poor, blind, and naked.
18 Therefore | counsel you to
buy from me gold refined by
fire so that you may be rich;
and white robes to clothe
you and to keep the shame
of your nakedness from be-
ing seen; and salve to anoint
your eyes so that you may
see. 19 | reprove and disci-
pline those whom | love. Be
earnest, therefore, and re-
pent. 20 Listen! | am stand-
ing at the door, knocking; if
you hear my voice and open
the door, | will come in to you
and eat with you, and you
with me.

21 To the one who con-
quers | will give a place with
me on my throne, just as |
myself conquered and sat
down with my Father on his
throne.

22 Let anyone who has an
ear listen to what the Spirit
is saying to the churches.”

LISTING OF SUB-GENRE ELEMENTS

Eph. |Smy. |Perg. |Thy. |Sar. Phil. | Laod.
Adscriptio | 2:1a | 2:8a |2:12a |2:18a |3:1a |3:7a |3:14a
Tade 2:2b | 2:8b |2:12b | 2:18b | 3:1b | 3:7b | 3:14b
Aéyel..
oida 2:2 2:9 2:13 2:19 |3:1c 3:8 3:15
Narratio 2:2-4 |2:9 2:13- | 2:19- | 3:1c-2{3:8-9|3:15-
15 21 17
Dispositio | 2:5-6 |2:10 |[2:16 |2:22- |3:3-4 |3:10- | 3:18-
25 11 20
Victory 2:7b | 2:11b | 2:17b | 2:26- | 3:5 3:12 |3:21
Formula 28
Hear 2:7a 2:11a | 2:17a | 2:29 |3:6 3:13 | 3:22
Command
INTRODUCTION

The above chart lists the sub-genre elements by
verse reference. This is important for seeing an over-
all picture of the messages in a unified view. We have
spent considerable time and effort looking very closely
at each of the seven messages. But before we leave
the study, we need to step back and see the big picture
of the composite message of all seven messages.

One way of doing this is through a comparison of
the content of the same sub-genre element in each
of the seven messages. A summary of the concluded
historical meaning will serve as a foundation to explo-
ration of possible applications to our day will be our
approach. Ultimately the point of the Hear Command,
that the Holy Spirit is the final authority in making gen-
eral applications of each message to all the churches,
pushes each of us to listen to the voice of Christin each
of these messages.

Very important here is the role of chapter one for
each message in chapters two and three. In the major
literary units of chapter one a portrait of Christ is pre-
sented appropriate to the nature of the literary unit.
Prolo_g_ule, 1:1-3.
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1 AmokdAuyig ‘Incol XpiotoU fv €dwkev alT® 6 Bedg
Oeital Toic douMoig auTol & O€l yevéaBan év TAxel, Kai
éonuavev amooTeidag dia Tod ayyéAdou alTol TG SoUAw
aUTo0 'lwavvn, 2 0¢ éuaptupnoev TOV Adyov 100 Beol
kai TAvV papTupiav Inood XpioTol éoa £idev. 3 Makapiog

0 AvayIvWwoKwv Kai oi akouovteg ToUg Adyoug TRAG

TTpoPNTEiag Kai TNPOUVTES TA £v AUTH yeypauuéva, O yap

Kalpog £yyuc.

1 The revelation of Jesus Christ, which God gave him
to show his servants what must soon take place; he
made it known by sending his angel to his servant John,
2 who testified to the word of God and to the testimony
of Jesus Christ, even to all that he saw. 3 Blessed is the
one who reads aloud the words of the prophecy, and
blessed are those who hear and who keep what is writ-
ten in it; for the time is near.

In this more formal prologue to the entire docu-
ment, John takes pains to make it clear that the focus
of the entire document is AmokdAuyig Incol XpioTod,
Revelation of Jesus Christ. The document reveals Jesus
Christ to the reader in profound ways connected to His
relationship with His churches and in regard to how He
will culminate that relationship at the end of human his-
tory. The Greek expression ATTokGAuWIG Incol XpioToU
means both the revelation about Christ and also the
revelation that Christ provides. From it we can learn
profound insights about who our Savior is, but just as
importantly we discover how He is working in this world
in behalf of His people.

This disclosure about Christ came first to the apos-
tle John in the middle 90s of the first Christian centu-
ry while he was under arrest on the island of Patmos.
It was mediated to him as the Word of God and the
Witness of Jesus Christ. The reading and hearing of
this document lead to obeying God and in this is divine
blessing. The document comes to us then as a divine
prophecy in the tradition of Amos, Isaiah and the oth-
er eighth century Israelite prophets. This is not some
fanciful prediction of the future, but the “Thus says the
Lord” of these OT prophets to God’s people. Both the
present and the future center in God and His interac-
tion with His people.

Praescriptio, 1:4-8

4 lwévvng Toig émTa ékkAngiaig Tdig év TR Acgig-
X@pI¢ UiV kai giprjvn &1Td 6 (Vv kai 6 AV Kai & £pXOUEVOS
Kol amo TV ETITA TIVEUUATWY & évwriov To0 Bpdvou
auTtol 5 kai armo ‘Incol Xpiotol, 6 ydapTtug, 6 TMOToC,
O TIPWTOTOKOG TV VEKPWV Kai 6 dpxwyv TV BaciAéwyv
TAS yAc. T® ayamm@vT AUAg kai AUcavTi AUAG €K TQV
QUOPTIOV APQY £V TG aiyaT alTtod, 6 Kai éTroinoev AUGg
Baoikeiav, iepeic T Be@ kai TTaTpi autod, auT® 1 66&a
Kail TO KpATOG €i¢ TOUG Qitivag [TV aitvwv]: Aunv.

7 ’IdoU Epxetal PETA TV VEQEAQV, Kai OWeTal
aUTOV TTAg 6POBAAUOC Kal OITIVEC aUTOV £€eKEvTnoay, Kali
kéWovTal €11 aUTOV TTaCal ai UAai TAG YAG. vai, aunv.

8 Eyw &yl 1O AQa kai 10 M, Aéyel KUpIog O Bedg, &
QV Kkai & AV Kai 6 ¢pXOUEVOC, O TTAVTOKPATWP.

4 John to the seven churches that are in Asia: Grace
to you and peace from him who is and who was and who
is to come, and from the seven spirits who are before his
throne, 5 and from Jesus Christ, the faithful witness, the
firstborn of the dead, and the ruler of the kings of the
earth. To him who loves us and freed us from our sins by
his blood, 6 and made us to be a kingdom, priests serv-
ing his God and Father, to him be glory and dominion
forever and ever. Amen.

7 Look! He is coming with the clouds; every eye will
see him, even those who pierced him; and on his ac-
count all the tribes of the earth will wail. So it is to be.
Amen.

8 “I am the Alpha and the Omega,” says the Lord
God, who is and who was and who is to come, the Al-
mighty.

In what at first appears to be an introduction to an
ancient letter -- but gradually proves otherwise -- gives
us further glimpses into who Christ is. John focuses at-
tention on the Christ who has given him this revelation.
Alarge series of qualities are put on the table regarding
the identity of this Christ.

1) 6 pdptug, 6 MOTOG, O TTPWTOTOKOG TEWV VEKPIV
Kal 6 Gpxwv TV BaoiAéwv TAg YAG. the faithful witness,
the firstborn of the dead, and the ruler of the kings of the
earth.

2) T® ayomdvn AUdg kai Adoavti NPAEC €K TRV
AUOPTIOV AUGYV év T dipat autod, To him who loves us
and freed us from our sins by his blood.

3) kai émoinoev NUag Baoihsiav, iepeic T Be® Kai
TraTpi aUTol, and made us to be a kingdom, priests serving
his God and Father.

4) auTt® f d6&a kai 1O KPATOG €ic TOUG aitvag [TV
aiwvwv]: durv. to him be glory and dominion forever and
ever. Amen.

5) 'IdoU EpxeTal WETA TV VEQEADV, Kai OweTal
aUTOV TTAg O6QOBAAUOC Kai OITIVEC aUTOV £€eKEvTnoay, Kai
KOWovTal €T auTov TTdoal ai QuAai TAGS yig. Look! He is
coming with the clouds; every eye will see him, even those
who pierced him; and on his account all the tribes of the earth
will wail.

6) ‘Eyw €iu 70 GAQa kai T K, Aéyel KUpIog 6 Bed¢, O
Qv Kai 6 AV kai 6 £pXOUEVOC, O TTAVTOKPATWP. “I am the
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Alpha and the Omega,” says the Lord God, who is and who

was and who is to come, the Almighty.

What a powerfully inspiring list of qualities and ac-
tions by Christ! John covers the full gamut of titles for
Christ, including many originally applied to the Heav-
enly Father in Jewish tradition. The focus is upon the
historical Jesus as the Christ, the Son of God.

Apocalyptic Vision, 1:9-20.

9’Eyw lwavvng, 6 adeAQOG UUMV KA GUYKOIVWVOG £V
T OAiel kai BaoiAeia kai UTTOPOVA €v 'Incod, éyevounv
év 1A vijow Tf kahoupévn Mdtpw S16 TOV Adyov 100 B0l
Kkai TAv paptupiav ‘Incod. 10 éyevounv év Trveluari €v Ti
KUPIOKA NUEPQ Kai fiKouoa OTTIoCW HOU QWVNV PEYAANV
w¢ oaATyyog 11 Aeyolong: 6 BAETelC ypdwov eig
BiBAiov kai TTépWoV TaTG £TTTA éKKANTIAIG, €ig "E@ecov Kali
eig Zuupvav kai gig Népyapov kai €ig OudTtelpa Kkai €ig
Zapdeig kai gig PiAadéAeiav Kai €ig Aaodikelav.

