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13 ¢Quién es sabio y
entendidoentrevosotros?
Que muestre por su bue-
na conducta sus obras
en sabia mansedumbre.
14 Pero si tenéis celos
amargos y ambicion per-
sonal en vuestro cora-
zOn, no seais arrogantes
y asi mintais contra la
verdad. 15 Esta sabidu-
ria no es la que viene de
lo alto, sino que es ter-
renal, natural, diabdlica.
16 Porque donde hay ce-
los y ambicion personal,
alli hay confusion y toda
cosa mala. 17 Pero la sa-
biduria de lo alto es prim-
eramente pura, después
pacifica, amable, con-
descendiente, llena de
misericordia y de buenos
frutos, sin vacilacion, sin
hipocresia. 18 Y la semi-
lla cuyo fruto es la justi-
cia se siembra en paz
por aquellos que hacen
la paz.

13 Who is wise and
understanding  among
you? Show by your good
life that your works are
done with gentleness
born of wisdom. 14 But if
you have bitter envy and
selfish ambition in your
hearts, do not be boastful
and false to the truth. 15
Such wisdom does not
come down from above,
but is earthly, unspiritual,
devilish. 16 For where
there is envy and selfish
ambition, there will also
be disorder and wick-
edness of every kind.
17 But the wisdom from
above is first pure, then
peaceable, gentle, will-
ing to yield, full of mercy
and good fruits, without
a trace of partiality or hy-
pocrisy. 18 And a harvest
of righteousness is sown
in peace forf those who
make peace.

13 If you are wise and
understand God’s ways,
live a life of steady good-
ness so that only good
deeds will pour forth. And
if you don’t brag about
the good you do, then
you will be truly wise! 14
But if you are bitterly jeal-
ous and there is selfish
ambition in your hearts,
don’'t brag about being
wise. That is the worst
kind of lie. 15 For jeal-
ousy and selfishness
are not God’'s kind of
wisdom. Such things are
earthly, unspiritual, and
motivated by the Deuvil.
16 For wherever there is
jealousy and selfish am-
bition, there you will find
disorder and every kind
of evil. 17 But the wisdom
that comes from heaven
is first of all pure. It is
also peace loving, gentle
at all times, and willing to
yield to others. It is full of
mercy and good deeds.
It shows no partiality and
is always sincere. 18 And
those who are peace-
makers will plant seeds
of peace and reap a har-
vest of goodness.

The Study of the Text:!
Human knowledge is divided up into several different categories in the modern western world. The
fields of education and philosophy have been attempting to classify different categories of knowledge for
the_past few centuries. This kind of study itself falls under the very broad label of the taxonomy? of human
"With each study we will ask two basic questions. First, what was the most likely meaning that the first readers of this text
understood? This is called the ‘historical meaning’ of the text. That must be determined, because it becomes the foundation for the
second question, “What does the text mean to us today?” For any applicational meaning of the text for modern life to be valid it must
grow out of the historical meaning of the text. Otherwise, the perceived meaning becomes false and easily leads to wrong belief.
*The exact definition of taxonomy varies slightly from source to source, but the core of the discipline remains: the conception,
naming, and classification of organism groups. As points of reference, three recent textbook definitions are presented below:
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knowledge. Francis Bacon |in his [The Advancement of Learning|

first published in 1605, began studying this topic and advocated “SYSTEME FIGURE

one of the beginning structures of defining human knowledge. Baf PES CONNOISSANCES HUMAINES.
con, however, is better known as the creator of pmpiricisr, the in e

ductive methodology used for scientific inquiry. The work of twq |: = =
French philosophers, Jean le Rond d’Alembert and Denis Didero '
advanced and popularized the concept of a taxonomy of knowli:
edge with what came to be known as the “free of Diderot and*
d’Alembert,” on the right. Human knowledge fell into one of threq
categories: memory, reason, or imagination. More recent studies
project a variety of viewpoints but still influenced to some extent by
Diderot and ‘d’Alembert.

The idea of human knowing and cognition, rather than obser:
vation of the material world around people, has been the focus o
research in the areas of psychology, sociology, and anthropology
The so-called [self-categorization theory currently dominates the
scene in the realm of psychological research, but anthropologistg
typically advocate substantially different views along with sociolo
gists.

What is fascinating to me about this very technical field o
study is that wisdom seldom is included as one of the categories
of human knowledge or understanding. This omission sometimes happens because wisdom is frequently
viewed as a ‘deeper knowledge’ of reality than just knowledge or understanding.® And the taxonomy process
functions at the more surface level knowledge perspective due to the impact of empiricism. Thus being wise
and being intelligent are two very different matters. Of course, the ancient world came at these issues very
differently than does the modern world, espcially the contemporary western world. Also, wisdom in Africa and
Asia is perceived very differently than in western society. This we will look at below under |nternal History.

All this becomes important to sort out because James begins his discussion with the question: Tig
ooQOG Kai EMOTAPWY v UPiV; Who is wise and insightful among you? This very generalized question forces us
to give some thought to what James is talking about, and how that connects up to the ways of thinking in our
own world.* Thus James has a lot to tell us about what constitutes true wisdom and what doesn'’t.

IMACIN oN.

1. Theory and practice of grouping individuals into species, arranging species into larger groups, and giving those groups
names, thus producing a classification [Judd, W.S., Campbell, C.S., Kellog, E.A., Stevens, P.F., Donoghue, M.J. (2007) Taxonomy.
In Plant Systematics - A Phylogenetic Approach, Third Edition. Sinauer Associates, Sunderland.]

2. A field of science (and major component of systematics) that encompasses description, identification, nomenclature, and
classification [Simpson, Michael G. (2010). “Chapter 1 Plant Systematics: an Overview”. Plant Systematics (2nd ed.). Academic
Press. ISBN 978-0-12-374380-0.]

3. The science of classification, in biology the arrangement of organisms into a classification. [Kirk, PM., Cannon, P.F.,

Minter, D.W., Stalpers, J.A. eds. (2008) Taxonomy. In Dictionary of the Fungi, 10th edition. CABI, Netherlands.]
[“Taxonomy: Definitions,” Wikipedia.ord]

*Wisdom is a deep understanding and realization of people, things, events or situations, resulting in the ability to apply
perceptions, judgements and actions in keeping with this understanding. It often requires control of one’s emotional reactions (the
“passions”) so that universal principles, reason and knowledge prevail to determine one’s actions. Wisdom is also the comprehen-
sion of what is true coupled with optimum judgment as to action. Synonyms include: sagacity, discernment, or insight.” [“Wisdom,”
Pikipedia.ord]

*A side note. Having awareness of this topic becomes all the more important in a multi-cultural international setting. Out of my
experiences of being a part of such churches mostly in Europe through the International Baptist Convention over the past thirty plus
years, I have observed that one of the greatest challenges in a multi-cultural congregation is clear, understandable communication.
Whatever the language used officially by the congregation -- usually English in the IBC churches -- the home culture of each par-
ticipant shapes and defines the meanings attached to the words that are spoken. And particularly when English is being used as a first
foreign language one’s native language still influences the meanings and intended definitions of the English words being spoken.

Thus a group of 50 people from twenty or thirty different cultures can use the same basic English words at church but intend
radically different meanings with those words. Each listener also hears these same English words differently, since they are ‘filtered’

through the language grid of their native tongue. Understanding clearly what others are trying to tell us becomes terribly important,
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1. What did the text mean to the first readers?

Background:

Historical Setting.

External History.
In the hand copying of the Greek text of 3:13-18 over the first thousand years o

Christian history, several variations in wording surface in comparing those manuscripts with one
another, that continue to exist today. But in the opinion of the editorial committee responsible
for The Greek New Testament (4th rev. ed.) published by the United Bible Societies no existing
variations are significant enough to impact how these verses would be translated into anothe
language. Consequently no variant readings of the text are listing in the text apparatus of thig
printed Greek New Testament.

However, in the text apparatus of the Novum Testamentum Graece (27th rev. ed.), which con
tains a full listing of existing variations, some dozen places are listed where variations in wording
surface in the different manuscript copies.® Again, as careful examination of each of these readings
signals, not one alters the meaning of the text and the vast majority are efforts to update and improvs
the style of the writing of the Greek.

Consequently, the adopted text reading can be exegeted confidently that it represents the original
wording of this text.

Internal History.
One very important background issue here is the understand- "= w=
ing of diverse meanings of cogia, wisdom, in the ancient world. Without this
understanding it is impossible to grasp clearly what James is discussing in
the passage. Plus, one needs to see wisdom against the backdrop of other
perspectives on knowledge and knowing in the ancient world. This will throw much light on the effort to grasp
the idea of wisdom that James put on the table in this passage.
Inside the New Testament a variety of words are built off the single root stem cog- with some refer-

wisdom

if we are to avoid conflict and frustration as we seek to worship and serve God together as a congregation. On the other side, this
challenge is one of the great attractions of an international church. When communication occurs clearly, we are immeasurably en-
riched by the great diversity of viewpoints reflected in the many different cultures represented in the group.
SJakobus 3,13
* g1 115 489. 2298 al; Nil (The pronoun Tig, who, is replaced by &t tig, if someone)
|—K 049*. 1 al
Jakobus 3,14
* apa AP W 33. 81.945. 1241. 1739. 2298 pc (The interrogative particle dpa, then, is inserted after &i 8¢, but if)
* Toug —Owoug X 323. 945, 1241. 1739. 2298 al latt bo (The singular 1) kapdiq is replaced by the plural taig kapdiog)
* kowy— A 69. 630 al (katakovydcde is replaced by kavydcOe)
* 4512 8@ syp; Prosp (The sequence of kal ywendeobe kot tig dAnbdeiog is shifted)
Jakobus 3,15
*231C614.630.945. 1241. 1505. 1739 al; Cyr (The sequence of adtn 1 coeia is shifted)
Jakobus 3,16
* gpetg C pe (the spelling of épiBeia is altered)
| epig P 945. 1241. 1243. 1739. 2298 pc
* kot & A 33. 81 pe syp (kai is inserted before dkoatactacio)
Jakobus 3,17
* neot P74 (kai is replaced with peotn)
* gpyov C 322. 323, 945. 1241. 1243. 1739 pc (before dyabdv the word épydv is inserted)
* kot P100 K L 049. 69. 322. 323 m (koi is inserted before dvumdkpirog)
Jakobus 3,18
* g M (either tiic or 0 is inserted before dikatoovvng)
|ox* Y
| txt P x° AB C L P 33. 81.323. 614. 630. 945. 1241. 1505. 1739 al sa
[Eberhard Nestle, Erwin Nestle, Kurt Aland et al., Novum Testamentum Graece, 27. Aufl., rev. (Stuttgart: Deutsche Bibel-
stiftung, 1993), 593-94.]
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ence to wisdom: cogia, wisdom (noun; 51x); co@ifouail, know how to contrive cleverly (verb); co@idw, make wise
(verb); cogdg, n, 6v, wise (adjective; 20x); co@dg, wise man (noun).® Most of the terms are used positively,
but a few are sometimes used with negative implications. Usually in these instances negative adverbs or
adjective modifiers are attached to the word, clearly signaling a negative implication to the word. In the back-
ground of James’ discussion in 3:13-18, along with the earlier one in 1:5-8, lies two dominant streams of
thinking about cogia: the Greek tradition” and the Jewish tradition.

Across the centuries the idea of cogia underwent change. In the very early period prior to the classical
era (sixth to the third centuries BCE), cogia referred to most every kind of practical skill where the individual
possessed unusual ability:®

In the early period a man was wise who was fully and pre-eminently experienced and adept in a specific skill, mostly
manual. The earliest example is in Hom. Il., 15, 411 f.,* which refers to the codia of a téktwv who pursued his craft acc. to
the directions of Athene.> After Hom. we read in the same sense of the wisdom, i.e., mastery of, e.g., the builder, general,
statesman, physician, wagoner, wrestler, goldsmith etc.® codia here is always combined with téxvn, émotrun, £pyov etc.”

Yet the ref. is not just to specific manual skill; it is also to mastery and superiority in a matter.® Acc. to Pind. Nem., 7and 17,

e.g., a wise man can predict the weather; acc. to Eur. lon, 1139 he can calculate the surface of a tent. Always the pt. is: 6

xpnow’ eidwg, oly 6 TOAN €ldw¢ 00dd¢.° Hence wisdom is often distinguished from sheer physical force.’® One is not wise

by nature; wisdom comes only by learning.?* Wisdom has nothing in common with pavia, Gorg. Pal., 25 (Diels, Il, 300, 20

ff.). In particular it is distinguished from tioxn, Democr. Fr., 197 (186, 3 ff.). It always stands out; the wise man is different

from others.'? codia is a gift of divine grace, Soph.& Fr., 226 (TGF, 184), cf. Gorg. Hel., 6 (Diels, II, 290, 3 f.). Various legends
tell how it once came down from the gods to men. Originally it was a possession of the gods alone: Athene (Plat. Prot.,
231d), Hephaistos and esp. Apollo14 were the gods of wisdom. The Muses mediate it to the poets.’® Hence these are re-
puted to be wise kat’ £é€oxnv.% Pind. realises that he is a codo¢ owntric in whom musical inspiration and the artistic art of
constructing verse are combined.
But with the classical period a major shift in meaning with cogia took place. cogia becomes limited to theo-
retical and intellectual knowledge while loosing its designation of practical skills:®

Yet under lonic leadership a new type of sage was developed from the 6th cent.; the wisdom of this new sage is a
resolute application to theoretical inquiry. Here codia is fully understood as established knowledge which can be learned

(= n. 11) and the mastery of which is téxvn, this being treasured as the art of comprehending general laws. We may refer

esp. to the gt. lonic natural philosophers, who investigated the ¢UoLg, yéveoig or apyn of all things.?” Thus codin is very

common in the lonic of the period,?® whereas it is hardly found at all in Attic prose.?® The Sophists are the first to use it. Basi-
cally contesting the knowability and expressibility of being they resolutely and consistently make thought and language an
instrument for mastering practical living. For them there is no wisdom in the sense of the older philosophers.>®* Wisdom as
the power of clever speech subjects the world to the sophist.3* Wisdom may thus be taught, and the Sophists worked out

a varied programme of instruction. Publicly rejected,?? they finally went down under the devastating criticism of Socrates,

Plat..3 and Aristot.>* Only from this time on does codlotAc, previously used positively as a synon. of co¢dg,35 take on a

negative ring and come to be sharply differentiated from co¢ag.

For Plato, cogia stood as the most important of the four cardinal virtues: co@ia (wisdom), avdpeia (manliness),
owepoaouvn (self-control) and dikaloouvn (justice). Central to wisdom for Plato was knowledge of the good
and the beautiful, completely abstract concepts.'™ For Aristotle, however, gogia (wisdom) equals @IAocogia

%In the earlier classical Greek quite a number of additional words emerged from the cog- stem, e.g., coQloT)g, GOPIN.

7“An important point is that in contrast to specific epistemological terms like yvoun (— 1, 717, 10 ff.), yvdoig (— 1, 689,
13 ff.), oveoig, padnua, émotun and others, in which we have verbal abstracts, cogia is derived from an adjective and always
denotes a quality, never an activity. This is the reason for the great shift which took place in its meaning.” In general coeia denotes
a materially complete and hence unusual knowledge and ability. In the early Greek period any practical skill of this kind counted
as wisdom, then during the classical period the range of meaning was strongly restricted to theoretical and intellectual knowledge,
and finally in the usage of the philosophical schools of Hellenism and later antiquity the practical element was united again with
the theoretical in the ideal picture of the wise man.” [Theological Dictionary of the New Testament, ed. Gerhard Kittel, Geoffrey W.
Bromiley and Gerhard Friedrich, electronic ed. (Grand Rapids, MI: Eerdmans, 1964-), 7:467.]

8Theological Dictionary of the New Testament, ed. Gerhard Kittel, Geoffrey W. Bromiley and Gerhard Friedrich, electronic
ed. (Grand Rapids, MI: Eerdmans, 1964-), 7:468-69.