12 Kai éméotpewa BAETTEIV TV QWVAV ATIG EAAAEI
UET épol, kai EmMOTPéWaC €idov ETTTA AuxVviag Xpuodig
13 kai év péow TV AuxviGv Guolov uidv avBpwTTou
évoedupévov TodnRpn Kkai Trepiefwopévov TIPOG TOIG
daoToi¢ Jwvnv Xpuodv. 14 1 o0& ke@ahn avtol Kai ai
TPIXEG Acukai WG Eplov AEUKOV WG X1V Kai oi 6@BaAuoi
autol wg QAGE TTUpdG 15 kai of Modeg alTol Guolol
XOAKOAIBAVW WG €V Kapivw TTETTUPWUEVNG Kai 1) pwvn
a0100 WG Qv UBATWY TTOAADV, 16 Kai Exwy €V TH OeCId
XeIpi auTol doTépag £TTA Kai €k TOU OTOPATOG QUTOU
pou@aia dioTopog d¢eia EkTropeuopévn Kai i OWIg alTol
wg 6 fNiog @aivel év T duvdpel alTod.

17 Kot &te €l6ov autdv, €meca mpodg ToU¢ mddag
auTtol w¢ vekpog, kal €Bnkev Ty Seflav autol én’ éué
Aéywv: un ¢oPol- éyw eipL 6 mpitog kal 6 £oxatoc 18
Kat 0 {0v, Kal &yevopunv vekpog kal idol Lhv eipt €ig
TOUC ai®vag TV alwvwy Kal £xw tag KAELG ol Bavdtou
kat Tod &8ou. 19 ypdov olv & €i8e¢ kal & eiotv kal &
MENAEL yevéoBal petd tadta. 20 TO HUOTAPLOV TRV EMTA
dotépwy ol €16eC Ml THig Se€ldg pMou Kal TAg £mTd
Auxviag Tag xpuodc: ol EMTA AOTEPEG GyyeAOL TV EMTA
€KKANOLQV elowv kal at Auyviat at énta énta ékkAnotal
elolv.

9 1, John, your brother who share with you in Jesus
the persecution and the kingdom and the patient en-
durance, was on the island called Patmos because of the
word of God and the testimony of Jesus. 10 | was in the
spirit on the Lord’s day, and | heard behind me a loud
voice like a trumpet 11 saying, “Write in a book what
you see and send it to the seven churches, to Ephesus,
to Smyrna, to Pergamum, to Thyatira, to Sardis, to Phil-
adelphia, and to Laodicea.”

12 Then | turned to see whose voice it was that spoke
to me, and on turning | saw seven golden lampstands,
13 and in the midst of the lampstands | saw one like the
Son of Man, clothed with a long robe and with a gold-
en sash across his chest. 14 His head and his hair were
white as white wool, white as snow; his eyes were like
a flame of fire, 15 his feet were like burnished bronze,
refined as in a furnace, and his voice was like the sound
of many waters. 16 In his right hand he held seven stars,
and from his mouth came a sharp, two-edged sword,
and his face was like the sun shining with full force.

17 When | saw him, | fell at his feet as though dead.
But he placed his right hand on me, saying, “Do not be
afraid; | am the first and the last, 18 and the living one.
| was dead, and see, | am alive forever and ever; and |
have the keys of Death and of Hades. 19 Now write what
you have seen, what is, and what is to take place after
this. 20 As for the mystery of the seven stars that you
saw in my right hand, and the seven golden lampstands:
the seven stars are the angels of the seven churches,
and the seven lampstands are the seven churches.
This last portrait of Christ shifts perspective dramat-

ically. Now Christ is viewed from a Jewish apocalyptic
vision perspective. It is no longer the historical Jesus
being described but instead the risen Christ who comes
down from Heaven to speak to John in this vision. But
the depiction of Christ is now in apocalyptic categories
which have a highly exaggerated and often bizarre
tone. The hugely symbolic nature of these images are
meant to stress pivotal religious qualities of the risen
Christ. Additionally, as John’s response of fainting illus-
trates, the image portrayed in such language is intend-
ed to convey an overwhelming sense of the presence

of the divine.
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seven messages, the part one of John’s vision, but to
the rest of the document, part two, is abundantly clear.
The central image put before the reader is Christ in
the various aspects of His ministry and function to the
document. The heart of Revelation is Christ, not the
second coming or the end of times. Everything both
now and in the future is centered on Him and His ac-
tions toward not just the world, but especially toward
His people called believers.

In the first part of John’s vision, Christ comes to
John on Patmos because He has messages that He
wants delivered in writing to seven churches in the Ro-
man province of Asia. The revelation that is then given
to John is both a customized message to each individ-
ual church, but at the same time is a collective mes-
sage for all seven churches. These messages are not
crafted in the form of an ancient letter -- despite mod-
ern era interpretive errors in understanding their genre
nature -- but rather are couched in the ancient form of
an imperial edict with a heavy tone of the eighth cen-
tury Israelite prophetic oracle. Thus the tone of earthly
governmental authoritative decrees is heightened to a
divine decree that comes to the churches on earth from
Christ as 6 dpxwv TV BaolAéwv TAG yig, the Ruler of
the kings of earth. In part two of this vision beginning in
chapter four the next series of images will be presented
but from the perspective of Heaven rather than from
earth as with the messages to the seven churches.

With the messages to the seven churches in chap-
ters two and three, a standardized template is used by
John with each of the messages. The same identical
literary forms taken from both the Roman government
imperial decree and the OT Israelite prophetic oracle

are reproduced in each of the messages. The content
that is fitted into this decree framework is customized to
the specific needs and situations of each of the seven
churches.

3 S S OV TR (T R AT
Ry ek %)

As is clear from the above chart, the significance of
choosing just these seven out of a much larger num-
ber of Christian communities in existence in the region
at this time is mainly geographical. As is mentioned in
the later church father tradition, these formed a circuit
route which the apostle John occasionally traveled in
ministry to these Christian communities.

The symbolism of the number seven combined
with the circular nature of the route highlights the point'
made in the Hear Command at the end of these mes-
sages:

'O £xwv 0UC AKOUTATW Ti TO TIVeTpa Aéyel TATS EKKANTIaIC.

The one having an ear should hear what the Spirit is

saying to the churches.

Thus, although each message targeted a single
church, the reality is that concepts presented to each
church possess relevancy to all seven churches. Note
the plural ‘churches’ in the identically repeated formula
in each letter. The objective of Christ was to present the
individual message to each church, but the task given
to the Holy Spirit was to take each message and ap-
ply it to all seven churches. The admonition to listen,
'O Exwv 00¢ akouodTw, then reaches out to all believ-
ers of all times who hear this document being read at
church. The encouragement is to listen carefully to the

"Further confirmation of this symbolism is the fact that these
messages were not composed independently and then copied into
the book of Revelation. Instead, they were originally written at this
point in the document so that all seven churches would read all

seven letters.
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application of each message to the Christian commu-
nity each listener is a part of. Consequently our study
here comes about with the objective of pulling the sev-
en messages into a holistic single message so that the
Holy Spirit can more easily speak to us about relevant
spiritual truths and principles in these messages.

A. Adscriptio

This instruction is expressed identically in all seven
messages, except for the geographical term specifying
each individual city:

T® ayyéhw TG év EQéow EkkANaiag ypawov: (2:1)

Kai T ayyéAw TG év Zuupvn ékkAnoiag ypdyov (2:8)

Kai 10 dyyélw TG v Mepyduw €kkAnaiag ypawov (2:12)

Kai 10 dyyéAw TG €v OuarTeipoig ékkAnaiag ypawov (2:18)

Kai 1 ayyéAw TG év Zdapdeoiv ékkAnaiag ypdwov (3:1)

Kai T ayyéAw TG év PiAadeApeia ékkAnaiag ypayov (3:7)

Kai T ayyéAw TG év Aaodikeia ékkAnaiag ypdyov (3:14)
Even without reading Greek, the visual similarities of
all seven of these is quite clear. Quite obviously we are
reading a formal indication of the beginning of the mes-
sage to each church. Thus a tone of magisterial formal-
ity is introduced at the outset.

Further, this formula is addressed directly to the
apostle John with the second person Aorist imperative
verb ypawov, write. The remainder of each message is
then addressed to T( ayyéAw TAG év...kkANnOiag, to the
angel of the church in ---.

Logistically, the question arises, Did John imme-
diately write down what he saw? Most likely, no! This
command to write, ypdwov, comes out of one element
in the apocalyptic vision found in 1:19 which covers the
contents of the entire document of Revelation: ypdawov
oUv & €idec kai & €ioiv Kai & péAAel yevéoBar PeTd TalTq,
write then what you see, that is, what is and what is go-
ing to be. Given the mechanical challenges of writing in
John’s day, the composing of just a rough draft of this
document would have taken at least six months of vir-
tually non-stop work. And as is readily documented in
ancient sources, important writings of any length were
only released after undergoing numerous revisions and
corrections. Absolutely no signal is given in the text that
any kind of divine assistance in writing was provided
that overcame these mechanical challenges.

The addressee of each message is specified as TQ
ayyéAw TAG €v...¢kkAnaoiag, to the angel of the church in
---. Interpreters down through the centuries have strug-
gled over identifying this reference. The dilemma is
heightened with the obvious orientation of each mes-
sage to the entire church, and not just one person con-
nected to the church. This single individual becomes
the church as the message content unfolds.? Thus,

2“The term dryyehog is used in various texts (primarily Jewish
apocalypses) to refer to heavenly representatives of earthly na-
tions, and by extension this has suggested to many scholars that
the dyyelot in question refer to the angelic guardians or representa-

John is not writing each message to the spiritual leader
of each congregation. Confusing the dual meaning of
dyyeAog, messenger and angel, has led to other false
conclusions that each church has a guardian ‘angel’
who received the message. The simple meaning of
ayyéAw is that within the framework of an apocalyptic
vision the church is symbolized as a messenger of di-
vine truth. Viewed apocalyptically it is an GyyeAog, but
viewed non-apocalyptically it is an ékkAnaoia.

As an ékkAngaia, the church in each city stood as a
collection of multiple house churches meeting in pri-
vate homes scattered across the city. They never came
together in one meeting place on any occasion due to
the illegal status of Christianity and the generally hos-
tile environment in which they existed. The individual
house church leaders would stay in close contact, and
individual Christians from the different house church-
es would have contact with others from different house
churches publicly in the market place etc. in the city. But
the modern idea of a church having a specific meeting
place with a street address did not exist for the first
several centuries of Christianity.

The specification of the seven cities -- Ephesus,
Smyrna, Pergamum, Thyatira, Sardis, Philadelphia, &
Laodicea -- paints a clockwise circuit of seven of the
significant Christian centers at the end of the first Chris-
tian century in the Roman province of Asia. These were
real churches -- not symbols of Christian history -- that
were caught up in the day to day struggles of being a
Christian witness in the midst of a very hostile pagan
culture.

With the destruction of the Jerusalem temple by the
Romans in 70 AD, one of the primary centers of Juda-
ism gradually shifted northwest out of Palestine to the
Roman province of Asia. Three centuries before Christ,
hundreds of thousands of Jews had been resettled pri-
marily from the eastern Fertile Crescent into this re-
gion by the Seleucid rulers that succeeded Alexander
the Great. The enormous wealth and prosperity of this
part of the Roman empire combined with the rapidly

tives of the earthly churches (W. J. Harrington, Apocalypse, 80—81;
Beasley-Murray, 68—70; Karrer, Brief, 185—86). One of the earliest
traces of this conception is found in LXX Deut 32:8: ‘he [God]
established the boundaries of the nations according to the number
of the angels of God [dyyélwv Beod].” The same view may also be
reflected in Sir 17:17: ‘He appointed a ruler for every nation, but
Israel is the Lord’s own portion.” Michael is the champion or the
prince of the nation of Israel (Dan 10:13, 21; 12:1; cf. 1 Enoch
20:5). This conception appears to be transferred to the Christian
church in Hermas, Sim. 8.3.3, where Michael is referred to as ‘he
one who has power over this people and governs them.” Daniel also
refers to angelic patrons, or ‘princes,’ of Persia (Dan 10:13, 20) and
the prince of Greece (Dan 10:20).” [David Aune, Revelation I-5.
Vol. 52A. Word Biblical Commentary (Dallas: Word, Incorporat-

ed, 1998), 115] b 8
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growing numbers of Jews over the following centuries
to make it a nature center of major Jewish influence
in the Roman empire. Consequently, in several of the
cities, the most vicious opponent of Christianity was not
the local government nor even the Roman authorities.
Instead, it was the Jewish synagogue or synagogues
located in the city. This embedded a deep seated ani-
mosity against Jews in many of these Christian congre-
gations that would find open expression centuries later.

Correspondingly, it also became a major center,
if not the primary center, of Christianity by the end of
the first Christian century. And this trend would contin-
ue to develop for the next couple of centuries at least,
until the Roman emperor became a Christian in the
fourth century and began a centralizing process for
Christianity in Rome. The beginnings of Christianity in
Asia reach back to the middle of the first century with
the missionary activity of the apostle Paul, especially
during the second and third missionary journeys. Both
Jews and non-Jews, especially, came into Christianity
in large numbers during the second half of this centu-
ry. And this rapid expansion of the Gospel continued
for several centuries to come. But the expansion cen-
tered increasingly in the non-Jewish segment of the lo-
cal populations and produced increasing tension with
the Jewish communities. Much of the very intense an-
ti-dewish writings of the church fathers in the second
through fifth centuries have their origins in the part of
the ancient world. A lot of the persecution of Jews by
Christians beginning in the fifth century was launched
in and from Asia.

Extensive tradition from the church fathers places
the final decades of ministry by the apostle John in and
around the city of Ephesus after the fall of Jerusalem in
70 AD. All of the Johannine writings -- the gospel, the
three letters, and Revelation, when understood tradi-
tionally -- emerge from this period of his ministry during
the last decade or so of the first Christian century.

Thus the stage was set for John to receive this vision
from the risen Christ to pass on to these key churches
which then represented Christianity all across the prov-
ince. Many centuries later we become a beneficiary of
this revelation by having access to these messages.
Clearly the spiritual truths embedded in these messag-
es continue to have relevancy to modern Christians as
well as to these first recipients in Asia.

B. Tade Aéyer with Titles.

The imperial tone of the Adscriptio is followed by
the formal prophetic oracle expression in the prophets
of the OT. The Tade Aéyel expression is located at this
same place in each message, and reflects the LXX
translation (some 250 times) of the formal introduction
to a prophetic speech nin' "X N> (koh -amar YHWH,

‘thus says Yahweh’). Also in this ancient model behind
John’s use here is the use of the equivalent phrase to
introduce Persian royal diplomatic letters and edicts.
The function of such formality was to highlight the royal
authority behind the words delivered to the specified
audience. These were the words of the king, not some
regular individual.

The distinctive in John’s use of the formula comes
with the specification of the person doing the speaking.
Instead of the almost uniform Hebrew use of Yahweh
John will specify a formal title of Christ that is mostly
taken from one or more elements in the various por-
traits of Christ presented in chapter one. The specific
title or titles used with each letter possess particular
relevancy to the thrust of the message to each church.
Christ’s absolute authority as 0 dpxwv TV BacIAéwv
TAG YAG, the Ruler of the kings of the earth, is presented
in ways particularly significant to the situation of each
church.

When considered collectively, a grand portrait of
Christ emerges from these titles.

Tade Aéyer 6 KpaTidV TOUG ETTTA AOTEPAG €V TH DG aUTOD,

O TTEPITTOTMV €V PEOW TRV ETITA AUXVIQV TRV
xpuowv (Ephesus, 2:1b)

Tade Aéyer 6 TTPOTOG Kai O E0XATOG, OC £YEVETO VEKPOG

kai €{noev (Smyrna, 2:8b)
Tade Aéyer 6 Exwv TNV pou@aiav TV dioTopov Trv 6geiav
(Pergamum, 2:12b)

Tade Aéyer 6 uidog 100 Beol, 6 Exwv TOUG O0QBAAPOUC
aUTol W¢ PAGya TTUPOC Kai of TTddeg auTol
Opolol xahkoAiBdvw (Thyatira, 2:18b)

Tade Aéyer 6 Exwv TG £TTTA TTVEUUOTa To0 B€0U Kai ToUg

£TITG AoTépag (Sardis, 3:1b)

Tade Aéyer & Gylog, & aAnBIVEG, 6 Exwv TRV KAV Aauid,

0 davoiywv kai oUdeic KAeioel Kai KAgiwv Kai
oUdeig avoiyel (Philadelphia, 3:7b)

Tade Aéyer 6 aunyv, 6 PapTug 6 OTOC Kol GANBIvag, iy

apxn Tig kTioewg ToU B0l (Laodicea, 3:14b)
Christ is portrayed as

1) Ephesus (2:1b): of him who holds the seven stars
in his right hand, who walks among the seven golden lamp-
stands. Taken directly from 1:16 and 1:12, this image
stresses Christ’s presence and activity in His churches.
He holds them in His hand, thus their very existence
depends on Him. He walks in their midst thus under-
standing every aspect of their daily struggles and chal-
lenges.

In the unfolding of this image to the Ephesian be-
lievers it becomes the foundation of both commenda-
tion of the faithfulness of the church and also of the
stern warning to shut down the church if it doesn’t re-
pent of its compromise with the surrounding world (cf.
2:5). Christ possess complete authority over a congre-
gation and whether that congregation continues to exist
or not is solely dependent on His decision. A decision
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based primarily on the church’s level of commitment to
Him.

When we speak of our church belonging to Christ,
I’'m not sure that folks always recognize the full extent
of such a statement. It is a completely true statement,
for the church’s existence completely depends on
Christ. And His will is the supreme standard for mea-
suring faithfulness in the church. But the risk built into
that reality, as reflected in this first message, is a will-
ingness of Christ to close the doors of the church when
in spite of being orthodox in most every way it chooses
to compromise itself with the surrounding world. That
reality we must not every forget!

2) Smyrna (2:5b): the first and the last, who was
dead and came to life. To the smallest of the seven
churches struggling along in the midst of poverty while
surrounded by affluence Christ presents Himself as the
eternal God whose existence transcends any beginning
and ending. These poverty stricken believers were be-
ing watched over by the one eternal God who cared for
them deeply. This God had bestowed upon them vast
spiritual riches that transcended time and would be with
them forever. The local Jewish synagogue community
dealt the believers misery and persecution, including
most likely ridicule for their poverty in the midst of an
affluent city. Christ indicated that their situation was go-
ing to worsen but also promised to stand with them with
a marvelous blessing of life eternal on the back side of
the coming persecution.

3) Pergamum (2:12b): These things says the One
possessing a sharp, two-edged sword. To the believers
living “where Satan’s throne is” Christ presents Himself
fully prepared to do battle with Satan. He possesses
a pougaia, that is, a large battlefield sword while Sa-
tan and his human servants only possess a péxaipa,
a short dagger. Christ comes to defend His people
against their enemies. But don’t misunderstand how
He does this. As at Pergamum where the believer Anti-
pas had earlier suffered martyrdom, this defense does
not prevent believers from suffering at the hands of
their enemies. Through persecution Christ preserves
us spiritually intact and if martyrdom in the path of the
crucified Jesus is our lot we know that we will come
through our suffering and perhaps death without a spir-
itual scratch.

4) Thyatira (2:18b): these things says the Son of
God, the One possessing eyes like a flame of fire and feet like
burnished bronze. To the church tolerating the Jezebel
like woman false teacher, the penetrating vision of the
Son of God saw through her perversion of the Gospel.
His bronze like feet possessed the power and authority
to stomp her and her followers out of the church in a
temporal punishment of death. His absolute authority is
the theme of this message. That penetrating gaze also

clearly distinguished the faithful believers in the church
from the heretics. And Christ commends them signifi-
cantly for their faithfulness to Him rather than drifting
into the compromised Christianity with the surrounding
paganism advocated by Jezebel.