*Theological Dictionary of the New Testament, ed. Gerhard Kittel, Geoffrey W. Bromiley and Gerhard Friedrich, electronic
ed. (Grand Rapids, MI: Eerdmans, 1964-), 7:469-70.

Topia émotiun dvordfetog: émotnun TV del Svtov: émotiun Bewpntikn Tig TV Sviov aitiag. Dlocoia Tfig TV
Svtav del éniotung 6pegig: £€€1g Bepntikn 10D dAn0odg, Tdg AANBEG: Empédela yoyiig peta Adyov opbod. [Theological Diction-
ary of the New Testament, ed. Gerhard Kittel, Geoffrey W. Bromiley and Gerhard Friedrich, electronic ed. (Grand Rapids, MI:
Eerdmans, 1964-), 471.]
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(philosophy). Thus wisdom is the supreme knowledge:"

Yet wisdom in the strict sense is the knowledge which perceives and knows mp®tat aitiat kat dpxai.* Thus codia is
the mpwtn ¢dhocoodia,* “the most complete form of knowledge,”*® for he who knows first causes knows all things, since
the dpyxat underlie all that exists, Metaph., 1, 2, p. 982a, 21 ff. Hence the wise are distinguished from all other men by
this knowledge,*” especially from the Sophists, against whom Aristot. fights just as strongly as Plato: the codol know the
THwrota.’®

With the beginning of the Hellenistic era in the 300s BCE, the Greek idea of wisdom underwent another major
shift in meaning.'? The dominant philosophical school of this period extending well beyond the first century of
Christianity was Stoicism, which combined elements of the past but with a new set of assumptions:*
The Stoic ideal of wisdom exerted a strong influence for centuries. The Stoic school founded by Zeno, developed
by Chrysippus and then persisting basically unchanged into the Christian era, is a fundamentally dogmatic system which
finds its comprehensive goal in the prototype of the coddg or oroudaioc. The leading concern is to impart to individuals
knowledge of the system, which is thought to be in essential harmony with the ontic system of the cosmos, and thus to
give them the final shelter which rejection of the metaphysics of Plato and Aristotle had called in question for the Stoics.*®
Hence codia is defined as émotrun Beiwv te Kai avBpwreiwv mpayudtwy,* which in the Stoic sense means controlling
knowledge of the universe as ék Be@v kai avBpwnwv ... clotnpa.®® Now knowledge is for the Stoic a 81aBeolg, i.e., an im-
mutable basic attitude. Hence codia as knowledge is the §taBeatg [arrangement] which corresponds to the Adyoc that con-
stitutes the unity of the cosmos,®* so that essentially it is an ethical attitude too. Thus codia is regarded as the only basic
virtue which essentially combines practice and theory.®> Wisdom is actualised knowledge,®® and philosophy is its practical
execution.® Stoicism, then, can basically explain codia only with reference to the conduct of the wise man. The co¢og
is the true and necessary subject of Stoic philosophy. The rigour of the image is typical. Only the sage can have éniotiun
[acquiring of knowledge];® to him alone are all things accessible.®® Error is ruled out for the sage.®” He is divine by nature.®® He
does all things well.*® He alone possesses all virtues and hence he alone is happy:’® ndoalg pév taic Kwroesol, macalg St
Tal¢ oX€oeatv O omoudalog EmMavetog, Evdov te Kal £€w KTA.”?
It was this perspective about cogia that James labels false wisdom in his discussion. His strategy is not to
attack it philosophically, which would have meant little or nothing to his readers. Instead, he attacks it ethically
due to its inherent tendency to promote arrogance and elitist superiority by the one claiming to be a co@dg,
sage.

He opted, instead, for a Jewish based definition of cogia, which was developed out of the religious tra-
ditions of the Jewish people.™ It held someone in common with Hellenistic definitions the idea of a thorough

"Theological Dictionary of the New Testament, ed. Gerhard Kittel, Geoffrey W. Bromiley and Gerhard Friedrich, electronic
ed. (Grand Rapids, MI: Eerdmans, 1964-), 7:471-72.

12“The beginning of the Hell. period is characterised essentially by the political decline of the small city states, the rise of
Alexander’s empire, the resultant kingdoms, and the process of religious and cultural syncretism which suddenly became so wide-
spread in consequence. This new situation on the larger canvas meant a wholly new basic experience for the individual. He was
largely detached from the old, developed, native sphere of the polis and thus left defenceless in the broader sphere of the cosmos.
He was now basically alone.> This experience leads to a new approach to life which takes shape in the ideal of the wise man that
almost all philosophical schools sought to set up — the image of the whole man who can find his way in the relations of the day and
preserve the ancient ideal of gvdarpovia in changed surroundings.’* Thus the philosopher is often the tutor who prepares the sons
of the wealthy for life in the broadest sense.® We find this ideal picture of the sage first of all in the Megarics,* then in the Cynics,
and finally esp. in the Stoics and Epicureans.””” [Theological Dictionary of the New Testament, ed. Gerhard Kittel, Geoffrey W.
Bromiley and Gerhard Friedrich, electronic ed. (Grand Rapids, MI: Eerdmans, 1964-), 7:472-73.]

BTheological Dictionary of the New Testament, ed. Gerhard Kittel, Geoffrey W. Bromiley and Gerhard Friedrich, electronic
ed. (Grand Rapids, MI: Eerdmans, 1964-), 7:473-74.

14 Since the LXX normally uses cogia/copodg for the Hbr. stem 031 [be wise; hkm, in essentials this alone need be considered.
The verb 0511 occurs 26 times (q 18, pi 3, pu 2, hi 1, hitp 2), 02 as adj. or noun occurs 135 times, the noun 7p277 147 times and in the
plur. nindp 485 times. 73 instances are in the historical books (0311 3, 02n 31, 720 39), 41 in the prophets (2dr 1, 02 24, fpan 16),
13 in the Psalms (2311 4, 021 2,7»20 7),% 180 in the Wisdom lit. proper (2or 18, 021 76, 730 86),%” and 5 in the other books. Thus
about three-fifths of the total may be found in the Wisdom books. It is worth noting that in the historical books the words mostly
denote technical or artistic ability (— 484, 1 ff.) or cleverness and knowledge such as the wisdom of Solomon (— 484, 24 {f.), more
rarely magical craft, practical wisdom, and ethical or religious conduct (— 486, 14 ff.). In the prophets they denote human ability of
various kinds, the wisdom and the magicians of other nations; they are also found in criticism of wisdom and very rarely, and only
in prophecy, in the context of eschatology, — 488, 30 ff. In the Wisdom lit. (— 476, n. 87) the terms may sometimes be used for
cleverness and prudence, but as in the Psalms they are employed in the main for rules of behaviour, for ethical or religious conduct.
Qoh. stands apart, since it uses the words for the doctrinally clearly etched wisdom of the schools. In the few other instances the
ref. is to magic or knowledge.
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grasp of reality and the functioning of life. But in contrast to the Greek view, the origin of such understanding
lay in the God of Israel.’ The ethical implications of Jewish wisdom flowed out of the moral being of God.
This wisdom had abstract qualities but these were profoundly different from the Greek understanding, and
in particular from the contemporary Stoic understanding. The divine source of wisdom was the key differ-
ence, and it displayed itself in practical ways, primarily in ethical behavior. It was not particularly concerned
with labeling a highly skilled farmer or craftsman as wise simply because he possessed superior skills in his
particular trade.

Also important to note is the core idea of non, be wise (hkm). It defines the state of being wise.'® How
does one come into such an existence? With the shift to the imperfect form of the Hebrew verb the idea shifts
to becoming wise.'” This can be accomplished through a variety of ways, such as experience, careful listen-
ing to other, following the wise counsel of others, instruction et als. At the heart of this is learning the ways of
God with the ability to correctly apply them to the living of one’s daily life.

Another important note is the tendency in some parts of the Hebrew Old Testament to use nabén, in-
sightful, from |1a, bin, as a synomyom of non." This Hebrew adjective lies behind émotApwy in James 3:13
via the LXX. This gives us an important clue to James’ phrase co@0g kai £moTAPWY in v. 13.

What James does is work off his Jewish heritage and interpret it to his readers as the only legitimate
wisdom that exists.

In the background of this additionally lies the use of Greek terminology for knowing and understand-
ing in connection to wisdom. In the NT the key verbs referring to “know’ and ‘knowledge’ are yividokw; 0ida;
yvwpidw; yvoig.” Out of these five core words come many derivatives along with additional words and

“In the Aram. portions of the OT we also find the noun 2°317 “‘wise man,” which is used 14 times for men to whom one goes
for the interpretation of dreams, and the noun 71221, which is used in Ezr. 7:25 for the Torah and elsewhere for the gift of interpreting
dreams granted to Daniel.”

[Theological Dictionary of the New Testament, ed. Gerhard Kittel, Geoffrey W. Bromiley and Gerhard Friedrich, electronic
ed. (Grand Rapids, MI: Eerdmans, 1964-), 7:476.]

15“In post-exilic Israel with its profound intellectual developments the concept of wisdom was to a great degree thought out
and used theologically among the so-called teachers of wisdom. Wisdom was regarded as a divine summons to man, as a means of
revelation, as the great teacher of Israel and the Gentiles, and even as the divine principle set in the world at creation. All theological
thinking thus became more or less wisdom thinking; at any rate, to a hitherto unknown degree, theology was unified and concen-
trated in the master concept of wisdom.” [Theological Dictionary of the New Testament, ed. Gerhard Kittel, Geoffrey W. Bromiley
and Gerhard Friedrich, electronic ed. (Grand Rapids, MI: Eerdmans, 1964-), 7:482.]

1%“The verb in the basic stem refers, first of all, to the state of ‘being wise,” indeed, as something objectively determinable,
whose effectual (even if only imagined; cf. Deut 32:29; Prov 9:12[bis]) presence makes other activities possible, and whose absence
prohibits other actions (cf. HP 27ff.): in addition to the passages already mentioned, Zech 9:2 (ironic-concessive); Prov 23:15; Eccl
2:15, 19 (all in the pf.), as well as 1 Kgs 5:11 (impf. cons., resumptive); cf. Job 32:9 (with an impf. in the so-called compounded
nom. clause).” [Ernst Jenni and Claus Westermann, Theological Lexicon of the Old Testament (Peabody, MA: Hendrickson Publish-
ers, 1997), 419.]

7By contrast, the remaining 9 Prov passages (see HAL 301a, where all Prov passages are incorrectly listed in one category)
use an impf. (9:9; 13:20 Q; 19:20; 20:1; 21:11) or an impv. (6:6; 8:33; 23:19; 27:11) as the predicate (cf. also Eccl 7:23 with a cohor-
tative), and the verb acquires an ingressive meaning: ‘to become wise,’ a reference to ‘being wise’ as a future, resultant event, often
as the result of another phenomenon; this ‘other phenomenon’ refers to the various means of becoming wise, through either experi-
ence (Prov 6:6; 13:20) or instruction (cf. 9:9; 21:11), but esp. through an obedient ‘listening’ that leads to behavior (8:33; 23:19;
esp. 19:20: “‘give heed to counsel [ ‘€sd] and receive instruction [mlsar, — ysr] ‘). ‘Becoming wise’ means training; the impvs. are
pleading warning cries to that end.” [Ernst Jenni and Claus Westermann, Theological Lexicon of the Old Testament (Peabody, MA:
Hendrickson Publishers, 1997), 419.]

18“The main synonyms are bin, bind, and tebiind. The verb bin is used more widely to mean ‘consider,” ‘discern’ ‘perceive,’
but the nouns are close synonyms to zokmd and are used especially in Prov and Job. In the well-known verse Prov 4:7, ‘understand-
ing’ is not a higher stage than ‘wisdom,’ but a poetic synonym used for emphasis. The root sakal is also widely used for ordinary
intelligence and skill. It is often used for that wisdom which brings success—even prosperity. This wisdom was possessed by David
(I Sam 18:14) and will characterize the Messiah (Jer 23:5; Isa 52:13). But the Hiphil participle is used particularly in Prov as another
synonym of hokmd. This word, maskil, is also used extensively to designate a type of psalm. tisiya, like sa@kal, has the double mean-
ing of wisdom and the success which is the effect of wisdom.” [Louis Goldberg, “647 035 In Theological Wordbook of the Old
Testament, ed. R. Laird Harris, Gleason L. Archer, Jr. and Bruce K. Waltke, electronic ed. (Chicago: Moody Press, 1999), 282.]

19 Outline of Subdomains
A Know (28.1-28.16)
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Known (the content of knowledge) (28.17-28.27)
Well Known, Clearly Shown, Revealed (28.28-28.56)
Able To Be Known (28.57-28.67)

Not Able To Be Known, Secret (28.68—28.83)

Mo aw

A Know' (28.1-28.16)

28.1 YIvOOK®?; 010073 Yvopilim?®; yvéeic?, emg f: to possess information about—‘to know, to know about, to have knowledge of, to be
acquainted with, acquaintance.’

YWAHOK®': 510T1 YvOVTES TOV BE0V 00K (O OedV £d0&ncay ‘since, although they knew about God, they did not honor him as God’ or ... they
did not give him the honor that belongs to him’ Ro 1:21; Opeig €ote 0l dikatodvreg £aVTONG EvAmiov TV AvOpdTmV, O 8¢ 0g0g

YWAOKEL TOG Kapﬁwtg Vu®v ‘you are the ones who make yourselves look right in people’s sight, but God knows your hearts’ Lk 16:15.2

0180 yp1yopsite 0DV, 8TL 0K 0idate THY Nuépay ovdE TV dpav “watch out, then, because you do not know the day or hour’ Mt 25:13; tég
gvtoldc 01d0c “you know the commandments’ Mk 10:19.

yvopilma: ti aipioopat o0 yvopilm ‘which I shall choose, I do not know’ Php 1:22.

YVOO1G": ToD dodvar Yvdov cmtnpiog Td Aad avtod ‘to let his people know that they will be saved’ Lk 1:77.

28.2 imywvdokm?; Emiyvooic®, g f: to possess more or less definite information about, possibly with a degree of thoroughness or com-
petence—°to know about, to know definitely about, knowledge about.’

EMYIVOOK®™: 0VOELG EMYIVAOGKEL TOV VIOV €1 U1 O TaTp, 0VOE TOV TATEPQ TIG EMYIVAOKEL €1 U1 0 VIOG ‘no one knows the Son except the
Father, and no one knows the Father except the Son’ Mt 11:27; & 0 0g0g £xTioeV €ig LETAAN YV LUETE EVYOPLOTIOG TOIG TIGTOIG KOl ETEYVMOKOOL TV
arnOeiay ‘which things God created to be received with thanksgiving by those who believe and know the truth’ 1 Tm 4:3.

Enityvooich: aitovpevol iva minpwbijte v ntyvooty tod Oeinpatog adtod ‘we are asking (God) to fill you by letting you know what he
wants’ Col 1:9; év émyvmcel mavtog dyadod tod v Nuiv gig Xpiotov ‘so that you will know every blessing that we receive in Christ’ Phm 6; kot
Kka0mg ovk £dokipacav Tov 0gov Exev &v émyvaacet ‘and because they refused to keep in mind knowledge about God’ or *... to think about God’
Ro 1:28. It is also possible to render éniyvootg in Ro 1:28 as ‘true knowledge.’ For another interpretation of éniyvooig as part of an idiom in Ro
1:28, see 31.28.

28.3 émicTapm®: to possess information about, with the implication of an understanding of the significance of such information—*‘to
know.’3 tov [Tadiov éniotapon ‘I know about Paul’ Ac 19:15; dpeig énictache 6t a4’ Nuepdv dpyaiov &v DUy EEeréarto 6 Oedc “you know that
a long time ago God chose (me) from among you’ Ac 15:7.

28.4 cOvo1307; ovveidNoIS?, emg f: to be aware of information about something—*to know, to be conscious of, to be aware of.’

oUVOLd0: 00OV Yap ELanT@ cvvolda ‘I am aware of nothing against myself” 1 Cor 4:4.

GLVEIONOIG": €l 010 cuveidnov Ogod Hoeépet Tig Amag Tdoymv adikmg ‘if you endure the pain of undeserved suffering because you are
conscious of God’s will’ 1 Pe 2:19.