5) Sardis (3:1b): these things says the One possess-
ing the seven spirits and the seven stars. The first part is
taken from 1:4, TGOV ETTTA TIVEUPATWY A évwTTiov ToU
Bpdvou autol (the seven spirits which are before His
throne), and the second part comes from 1:16, €xwv
év TR OegId xelpi alTol AoTépag £TTA (holding in His
right hand seven stars) explained in 1:20 as GyyeAol TGV
ETITA €KKANOIMV (the angels of the seven churches). With
a somewhat similar image to that given to the church at
Ephesus (2:1b), the theme of the message to Sardis is
similar to that for the Ephesians. The church at Sardis
is spiritually dead much in the same way as was the
church at Ephesus. The focus then of the title of Christ
who speaks to the church is on His possessing of the
church and its utter dependency on Him for its spiritual
life. The Spirit of God before the Heavenly throne along
with the very existence of the church as one of the stars
in His right hand stand under Christ’s control. That Spir-
it is the source of their life and existence. Thus their
very life exists only in Him, whom they need to reaffirm
in their church.

6) Philadelphia (3:7b): these things says the Holy
One, the Trustworthy One, the One possessing the key of
David, the One who opens and no one shuts and who clos-
es and no one opens. Clearly both the longest title and
the one least dependent on images in chapter one (cf.
1:18c¢), this depiction of Christ stresses the power and
authority of Christ to control access to Heaven. Christ
is the Heavenly Eliakim, king David’s steward who
controlled access to the Israelite king in his palace in
Jerusalem. That door of access to Heaven has been
opened by Christ to the believers in Philadelphia, but
closed to the Jewish synagogue community because
they are not genuine people of God as are the believ-
ers. Christ stands then as the only One qualified to con-
trol this door since He alone is 0 dyiog (the Holy One)
and 6 &AnBIvog (the Trustworthy One), traits also pos-
sessed by the Heavenly Father. To the Philadelphian
Christians this message comes as assurance that they
indeed belong to God, despite contrary claims coming
from the synagogue.

7) Laodicea (3:14b): these things says the Amen,
the faithful and true Witness, the Originator of the creation
of God. Some elements here come out of chapter one:
0 HApPTUG, O TMOTAG, the faithful Witness (1:5); the aunyv,
amen from 1:6-7 turned into a formal title here. The One
who stands as 1) apxn T1ig kTioewg T00 B0l has some
affinity with 0 dpxwv 1OV BaciAéwv TAg yAg (the Ruler

of the kings of the earth) in 1:5, but stresses a different
Page 10



point of authority due to being creator. The content of
Christ's message to the Laodiceans is a stern warning
to back away from their compromising with the world
around them because of its devastating impact on their
spiritual life. They have forgotten that Christ stands in
absolute power over the created order and its destiny
lies in His hands. And it has no redeeming power. But
Christ stands as the final affirmation of all things, the
Amen. And His testimony of divine intention is utterly
true and trustworthy.

These seven messages of Christ (Tade) are pre-
sented by the most powerful divine authority in exis-
tence. His words to the churches represent absolute
authority that takes priority over any and every human
authority. His commendations represent the greatest
possible praise, and His warnings come as the most
serious words believers could possibly ever hear.

What is the composite picture of Christ in both the
portraits in chapter one and the Christological titles in
each of the seven messages??® To be sure, the divine
commission given to John in 1:9-20 covers all of the
book, not just chapters two and three.* The heart of
this commission comes from and centers around Jesus
Christ.

In this part one of John’s vision covering the first
three chapters, and especially chapters two and three,
some insights emerge that | believe are important for
believers in today’s world as well.

First, in the variety of portraits painted in chapter
one we gain profound insight into who our Savior is.
Central is John’s application of substantial terminolo-
gy first applied to God in the OT and now applied to
Christ as God here. Christ is God in terms of Son of
Man terminology, the Ruler of all the kings of the earth,
Alpha and Omega etc. But John does not equate Christ

3“We see that these christological statements at the beginning
of each letter are neither casually chosen nor mere decorations,
but they serve a theological purpose. The letters contain ethical
instructions and warnings, the commands of the risen Christ for
living a faithful Christian life in a trying situation. Such commands
cannot stand alone; they are not general or obvious moral truths.
Their truth is bound up with the truth of the vision of 1:9-20, that
the crucified one is the exalted Lord vindicated by God and made
Lord of all. Here, as elsewhere, the ethical imperative is founded
on the christological indicative, the Christian life is founded on the
fact and reality of Christ.” [Eugene Boring, Revelation. Interpreta-
tion, a Bible Commentary for Teaching and Preaching (Louisville,
KY: John Knox Press, 1989), 89.]

4“John’s divine commission narrated in 1:9-20 introduces not
only the proclamations to the seven churches dictated to him by the
exalted Christ (2:1-3:22) but the main part of Revelation as well
(4:1-22:5). This is a commission for a particular task (i.c., to write
what he will see and hear), not a report of the inaugural vision
calling him to a prophetic vocation (like those of many OT leaders
and prophets; cf. Exod 3:1-12; Judg 6:11-17; Isa 6:1-13; Ezek
1:1-3:11).” [David Aune, Revelation 1-5. Vol. 52A. Word Biblical
Commentary (Dallas: Word, Incorporated, 1998), 115]

with God the Father as iepeic TG 0@ kai TaTPI AUTOD,
priests to God even His Father, (1:6) clearly reflects.

Further this initial chapter paints Christ in terms
of absolute authority and power. No human authority
comes close to that which He possesses. He is Ruler
over all kings; at His coming all who ‘pierced Him’ will
walil in intense sorry and regret; He holds the churches
in His right hand controlling their destiny. Christ’'s humil-
ity must never be taken as weakness and ineptness!

But this absolute power is combined ayat@vTi
AMGGS Kai AUcavTi AUAG €K TV AUAPTIOV NPOV €V TR
aiyaT autod, loved us and freed us from our sins by His
blood (1:5b). Out of that came His transforming work
of redemption: kai émoinoev RUag BaolAsiav, iepeig TQ
Be® kai TraTpi alTod, and made us to be a kingdom, priests
to God even His Father (1:6a). His sacrificial commitment
to us is equally profound as His power.

Second, when Christ then speaks to the churches
He issues His royal edicts to them out of who He is.
And to each church that aspect of His character most
relevant to their individual situation is emphasized in
each message. There is a powerful spiritual principle
here for us today. Christ is so profound in His very be-
ing that He can present Himself to us a many, many
different ways. And each time He comes to speak to us
He does so in the manner most relevant to our needs
at that moment. Sometimes we need encouragement,
and He comes to us as Comforter. Sometimes we need
warning and He comes to us as a disciplining Father.

But most importantly He comes to us in every
circumstance of our lives. Whatever we need in that
moment He supplies. These seven churches made
this marvelous discovery in the messages delivered
to them at the end of the first Christian century. Most
of them struggled with pressures to compromise their
faith commitment with the ways of the pagan world
around them. Christ warned them to step away from
this at all costs. Several of them suffered horrifically
from persecution, especially from the local Jewish syn-
agogue. Christ demanded that they remain faithful to
Him through the suffering, with the promise to stand
with them through it to the very end where His divine
blessing would blossom upon their life.

What a wonderful insight from John about Christ!
We serve a magnificent Lord who is all powerful and
yet cares deeply about us as His people. That com-
passion is not mushy, however! It is made of solid sub-
stance that is intolerant of actions and attitudes on our
part which are destructive to our spiritual health. This
compassion has stern discipline built into it when nec-
essary. And marvelously Christ knows exactly what we
need in every instance and applies it appropriately.

C. oida claim. In every message, right after the Tade
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Aéyel... declaration comes the 0idd cou T& £pya asser-
tion from Christ. The core verb is uniformly used along
with little variation of direct object:

1) Ephesus (2:2a): oida T& E€pya oou Kai...I know
your works and...

2) Smyrna (2:9a): 0idG cou TRV BAWIV kai THV
TTwyeiav, | know your affliction and poverty

3) Pergamum (2:13a): 0ida 1100 KATOIKETS, | know
where you live

4) Thyatira (2:19a): 0i6G oou T& £pya Kai...| know
your works and . . .

5) Sardis (3:1b): 0i6G cou T& pya, | know your
works

6) Philadelphia (3:8a): 0id& cou T& pya, | know
your works

7) Laodicea (3:15a): oidd cou T& £€pya, | know
your works

Several aspects are important here. The use of the
Greek verb oida stresses analytical knowledge of the
situation in each church. The specialized tense form
here focuses on knowing both the past and the present
aspects of the life of the church. That is, Christ begins
His words to each church asserting His full and com-
plete knowledge of their situation.

The primary direct object in the majority of uses,
10 €pya oou / oou TG Epya emphasizes what each
church has done from its beginning to the present. This
includes both moral behavior and religious actions by
the congregations. It signals that for Christ the crucial
aspect of a church life is not what it claims or says, but
what it is actually doing. Its actions reflect whether or
not true spiritual existence is present. Words without
proper action are worthless before God.

Additionally, the oi6& cou T& £pya states the core
main clause in what functions as the topic sentence for
the Narratio section of each message. This introductory
sentence at the beginning of the Narratio summarizes
the essence of the situation present in each congrega-
tion.

What is to be learned from this? For one thing, we
must never forget that of all the people who know about
our church, Christ knows absolutely everything there is
to know about us. He knows every secret, every word
spoken by every member, every moral action done by
both the church collectively and by every member, both
publicly and privately. He has kept detailed records on
absolutely everything that has ever taken place in the
church as well as in the lives of its members. We hide
nothing from Him -- ever!