28.5 ovvowda: to share information or knowledge with—‘to know something together with someone else.” évoceicaro dmd Tiig T,
ouveldving kai tig yovoukds ‘he kept part of the money for himself, his wife sharing in knowledge of that too’ Ac 5:2. The sharing of information
may be expressed in Ac 5:2 as ‘his wife also knew about it.’

28.6 TPOYIVOGK®*; TPOYVOGIS?, m¢ f; mpoopdm®: to know about something prior to some temporal reference point, for example, to know
about an event before it happens—*to know beforehand, to know already, to have foreknowledge.’

TPOYWWAOCK®™: TPOYWWAOGKOVTEG e dvobev, £av 0élwaot paptupelv ‘they have already known me beforehand, if they are willing to testify’
Ac 26:5; mpoeyvaouévoy eV mpod KotofoAfg kocpov ‘known already before the world was made’ 1 Pe 1:20. It is also possible to understand
apoywdoke in 1 Pe 1:20 as meaning ‘chosen beforechand’ (see 30.100).

TPOYVOGIG': ToUTOV Tf] OPLopéV BovA) Kol Tpoyvadcel Tod 0o Ekdotov ‘God, in his own will and foreknowledge, had already decided that
this one would be handed over to (you)’ Ac 2:23.

TPoopae®: TPoidav EAdAncev mepl thg dvactdoeng Tod Xpiotod ‘knowing ahead of time, he spoke about the resurrection of the Christ’
Ac2:314

28.7 oida®: to have the knowledge as to how to perform a particular activity or to accomplish some goal—°to know how to.” &i obv Dpeig
movnpoi évteg oidate dopata ayada d1dovar Toig Tékvolg vudv ‘if you, then, though you are evil, know how to give good gifts to your children’
Mt 7:11.

28.8 copias, ag f: knowledge which makes possible skillful activity or performance—‘specialized knowledge, skill.” dnéoteirév pe Xpiotog

.. evayyehilesBal, ovk &v coeig Adyov ‘Christ sent me ... to preach the good news not with skillful speech’ 1 Cor 1:17. It is also possible to
interpret co@io in 1 Cor 1:17 as wisdom which makes possible correct understanding (see 32.32).

28.9 60@oc?*, 1, 6v: pertaining to specialized knowledge resulting in the skill for accomplishing some purpose—‘skillful, expert.” g Gopog
apyrréxtov Ogpéhov E0nkoa ‘I did the work like an expert builder and laid the foundation’ 1 Cor 3:10. In some languages one may render the phrase
‘expert builder’ as ‘one who knew just how to build best.’

28.10 cogilopau: (derivative of copiac ‘specialized knowledge, skill,” 28.8) to have specialized knowledge involving the capacity to
produce what is cleverly or skillfully made—*to know how to create skillfully, to know how to contrive cleverly.” o0 yap cecopiouévolg pbboig
€€axolovOncavteg Eyvopicapey vuiv ‘it was not any cleverly contrived myth that we were repeating when we brought you knowledge’ 2 Pe
1:16.

28.11 yvdotng, ov m: (derivative of yivdokma ‘to know,” 28.1) one who knows, with the usual implication of to know well—‘one who
knows, expert.” pécta yvoomny dvto cg Taviov Tdv kot Tovdaiovs €0V ‘especially because you are an expert in all the Jewish customs’ or
‘... because you know so well all the Jewish customs’ Ac 26:3.

28.12 kapdoyvdeTng, 0v m: one who knows what someone else thinks (literally ‘to know what is in the heart’)—°‘one who knows the
hearts of, one who knows what people think.” o0 K0pie, kapdioyvdota ndvtov ‘Lord, you know the hearts of all’ Ac 1:24. In a number of languages
one may render this phrase in Ac 1:24 as ‘Lord, you know what all people are thinking.’
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28.13 ayvoéw?*; dyvowa, ag f: to not have information about—°‘to not know, to be unaware of, to be ignorant of, ignorance.’

ayvoéma: o Oéhopev 8¢ VUGG dyvoely, adelpot ‘I do not wish for you to be unaware, fellow believers’ 1 Th 4:13; o0 yap odtod ¢ vonpoto
ayvoodpev ‘for we are not ignorant of what his plans are’ 2 Cor 2:11.

dyvota: oido 8Tt KoTd dryvotay Empatote ‘I know that what you did was because of your ignorance’ Ac 3:17; Todg pH&v odv ypdvoug Tiig
ayvoiag vepdmv 0 0edc ‘God has overlooked the times when people did not know’ Ac 17:30.

28.14 havOave©: to not have knowledge about or to be unaware of something, with the implication that something can readily escape notice
or be hidden—*‘to be unaware of, to not know.’ 51 tovtng yop ELaBOV Tiveg Eevicavteg dyyéhovg ‘there are some who did it and welcomed angels
without knowing it’ (literally ‘for by this some welcomed ...”) He 13:2.

28.15 amepog, ov: pertaining to the lack of knowledge or capacity to do something—‘inexperienced in, unacquainted with.” dreipog Adyov
dwotoovvng ‘without any experience in the matter of what is right’ He 5:13.

28.16 ayvooia®, ag f: the state of lacking knowledge—*to lack knowledge, to have no knowledge, ignorance.’ dyvmciov yap 0eod tiveg
&yovotv ‘some have no knowledge about God’ 1 Cor 15:34 (for another interpretation of dyvwoia in 1 Cor 15:34, see 32.7); dyaOomoiodvtog
QULODV TNV TV APpovev avipdrev dyvociav ‘to silence the talk of foolish people who have no knowledge of the good things you do’ 1 Pe 2:15.
In 1 Pe 2:15, dyvooio may involve lack of understanding (see 32.8).

B Known (the content of knowledge) (28.17-28.27)

Subdomain B Known implies in many contexts a process of communication, since there is an implication of the acquisition or lack of
acquisition of information. In a sense, this subdomain also touches closely the domain of Learn (27), since to make something become known is
indirectly a process of causing someone to learn.

28.17 yv@do1c®, ewg f: the content of what is known—°‘knowledge, what is known.” £xovto v pdpewoty Ti|g yvdoemg Kol tiig aAndeiog &v
@ vop® ‘because you have in the Law the embodiment of knowledge and truth’ Ro 2:20; oidapev 6t mdvteg yvdow Eyopev ‘we know that we all
have knowledge’ 1 Cor 8:1.

28.18 ¢miyvoord’, smg f: the content of what is definitely known—‘what is known, definite knowledge, full knowledge, knowledge.’
RopTUp®d yap avtoic 61t Cjdov Beod Eyovoty, dAL’ 00 kat’ éntyvmaoty ‘for I can testify about them that they are zealous for God, but (their zeal is)
not based on knowledge’ Ro 10:2.

28.19 yvdoict, emg f: esoteric knowledge (primarily philosophical and religious), with the implication of its being heretical and contrary
to the gospel—*esoteric knowledge.’ éktpemopevoc tag Pefnrovg kevopmviog kol avTiBEcelg ThHe yevdwvopov yvoceng ‘avoid the godless talk
and foolish arguments of “Knowledge,” as some people wrongly call it’ 1 Tm 6:20. In 1 Tm 6:20, yevdwvipov yvdcewg may be rendered as ‘that
which is falsely called knowllege’ or ‘knowledge which people think is true but is really false.’

28.20 mpoyvmerc®, smg f: (derivative of Tpoyivdokma ‘to know beforehand,’ 28.6) that which is known ahead of time or before a particular
temporal reference—*foreknowledge, what is known beforehand.’ éxiextois ... kKatd Tpdyvecty Ogod matpds ‘to those who have been chosen ...
according to what God the Father had known beforehand’ 1 Pe 1:1-2.5

28.21 yv®61oc, 1), 6v: pertaining to that which is known—*what is known, information.” tepi pév yop tijg aipéoemg ToNTNG YVOGTOV NIV
€otv 6T TovToyol avtidéyeton ‘it is known to us that everywhere people speak against this party’ Ac 28:22; Aéyet kOplog TOIAV TODTA YVOOSTO A1’
ai®dvog ‘so says the Lord, who made this known long ago’ Ac 15:17-18.

28.22 dovopalopon: (a figurative extension of meaning of 6vopdlmb ‘to call a name,” 33.133) to be caused to be made known—°to be
known.” obtmg 8¢ grlotipovpevov evayyelileslar ovy dmov dvopdotn Xpiotdc ‘my ambition has always been to proclaim the good news in
places where Christ is not known’ Ro 15:20. It would be possible, however, to interpret dvopdlopar in Ro 15:20 in a more literal sense, so that one
could translate the final part of the verse as ‘where the name of Christ had not been used’ or ‘where no one had spoken the name of Christ.’

28.23 agwvéopan: (a figurative extension of meaning of dpucvéopot ‘to move up to a point,” not occurring in the NT) to become known as
the result of information reaching its destination—*‘to become known.’ 1 yap dpu@v vracon &ig mavrag aeiketo ‘for (the report of) your obedience
has become known to everyone’ Ro 16:19.6

28.24 dwvépopon: (a figurative extension of meaning of dwavépopon ‘to spread out,” not occurring in the NT) to become known as the result
of information spreading abroad—*to become known, to spread.’ tva un €ni Thelov dtoved] €ig Tov Aadv ‘to keep (this matter) from spreading any
further among the people’ Ac 4:17.

28.25 Loyog Tpéyeu: (an idiom, literally ‘word runs’) a message which becomes widely and rapidly known—‘for a message to spread rap-
idly, to be known quickly.” iva 6 Xdyog Tod kvpiov Tpéyn ‘so that the Lord’s message may spread rapidly’ or ‘... come to be known quickly’ 2 Th
3:1.

28.26 yvopilo®: to cause information to be known by someone—*‘to make known.” wdvta & fjkovoo mapd Tod TOTPOG OV EYVOPIGO DUV
‘I have made known to you everything I heard from my Father’ Jn 15:15.7

28.27 éiyvmotog, ov: pertaining to not being known—-‘not known, unknown.’ ebpov kai opov &v @ éneyéypanto, Ayvoot 0sd ‘I found
also an altar on which is written, To An Unknown God’ Ac 17:23. In Ac 17:23 the phrase ‘Unknown God’ may be simply rendered as ‘the god
whom no one knows about,” but in a number of languages the closest equivalent is ‘the god who has no name.’

C Well Known, Clearly Shown, Revealed (28.28-28.56)

The Subdomain Well Known, Clearly Shown, Revealed overlaps considerably with the domain of Communication (33), for there is always
the implication of some kind of prior activity by which information is made known. But since in a majority of contexts the focus of attention seems
to be upon the resulting knowledge, this subdomain is included in Domain 28 Know.

28.28 pavepoc?, a, 6v: pertaining to being widely and well known—*well known, widely known.” pavepov yap £yéveto 10 dvopa avtod ‘his
reputation became widely known’ Mk 6:14. In some languages it may be necessary in translating Mk 6:14 to reverse certain roles, for example,
‘people everywhere came to know about Jesus.’

28.29 ¢v mappnoig: (an idiom, literally ‘in boldness’) in an evident or publicly known manner—*publicly, in an evident manner, well
known.” o03&ig yap Tt &v kpumt Totsl kai (Tl avTog &v mappncig sivar ‘no one does anything in secret but seeks to be well known’ Jn 7:4.
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28.30 yvwotoc, 1, 6v: pertaining to being well known or well acquainted with—*‘acquaintance, well known.” dvelftovv antov év 10ig
ovyyevedot kol toig yvootoig ‘then they started looking for him among relatives and acquaintances’ Lk 2:44. It may also be possible to understand
yvootog in Lk 2:44 as meaning ‘friend’ (see 34.17).

28.31 émionpog, ov: pertaining to being well known or outstanding, either because of positive or negative characteristics—*outstanding, fa-
mous, notorious, infamous.” sictv émionpot &v 10i¢ dmocTérolg ‘they are outstanding among the apostles’ Ro 16:7; eiyov 8¢ 10t déopiov mionpov
Aeyopevov Incodv BapafBav ‘at that time there was a notorious prisoner named Jesus Barabbas’ Mt 27:16.

In Ro 16:7 the meaning of ‘outstanding’ may be rendered in some instances as ‘well known for being important,” while ‘notorious’ in Mt
27:16 may be rendered in some languages as ‘well known for being bad.’

28.32 yvwotoc, 1, 6v: pertaining to being well known or famous because of some outstanding quality—*well known, remarkable.” 6t puév
YOp YVOGTOV GNUEIOV YEYOVEV 01 0DT®V TGV TO1g Kototkodowy Tepovsadnu gavepov ‘it is clear to everyone living in Jerusalem that this remark-
able miracle has been performed by them’ Ac 4:16. For another interpretation of yvowotdg in Ac 4:16, see 58.55.

28.33 kovoc’, 1, Ov: pertaining to not being well known previously but being significant—*previously unknown, previously unheard of,
new.’ i £5Tv T007T0; d1dayn kouvn kat’ EEovaiov ‘what is this? Some kind of new teaching with authority!” Mk 1:27.8

28.34 &évog, 1, ov: pertaining to not being previously known and hence unheard of and unfamiliar—“unknown, unheard of, unfamiliar,
surprising.” d¢ EEvov VUiV cupPoaivovtog ‘as though something unknown before were happening to you’ 1 Pe 4:12.

28.35 époavie, £g: pertaining to not having been known before but having become evident—*‘well known, evident.” éupovng &yevounv
101G g ) Enepotdotv ‘I became well known to those who were not asking for me” Ro 10:20.

28.36 @avepoo®; Eneavio®; eaivopar’; eoTilo®; pavipmois, cog f; poTiopoc®, od m: to cause something to be fully known by reveal-
ing clearly and in some detail—‘to make known, to make plain, to reveal, to bring to the light, to disclose, revelation.”9

Qavepom®: 0@ 8¢ nepavepdueda ‘we are fully known by God’ 2 Cor 5:11; v dcunv Tiig Yvdoeme 0dtod @avepodvtt di fiudv &v Tavti
ton® ‘making known the knowledge about him in every place like a sweet aroma’ 2 Cor 2:14; vovi 8¢ ympig vopov dikaiocivn 0eod mepavépmTot
‘but now, God’s way of putting people right with himself has been made known apart from the Law’ Ro 3:21; &i tadto m01€ic, pavépmoov GeanTov
@ koou ‘since you are doing these things, make yourself known to the world’ Jn 7:4.

EUEavile®: kKiym dyomnom adTov Kol Epeavicm avtd Epovtov ‘I, too, will love him and reveal myself to him’ Jn 14:21;10 pndevi éxhoAfjoot
Ot tadta évepavicag Tpog pe ‘do not tell anyone that you have disclosed this to me” Ac 23:22. For another interpretation of éugavim in Ac 23:22,
see 33.208.

eaivopar® (and eav-): tva @avi] apaptio ‘so that its true nature as sin can be made fully and clearly known’ Ro 7:13.

QTile®: potica Tavtag Tig 1 oikovopio Tod pvotpiov ‘to make known to everyone what is the secret plan to be put into effect’ Eph 3:9.

QOVEPMGIS: EKACTE 08 SId0TOL ) PAVEPOGIG TOD TVELLATOG TPOG TO GLUEEPOV ‘the Spirit’s presence is made clearly known in each one of
us, for the good of all’ 1 Cor 12:7.

QOTIOHOCY: TPOG POTICUOV THG YVHDoEMG TRG dOENG T0D B0 £v mpoodn® Tncod Xpiotod ‘in order to make known the knowledge of God’s
glory, shining in the face of Jesus Christ’ 2 Cor 4:6.

28.37 avyalm: to cause something to be clearly evident—*to cause to be seen, to cause to be clear to.” €ig 70 [ adydcoL TOV POTIGUOV TOD
gvayyeriov tig 60ENc 10D Xpiotod ‘so that the light of the gospel of the glory of Christ would not be evident (to them)’ or ‘so that they would not
see the light of the good news about the glory of Christ’ 2 Cor 4:4.

28.38 amokalvnTm; droxdivyg, emg f: (figurative extensions of meaning of drokeAdmte and dmokdAvyig ‘to uncover, to take out of hid-
ing,” not occurring in the NT) to cause something to be fully known—*to reveal, to disclose, to make fully known, revelation.’

ATOKOAVTIT®: OT®G AV ATOKAAVPODGY EK TOAADY KapdIdV dtahoyicpoi ‘and so the thoughts of many will be fully known’ Lk 2:35; tote
amoxaAvOncetat 6 dvopog ‘then the Wicked One will be revealed’ 2 Th 2:8.

ATOKAAVYIG: KOTO ATOKAALYIY LGt piov ypovolg aimviolg oestynuévov ‘according to the disclosure of the secret truth which was hidden
for long ages in the past’ Ro 16:25; 1 yap dmokapadokio TG KTIGEMG TNV AmokdAvYY TdV vidV 10D 00D drnekdéyeton “all of creation waits with
cager longing for God to reveal his sons’ Ro 8:19.

28.39 ypnpotie®: to make known a divine revelation—‘to make known God’s message, to reveal a message from God.” &i yap €keivor
ovK €€€puyov €ml YTig mapartnodpevol Tov ypnpotilovta ‘for if those who refused to hear the one who made the divine message known on earth
did not escape’ He 12:25; jv adTd KeypnHOTIGUEVOV VIO TOD TVEDHATOG TOD Gyiov iy idsiv Odvatov ‘it had been made known to him by the Holy
Spirit that he would not die ...” Lk 2:26.

28.40 ypnpaticpoc, od m: (derivative of ypnpotilma ‘to make known a divine revelation,” 28.39) the content of a divine revelation or utter-
ancell1—*divine revelation, revelation from God.” dAAa T Aéyel adtd 6 ypnpoticpos; ‘but what did the divine revelation say to him?” Ro 11:4.

28.41 &Enyéopan®: to make something fully known by careful explanation or by clear revelation—‘to make fully and clearly known.’
povoyevng 0edg ... ékeivog éénynoarto ‘the only One who is the same as God ... has made him fully and clearly known’ Jn 1:18. For another in-
terpretation of é€nyéopan in Jn 1:18, see 33.201.

28.42 omrow*: to make something known by making evident what was either unknown before or what may have been difficult to under-
stand—‘to make known, to make plain, to reveal.” 1| yap Nuépa dnkmoet ‘the day will make it clearly known’ 1 Cor 3:13; 0 xai SnAdcag Npiv v
ayammv v mvevpatt ‘the one who made known to us the love which the Spirit has given you’ Col 1:8; €nAmOn yap pot mepl HUGOV ‘it was made
plain to me about you’ 1 Cor 1:11.

28.43 BéPporoct, a, ov: pertaining to that which is known with certainty—‘known to be true, certain, verified.’12 &l yap 0 61 dyyélmv
AonOeig Aoyog yéverto BéPatog “for if the message given by angels was known to be true’ or ‘... shown to be true’ He 2:2. For another interpreta-
tion of BéPatog in He 2:2, see 31.90.

28.44 Bepardom®; PePainoic, smg f: to cause something to be known as certain—*‘to confirm, to verify, to prove to be true and certain,
confirmation, verification.’'?

Befartdm®: Tod kupiov cuvepyodvtog kai Tov Aoyov BePatodvtog ‘the Lord worked with them and verified that their preaching was true’ Mk
16:20. For another interpretation of Befaidw in Mk 16:20, see 31.91.Befaimoig: miong avtoic dvtidoyiog tépag €ig fePfaimotv 6 dprog ‘an oath, by
making known that something is true and certain, brings an end to all disputes among them’ He 6:16; v 1] dmoloyig koi fefordoetl Tod edayyeiiov
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“for a defense and confirmation of the gospel”’ Php 1:7. In Php 1:7 BePaiwoig may denote either the process of making known something in such a
way as to confirm its truth or the process of causing people to think about something and to accept it as trustworthy, in which case Befaimoig might
also be classified in Domain 31, Subdomain G.

28.45 texpprov, ov n: that which causes something to be known as verified or confirmed—*‘evidence, proof, convincing proof.” mapéstnoev
€00Tov (@vTa petda o madelv adtov &v ToAlolg tekpunpiols ‘by many convincing proofs he showed himself alive after his death’ Ac 1:3. In a num-
ber of languages ‘convincing proof” is rendered as ‘that which causes one to know for sure’ or ‘... with certainty.’

28.46 ocopprpalme: to cause something to be known as certain and therefore dependable—*‘to show for certain, to prove.’ coppialov dtu
0016¢ £6Tv 6 Xp1o16¢ ‘he showed for certain that this one is the Christ’ Ac 9:22. In a number of languages one may express certainty by a negative
phrase, for example, ‘so that no one could ever doubt.” In other instances, an idiomatic expression may be used, for example, ‘with heavy words’
or ‘with words that speak to the heart’ or ‘with words that are like rocks.’

28.47 dgixvom® or d1kvO®; vrodeikvoupa: to make known the character or significance of something by visual, auditory, gestural, or lin-
guistic means—to make known, to demonstrate, to show.’13

delcvop®: de1&dtm €k TG KaAfg avactpootis ta Epya ovtod ‘let him demonstrate his deeds by his good life’ Jas 3:13; &1t ka®’ drepfoinv
000V UiV deikvop ‘I will make known to you a more excellent way’ 1 Cor 12:31. For another interpretation of deikvopu in 1 Cor 12:31, see
33.150.

vrodeikvop®: mhvto HEdEEN DIV Ot 0VTOG KomdvTag ‘in everything I did, I showed you that by working hard in this way ...” Ac 20:35. In
some languages it may be useful to translate vVmodeivopt in Ac 20:35 as ‘I showed you by example’ or ‘I demonstrated by example’ or ‘I showed
you by what I did.”

28.48 d£iypa, Tog n: (derivative of deikvopua ‘to make known,” 28.47) the means by which the nature of something is made known, par-
ticularly as an example of what is to be avoided—*example (such as to warn), means by which something is known.” mporevton delypo Topog
aioviov diknv véyovcm ‘they exist as an example of undergoing the punishment of eternal fire’ or ‘they suffer the punishment of eternal fire, as
an example (to us all)’ Jd 7.

28.49 cuvieTnm® or cvvieTdve: to cause something to be known by action—‘to make known by action, to demonstrate, to show.’
cuviotnow 8¢ v Eavtod aydany eig Nuag 0 0edg ‘but God has shown us how much he loves us’ Ro 5:8; év mavti cuvictavieg Eavtovg g Oeod
dékovot ‘in everything showing ourselves to be servants of God’ 2 Cor 6:4. In a number of languages the expression ‘to show oneself to be’ may
best be rendered as ‘to cause people to know that one is,” and therefore this expression in 2 Cor 6:4 may be rendered as ‘in everything causing
people to know by what we do that we are servants of God.’

28.50 amodcikvom?®: to cause something to be known as genuine, with possible focus upon the source of such knowledge—*‘to demonstrate,
to show, to make clearly known.” Incodv tov Nalwpaiov, Gvopa dmodedetypévov anod tob 0eod eig dudg duvapeot ‘Jesus of Nazareth was a man
whose divine mission was clearly shown to you by miracles’ Ac 2:22.

28.51 évdsikvopar®: to cause to be made known, with possible emphasis upon the means—*to cause to be known, to show, to demonstrate.’
€1 0¢ 0é v 0 Be0g évdei&acOon v opynv ‘if God wanted to demonstrate his wrath’ Ro 9:22.

28.52 &voeilg, smg f; évderypa, tog n(derivatives of évdeikvopor® ‘to show, to demonstrate,” 28.51); anoédei&ig, emg f (derivative of
amodeikvopt* ‘to demonstrate, to show,” 28.50): the means by which one knows that something is a fact—*proof, evidence, verification, indica-
tion.’ 14,15

&vdel&ig: i €otiv avtolg évoeléig anwleiog ‘this is a clear indication of their destruction’ Php 1:28.

gvdetypo: Evderypa the dikoiag kpicems tod Oeod ‘this is the evidence of God’s righteous judgment’ 2 Tm 1:5.

Amodel&lg: AL’ &v amodei&et Tvedpotog Kol duvapemg ‘but with evidence of the Spirit and of power’ or ‘but with evidence of the power of
the Spirit’ 1 Cor 2:4.

28.53 cppayilm*: (derivative of cppayict ‘validation,’ 73.9) to demonstrate by authentic proof the truth or validity of something—*to make
known, to confirm, to show clearly.” 6 Aafadv avtod v paptupiov Ecepdyicev &t 6 00c dAnO1g éotv ‘and he who accepts his message makes
known the fact that God is truthful” or ‘... shows clearly ...” Jn 3:33.

28.54 avadcikvom®; avadeaiic emg f: to make known that which has presumably been hidden or unknown previously—‘to make known,
to show, to reveal, to make clear, revelation.’

avadeivop®: avadei&ov ov E€elé€m €k otV TAOV dV0 Eva ‘show us which one of these two you have chosen’ Ac 1:24.

avadeific: v &v Toic EpMpotg Emc Huépag avodsiteng ontod tpoc oV Topanh ‘he lived in the desert until the day he made himself known
to the people of Israel’ Lk 1:80.

28.55 @aivopm: to make known only the superficial and not the real character of something—‘to appear to be (something), to give an im-
pression of.” Oueic EEmbev pev paivesbe toig avOpmmois dikatot ‘on the outside you appear to everybody as good’ Mt 23:28. In order to do justice
to @aivopon in Mt 23:28, it may be necessary in some languages to translate as follows: ‘on the outside you appear to people to be good, but you
really are not’ or ‘... you only appear to people to be good’ or ‘... you make people think you are good, but you are not.’

28.56 émucdioppa, Tog n: that which causes something to be known as or to appear to be other than it really is, thus causing its true nature to
be unknown— - ‘means of hiding, pretext, means of covering up the true nature of something.” 7 d¢ émdioppo Eyoveg T Kaxiog v EAevdepiov
‘never using your freedom as a means of covering up your evil deeds’ 1 Pe 2:16.

D Able To Be Known (28.57-28.67)

28.57 yvootéct, 1, 6v: pertaining to being able to be known—‘what can be known, what is evident, what can be clearly seen.” 5161t T0
YVOGTOV T0D 00D Qavepdv oty &v anToig ‘because what can be known about God is plain to them’ Ro 1:19. In a number of languages the phrase
‘can be known,” expressing a capacity relating to a passive state, must be restructured in an active form. This may often be done by rendering Ro
1:19 as ‘because what people can know about God is clearly evident to these persons’ or ‘they can clearly comprehend what they can know about
God’ or ‘because they can clearly see what people can know about God.’

28.58 dijhog, 1, 0v; avepoc®, a, ov: pertaining to being clearly and easily able to be known—-*clearly known, easily known, evident, plain,
clear.’
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dMrog: dfAov 8T £kToOG TOD VroTaavtog avT@® Ta Thvta. ‘it is clear that the one who subjected all things to him is excluded’ 1 Cor 15:27; 811
3¢ €v vopm ovdeic dikaodtat Topd T@ Oed dfAov ‘now it is evident that no one is put right with God by means of the Law’ Ga 3:11.

QavepOC®: 31011 TO YvooToV ToD Oe0d Pavepdv £otiv &v avtolg ‘because what can be known about God is plain to them’ Ro 1:19. For some
of the problems involved in the rendering of Ro 1:19, see the discussion under yvootoge (28.57).

28.59 £kdnlog, ov: pertaining to being very easily known—-‘easily known, very evident, quite obvious.’16 1| yap dvoio a0T®dV EKONAOG
€otar maowv ‘their folly will be very obvious to everyone’ 2 Tm 3:9.

28.60 mpodniog, ov: pertaining to being easily seen and known by the public—‘very easily known, very clear, very obvious.” tvév
avOpdrov ol apaptior Tpddnrot eicv ‘the sins of some people are very obvious’ 1 Tm 5:24.

28.61 tpaymrilopon: (a figurative extension of meaning of tpoyniile ‘to have the neck of a sacrificial victim twisted and thus exposed
for slaughter,” not occurring in the NT) that which can readily be known as the result of being exposed—*to be easily known, to be exposed.” 0Ok
£€0TIV KTIO1G AQOVTG EVAOTIOV 00TOD, TAVTO 8 YOUVE Kol TETPoYNAGHEVE. TOIG 0POaApolg avTod ‘there is no creature hidden from him, but all are
naked and exposed to his eyes’ He 4:13.

28.62 yopvoch, 1, ov: (a figurative extension of meaning of youvoca ‘naked,” 49.22) easily able to be known in view of the fact that nothing
is hidden—*not hidden, easily known, naked.” o0k £€6T1v KTiG1G APOVIG EVOTIOV 0OTOD, TAVTO 6€ YOUVE KOl TETPaYNMGHEVA TOIG OQOOALOTS avTOD
‘there is no creature hidden from him, but all are naked and exposed to his eyes’ He 4:13. It is rare that one can employ in translating yopvoc® a term
which literally means ‘naked,’ but it is possible to retain something of the metaphorical value by using a phrase such as ‘with nothing to cover’ or
‘with nothing which can be used to hide.’

28.63 @avep®e: pertaining to the manner by which something can easily be known by the public, with the implication that the related
events take place in the open—*publicly, openly.” tdte Kol a0TOG AVERN, 0O PavepdS AALGL O¢ v Kpumtd ‘he also went; however, he did not go
openly, but secretly’ Jn 7:10. The expression ‘he did not go openly’ may often be rendered as ‘he did not go about where people could see him’ or
‘people did not see where he was.’

28.64 ¢v T® @oTi; Emi TGV dmpdtmv: (idioms, literally ‘in the light” and ‘on the housetops’) pertaining to being widely known in view of
the events in question having taken place in public—°‘in public, publicly.”!’

&V 1@ eoti: 0 Aéym VUiV v 1] okotig, elmate &v Td ewti ‘what I tell you secretly, you must tell publicly’ Mt 10:27.

&7 TV SoUATMV: O €ig TO 0VC BKOVETE, KNPVENTE £l TOV dwpdtmv ‘what you hear in private, proclaim publicly’ Mt 10:27.

28.65 amodsikvom’: to cause something to be known publicly—*to show publicly, to demonstrate publicly.” dok® yap, 6 Be0g MUaG TOLG
AmootOlovg EoydTovg anédeitev mg mbavatiovg ‘for it seems to me that God has shown publicly that we apostles are last, like persons con-
demned to die’ 1 Cor 4:9.

28.66 onposciog, o, ov: pertaining to being able to be known by the public—‘public, open.” edtovmg yap t0ig Tovdaiolg SokaTnAéyyeto
dnpooiq ‘he vigorously refuted the Jews in public debate’ Ac 18:28. The rendering of dwakatnAéyyeto in Ac 18:28 provides the verbal correspon-
dences ‘he ... refuted ... in ... debate.” The term dnpooiq indicates that the debates took place in public so that everyone could know or did know
what was said and proven. It is, of course, possible tostandonocig only in the sense of “public setting,” but in Ac 18:28 something more than mere
setting seems to be implied.

28.67 kot idiav: (an idiom, literally ‘according to that which is private’) pertaining to what occurs in a private context or setting, in the
sense of not being made known publicly—*privately.’'® kat’ idiov 8¢ 10ig dokodowv ‘and in private with the leaders’ Ga 2:2.

E Not Able To Be Known, Secret (28.68-28.83)

28.68 agaviic, £g: pertaining to not being able to be seen or known, and thus to be hidden—"‘hidden, unknown.” ok €otv KTiG1G GPAVIG
évamov avtod ‘there is nothing that can be hidden from him’ He 4:13. It is possible to render ‘that can be hidden from him” as ‘that people can
keep God from seeing’ or ‘that people can prevent God from knowing about.’

28.69 kpumtog, 1, Ov: pertaining to not being able to be known, in view of the fact that it has been kept secret—*secret, hidden, not able to
be made known.” 0038V ... kpvumTov 0 00 yvooOncetar ‘there is nothing ... secret which will not be made known’ Mt 10:26. In a number of lan-
guages there may be complications involved in what could be regarded as a triple negation in the sense that ‘nothing,’ ‘secret’ (in the sense of ‘not
known’), and ‘not be made known’ are all semantic negations. It may therefore be better to render Mt 10:26 as ‘everything that is now not known
will be made known.” In a number of languages ‘secret’ is regularly expressed as ‘not known’ or ‘what is kept from being known.’