No such thing as personal privacy exists with our
Lord regarding each one of us. A 24-7 surveillance over
our lives that extends down to every thought we con-
template is done from Heaven. And also is then record-
ed in the book of works (cf. Rev. 20:12) for use on judg-

ment day.> We must never forget this awesome reality.
That ought to motivate us to keep our ‘act straight’ both
as a church and as individual members.

D. Narratio.® What we encounter with the 0ida cou
10 €pya topic sentence is a summation of the individ-
ual situation in each church. In some instances, this is
then expanded with relevant details that Christ deems
appropriate to mention. The formal nature of this sec-
tion reflects a court scene, along with the imperial edict
tone, in which narrating a situation becomes the basis
for issuing new laws or governmental decrees appli-
cable to a district, city, or administrative region. Usual-
ly some kind of problem prompted the issuing of new
laws, which here are contained in the dispositio sec-
tions. This has been true throughout most of recorded
human history.

Let’s take a look at each of these seven narrationes
in chapters two and three.

1) Ephesus (2:2-4): 2 oida 1& £pya cou kai TOV
KOTIOV Kai TV UTTodoviv gou kai 8T o d0vn Baotdoal

SRev. 20:12-13. kai £160V TOVC VEKPOVC, TOVG LEYEAOVE K01 TOVC
HIKPOVG, £0TdTOG EvAmiov Tod Bpdvov. Kai BiAia fvoiydncav, Kai
aAlo Priov fvoiydn, 6 éotwv Tiig Lwijg, kai ékpiBnoav oi vekpoi
€K TV yeypappévov &v 1oig Bipriow kata ta Epya adrdv. 13 kai
£dmkev 1) BdAacoa ToLG VEKPOLS TOVG €V awth kol 0 BdvaTog kol 0
{om¢ EdwKav TOLG VEKPOLS TOVG £V ODTOTG, KOl Ekpifneay Exactog
Kata Ta Epyo avTdv.

12 And I saw the dead, great and small, standing before the
throne, and books were opened. Also another book was opened, the
book of life. And the dead were judged according to their works,
as recorded in the books. 13 And the sea gave up the dead that were
in it, Death and Hades gave up the dead that were in them, and all
were judged according to what they had done.

Matt. 12:34-37. 34 yevvipora £8vav, g dvvoche dyadd
AoAglv Tovnpol Gvieg; €k Yap 10D TEPLOCELLATOS ThiG Kapdiog TO
otopa AoAgl. 35 O dyaBog &vOpmmog £k Ttod dyabod Oncoavpod
£kBaAAel ayabd, xai O movnpdg GvOpwmog ék Tod TOVNPOD
Onoavpod ExParierl Tovnpad. 36 Aéyw 6 VUV St wdv prjua dpyov &
Aoinoovoy ol GvBpwrol droddoovcty Tepl avTod Adyov &v Huépy
kploewc: 37 ék yap tdV Adywv cov dikawbnon, kol £k Tdv Adyov
ooV Kozodkaconon.

34 You brood of vipers! How can you speak good things,
when you are evil? For out of the abundance of the heart the mouth
speaks. 35 The good person brings good things out of a good trea-
sure, and the evil person brings evil things out of an evil treasure.
36 I tell you, on the day of judgment you will have to give an ac-
count for every careless word you utter; 37 for by your words you
will be justified, and by your words you will be condemned.

%The Latin term narratio is a ancient rhetorical label speci-
fying the detailing of an existing situation from the past into the
present as a basis for some kind of action:

In classical rhetoric, the part of an argument in which a speaker
or writer provides a narrative account of what has happened and
explains the nature of the case.

Narratio was one of the classical rhetorical exercises known as
the progymnasmata. Quintilian believed that narratio should be the
first exercise introduced by the teacher of rhetoric.

[“narratio,” About.com online]
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KakoUg, Kai £TTEipacag Toug Aéyovtag £auToug ATToaTdAoUG
kai oUK gioiv kai eUpeg alTOUC WeUSETC, 3 Kai UTTOMOVAV EXEIC
Kai éBacTacag did TO OVOud Hou Kai oU KEKOTTIAKES. 4 GAN
Exw kaTa ool Om TV Aydmnv cou TRV TTPWTNV APfkeg. 2
“l know your works, your toil and your patient endurance.
I know that you cannot tolerate evildoers; you have tested
those who claim to be apostles but are not, and have found
them to be false. 3 | also know that you are enduring patient-
ly and bearing up for the sake of my name, and that you have
not grown weary. 4 But | have this against you, that you have
abandoned the love you had at first.

The core topic sentence, found in vv. 2-3, lines out
the situation of the church in Ephesus from the positive
angle. This is then followed in v. 4 with a charge against
the church.

On the positive side, Christ commends the church
for three things, 10 €pya oou kai TOV KOTTOV Kai TAV
utropoviv oou, and the stance they have taken against
corrupting influences in the church, i.e., the 61 clause.
For the Ephesian believers their ‘works,” ‘labor,” and
endurance’ earn praise from Christ. They are actively
living the Christian life appropriately and consistently.
And Christ acknowledges this. In addition, they have
blocked the influence of so-called amooTtéAoug, apos-
tles, who have tried to come into the church with a cor-
rupting influence. Finally, they are commended for hav-
ing stood up for the name of Christ without faltering in
their commitment.

But the charge that Christ levels against them is the
loss of their ‘first love,” TAv aydmnv cou TAV TTPWTNV.
First love is not -- as popularly understood today --
talking about one’s enthusiasm for Christ. Ancient
ayatn had nothing whatsoever to do with emotions.
Rather, they were slacking off in their unconditional
surrender to Christ. Their faithfulness in service was
coming less and less out of unqualified, self-sacrificing
devotion to Christ and to others. Christ saw in this a
huge danger to their future spiritual health. Thus His
stern rebuke of them.

What a powerful message to modern churches!
Consistent Christian service -- and doctrinal orthodoxy
even -- can become routine and habitual. But they come
less and less from the initial conversion surrender to
Christ in sacrificial devotion. When this happens we are
headed for serious spiritual trouble, both as a church
and as individual members. Christ calls His people to
live out their entire Christian life at the same level of
sacrificial commitment expressed in their conversion.

2) Smyrna (2:9):0idd oou TRV BNiWIV Kai THV TITWXEIQV,
A& TTAoUoIog €, kai THV BAac@nuiav €k TOV AeyOVTwv
loudaioug gival £auToug Kai oUK €ioiv GAAG Guvaywyh Tol
oatavad. | know your affliction and your poverty, even though
you are rich. | know the slander on the part of those who
say that they are Jews and are not, but are a synagogue of
Satan. The single sentence introduced by 0id& sums up
the situation at Smyrna. Two core aspects are refer-

enced both in regard to the church itself and then to the
place where it existed. The church was experiencing
both cou v BAiYIv Kkai TV TTTwXEiav, affliction and pov-
erty.

The Greek construction makes it clear that their
poverty was deeply connected to the persecution they
were experiencing. The believers were suffering eco-
nomic persecution, and as the second observation
makes clear this was coming from the local Jewish syn-
agogue. Although these believers were living in deep
material poverty -- as TrTwyeia specifies by definition --
Christ reminds them that in reality they were 1TAoU0I10G,
wealthy. The wealthy Jews in the city made life miser-
able for the believers, but in reality it was the church
who enjoyed spiritual wealth in contrast to the spiritual
poverty of the synagogue.

The second observation labels the claim of the Jew-
ish synagogue to be God’s people as pure blasphemy
of God. In reality, the synagogue was where the Deuvil
reigned supremely in Smyrna. The synagogue commu-
nity stood not as authentic Jews, but rather as servants
of Satan.

Who are God’s true people in today’s world? Often
we point to the huge beautiful church buildings in an-
swer. But this is not necessarily correct. Those buildings
may just be the center of Satan’s work in a community,
even though the people in them claim to be God’s peo-
ple. The authentic people of God in any given city may
very well be the folks gathered in a store front church
located in the slum section of town. The Jews of Smyr-
na felt that their wealth was a divine blessing validating
their claim to be God’s people. But God had the exact
opposite evaluation. Instead, He saw His people locat-
ed exclusively in the humble gatherings of believers in
house churches scattered around Smyrna.

3) Pergamum (2:13-15): 13 oida 100 KaTOIKEIG,
Otmou 6 Bpdvog Tol catavd, kai kpaTelg TO Gvoud Hou Kai
oUK APVACW TRV TTICTIV Jou Kai €v Tai¢ Auépaic AvTITTag O
M&pTUC Hou & MOTOG pou, O¢ ATTekTavOn TTap’ Uuiv, 6TTou
0 oatavac KaTolkel. 14 AAN Exw katd ool OAiya 6Tl Exelg
¢kel kpatolvtag TRv SiIdaxnv Bahadu, 6¢ £€didackev 1M
BaAak BaAeiv okavdaiov EvTriov TV UiV lopanh @ayeiv
€idwAo6BuTa Kai TTopveloal. 15 olTwg Exelg Kai oU kpaTolvTag
v diIdaxnVv [Twv] NikoAait®v opoiwg. 13 | know where you
are living, where Satan’s throne is. Yet you are holding fast to
my name, and you did not deny your faith in me even in the
days of Antipas my witness, my faithful one, who was killed
among you, where Satan lives. 14 But | have a few things
against you: you have some there who hold to the teaching
of Balaam, who taught Balak to put a stumbling block before
the people of Israel, so that they would eat food sacrificed
to idols and practice fornication. 15 So you also have some
who hold to the teaching of the Nicolaitans.