28.70 amoxpv@og, ov: pertaining to not being able to be known and thus secret, possibly in view of something being separate—secret,
not able to be known.” &v @ sictv mévtec oi Oncavpol Tiig cogiog kai yvdoemg dmdkpueot ‘in whom are all the secret treasures of wisdom and
knowledge’ Col 2:3; 00d¢ andkpveov 0 o0 un yvoobi ‘there is nothing secret which shall not be known’ Lk 8:17. The triple negation in Lk 8:17
may lead to some shift in a number of languages, for example, ‘everything which is secret now will be known.’

28.71 kpuoii; AaOpa; év Ti) okotig (an idiom, literally ‘in the darkness’); év (T®) kpvT® (an idiom, literally ‘in the hidden’): pertain-
ing to not being able to be known by the public but known by some in-group or by those immediately involved—‘in secret, in private, secretly,
privately.’

KPLOT]: T0 YOp KPLeT| yvopeva O advtdv aicypov €otiv kai Aéyet ‘it is really too shameful even to talk about the things they do in secret’
Eph 5:12.

AGOpa: kol viv MaBpa fudg ékPdarovoty ‘and now they want to send us away secretly’ Ac 16:37.

€v i} okotig: 0 Aéyw® VUiV &v 11} okoTig, gimate &v T® ewti ‘what I am telling you secretly, you must report openly’ Mt 10:27.

v (1) KpLIT®: SIS T 6oL 1 ELeNpocHVY &v T@ KpLTTd “so that your giving will be done secretly’ Mt 6:4; 00 @avep®dc GALL OC &V KPLTLTH
‘not openly, but secretly’ Jn 7:10.

28.72 xpv@aiog, o, ov: pertaining to being secret as a result of people not knowing—‘in secret, privately.” kol 0 Totp cov 6 PAET®V &V TQ
Kpueaio arodmacetl oot ‘and your Father who sees in secret will reward you’ Mt 6:18.

28.73 ic 10 0dg; TPog TO ovg: (idioms, literally ‘into the ear’ and ‘to the ear’) pertaining to what is known only by those who hear a par-
ticular message in private—*in secret, in private, privately.’

gic 10 ovG: O ig TO ob¢ dkoveTe, KknpvEuTe €Ml TAV Sdopdtmv ‘whatever you hear in secret, proclaim publicly’ Mt 10:27. A phrase such as
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idioms that communicate some aspect of knowing with distinctive perspective or else through the use of
figurative language rather than literal expression. Because of the religious nature of scripture not all kinds of
knowing will be treated, simply because they do not touch on any religious topic.

In addition to the idea of ‘knowing’ is the somewhat related concept of ‘understanding.’ Although over-
lapping of meaning will occur between these two concepts, knowing focuses on being aware of information
while understanding stresses grasping the significance of that information. For example, “I know a rubber
ball bounces when it hits the floor.” But “I understand that a rubber ball will bounce when it hits the floor be-
cause....” The New Testament employs a wide variety of terms in expressing the idea of ‘understanding.’?

‘whatever you hear in secret’ may be rendered as ‘whatever you hear when no one else is listening.’

TPOC TO 0VC: O TPOG TO 0v¢ ELaMGOTE £V TOIG Tapelowg knpuyxdfosTat &l TV dwpudtmy “whatever you say privately in the inner room will
be proclaimed publicly’ Lk 12:3. For another treatment of the phrase mpog 1o 00¢ Aarém, see 33.91.

28.74 p) yvoTo 1| dpretepd oov Ti morel 1) 0g€1d cov: (an idiom, probably an adage or traditional saying, literally ‘do not let your left
hand know what your right hand is doing’) an admonition to do something without letting people know about it—*‘to do something secretly, to do
something without letting the public know.” 6o¥ 8¢ T0100VTOG EAENUOGOVIV UT| YVAOT® 1 APLoTEPH GOV Ti TotEl 1) 6e£1G cov ‘but when you help a
needy person, do it in such a way that others will not know about it’ Mt 6:3. It is rare that one can preserve this idiom, since in its literal form it
may seem absurd. For many English-speaking people the meaning has already been twisted by common usage to mean ‘be sure to not let anyone
know if you are performing something that is shady or illegal.” Today’s English Version attempts to represent something of the impact of this idiom
by translating “do it in such a way that even your closest friend will not know about it.”

28.75 10 kpomta: the content of what is not able to be known—*secret information, secret knowledge, secrets.” ta kpvmzo tig Kopdiog
avtod eavepa yivetar ‘the secrets of his heart will be brought out in the open’ 1 Cor 14:25.

28.76 1 PaBias Ta Badn: (figurative extensions of meaning of fabvg ‘deep,” 81.10, and Bdbog ‘depth,” 81.8) the content of knowledge
which is very difficult to know—*deep secrets, secrets difficult to find out about.’

0 Pabéa: oitveg ovk Eyvooav t0 fabéa 10D Tatavd, mg Aéyovotv ‘(you) who have not learned what others call the deep secrets of Satan’
Re 2:24.

0 BAON: 10 yap mvedpa mdvta Epavvd, kol o féon Tod Oeod ‘the Spirit searches everything, even the deep secrets of God’ 1 Cor 2:10.

Only rarely can one use a literal rendering of td faféa or ta BéOn in referring to secrets. In some instances it may be possible to use an
expression such as ‘far away’ or ‘distant,” and in other cases one can use expressions meaning ‘hard’ or ‘difficult.” More often than not, however,
the closest equivalent of ta faféa and ta féOn in this type of context is either an expression of degree using a term such as ‘very’ (for example,
‘that which is very secret’) or an expression implying ‘that which is hidden’ or ‘that which is difficult to discover.’

28.77 pootipov, ov n: the content of that which has not been known before but which has been revealed to an in-group or restricted
constituency—*‘secret, mystery.” Opiv dédotat yv@var T poetipio g faciieiog T@dv ovpavdv ‘the knowledge of the secrets of the kingdom of
heaven has been given to you’ Mt 13:11. There is a serious problem involved in translating pootipilov by a word which is equivalent to the English
expression ‘mystery,” for this term in English refers to a secret which people have tried to uncover but which they have failed to understand. In
many instances pootipiov is translated by a phrase meaning ‘that which was not known before,” with the implication of its being revealed at least
to some persons.

28.78 kpVmTn, N f: (locative derivative of kpvrtdg ‘secret, hidden,” 28.69) a place which is secret or hidden and thus not generally known,
possibly referring to a structure built underground for hiding or storing objects—*‘secret place, hidden place, cellar.’19 o0deig Aoyvov dyag &ig
KkpOmTnv 1iOnowv ‘no one lights a lamp and then puts it in a secret place” Lk 11:33.

28.79 kpinT®!; KEAMTTO"; TEPUKPOP®: to cause something not to be known—*to hide, to keep secret, to conceal.’20

kpOTTe?: 811 EKpLYOg TadTH ATO COEMV Kol

GLVETAV Kol arekdaivyag avta vimiolg ‘because you have hidden these things from the wise and learned and have revealed them to the un-
learned’ Mt 11:25. In a number of languages, the causative relationships involved in Mt 11:25 must be made somewhat more explicit, for example,
‘because you have kept the wise and learned people from knowing and have caused the unlearned to know.” In Mt 11:25 vimog is used figuratively
in reference to unlearned people.

KOAOTT®: 008&V Yap €0Tv KekaAvppévov & ovk arnokaivedfioetot ‘there is nothing which is hidden which shall not be made known’ or
‘what has been kept secret shall be made known’ Mt 10:26.

nepikpVPw: meptékpuPev Eavtny pivag mévte ‘she hid herself for five months’ Lk 1:24.

28.80 amoxpvnTtm: to cause something to remain unknown, with the implication of concealment and inaccessibility—*to keep secret, to
conceal.’21 AaAodpev Ogob copiav €v pootmpio, v drokekpuppévny ‘we speak of God’s secret wisdom which has been concealed’ 1 Cor 2:7.
The passive expression ‘concealed’ may be rendered in an active form as ‘God has kept people from knowing about this wisdom.’

28.81 cvykoldmTO: to cause something to remain unknown by means of purposeful concealment—‘to keep secret, to hide, to conceal.’21
0038V 8¢ cuyKeKaAVUIEVOV E6TIV O 0VK dmokoAlveOnoetat ‘there is nothing which is hidden which shall not be made known’ Lk 12:2.

28.82 mapakaidmTo: to cause something to be unknown or to be known only with great difficulty—°to cause to not be known, to hide, to
conceal, to make secret.” oi 8& fyvoovv T pijua TodT0, Kai v TopokekaAvévoy an’ adt@v ‘they did not know what this meant; it was a secret’
or ‘... it was hidden from them’ Lk 9:45.

28.83 havOave*: to cause oneself to not be known, with the implication of concealment and secrecy—*to escape notice, to remainden.” kai
ovk NdvvnOn Aabelv ‘and he was not able to escape notice’ or ‘... to remain unnoticed’ Mk 7:24. In some languages this expression in Mk 7:24
may be rendered as ‘he was not able to keep people from knowing where he was’ or ‘he was not able to keep secret where he was.’

[Johannes P. Louw and Eugene Albert Nida, vol. 1, Greek-English Lexicon of the New Testament: Based on Semantic Domains, electronic
ed. of the 2nd edition. (New York: United Bible Societies, 1996), 333-45.]

20 Outline of Subdomains

A Understand (32.1-32.10)
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B Come To Understand (32.11-32.18)

C  Ease or Difficulty in Understanding (32.19-32.23)
D Capacity for Understanding (32.24-32.41)

E  Lack of Capacity for Understanding (32.42-32.61)

A Understand’ (32.1-32.10)

32.1 Gxov®": to hear and understand a message—‘to understand, to comprehend.’3 g dAel avtoig TOV Adyov, kabdg 1dvvavto dkovey ‘he
spoke the word to them to the extent they could understand’ Mk 4:33; 6 yap LoA@®dv yAdoor 00K avOpdrolg Aodel aAAL Oed, 00delg Yap drovel ‘the
one who speaks in strange tongues does not speak to people but to God, because no one understands him’ 1 Cor 14:2.

32.2 voém*: to comprehend something on the basis of careful thought and consideration—‘to perceive, to gain insight into, to understand, to
comprehend.” 06LovTeg ival vopodiddokalot, ur voodvieg pnte o Aéyovstv ‘they want to be teachers of the law, but they do not understand what
they are talking about’ 1 Tm 1:7; mictet voodpev katnpticOat tovg aidvag pripatt Ogod ‘by faith we understand that the universe was formed by
the word of God’ He 11:3.

32.3 émioTapor’: to have or gain insight, with focus upon the process—*to understand, to be aware of, to really know.” tetopwtot, pndev
émotdpevog ‘he is conceited and understands nothing’ 1 Tm 6:4.

32.4 oidac: to comprehend the meaning of something, with focus upon the resulting knowledge—‘to understand, to comprehend.” ovk
oidapev i Aoel ‘we don’t understand what he is saying’ Jn 16:18; éhdPopev aAAG TO mvedpo 10 €k 0D 00D, tvo giddpev T Vo Tod HeoD
yopobévio v ‘but we received the Spirit from God so that we might understand those things graciously given to us by God’ 1 Cor 2:12; nédg
£pel TO Apny ... émedn) Tl Aéyeig ovk oidev; ‘how can he say “Amen” ... if he doesn’t understand what you are saying?’ 1 Cor 14:16.

32.5 ovvinu® or ovviem: to employ one’s capacity for understanding and thus to arrive at insight—°to understand, to comprehend, to per-
ceive, to have insight into.” dkobovteg dkov®GY Kol i cuvidowy ‘they may listen and listen, yet not understand’ Mk 4:12; évoplev 6¢ cuviévar
TOVG AdEAPOVG 0TOD ATL O Bg0G 1t YEPOS aNToD didwotv cotpioy adtoig ‘he thought his own people would understand that God was using him
to rescue them’ Ac 7:25.

32.6 o¥veoic?, ewg f: (derivative of cuvina ‘to understand,” 32.5) that which is understood or comprehended—*understanding, what is
understood.” dvvacbe ... voijoat TV cHVEGTV Hov &v T@ pouotpim Tod Xpiotod ‘you can ... perceive what [ understand about the secret of Christ’
Eph 3:4.

32.7 ayvoim*; ayvoeia®, ag f: to not understand, with the implication of a lack of capacity or ability—°not to understand, to fail to under-
stand.’

ayvoim®: oi 8¢ fyvoovy 1O Piipa ‘but they did not understand what he said’ Mk 9:32; év oic dyvoobowv Bracenuodvteg ‘but they speak
against God in matters they do not understand’ 2 Pe 2:12.

ayvooio®: dyvaociov yap 0god tiveg Exovotv ‘some (of you) do not understand anything about God’ 1 Cor 15:34. It is also possible to inter-
pret ayvooio in 1 Cor 15:34 as meaning ‘to not know about’ (see 28.16).

32.8 ayvooias, ag f: that which is not understood or comprehended, implying a lack of capacity—‘what is not understood.’ pyodv v tdv
appovev aviporav dyveciov ‘silence the talk of foolish people who do not understand those things’ 1 Pe 2:15.4 For another interpretation of
ayvooio in 1 Pe 2:15, see 28.16.

32.9 amopim; amopia, ag f: to be in perplexity, with the implication of serious anxiety—°to be at a loss, to be uncertain, to be anxious, to
be in doubt, consternation.’

amopém: ot pabntol aropovpevor tepi tivog Aéyet ‘the disciples were at a loss to understand what he meant’ Jn 13:22.

amopia: kol &ml TG YTig cuvoyn E0viv &v dmopig ‘and upon the earth despair among nations, with consternation’ or ... and great anxiety’
Lk 21:25.

32.10 swmopém: to be thoroughly perplexed—‘to be very perplexed, to not know what to do, to be very confused.’ dmmopet 610, 10 AéyecOorn
V7o Tvov 6t Todvvng yépn €k vekp@v ‘he was thoroughly perplexed because some people were saying that John had risen from the dead’ Lk
9:7.

B Come To Understand® (32.11-32.18)

32.11 Oswpio®; Bréno; 0pao*: to come to understand as the result of perception—°to understand, to perceive, to see, to recognize.’

Oempén®: kot TavTa Og delc1daovestépoug Dudg Bewpd ‘I perceive that in every way you are very religious” Ac 17:22; Bewpeite 8¢
mnAikog odtog ‘you understand, then, how great this man was’ He 7:4.

PrEnm®: PAETm O¢ ETepov vopov v Toig pédesiv pov ‘I perceive another law at work in my members’ Ro 7:23.

0pam®: opdte dt1 €€ Epymv dkaodtar dvOpomog ‘you can understand then that a person is justified by what he does’ Jas 2:24.

32.12 xaravoémc: to come to a clear and definite understanding of something—*to understand completely, to perceive clearly.’ katovoncog
3¢ avtdv v mavovpyiav ‘he clearly perceived their tricks’ Lk 20:23; kotevonoev 10 £avtod odpa 1101 vevekpopuévov ‘he was thoroughly aware
that his body was as good as dead’ Ro 4:19. For another interpretation of kotovoéw in Ro 4:19, see 30.4.

32.13 svvopdm®: to come to understand clearly on the basis of perceived information—-‘to understand clearly, to realize fully, to become
fully aware of.” cuvidév 1€ NABev &mi TV oikiov T Mapiag ‘when he fully realized this, he went to Mary’s house’ Ac 12:12.

32.14 povOavo©: to come to understand as the result of a process of learning—*‘to understand.’ tva, &v Npiv padnte 10 M| dnep @ yéypomton
‘so that you may understand from our example what the saying means, Don’t go beyond what has been written’ 1 Cor 4:6. It is possible to under-
stand povOave in 1 Cor 4:6 as meaning simply ‘to learn’ (see 27.12).

32.15 ynoilo®: to come to understand the meaning of something by figuring it out—‘to come to understand, to interpret, to figure out.” 6
Ex@v vodv ynoeiedtm tov apiipov tod Onpiov ‘whoever is intelligent, let him understand the meaning of the number of the beast’ Re 13:18. The
third person imperative form ymoeisdte in Re 13:18 is extremely difficult to render in some languages, and even in English the expression ‘let
him understand’ is quite misleading, since it might imply permission rather than polite command. In some languages the equivalent of this third
person imperative is an expression such as ‘should understand’ or ‘ought to be able to understand.” For another interpretation of ynoil® in Re
13:18, see 60.4.
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32.16 nwvéoka!; yvarerct, eng f; émyiv@okm®: to come to an understanding as the result of ability to experience and learn—‘to come to
understand, to perceive, to comprehend.’®

yvdokm®: oL &l 6 d1ddckaiog Tod Topanh kai TobTa od yIvdoKsLS; ‘are you a teacher in Israel and don’t understand these things?” In 3:10;
v apaptiov ovk £yvav el un da vopov ‘I wouldn’t have understood sin without the help of the Law’ Ro 7:7; duiv dédotan yv@at to pootipio
¢ Baoctreiog (God) will enable you to understand the secrets of the kingdom” Mt 13:11. It is also possible to interpret ywvook® in Mt 13:11 as
meaning ‘to know about’ (see 28.1).

yvooich: fipate v KAEda Ti|g yvdoemg ‘you have taken away the means by which people are able to understand’ Lk 11:52.

EMYWVAOOK®®: 00 yap GAXa ypdpopey DRIV GAL’ 1 & dvayivdokete T Kol Entyvdokete ‘we write to you only what you can read and under-
stand’ 2 Cor 1:13.

32.17 &ig émiyvorewy Epyopon’: (an idiom, literally ‘to come into knowledge’) to come to understand the meaning of something, with spe-
cial emphasis upon the process—‘to come to understand, to come to know.’ mdvtote pavOdvovto koi undémote €ig Enlyvooty dindeiog EL0elv
dvvapeva ‘they are always learning but never able to (really) come to understand the truth’ 2 Tm 3:7. One may also interpret €ig €niyvocwv Epyopon
as meaning ‘to come to have knowledge of, to come to know’ (see 27.4).

32.18 katolopfaves: (a figurative extension of meaning of kotodapfdve? ‘to overcome,” 37.19)7 to come to understand something
which was not understood or perceived previously—°to understand, to realize, to grasp, to comprehend.” én” dAn0siog Korodappdvopor 6Tt ovk
gotv Tpocemourtng 0 0edg ‘I (now) understand how true it is that God does not show favoritism’ Ac 10:34; kai kotodafopevotl 4t dvOpwomot
aypauparoi eicwv ‘and realized that they were uneducated men’ Ac 4:13; kai 1 okotia odto 00 Kotédafev ‘and the darkness did not comprehend
it’ Jn 1:5. It is also possible to understand kotolapfdve in Jn 1:5 in the sense of ‘to overcome’ (see 37.19). In Jn 1:5 a word play involving both
meanings may be intended, something which is typical of Johannine style.

C Ease or Difficulty in Understanding (32.19-32.23)

32.19 gdonpog, ov: pertaining to being easily understood—-‘intelligible, easily understandable.” 610 tiig YAd®GoNG £0v pny gbonpov Adyov
ddte, TG yvooOncetor 10 Aodovuevov; ‘unless you speak intelligible words with your tongue, how will anyone know what you are saying?’ 1
Cor 14:9.

32.20 katadnlog, ov: pertaining to being clearly evident and hence easily understood—*easily understood, very evident, very clear.’
TEPLEGOTEPOV £TL KOTAONAOY €oTv ‘the matter becomes very easy to understand’ He 7:15.

32.21 aiviypaa, Tog n: that which is difficult or impossible to understand—-‘that which is puzzling, that which is difficult to understand,
puzzle, riddle.” BAémopev yap apti di E56mTpov €v aiviypatt ‘now we see only puzzling reflections in a mirror’ 1 Cor 13:12. In 1 Cor 13:12 the
term oiviypo may be interpreted as lack of clarity in perception, so that the meaning would be ‘that which is difficult to see clearly,” but the general
usage of aiviypa would seem to point to the meaning of difficulty in understanding and comprehension rather than in visual perception. For another
interpretation of aiviypo in 1 Cor 13:12, see 24.37.

32.22 dvovomTog, ov: pertaining to being understandable, but only with great effort—‘difficult to understand, not easily understood.’ &v aic
€otv duevomtd tva ‘in which there are some things difficult to understand’ 2 Pe 3:16.

32.23 aveEepadvntog, ov; avedyviaeTog, ov: pertaining to being impossible to understand on the basis of careful examination or investiga-
tion—°‘impossible to understand, unfathomable, impossible to comprehend.” d¢ dve&epavvnta T kpipoto ovTod Kol avesyviaotot oi 0doi avTod
‘how impossible it is to understand his decisions and to comprehend his ways’ Ro 11:33.8

D Capacity for Understanding (32.24-32.41)

32.24 690aipdct, od m: (a figurative extension of meaning of 6p0aipdca ‘eye,’ 8.23) capacity to understand as the result of perception—*to
be able to understand, to come to perceive, understanding.’ viv 8¢ Ekpofm amd 0eOaApdv cov ‘but now it is hidden from your understanding” (lit-
erally ‘... from your eyes’) Lk 19:42; nepoticpévoug To0g 0@Ooipong Tig kapdiag VU@V &ig 10 €ldévar VUG Tig EoTv 1 MG Th|g KANGEW®G aTOD
‘the understanding of your mind has been enlightened so that you can know what is the hope of your calling’ Eph 1:18. In both Lk 19:42 and Eph
1:18 6¢pOalpog designates a faculty of understanding and is not a reference merely to perception. In Eph 1:18 kapdio denotes the mind (see 26.3),
so that the phrase ‘the eyes of the mind’ really means ‘the capacity for understanding which the mind has.’

32.25 Tvro® Tovg 0p0aipovg: (an idiom, literally ‘to blind the eyes’) to cause someone to no longer have the capacity for understand-
ing—°to cause to not understand, to make unable to comprehend.” Tetdprmrev avTAV TOLG 0EOUAOVG ‘he has made it impossible for them to
understand’ (literally ‘he has blinded their eyes’) Jn 12:40; 1 oxotio ET0QAmcEY TOVG OPOUALOVG avTod ‘the darkness has made it impossible for
him to understand’ (literally ‘the darkness has blinded his eyes’) 1 Jn 2:11. Though in some languages there is a close relationship between the eyes
and comprehension, in many languages it is simply impossible to use the idiom ‘to blind the eyes’ in speaking of ‘causing someone not to under-
stand.” The problem becomes particularly difficult in speaking of ‘darkness blinding the eyes’ as in 1 Jn 2:11. People can understand how ‘bright
light would blind the eyes,’ but it would be strange indeed to think of ‘darkness” having such an effect. In the context of 1 Jn 2:11, the darkness is,
of course, not literal darkness but a state of sinfulness. Therefore, in some languages it may be necessary to translate ‘their sinfulness has made it
impossible for them to understand’ or ‘because they sin, they cannot understand.’

32.26 cuvinut® or cvvim; cvveoic®, emg f: to be able to understand and evaluate—‘to be able to comprehend, to understand, to be intel-
ligent, insight, intelligence.’

cuvinu®: ovk £otv 6 cuviov ‘there is no one who is able to understand’ Ro 3:11.

oOveoic®: dmoel yap oot 6 khplog chvesty év macty ‘because the Lord will give you the ability to understand all things’ 2 Tm 2:7.

32.27 ovveTog, 1), 0v; émeTipmy, ov (derivative of émictapat’® ‘to understand,” 32.3): pertaining to being able to understand and evaluate—
‘intelligent, insightful, understanding.’

ouvetdc: Zepyio [Mavig, avopl cuvetrd ‘Sergius Paulus, an intelligent man’ Ac 13:7; v cOvectv @V cuvetdv dfemom ‘I will frustrate the
intelligence of those who are intelligent’ 1 Cor 1:19.

EMOTAU®V: Tig 60QOG Kol EmoTtpmy &v VUV, ‘who is wise and understanding among you?’ Jas 3:13.

32.28 aicOavopay; aicOnoig, sog f; aicOntiprov, ov n: to have the capacity to perceive clearly and hence to understand the real nature of
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something—*to be able to perceive, to have the capacity to understand, understanding.’

aicOavopoL: Vv TapakskoAvppévoy G’ adTt@v iva iy aicOmvrar avté ‘it had been hidden from them so that they could not understand it’
Lk 9:45.

aicOnoig: N dydmm DUV ETt LAAAOV Kol paALOV TepIooedn £V Emyvaoet ki tion aictnoet “your love will keep on growing more and more
together with your knowledge and complete capacity for understanding’ Php 1:9.

aicOnmpov: T aicOnTpla yeyvpvacpéve Exovimv mpog didkpioty kahol te Kol kakod ‘those whose capacity to understand has been dis-
ciplined by exercise to distinguish between good and bad’ He 5:14.

32.29 vovveydg: pertaining to ability to reason and hence understand—*with understanding, wisely.” idav adtov 6t1 vouveydg ameypion
‘recognizing that he had answered wisely’ or ‘... with understanding’ Mk 12:34.

32.30 gpovnois’, sag f: the ability to understand, as the result of insight and wisdom—*capacity to understand, wisdom, being wise.” &v
ndon copig Kol gpovncet ‘using all wisdom and ability to understand’ Eph 1:8.

32.31 gpoévipog, ov; povipme: pertaining to understanding resulting from insight and wisdom—*wise, wisely, with understanding, with
insight.’@poviog: 66TIg AKoVEL LoV TOVG AOYOVG TOVTOVG Kol TTOLET aTOVS OpotwONGETON AvOpl Ppovip ‘everyone who hears these words of mine
and obeys them is like one who has understanding’ Mt 7:24.

QPOVILLMG: EMNVESEV O KOPLOG TOV 0iKOVOLOV TG Gdtkiag 6Tt ppovipms Enoinoey ‘the master praised the unjust steward because he had acted
wisely’ Lk 16:8.

32.32 cogiaa, ag f: the capacity to understand and, as a result, to act wisely—‘to be prudent, wisdom.’ &v co@ig nepirateite Tpog TovG EE®
‘act with wisdom toward those who are not believers’ Col 4:5.

32.33 60 6c”, 1, Ov: pertaining to understanding resulting in wisdom—prudent, wise, understanding.” nepurateite, un ®g Goo@ot GAL’ Mg
copoi ‘don’t live like ignorant people, but like people who are wise’ Eph 5:15.

32.34 6@povi®®; c@povicprog?, od m; c@pocHvy’, NG f: to have understanding about practical matters and thus be able to act sensi-
bly—*to have sound judgment, to be sensible, to use good sense, sound judgment.’

COPPOVEDP: TOVG VEOTEPOLG MOAVTMOG TOPUKAAEL cOPPOVETY ‘in the same way urge the young men to be wise and sensible’ Tt 2:6; ppoveiv
€ig 10 coepovely ‘be sensible in your thinking’ Ro 12:3.

COPPOVIGHOG: AALL SLVAE®G KOl Aydmng kol cmepoviopod ‘instead (his Spirit fills us) with power, love, and the ability to understand how
to make wise decisions’ 2 Tm 1:7. It is also possible to understand co@povicpds in 2 Tm 1:7 as moderation and sensible behavior (see 88.93).

cOEPOGHYN™: 0V poaivopat, enotv, kpdtiote dijote, dALG dAndeiog Kol coepocdvng prpato aroedéyyopat ‘he said, I am not mad, most
excellent Festus! The words I speak are true and sensible’” Ac 26:25.

32.35 60¢6g, 0 m: a person of professional or semi-professional status who is regarded as particularly capable in understanding the philo-
sophical aspects of knowledge and experience—‘one who is wise, wise man.” Tod 6o@0og; Tod ypappateds; ‘where is the man who is wise? where
is the scholar?’ 1 Cor 1:20.9

32.36 co@ilm: to cause a person to have wisdom and understanding—‘to cause to understand, to cause to be wise, to make wise.” T
duvapeva o copicat gig cotnpiov ‘which is able to make you wise unto salvation,’ that is, ‘... cause you to have the wisdom that leads to salva-
tion’ 2 Tm 3:15.

32.37 co@ia®, ag f: the content of what is known by those regarded as wise—‘wisdom, insight, understanding.” énoudevbn Mwiof|g &v ndon
copig Atyvrtiov ‘Moses learned all the wisdom of the Egyptians’ Ac 7:22; cogiov & Aadoduev &v toig teleiong ‘yet, we have wisdom to tell those
who are spiritually mature’ 1 Cor 2:6.

32.38 grhocogia, ag f: human understanding or wisdom and, by implication, in contrast with divinely revealed knowledge—‘human un-
derstanding, human wisdom, philosophy.” u T1¢ i £€otan 0 GLAAYOY®OV S0 THS PLIA0COEinG Kai Kevi|g dmdtng ‘lest anyone make you captive
by means of human understanding and worthless deceit’ or ‘... by means of the worthless deceit of human wisdom’ Col 2:8. In Col 2:8 ¢pthocooia
may be rendered in some languages as ‘the way in which people are wise’ or ‘the way in which people understand things’ or ‘the manner in which
people reason.’

32.39 @ihdco@og, ov m: a person of professional or semi-professional status regarded as having particular capacity or competence in
understanding the meaning or significance of human experience—‘philosopher, scholar.” tivég 8¢ kai t@v Emkovpeiov kol XToik@dv erhocopmv
cuvéfailov avt@ ‘certain Epicurean and Stoic philosophers also debated with him’ Ac 17:18. In some instances @il6co@og in Ac 17:18 may
be translated simply as ‘teacher,” since such a word would normally designate a professional or semi-professional person involved in scholarly
activities.

32.40 payog®, oo m: a person noted for unusual capacity of understanding based upon astrology (such persons were regarded as combining
both secular and religious aspects of knowledge and understanding)—°a wise man and priest, a magus.’ 1500 péyotl Gnd GvoTOADY TOPEYEVOVTO
€ig leposdivpa ‘soon afterward, some magi came from the East to Jerusalem’ Mt 2:1. In Mt 2:1 pdyot may be translated as ‘men of wisdom who
studied the stars.”’10

32.41 ocogia’, ag f: a document or book containing wise sayings (as in the phrase 1 cogio to0 6g0d ‘the Wisdom of God,” Lk 11:49, a
possible reference to the OT or to apocryphal wisdom literature, possibly even a book which has been lost)}— Wisdom.” 810 todt0 Koi 1 coeia
70U Bgod einev “for this reason the Wisdom of God said’ Lk 11:49. If one understands 1 copia tod 8god as being a reference to a book, one could
translate the statement in Lk 11:49 as ‘for this reason, the book entitled The Wisdom of God has the words: ...” On the other hand, the phrase 1
copio Tod Oeod in Lk 11:49 may mean merely ‘God’s wisdom’ (32.32), and therefore this expression in Lk 11:49 could be rendered as ‘God in his
wisdom said’ or ‘God, who is wise, said.’

E Lack of Capacity for Understanding (32.42-32.61)

32.42 to@roch, 1, 6v: (a figurative extension of meaning of TvpAdga ‘unable to see, blind,” 24.38) pertaining to not being able to under-
stand—unable to understand, incapable of comprehending, blind.” tvploi gioty 0dnyol ‘they are guides who themselves do not understand’ Mt
15:14; oV &l ... TVEAOG Koid youvodg “you are ... blind and naked’ Re 3:17. In a number of languages it is possible to preserve the figurative meaning
of ‘blind’; in certain instances, however, part of the figurative meaning may be retained by translating ‘not able to see how to live’ or ‘not able to
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see the truth.’

32.43 Tv@Lo®: (a causative derivative of TupAOC® ‘unable to understand,” 32.42) to cause someone not to be able to understand—-‘to make
someone not understand, to remove someone’s understanding.” £T0QAwmoev T0 vorjpate TdV dnictov ‘he made unbelievers unable to understand’
or ‘he made unbelievers’ minds unable to comprehend’ 2 Cor 4:4.