The opening oida sentence elaborates two funda-
mental points: where the church was located and the
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consistent devotion of the church to Christ. The church
lived in the city where Satan reigned supremely: 6é1rou
0 Bpovog 100 caravd, and 6TTou O CaATAVAG KATOIKET.
The extensive domination of Satan was over the en-
tire city of Pergamum, and not limited to the Jewish
synagogue like in Smyrna. The huge numbers of pa-
gan temples in the city exerted almost total control over
city life. Being a genuine believer in Pergamum wasn’t
easy. But the second acknowledgment of Christ affirms
that kpateic 10 dvoud pou Kai oUK APVACW TAV TTOTIV
MOU Kai év Tai¢ Auépalg AVTITIAS O JAPTUG HOU O TTIOTOG
hou, O¢ aTrekTavOn TTap’ UMV, you are holding fast to my
name, and you did not deny your faith in me even in the
days of Antipas my witness, my faithful one, who was killed
among you, where Satan lives. In the midst of this sea of
paganism, the church in general remained steadfast in
its commitment to Christ and resisted pagan pressure
to deny Christ. This, even with the martyrdom of Antip-
as sometime prior to the writing of the message.

But just like a few of the other churches the GAN Exw
kaTd 0o OAiya, but | have a few things against you levels a
stern criticism against the congregation. The 071 clause
in v. 14 both provides the basis for the criticism as well
as spells out some of the details. The problem centered
in the church’s toleration of false teachers following the
example of the OT figure BaAhadu, Balaam, who tried
to lead the Israelites to compromise their faith in God
by worshiping the Canaanite god of Baal. Very likely
the next group mentioned, NikoAaitwv, Nicolaitans, (v.
15) is either the name of this group at Pergamum or
else a group with identical teaching to the first group.
The heart of this compromising teaching is defined as
eating food offered to idols and engaging in sexual im-
morality (@ayeiv €idwAdBuTta kai Topvedoai). Although
it seems incredulous to think of such teaching in the
name of Christ, given the atmosphere of paganism etc.
in the first century Greco-Roman world, such compro-
mises of the Gospel are entirely understandable.

So once again a church in ancient Asia was be-
ing tempted to become more like the surrounding
world rather than reflecting the image of Christ to that
world. Christian ethical and religious principles cannot
be compromised with the values of the surrounding
world, and remain Christian values. Christians are to
be a very different people in their values than those of
their non-Christian neighbors. The church allowing this
corrupting teaching in its midst brought about the stern
rebuke of Christ. It should have followed the example
at Ephesus and blocked such teachers out of the life of
the church. How this could have happened is easy to
understand given the multiple house church structure
of the Christian community at Pergamum.

What Pergamum faced is the temptation of virtually
every congregation in the modern western world today.

We must be a different kind of people from everyone
else around us. To attempt this only by wearing differ-
ent style clothes etc., e.g., the Amish, is to completely
miss Jesus’ point. It is profoundly deeper than super-
ficial appearance or bumper stickers on our cars. We
must live out our lives with a completely different set
of values that are defined by Christ through scripture.
Such is much more challenging, and will inevitably put
us in conflict with the world around us. Christ will never
ever allow us to water down these values just to avoid
conflict. As with the believers at Pergamum, what He
will do is commend us for standing firm for the values of
the Gospel in the face of bitter criticism and opposition
from the world we live in.

4) Thyatira (2:19-21): 19 0i5G cou T& Epya kai TAV
ayamnv kai TV ToTIvV Kai TRV dlokoviav Kai TV UTTopoviv
oou, Kai Ta £€pya oou Ta €oxata TAciova TV TTpwTwy. 20
AAN Exw kata ool 6T ageic Thv yuvaika leCapeA, ) Aéyouoa
£QUTNV TTPOPRATIV Kai S18A0KE! Kai TTAavE ToUG £oug SoUAoug
Tropvedoal kai Payeiv €idwAGBuUTA. 21 kai Edwka aUTf Xpovov
iva petavorion, kai oU BéAel petavofioal ék TAC TTopveiag
avtiig. 19 | know your works—your love, faith, service, and
patient endurance. | know that your last works are greater
than the first. 20 But | have this against you: you tolerate that
woman Jezebel, who calls herself a prophet and is teaching
and beguiling my servants to practice fornication and to eat
food sacrificed to idols. 21 | gave her time to repent, but she
refuses to repent of her fornication.

5) Sardis (3:1c-2): 1° 0idG cou T1a £pya 6T Gvopa
Exeic 6T g, Kai vekpdg €. 2 yivou ypnyop@v Kai OTAPIGOV
TG Aoimra & EueAov atmoBaveiv, ol yap elpnkd cou Ta £pya
TemAnpwpéva Evwtiov 100 8ol pou. 1¢ | know your works;
you have a name of being alive, but you are dead. 2 Wake
up, and strengthen what remains and is on the point of
death, for | have not found your works perfect in the sight of
my God.

The heart of the problem at Sardis was spiritual
lifelessness without the church realizing it. The reputa-
tion of the church was a positive one, evidently both in
the city and especially among the other Christian com-
munities in the region. Clearly such is a good thing. A
church needs to have a positive image to others outside
the congregation. The central point of the reputation at
Sardis was 61 6vopa Exelg 0TI {fig, that you have a name
that you are alive. This in no way mean “you are a lively
church.” Possessing spiritual life has little or nothing to
do with enthusiasm. This false idea wrongly links the
presence of the Holy Spirit to emotions.

The heart of their problem was that they were
VEKPOG, dead. By definition this means the absence of
the presence of God in their midst. Were religious ac-
tivities taking place in the church at Sardis? Quite clear-
ly they were. Were they being done with enthusiasm?
Clearly yes. But all these activities were coming from
‘the flesh’ and not from Christ. The heart of their prob-
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lem is defined with eUpnkd cou TG £pya TTEMANpWUéEVa
évwrtriov To0 B0l pou, | have not found your works com-
plete before my God. With great enthusiasm projects
would be started, and then seldom ever finished. Why?
Because the motivation behind these came out of ‘the
flesh’ and not from God. Christian service can only be
done properly if it originates in the will of God, is moti-
vated and enabled by the presence and power of God.
Without that divine presence nothing will ever be done
completely so that it pleases God.

This is just as true for us in the modern world as it
was for the believers at Sardis.

6) Philadelphia (3:8): 0ida cou & £pya, 50U BEdWKA
EvwTév oou BUpav Avewyuévny, Qv oudeic duvatal KAgioal
auTthyv, 6T hIkpav Exelc SUVAMIV Kai £THPNOAg Hou TOV Adyov
Kai oUk npvAcw 1O Ovoud pou. | know your works. Look, |
have set before you an open door, which no one is able to
shut. | know that you have but little power, and yet you have
kept my word and have not denied my name.

The assessment of the situation at Philadelphia
centers on who has genuine access to God in Heaven,
the church or the synagogue. The Jewish claim to ex-
clusive access to God as His covenant people was be-
ing made in ways that completely excluded those who
were Christians. But Christ evaluates the situation to-
tally different! The people with the open door of access
to God, BUpav nvewyuévny, were the believers, and
not the Jews in the city. Christ who held the key grant-
ing access had unlocked this door for believers. But
to the synagogue community it was closed because
Christ alone controlled the door and they refused to
come through Him. With blunt language Christ speaks
of them as 1fig¢ ouvaywyig 100 caravd, the synagogue
of Satan. But access to God was open to the believ-
ers because £1pnodg Pou 1OV Adyov Kai oUK APVAoW
10 Ovoud pou, you have kept my Word and not denied My
name. This was true in spite of the very small size of the
congregation in the city, pikpav £€xeig dUvayiv, you pos-
sess little power. They were the folks in the city who had
authentic access to the throne room of the universe,
despite being told they didn’t by the synagogue.

How does this apply to today’s world? Let me sug-
gest something to consider. Many people assume
access to God solely on the basis of belonging to a
large, powerful church where they live. Whether it be
the Catholic Church or some Protestant church. But
Christ makes it abundantly clear to the Philadelphians
that their access to God was linked to émpnodg pou
TOV Adyov Kai oUK fpvrow TO Gvoud pou, you have kept
my Word and have not denied My name, and £mipnoag
TOV Adyov Tfig UTTOdOViG Jou, you have kept my word in
endurance to me. It wasn’t church membership to the
right church that gained them access. Rather it was be-
ing a part of a community of believers who steadfastly

served Christ and refused to dishonor Him by their ac-
tions.

7) Laodicea (3:15): oidd cou T& £pya 6T olTe
Yuxpog & olTe {eaTdC. Bpehov YuxpdS AC A {eoTde. | know
your works; you are neither cold nor hot. | wish that you were
either cold or hot. Once again most interpreters have
mostly missed the point of Jesus’ words to the church
at Laodicea. Using a metaphor from the non-religious
life of the residents of the city, Christ compares them to
the petruid water piped in over a long aqueduct which
the people had to drink as their water supply. They
were neither hot like the boiling hot mineral springs of
Hierapolis with healing properties, nor cold, pure water
like what the residents of Colossae drank with it de-
licious pure taste. The church at Laodicea had drank
in the petruid atmosphere of the excessively wealthy
city mixed in with huge doses of arrogant elitism. In the
process they were managing to kill the spiritual life of
the church with such compromise. Instead of being a
witness to this community of the radical difference that
Christ makes in the life of a community, they drank in
the atmosphere of the city to such a degree that they
reflected its attitudes and practices more than Christ.
In the process they became so distasteful to Christ that
He was prepared to spit them out of His mouth, if they
didn’t repent and come back to all out surrender to Him
and repudiation of their worldly ways.

One really sad aspect, like with some of the other
churches, is their total ignorance of their spiritual condi-
tion. By reflecting the affluence of the city, they blinded
themselves to their real spiritual poverty. Christ then
was no longer in the center of the life of the church.
Instead, we find Him outside the church knocking on its
front door in the desire to be invited back into the life of
the church.

What a tragedy! And yet it leads one of wonder
how often the identical situation exists among modern
churches? An old chicle, popular half a century ago,
raised the question of, if God withdrew the Holy Spirit
from churches, how many of them would actually know
it.