32.44 oxortilopor®; sxotéopar’: (figurative extensions of meaning of oxotiCopor® and oxotéopon® ‘to become dark,” 14.55) to become un-
able to perceive and thus unable to understand—°‘to be incapable of perceiving, to not be able to understand.’

oxotilopar’: éokotichn 1 dovverog avtdv Kapdia ‘their foolish minds became unable to perceive the truth’ or “... were darkened’ Ro 1:21;
oKrotichnTmoay ol dpOoipol avTdV ‘may they become unable to perceive’ (literally ‘may their understanding become unable to understand’) Ro
11:10.

oKkoTOOpAL®: E0KOTOMEVOL TR Stavoig dvteg ‘their minds were darkened” Eph 4:18.

It is rare that one can combine the concept of ‘becoming dark’ with incapacity to understand or comprehend. Sometimes a parallel figure of
speech may be employed by using an expression such as ‘to not be able to see.” For example, in Ro 1:21 it is sometimes possible to translate ‘their
foolish minds became unable to see the truth,” and in Eph 4:18 it is sometimes possible to translate ‘they were not able to see with their minds.’

32.45 moydvopon: (a figurative extension of meaning of mwayvvopot ‘to become thick,” not occurring in the NT) to become unable to under-
stand or comprehend as the result of being mentally dull or spiritually insensitive—*to be unable to understand, to be mentally dull.” éxoybvOn yap
1N xapdia Tod Aaod TovTov ‘for the heart of this people has become unable to understand’ or ‘... incapable of understanding’ Mt 13:15.

32.46 1ol ®aiv fapimg dxodm: (an idiom, literally ‘to hear heavily with the ears”) to be mentally slow or dull in comprehending—*‘to be
slow to understand, to be mentally dull.” kai Toig ®civ Bapémg fikovcav ‘and they were slow to understand’ Ac 28:27.

32.47 vo0Bpog Taig dxoaic: (an idiom, literally ‘lazy as to one’s ears’) to be slow to understand, with an implication of laziness—*slow to
understand.’ énel vmOpoi yeydvarte toig dkoaic ‘because you have been slow to understand’ He 5:11.

32.48 pvoralm: (a figurative extension of meaning of pvondlm ‘to be shortsighted,” not occurring in the NT) to be extremely limited in
one’s understanding—‘to fail to understand, to be restricted in understanding, to be shortsighted.” TopAdg €ottv puonalov ‘being so limited in
understanding as to not realize’ or ‘... as to not comprehend’ 2 Pe 1:9.

32.49 aovdvetog, ov: pertaining to a lack of capacity for insight and understanding—‘without understanding, senseless, foolish.” dxpnv kot
VUElG aovvetol €ote; ‘are you still without understanding?’ Mt 15:16; éoxoticOn 1 dovverog avtdv kopdia ‘their foolish hearts are filled with
darkness’ Ro 1:21. Care must be exercised in the rendering of dcvvetog in Mt 15:16 and Ro 1:21, since a lack of capacity for understanding may
result from mental deficiencies or from a lack of the proper use of mental capacity. It is, of course, this latter meaning which is involved in the use
of aovvetog in these contexts.

32.50 avonrog, ov: pertaining to unwillingness to use one’s mental faculties in order to understand—*foolish, stupid, without understand-
ing.” Gooic te Kai dvorolg dpehéTng eipi ‘T am obligated to both wise and foolish men’ Ro 1:14; @ dvénrot ToAdzon “oh, foolish Galatians® Ga
3:1. As in the case of dotverog (32.49), the meaning of dvonrtog is that people presumably would not use their capacity for understanding and as
a result, thought and behaved foolishly. dvontog does not imply the mental state of being an idiot or imbecile.

32.51 avown?, ag f: the state of being devoid of understanding—*‘to lack understanding, absence of understanding.’” 1} yap dvoia adtdv
gxdnhog Eotar mdow ‘their lack of understanding will be evident to everyone’ 2 Tm 3:9. éivowa does not imply in 2 Tm 3:9 that people are incapable
of understanding, but that they evidently are unwilling to understand.

32.52 depov, ov: pertaining to not employing one’s understanding, particularly in practical matters—*foolish, senseless, unwise.”
yiveabe dppoveg, GO cuviete Ti TO OEANHa Tod KVpiov ‘do not be foolish, but understand what the Lord’s will is’ Eph 5:17; dyafomotodvtag
QULODV TNV TAV aepdvav aviporov dyvociov by the good things you do, silence the ignorant talk of foolish men’ 1 Pe 2:15.

It is possible that dppmv in Ro 2:20 (roadevtnv appdévev ‘instructor of the foolish”) refers to people who are simply uninstructed or igno-
rant, since a@povov could be parallel with vimiov, occurring in the same verse. On the other hand, there appears to be a contrast in the meanings of
appovev and vnriov because of the distinctiveness in meanings of maidevtiv and diddokarov. Therefore, Gppmv in Ro 2:20 is better understood
as referring to those who act foolishly because they do not use their potential for understanding.

32.53 agpoovvn, ng f: the state of not using one’s capacity for understanding—‘to be a fool, foolishness.” 6 AaA@® 0¥ kotd KOpLOV AoAD,
a’A\’ &g €v appoovvn ‘what [ am saying is not what the Lord would have me say, but is a matter of foolishness on my part’ or ‘... but is, as it were,
foolishness’ or ‘... but is, as it were, being like a fool’ 2 Cor 11:17; dcéAlygia, 00OoAnoc TovNnpde, Pracenpica, drepneovia, depocdvn ‘lewdness,
envy, slander, arrogance, and foolishness’ Mk 7:22.

32.54 doo@og, ov: pertaining to not being wise—"‘foolish, unwise.” mepirateite, un og doopot AL’ ®g copoi ‘do not live like unwise
people, but like wise people” Eph 5:15.

32.55 popoca, a, 6v: pertaining to being extremely unwise and foolish—‘unwise, foolish, fool.” ndig 6 dxod@V pov TOVG AdYOVLG TOVTOVG
Ko 1) TotdV oToVS OpotwONGeToL Avopl popd, 66TIG dKOJOUNGEY 00TOD TV oikiay €ml TV dupov ‘everyone who hears these words of mine and
does not obey them is like a foolish man who built his house on the sand’ Mt 7:26; fueig popot 1o Xp1otov, DUElg 6& gpoviyot v Xplotd ‘we are
fools for Christ’s sake, but you are wise in Christ’ 1 Cor 4:10. In rendering pwpog in 1 Cor 4:10 it is essential to recognize the rhetorical exaggera-
tion. Paul is not stating that he and his colleagues actually act unwisely or foolishly, and so it may be necessary in some languages to translate ‘we
are fools for Christ’s sake’ as ‘we are regarded as fools for Christ’s sake’ or ‘it might seem that we are fools in order to serve Christ.’

32.56 popaivopor®: (derivative of pmpdca “‘unwise, foolish,” 32.55) to become one who does not employ a capacity to understand and thus
acts very foolishly—*‘to become foolish, to act more foolishly.” pdcKovtec ivat Gool éumpdavOncay ‘saying they are wise, they became fools’ or
‘(the more) they claim they are wise men, (the more) foolish they became’ Ro 1:22.

32.57 popia, ag f: the content of foolish thought—*foolishness, nonsense, what is thought to be foolish.” 6 Adyoc yap 6 100 cTavVPOD TOIG
pev amorlvpévolg popio €otiv ‘for the message of the cross is foolishness to those who are being destroyed’ 1 Cor 1:18. In rendering 1 Cor 1:18 it
is important to recognize that ‘foolishness’ must be defined in terms of the relationship that it has to those who ‘are being destroyed.” Therefore, it
may be important to translate 1 Cor 1:18 as ‘those who are being destroyed think that the message concerning the cross is nonsense’ or ‘... makes
no sense’ or ‘... simply cannot be understood.’

32.58 popoc®, a, 6v: (derivative of pwpia ‘foolishness,” 32.57) pertaining to thoughts devoid of understanding and therefore foolish—
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Interestingly, the Louw-Nida Greek lexicon?' based on semantic domains lists words related to wisdom
under topics 32:30-32 (ppdvnoig; coia), 32:37-41 (coia; @IAocoQia; QINOCOPOG; udyog), and adjective
/| adverbs wise/wisely under topics 32:29-40 (@poOVvIuOG, OV; QPOVIUWG; 00PAG, 1], OV). epovnaolgs is defined
as “the ability to understand, as the result of insight and wisdom.” The adjective @pdviyog, ov and the adverb
@povipwg then mean “pertaining to understanding resulting from insight and wisdom.” co@ia is defined as “the ca-
pacity to understand and, as a result, to act wisely.” co@ia can also designate “the content of what is known by those
regarded as wise.” The adjective co@dg, 1}, 6v then becomes “pertaining to understanding resulting in wisdom.” The
noun ooog¢ thus means “a person of professional or semi-professional status who is regarded as particularly capable
in understanding the philosophical aspects of knowledge and experience.” The verb co@idw (topic 32:36) specifies
“to cause a person to have wisdom and understanding.”

Words with a rather negative tone defining wisdom in purely human terms include @iAoco@ia (“‘human
understanding or wisdom and, by implication, in contrast with divinely revealed knowledge”); @INOCOQOG (“a person
of professional or semi-professional status regarded as having particular capacity or competence in understanding the
meaning or significance of human experience”); uayog (“a person noted for unusual capacity of understanding based
upon astrology (such persons were regarded as combining both secular and religious aspects of knowledge and un-
derstanding)”). The complex cw@povéw; cwPpoviouodg; owepoolvn moves in a slightly different meaning
category in specifying “to have understanding about practical matters and thus be able to act sensibly.”

Thus in the New Testament the concept of wisdom is closely connected to the idea of understanding
and a clear grasping of reality. Positively, as James will argue, genuine wisdom is religious in nature and is
grounded in God’s perception of reality. False wisdom, on the other hand, is limited to purely human percep-
tion about life. It cannot be trusted because its origin is in the thinking of sinful humanity, and is based on ex-
tremely limited human observation. This was the essence of the Stoic advocacy of wisdom in the first century
world and James saw its end product both in the individual and in society as signaling its worthlessness.

Literary:
Genre: Fundamentally these verbs reflect general paraenesis that is frequent in the book of James.
Some slight possibility of poetic structure reflecting a version of the common Two Ways teaching found in the
Jewish and early Christian writings exists, but this is far from certain.?? But it is clear that a rhythmic pattern

‘foolish, nonsensical, to be nonsense.’ GALA T0 pOP& TOD KOGHOV £EeAEENTO O B0 Tval KaTanoyvvn TovG GoPovs ‘God (purposely) chose what the
world considered to be nonsense in order to put wise men to shame’ 1 Cor 1:27. Some translators have endeavored to render popoch in the sense
of ‘nonsense’ as ‘that which cannot be understood,” but this could refer to some type of deep mystery. Accordingly, the expression ‘what the world
considered to be nonsense’ can often be better rendered as ‘what the world thinks makes no sense’ or ‘what so many people think is foolishness.’

32.59 popaive: (causative derivative of popia ‘foolishness,” 32.57) to cause the content of certain thoughts to become devoid of mean-
ing—°to cause to become nonsense.” 0Oyl Epdpavey 6 0e0g v Gopiav Tod kocpov; ‘did not God cause the world’s wisdom to become nonsense?’
1 Cor 1:20. In 1 Cor 1:20 the focus is upon the content of wisdom and nonsense, and it may be necessary to make this explicit, for example, ‘the
people of the world thought that what they understood was wise, but God showed that their thoughts were foolish’ or ‘... their way of thinking
was foolish.’

32.60 kevoc®, 1, ov: (a figurative extension of meaning of kevog® ‘empty,” 57.42) pertaining to a complete lack of understanding and
insight—*foolish, stupid.’ 0éAeig 8¢ yvdvol, & dvOpone kevé, 81 1) ToTIC YOPig TOV Epymv dpyn Eottv; ‘you fool! Do you want to be shown that
faith without works is useless?’ Jas 2:20.

32.61 poxd (a borrowing from Aramaic): one who is totally lacking in understanding—‘numskull, fool.” 6g & v &inn T® o’ dekod ov’TOD,
Poxkd, Evoyog Eotor @ cvvedpim ‘whoever says to his brother, You fool, will be brought before the Council” Mt 5:22.

[Johannes P. Louw and Eugene Albert Nida, vol. 1, Greek-English Lexicon of the New Testament: Based on Semantic Domains, electronic
ed. of the 2nd edition. (New York: United Bible Societies, 1996), 379-87.]

'Louw, Johannes P. and Eugene Albert Nida. Greek-English Lexicon of the New Testament: Based on Semantic Domains.
electronic ed. of the 2nd edition. New York: United Bible Societies, 1996. See related topic number for specific reference.

2“The section offers a finely drawn set of contrasts between two kinds of wisdom. Form-critically the verse may be arranged
in two panels, corresponding to the ‘double catalogues’ of what is earthly-demonic and what is heavenly-spiritual and traced to the
concept of Two Spirit-kingdoms at Qumran (1QS). See Kamlah, Form, 39-50, 181. The contrasts are clearly arranged in order, sug-
gesting to some interpreters that the style is poetic or hymnic, comparable with that of 1 Cor 13 (Reicke, 108 n.10). Examples of a
carefully crafted style are seen in the following: (i) There is an inclusio formed by setting the theme of co@ia // Gopog at the begin-
ning (v 13) and ending (v 17). Alternatively, on a smaller scale, Plummer (213) sees the master theme of vv 17, 18 to be peace: “the
whole process begins [with eipnvik], progresses, and ends in peace [eipnvnv].” (ii) The first panel of (negative) vices is devoted to
deploring the baneful influence of (fjlog ... épBeia (envy ... selfish ambition)—twin terms that are repeated (vv 14, 16). The signs
of the two vices are found in their origin and their consequences. (a) They do not proceed ‘from above,’ i.e., from God, but they are
‘earthbound, sensual, demonic.’ These three adjectives are placed in ascending order of moral reprobation, commencing with a less
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is built into the passage creating a distinct thought flow.

James does make effective use of a (vv. 14-16) in depicting false wisdom, and then of a
(v. 17) in depicting true wisdom. This results in some distinctive grammar structures contained in the pas-
sage.

Context: The literary setting for 3:13-18 is reflected in the outline below. It stands pretty much as
an independent pericope. There is the thematic link to the earlier passage of 1:5-8 where asking God for
oo@ia is addressed. The passage does possess a closer connection to 3:1-12 with controlling the tongue in
the sense of the need for genuine wisdom to guide our speech. Indirectly it further serves to lay a conceptual
foundation for 4:1-10 which deals with solving conflict inside the community of believers. Coming near the
center of the document, it perhaps plays an additional conceptual role as being at the heart of James’ mes-
sage to his readers.?

STRUCTURAL OUTLINE OF TEXT

Of James*

PRAESCRIPTIO 1.1

BODY 1-194 1.2-5.20
Facing Trials 1-15 1.2-12
God and Temptation 16-24 1.13-18
The Word and Piety 25-37 1.19-27
Faith and Partiality 38-55 2.1-13
Faith and Works 56-72 2.14-26
Controlling the Tongue 73-93 3.1-12
True and False Wisdom 94-102 3.13-18

blameworthy (ériyeiog, which can mean little more than ‘inferior,” ‘human,” as implied in 2 Cor 5:1 with its counterpart in ‘spiri-
tual,” mvevpaticog) and climaxing in dtopoviddng, a term conveying a clear indictment of the demonic origin of social malaise. That
source will be identified by the writer in 4:7 (‘resist the devil”). Not speaking the truth (v 14) is the hallmark of this kind of wisdom.
Cf. John 8:46; and see 1 Enoch 16.3 for one example of this kind of ‘demonic’ teaching, called ‘rejected mysteries,” known by the
fallen angels in Enoch’s vision. (b) The consequence is seen in v 16: disorder (dkataotacio, a much stronger term than ‘confusion,’
RSV; it connotes a breakdown of order bordering on unruliness, anarchy [Vouga, 106]; cf. Luke 21:9, where the word means insur-
rection; 1 Cor 14:33 refers to a collapse of harmony and good order in worship and the presence of other forms of social evil). In
James the term looks back to 3:8 and on to 4:1.