One central problem seems to be at the heart of
every one of the five churches where Christ leveled
criticism. That problem centers around compromising
the Gospel with the ways of the surrounding world. In
some instances the issue stems from specific false
teachers openly advocating such compromise, e.g.,
Ephesus, Pergamum, Thyatira. But with Sardis and La-
odicea the compromise is more subtle and not crusad-
ed for by false teachers. Ephesus did reject the false
teachers, but then ended up compromising the Gospel
in this more general and less obvious manner. Christ
describes this problem in different ways but these de-

pictions all come back to the same issue.
Page 15



One of the ongoing challenges to a congregation is
how to be a Christ centered witness to the community
where it is located.” It cannot isolate itself in a hermit
style of existence. But being ‘in the world and not of the
world’ poses serious issues of spiritual insight. At what
point of connecting to non-Christians around us are we
starting to compromise the Gospel?

One of the insights coming out of these seven mes-
sages is that compromise starts taking place when we
begin trusting in ourselves rather than in Christ. The
more our Christian service is motivated by “l can do
it myself” the greater the compromise. The impressive
aspect of these seven messages is that Christ has zero
tolerance for doing church like this. The only accept-
able way of living the Christian life is through absolute
dependence on Christ for everything.

In the churches were direct contrast was drawn
between the Jewish synagogue and the church, this
principle of ‘self help religion’ and Christ centered reli-
gion is drawn out even more directly. The synagogue’s
‘self-help’ approach came off of Torah obedience cou-
pled with long standing tradition along with established
status in the city. Both at Smyrna and Philadelphia the
commendation of these churches was based on their
consistent dependence upon Christ, in spite of small
numbers or levels of intense poverty. The arrogance of
the synagogue produced severe persecution of the be-
lievers, in a vain effort to stamp out authentic devotion
to God in their city.

Another tragic aspect of what was happening is
that the churches did not realize that they were com-
promising the Gospel and thus squeezing the spiritual
life out of their church. The problem was greatest at
both Sardis and Laodicea where complete ignorance
of their spiritual condition is strongly criticized by Christ.
Compromise is a deadly spiritual disease that sucks the
life out of a church without creating the impression that
anything is wrong. When it spreads quietly and exten-
sively across a congregation as was the case in some
of these churches it has devastating consequences.
Clearly it is easier to spot when false teachers, such
as at Pergamum and Thyatira, go on a crusade advo-
cating compromise in the name of pure Gospel. But
as Ephesus reveals, when such identified individuals
are rooted out of the church, this deadly disease can
still get into the life of the church by more subtle, less
noticeable ways.

E. Dispositio.
This section of each message completes the heart
of each of the seven messages by defining impending

A classic exploration of this theme is Christ and Culture |by
H. Richard Niebuhr, now in its 50th anniversary edition. I highly
recommend it.

action by Christ upon each church.? What we see clear-
ly is that Christ takes action either positively or neg-
atively based completely on full understanding of the
details of the situation in each church. Christ does not
act arbitrarily or capriciously in warning the churches.
Neither does He praise the churches without there be-
ing something genuinely praise worthy in the church.
His actions are based on His knowledge of the situa-
tion.

There is enormous assurance in this. We don’t ever
make ‘brownie points’ with Christ; we can never ‘butter
Him up.” He knows us too well. And so we should nev-
er attempt any of this; it is doomed to back fire on us.
Whether He commends or criticizes, we know that it
comes out of His complete understanding of our situa-
tion.

Both commendation and criticism surface in this
section of the seven messages. But these have the
form of admonitions, rather than declarative statements
as in the Narratio sections above. We can learn much
by taking a look at these sections.

1) Ephesus (2:5-6): 5 pvnuéveus olv TéBev
TETITWKAC Kai peTavénoov kai 1a mpTa £pya Troincov: &i
O¢ un, €pxopai ool Kai KIVAow TNV Auxviav gou €k Tol TOTToU
aUTAG, €av un petavonong. 6 aAAG TodTo E£xeig, OTI MIOEIC T
Epya TV NikoAaiTyv & kayw pio®w. 5 Remember then from
what you have fallen; repent, and do the works you did at
first. If not, | will come to you and remove your lampstand
from its place, unless you repent. 6 Yet this is to your credit:
you hate the works of the Nicolaitans, which | also hate.

The church’s loss of its ‘first love’ prompts this call
to repentance by Christ. The demand is cast in a three-
fold call: remember (uvnuoveue), repent (PETAVONOOV),
and do (Troinoov).® The call to reach back to their past
is framed in terms of MABev TMETTWKAG, from where you
have fallen, and 10 TTpQTa £pya TTOiNGOV, the first works.
What Christ demands is that the church at Ephesus re-
turn to the quality of commitment that typified its begin-
ning during the ministry of the apostle Paul in the 50s of

8“The term dispositio (meaning ‘arrangement’) was used by
Quintilian for the effective and unified arrangement of the various
parts of a speech (Institutio oratoria 3.3.1) but has been derived
from its later application to parts of official documents in medie-
val diplomatics (cf. Fridh, Terminologie, 9-10). The dispositio is
closely connected to the narratio, for the narratio serves as the
basis for assertions made in the dispositio. The dispositio differs
from the other structural elements in the seven proclamations in
that it is not formally marked with a stereotypical phrase used
consistently throughout. Yet the dispositio is marked by the use
of verbs in the imperative and future indicative (futuristic presents
also occur, such as €pyopat, ‘I come,” BédAlw, ‘I throw,” and pellm,
‘I am about to”).” [David E. Aune, vol. 52A, Revelation 1-5, Word
Biblical Commentary (Dallas: Word, Incorporated, 1998), 122.]

*The sequencing of these imperatives pulls them together in-
to a tight-knit unitary expression: Lynuoveve ovv mdbev TETTOKOG
kol petovonoov kai ta tpdta Epya moinocov (Verb + object; Verb;
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the first century. Luke provides an inspiring depiction of
both the initial contact (Acts 18:19-21) and then of the
three plus year ministry at Ephesus (Acts 19:1- 20:1)
where the power of God flowed out through the church
in the city touching the lives of hundreds of people all
over the province of Asia. The key to this early time
of marvelous blessing was the aydmn commitment to
both Christ and others. It was unconditional surrender
to and dependence upon Christ. Thus their actions
came from the presence of Christ in their midst, and
not through self-effort. Now half a century later Christ
demands that they turn away from self-effort to that be-
ginning level of commitment to Him.

The seriousness of Christ’s demand is underscored
with the warning that accompanies the demand: i &¢
uR, €pxopai ool kai KIviiow TRV Auxviav cou ék TOU
TOTTOU AUTAG, £€Av Wn ueTavonong, If not, | will come to
you and remove your lampstand from its place, unless you
repent. Unless the church turns itself around, Christ
will remove the spiritual basis for its existence. As 1:20
had clearly stated, the lampstand is the church viewed
apocalyptically: kai ai Auxvial ai €10 €TTTA éKKANGial
eioiv. They are the holders of the divine light which en-
able it to shine divine truth to the surrounding darkened
world. But if the church has replaced that divine light
with its own self-efforts at religion, the light is no longer
shining. The lost world can no longer see the light of
God. The church has forfeited its right to exist. Not all
was lost for Christ commends them for passionately re-
jecting the corrupting impact of the Nicolaitans, whose
teaching pushed the church toward compromise with
the world.

A major lesson to be gleaned from this warning to
the church at Ephesus is to avoid compromise with the
world at all costs. Here we see a view of its danger.
Compromising with the world means adopting a ‘self-
help’ religion where the individual efforts of the believer
take on a central role in one’s Christian life. Inevitably
that pushes us away from total dependence upon Christ
and His working through us to give salvational light to
the lost world around us. Instead of ‘first love’ surrender
to Christ that enables the light of God to shine brightly
through us, the world begins noticing the self efforts of
ordinary people trying to be religious but not overly so
in order to not appear too different than the non-Chris-
tians. That kind of religion possesses no strength from
God to bring about the life-changing transformation of
the Gospel. Christ would rather no light shine at all,
than for this hugely misleading ‘light’ to be burning in
the presence of the lost.

2) Smyrna (2:10): undév @oBol G PENNEIG TIAOXEIV.
idoU péAAEl BAMelv & BidBolog ¢ UpGv gig @uAaknV iva
TeIpaoBiiTe Kail E€eTe OATYIV AUEPQV déKa. Yivou TTIOTOC Bxpl
BavdaTou, kai dwow ool Tov aTéavov Tig {wig. Do not fear

what you are about to suffer. Beware, the devil is about to
throw some of you into prison so that you may be tested, and
for ten days you will have affliction. Be faithful until death,
and | will give you the crown of life.

In this word to the believers at Smyrna, no criticism
of them is given. Rather caution and encouragement
come to let them know that just around the corner is
a time of intense persecution from the Jewish syna-
gogue. In the pair of admonitions -- undév ool and
yivou moTdg -- given to the believers, Christ doesn’t
promise any exemption from this suffering. Rather He
admonishes them not to fear it, and also to be faithful
to death. It won'’t last indefinitely, and in the promise
made to them lies eternal life at the end of the suffering:
dWwow ool TOV oTéPavov TG (wAG.

Why does Christ allow the believers who had al-
ready been enduring persecution (cf. v. 9a) face even
greater affliction? A part of the reason comes with His
declaration that the devil is going to throw some of
them into prison iva Treipac6fiTe, so that you may be test-
ed. The idea here is of being put to the test in order to
demonstrate what they are made of. Suffering persecu-
tion provides believers the opportunity to witness to the
world that they are ‘made out of spiritual steel’ and not
flabby fleshly religion. That is, Christ is both the basis
of their life and the sustainer of their life. Demonstrating
this in a willingness to die for Christ then stands in judg-
ment upon human religion to seeks its own advantage
at all costs.

Down through the centuries of Christian history,
those who have died for their Christian faith have left
a marvelous legacy of inspiration by their experience.™
The modern day ‘health and wealth gospel’ betrays its
heresy by falsely teaching that God will make every
true believer physically healthy and wealthy in this life.
Nothing could be further from the truth of the Gospel!
Such perversion reflects its bondage to worldliness and
compromise with the world -- the very thing Christ re-
peatedly condemns in these messages.

Modern western Christianity is hesitant about suf-
fering due to the enormous cultural influence of the
‘pleasure oriented society’ that we live in. We have
breathed in much of this mentality in compromising our
faith surrender to Christ. Consequently passages like
this one, which are quite numerous through the NT,
seem strange and our inclination is to find a loophole
around this principle. But in the process we water down
our Christian commitment increasingly to the level of

%One of the most inspiring records of these people comes
from the Quaker author John Foxe with his . The
first version was published in 1563 in English from the original
Latin version released in 1554. By his death in 1587, the book
had passed through four revisions and expansions. It remains today

one of the classical writings of Christianity on martyrdom from a

Protestant viewpoint.
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the Ephesian believers and unlike those at Smyrna
whose steadfastness to Christ is greatly commended.
Yet, in other parts of the modern world, especially in
the so-called ‘developing countries’ the spiritual truth
of this message is clearly understood and embraced
by millions of believers who then are making a huge
impact on spreading the Gospel in their world.

3) Pergamum (2:16): pctavonoov olv- &i 8¢ pA,
Epxopai ool TayU Kai TTOAEPAowW PET auT@V £V i pou@aia Tod
oTopaTog pou. Repent then. If not, | will come to you soon
and make war against them with the sword of my mouth.

In this message Christ's demands targets the false
teachers operating in the church, the Balaamites and
Nicolaitans. But His demand to repent, peravénoov
olv, is addressed to the church. The implication is
clear. The church is given opportunity to clean out the
false teachers from its midst. Or else, the warning, «i
O& un, €pxopai ool TaxU Kai TTOAEPAow HET alTV év
A pou@aia T00 oTOPATOS Pou, and if not, | will come to
you quickly and will make war against them with the sword
of My mouth. The warning here is stern and implies
something similar to the one in the next message to
Thyatira. That is, Christ threatens to put to death these
false teachers and their followers in the church, if He
is forced to clean up the church rather than the church
doing it themselves. The signaling of this comes in the
use of pou@aia, which referred to a battlefield sword.

One of the clear principles emerging here, and also
found in some of the subsequent messages, is that
Christ requires the church to keep the teaching going
on in its midst pure and centered on the Gospel. If a
congregation is lax and tolerates those who contradict
the Gospel with teaching that compromises with the
world, Christ will discipline the church along with the
false teachers in it.

How can a church accomplish this goal of proper
teaching in its midst? Christian history is littered with
failed attempts to do this. Clearly it is not easy! In the
first three centuries the challenge was greater because
of at least three realities. First, Christianity did not yet
have a clearly defined and widely adopted standardized
set of sacred writings of its own. The Greek translation
of the Old Testament was in place in several different
versions of Greek translation, but this was a shared Bi-
ble with Jews, and not a distinctly Christian Bible. To
be sure, during the second and third centuries the pro-
cess of canonization of Christian scriptures was taking
place, but not until the middle of the fourth century did
it become fully stabilized.

This created a dangerous environment in which the
other standard of measuring orthodoxy became the re-
gional bishop who supposedly possessed correct oral
understanding of the Gospel passed down to him in
the emerging doctrine of apostolic succession. To him

came the task of preserving correct understanding of
the apostolic Gospel preached and taught by Jesus
and the apostles.

The second reality was the deepening compromise
of Christians generally with the ways of the world. As
Christianity moved increasingly away from its Jewish
roots it increasingly lost sight of much of the apostolic
teaching of the apostles and of Christ. The ways of the
contemporary Greco-Roman world became the frame-
work for defining orthodoxy. Even after the settling of
the issue of sacred NT scriptures in the fourth century,
the compromise was so deep that this bishop centered
oral tradition, the became the standard by
which the Christians scriptures were to be interpreted.
Thus the Roman Catholic Church of today is essential-
ly built off this emerging principle of scripture under-
stood by tradition in the Rule of Faith, now in written
expression as the Magisterium.

This way of thinking is so deeply embedded that
Protestant Christianity, especially with the early reform-
ers in the sixteenth century could not escape its clutch-
es. Thus out of Luther, Calvin and others came various
creedal statements of Protestant orthodoxy as the re-
quired standard of belief and practice.

One deviation from this that more earnestly sought
to get back to the Christian scriptures as the sole au-
thority came out of the radical reformation in the late
1500s and 1600s. Luther’s principle of sola scriptura,
the scriptures alone as the authoritative standard, was
extended further than Luther, Calvin and the other re-
formers were willing to take it.

Out of this heritage came in the 1600s efforts among
Baptists and a few other groups to develop what they
called “Confessions of Faith.” These were intended to
be statements of what the individual groups believed
but in no way were to serve as authoritative documents.
They were descriptive rather than prescriptive. Baptists
have been among those championing this approach
the most vigorously, although the present Southern
Baptist Convention in the US has largely abandoned
this confessional nature in favor of a creedal approach.

But the inherent problem with all of these approach-
es is the failure to understand how the early church kept
itself pure in its commitment to the Gospel. The de-
mands of Christ in this message along with the similar
emphasis in the rest of the NT centers far more on spir-
itual purity reflected in daily living than on doctrinal pu-
rity with correct thinking. The few passages that reflect
concerns for ‘doctrinal’ purity measure this against the
orally preached Gospel by the apostles. Functionally the
emphasis is on believing in a way that produces observ-
able spiritual health. Key terms here are didaokaAia™

1“3, tov cwtijpog Nudv 0god Tit 2:10 (on the gen. cp. En

10:8 1 8. AlanA); 8. Hywivovoa 1 Ti 1:10; 2 Ti 4:3; Tit 1:9; 2:1:
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and d1daxn,' both translated as ‘teaching.’ Particular-
ly insightful is the phrase didaokaAia Uylaivouca. The
idea is teaching that leads to spiritual health. Most of
Christianity since the apostles has stressed correct
thinking as the heart of Christian orthodoxy. Jesus and
the apostles stressed teaching believers principles that
led them to be spiritually healthy followers of Christ.
These are two very different approaches. To be sure
the principles to be taught originate out of the Gospel,
which are embodied in the scriptures of the New Tes-
tament. But the stress is on the finished product, more
than on the source of the teachings. This is the exact
reason many modern churches can be as orthodox as
possible in their beliefs, but completely dead spiritually.
Within the framework of the approach of Jesus and the
apostles, such would never happen. Again, the modern
deficiency grows out of compromise with its world. It
thinks like a westerner rather than like a Christian.

The third reality was church organization. In the
very loosely structured church life early on, groups
of believers met in separate private homes scattered
across the city. They seldom, if ever, came together
in one group at one place on one occasion. Living in
the hostile environment of that time made such far too
dangerous. The individual house church leaders in a
city did, however, work together in co-ordinated efforts.
But no ecclesiastical authority enforced uniformity.
Coming out of the intense persecution of Christianity
in the second through early fourth centuries there did

koAn 8. 1 Ti 4:6; 1 kat’ evcéPetav 6. godly teaching 6:3. Of dissi-
dent teaching: dno tfig 8. avtdV dmopevyete AcPICor 2:21.W. no
modifiers w. Adyog 5:17; 6:1; 2 Ti 3:10; Tit 2:7.” [Willian Ardnt,
Frederick W. Danker, and Walter Bauer, 4 Greek-English Lexicon
of the New Testament and Other Early Christian Literature, 3rd
ed., (Chicago: University of Chicago Press, 2000), 241]

122, the content of teaching, teaching (EpArist 207; 294;
Just., A 1, 40, 1) by Pharisees and Sadducees Mt 16:12; by Jesus
J 7:16f; 18:19; apostles Ac 2:42 (Iren. 4, 33, 8 [Harv. II 262, 6];
Just., Al 53, 3 mapd t@V anootoA®dv).—Ac 5:28; 13:12; Ro 16:17;
1 Cor 14:26; 2J 9f; Rv 2:24; D ins; 1:3; 2:1; 6:1; 11:2; B 9:9;
16:9; 18:1. xata 1. ddaynv in accordance w. the teaching Tit 1:9;
Boantioudv o. teaching about baptisms Hb 6:2. tomog d10ayiic pat-
tern of teaching (of Christian belief and practice) Ro 6:17 (GRoss,
Exp. 7th ser., 5, 1908, 469-75; CLattey, JTS 29, 1928, 381-84; 30,
1929, 397-99; IMoffatt, JBL 48, 1929, 233-38; FBurkitt, JTS 30,
1929, 190f.—S. also mopadidmp 1b end, and tomog 4); . kovn
Mk 1:27 (cp. the apocryphal gospel Ox 1224 Fgm. 2 verso, I, 2-5
[KI. Texte 83, p. 26, 19ff] n[oliav o€| [eacv dwdalynv Kowv[nv]
oy[ddoxety, § ti Bla[ntiop]a kawov| [knpdooewv;] what’s this new
teaching all about that they say you’re promoting, or what’s this
new baptism you’re proclaiming?); Ac 17:19; 6. dpBopoiag teach-
ing that assures immortality IMg 6:2. Of offensive teachings Rv
2:14f; Hb 13:9; kaxn . IEph 9:1; 3. E&var, popai Hs 8, 6, 5. The
teaching of the wicked angel m 6, 2, 7.” [Willian Ardnt, Frederick
W. Danker, and Walter Bauer, A Greek-English Lexicon of the New
Testament and Other Early Christian Literature, 3rd ed., (Chicago:
University of Chicago Press, 2000), 242]

emerge a centralized structure with considerable pow-
er given to the regional bishop. Enforcing of this power
flowed largely through 