“(iii) The other side of the diptych is in praise of wisdom that is ‘from above,’ i.e., it comes from God. The phrase 1} copia
Gvobev is repeated in the anaphoric style. Stylistically it is set in the form of an aretalogy, that is, a tribute in celebration of the divin-
ity or an attribute claimed to be divine. Here it is wisdom that is lauded as superior by being given a set of descriptions that virtually
hypostasize her as in Wisd Sol 7:22-30. Her purity heads the list of seven attributes.

“The first cluster of four epithets is marked by epiphora, each word beginning with &-: gipnvnkm, énietkng, evmelfng ... EAéovg;
then the next group switches to the initial a-: dyab®dv, ad1aKp1Tog, dvundkpirog, the last two containing examples of a- negative and
homoioteleuton.

“(iv) The climax comes in v 18 with a well-measured, hieratic, i.e., solemn sounding, and rhythmical style using a correct
syllabic length to be appreciated when the sentence is read aloud: év gipfjvn oneipetot toig motovowy eiprynv (Mussner, 175). It also
contains the element of paradox seen in that its subject, fruit (kapmodg), is normally thought of as grown, not sown!

“The concluding verse serves also to round off the entire chapter as well as the shorter section of vv 13—17. It is not an iso-
lated saying (as Dibelius supposes). After a recital of the evil powers associated with the uncontrolled tongue and the demonically
inspired wisdom the disquisition ends on a positive note: ‘for those who make peace’ (a dative of advantage: BDF §191.4) the fruit
of righteousness (i.e., peaceable conduct as one of the ‘good fruits’ in v 17 and as the gift of “heavenly wisdom’: so Reumann, Righ-
teousness, 150) is sown (by God: a divine passive construction, with God as the real agent) in peace.”

[Ralph P. Martin, vol. 48, James, Word Biblical Commentary (Dallas: Word, Incorporated, 1998), 125-26.]

2The book contains 108 verses, and 3:13-18 stand as verses 67-72 in the document. 3:1 is verse 54 and stands at the dead
center of the book.

24Taken from Lorin L. Cranford, A Study Manual of James: Greek Text (Fort Worth: Scripta Publications, Inc., 1988), 285.
Statements indicate core thought expressions in the text as a basis for schematizing the rhetorical structure of the text. These are

found in the and also at the [lames Study internet site|
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Solving Divisions 103-133 4.1-10

Criticism 134-140 4.11-12
Leaving God Out 141-146 4.13-17
Danger in Wealth 147-161 5.1-6
Persevering under Trial 162-171 5.7-11
Swearing 172-174 5.12
Reaching Out to God 175-193 5.13-18
Reclaiming the Wayward 194 5.19-20
Structure:

The block diagram of the scripture text below in English represents a very literalistic English ex-
pression of the original language in order to preserve as far a possible the grammar structure of
the Greek expression, rather than the grammar of the English translation which will always differ from the
Greek at certain points.

94 3* Who is wise
and
learned
among you?

95 Let him show his deeds
done in the humility wisdom produces
out of his good conduct

3.14 But
if you possess bitter jealousy
and
selfish ambition
in your hearts,
926 stop glorying
in it
and
97 ---- lying

against the Truth.

98 °*°* This wisdom is not coming down from above

but
29 @ ——--= ————-- is earthy,
sensual,
demonic;
3.16 For
where jealousy
and
selfish ambition exist,
100 there is disorder

and
every foul deed.
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3.17 But

101 the wisdom from above is first of all pure,
then peaceable,
gentle,

ready to obey,
full of mercy

and
good fruits,
impartial,
unhypocritical;
3.18 and
102 the fruit of righteousness is being sown

in peace
for/by those practicing peace.

The rhetorical structure of this pericope is rather well defined. The first two statements (94 and 95)
introduce the thesis position of the author. Then a contrast between false wisdom (statements 96 - 100) and
true wisdom (statements 101 - 102) follows.

The thesis position (statements 94 and 95) is set up by a rhetorical question (94), followed by a challenge
to prove the existence of wisdom (95). The evidence of true wisdom is found not in intellectual sharpness.
Rather, it's presence is verified in attitude and action. These two criteria will be used to expose both false
wisdom (statements 96 - 100) and true wisdom (statements 101 - 102).

This approach to wisdom reflects James’ Jewish background and follows an ancient Jewish view found
both in the Old Testament and the intertestamental Jewish wisdom literature. His position also reflects very
negatively upon traditional understanding of wisdom in the ancient Greek tradition. The false wisdom section
(statements 96-100) directly attacks traits (attitude and actions) that were generally viewed positively in some
of the Greek tradition.

Exegesis of the Text.

The exegesis of the passage will be developed around the above structural understanding. Either a
twofold or a threefold outline can be legitimately set up. We will follow a threefold structure. What James
proposes is a test to determine whether the wisdom one claims to possess is false or true wisdom. He first
sets up the text (v. 13) and then indicates the evaluation guidelines for determining false (vv. 14-16) or true
wisdom (vv. 17-18).

a) Discovering wisdom, v. 13.
13 Tig 0o@OGg Kai émoTAPWY év Upiv; deifdtw ék TG KaAAG dvaaTpo®fg Ta Epya auTod év TTpaltnT
oopiag.
13gWho is wise and understanding among you? Show by your good life that your works are done with
gentleness born of wisdom.

James’ interest in rhetorical questions as a way to introduce a new topic continues here. He then
follows the question with a challenge to the individual claiming to be co@og kai £émoTAuwy. The two sentenc-
es together comprise a way of determining whether an individual truly possesses wisdom or not. The nature
of this test is very different modern western approaches. In truth, modern western society has much more
in common with the ancient than with biblical concepts. For the cogioThg, Sophist, wisdom was
intellectual superiority that made the person smarter and more cleaver than other people. The presence of
wisdom in this tradition was evidenced by a person’s superior intellect and his ability to out-think and out-talk
other people. The co@ioTri¢ possessed superior speaking skills and could persuade almost anyone to follow
his ideas. Modern society does not call such people Sophists, but rather geeks and intellectuals. But we do
have one modern label in common with the ancient Sophists: ‘politician.” This kind of wisdom in the ancient
world was the key to getting ahead in success with life.

It is no accident that the apostle Paul intentionally condemns the Sophist style of speaking in his dis-
cussion of wisdom in 1 Cor. 2:1-16. He pointedly reminded the Corinthians that his preaching of the Gospel
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was not ka®’ uttepoxnv Adyou f cogiag, according to lofty words or wisdom (v. 1), nor were 6 AGyog Jou Kai 70
KAPUYHA pou oUk £v TTeIBoiIg cogiag Adyolg, my speech and my preaching were not by persuasive words of wisdom
(v. 4). By the beginning of the Christian era the remnants of Sophism were seen in itinerant philosophers who
traveled the countryside teaching oratory and their individual philosophies. They had a notorious reputation
for being scam artists who charged high fees to teach people how to become rich and successful. To the av-
erage person in the first century world when the Christian missionaries came into town to preach the Gospel
in the marketplace they seemed to be just another variety of these Sophist philosophers. Thus Paul sought
to distance himself greatly from these scam artists when he preached Christ in the Gentile atmosphere of
the market places etc. in his travels. Paul will also condemn the Greek wisdom as being cogia dvBpwTtwy,
wisdom of men (v. 5),and co@iav ToU aithvog TouTou 0UdE TWV GpxOVTWYV ToU aitivog TouTou, wisdom of this age
nor of the rulers of this age (v. 6). This false wisdom stands in contrast to the wisdom of God, 8€00 cogiav (v.
6), which is hidden from the unspiritual person (v. 6).%

The test question: Tig co@og Kkai £MOTAPWY v UYIv; This beginning rhetorical question raises the
issue of the presence of wise people in the Christian congregations of James’ readers. The interrogative pro-
noun Tig, who, seeks identification of such individuals in the congregation.?® The prepositional phrase év Upiv,
among you, clearly locates the issue inside the Christian congregations of his readers, rather than in society
generally.

The combination of co@og kai £moTAPwy, which defines the topic under consideration, is best under-
stood as ‘wise and understanding.’ The pair of adjectives shows up in the LXX of the Old Testament at Dt.
1:13, 15; Dt. 4:6; Dan. 5:12. But the underlying Hebrew hakam wenabbn pair is very frequently found in the
Hebrew Old Testament.?” What this signals is James’ dependency on his Jewish wisdom heritage for the core
idea to put on the table.?® The interpretive issue of whether James is continuing a discussion of teachers in
the church, diddokalol, assumed to be the focus in 3:1-12 has already been concluded, with the preceding
lesson 9, in favor of a generalized theme for vv. 1-12, and thus a generalized theme for vv. 13-18. Very likely,
however, is the reality that those among the congregations of James’ targeted readers who were claiming
to be wise were also desiring to be teachers in the church. Thus their supposed spiritual ‘revelations’ lost all
credibility because of the life-style being lived by these people. And the context points to this claim to wis-
dom being defined more in terms of Stoic definitions of wisdom. This would not be surprising since James is
writing to Jewish Christians living in the Diaspora. The Greek culture permeating their daily lives would quite
naturally lead them to Greek definitions of wisdom. But with James’ use of a very Hebraistic pair of terms,
ooQOG Kai £moTAPwWY, he clearly signals at the outset that authentic wisdom is going to have a Jewish flavor
rather than a Greek one. This also signals limits to potential applications in a modern setting.

The test answer: d€1EATW €K TAG KAARG GvaaTpo@fig Ta Epya auTol év TTpalTtnT coiag. This interest-
ing answer to the rhetorical question challenges the individual claiming wisdom to prove the claim: deigdTw.?

20ne of the damming implications of Paul’s language is that his depiction of ancient Sophism accurately describes the phoney
ministry of the majority of TV preachers in western society today.

%One should not forget the difference only in spelling between the interrogative pronoun tig, who, and the indefinite pronoun
T1G, someone. The indefinite pronoun has been used frequently by James to introduce topics (3:2; 2:18; 2:14; 1:26; 1:23; 1:5). Thus
it was quite natural to use the interrogative form tig in 3:13 to introduce his topic.

Deut. 4:6

LXX. kai pura&ecbe kol mooete, Ot abtn 1 copio VUMV Kol 1] GUVESLG EVOVTIOV TAVI®V TOV E0vDV, G0t 0V AKOVCOGLY
mhvta To Sikaudpato tadto Kol £podoty 1300 Aadg 6opog kal értotiuwy 10 £0voc 10 péya todTo.

WN DpY7 Py DoNrR DaNRI0 X P By opng 6

TED 21730 0T 1932) 89/70Y P2 1RR) PN DOpNT0D IR TR

2“First, true wisdom will show itself in the good deeds (i.e. works of charity) which flow from a proper (xaAfic) life-style

(dvaotpootic; cf. 1 Pet. 2:12; 3:2, 16; Gal. 1:13; so also Epict. 1.9.24; 1.22.13; 2 Macc. 6:23). Similar ideas were also well known

in rabbinic Judaism (so Rabbi Eleazar ben Azariah in m. Ab. 3:18). This teaching is certainly neither new nor surprising in James,

and, as the parallels in 1 Peter and Heb. 13:7 show, it is characteristic of early Christian parenesis. If the life-style does not match

the profession, the latter is to be discounted.” [Peter H. Davids, The Epistle of James: A Commentary on the Greek Text, New Inter-
national Greek Testament Commentary (Grand Rapids, MI: Eerdmans, 1982), 150.]

Pdeikvopt (s. prec. two entries) fut. deilw; 1 aor. £6e1&a, impv. dei€ov; pf. déderyo LXX; B 13:3. Pass.: fut. 3 sg. deyybnoeton
(Just., Tat., Ath.); 1 aor. 2 pl. €deiybnte (Just., D. 93, 1), inf. deyyOfjvar LXX (Just., AL, 12, 10); ptc. deiybeig Hb 8:5; Dg 11:2; pf. 3
sg. dédewctan (Ath. 10:1), ptc. dedetypévov Ex 25:29; 26:30 (Hom.+. The alternate form deikviwm, as old as Hdt., also Ps.-Aeschin.,
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The use of the Aorist imperative form &€1§dT1w intensifies the challenge. The third person form of the impera-
tive indicates the challenge is directed to the Tig in the rhetorical question, i.e., the person claiming to be wise
and understanding.

What the individual is to show as evidence of wisdom is Ta £€pya auToU, his actions.® Thus, behavior is
where proof of wisdom lies, not intellect or speech. James is fond of the concept of €pyov with 15 uses of it
in this book.*' The concept is fundamentally that of actions done in obedience to Christ.

But what kind of action becomes evidence of authentic wisdom? Although difficult to express clearly
in English translation, the Greek is very clear and natural. The showing of wisdom in actions means these
actions must have two fundamental qualities about them if they serve as credible evidence of wisdom. First
they must originate in the noble way one lives his life: €k Tfig KaAfig avaoTpo@iic. The preposition ék denotes
originating source. And this source is Tfig KaAflg avaoTpoPfig, the noble way of living. The noun avaoTpo®n
references a lifestyle with particular emphasis on behavior.3? Now an avacotpo®r can be either good or bad,
depending on the qualifying adjective used with the noun. Some of the negative qualifiers include paraia,
futile, doeAyeia, debauchery, and others. On the positive side the qualifiers include ayvn, pure, Gyiai, holy,
ayabn, good. The New Testament is very clear that a positive aGvaatpogr) grows exclusively out of religious
commitment to Christ.?® To qualify avaoTpo@n positively James uses the adjective kaAfig which specifies
Ep. 12, 6; B-D-F §92; Rob. 311) gener. to exhibit or make someth. known, show.

1. to exhibit someth. that can be apprehended by one or more of the senses, point out, show, make known (tomov ... T0D
otowpod Just., D. 111, 1) tvi Tt or Tive someth. or someone to someone: kingdoms Mt 4:8; Lk 4:5. d€i€ov ceavtov 1 iepel (cp.
Lev 13:49) Mt 8:4; Mk 1:44; Lk 5:14; mountains 1 Cl 10:7; trees Hs 3:1; an upper room Mk 14:15; Lk 22:12; denarius Lk 20:24;
hands and feet Lk 24:40; hands J 20:20; good works 10:32; land Ac 7:3 (Gen 12:1); a pattern Hb 8:5 (Ex 25:40). onpeiov (EpJer
66; Jos., Bell. 2,259, Ant. 18, 211; Just., A1, 55, 6; cp. TestAbr A 6 p. 83, 26 [Stone p. 14] Oavpdown) J 2:18. 6 €t o id€iv Hv 3, 1,
2.—Of apocalyptic visions (Zech 3:1) Rv 1:1; 4:1; 17:1; 21:9f; 22:1, 6, 8. The Father J 14:8f (Nicol. Dam.: 90 Fgm. 3 p. 331, 13
Jac. 6 ApPdxng €0enOn avtod dei&at ol Tov faciiéa. opddpa yop EmBuueiv Tov deondtny dotig ein Bedoacbui=A. asked him (the
eunuch) to show him the king, for he was eager to see what the ruler was like). Of divine revelation (Hermes Fgm. XXIII, 5 [Stob. I
386,22 W.=458, 20 Sc.; PGM 3, 599]) J 5:20. Of the future manifestation of Jesus Christ 1 Ti 6:15.—1 CI1 5:5; B 5:9.—By fig. ext.,
of direction to transcendent matters (1 Km 12:23; Mi 4:2) 1 Cor 12:31; the salvation of God 1 Cl 35:12 (Ps 49:23).

2. to prove or make clear by evidence or reasoning, explain, prove (Ps.-Callisth. 3, 22, 10 &ptt 6¢ cot deiw=I will soon
prove [it] to you; cp. Just., AL, 57, 1 @g deikvuton al.; Did., Gen. 71, 6) i (cp. Just., A I, 68, 10) someth. Js 2:18a; B 5:6. tivi 1t 1
C126:1. W. 6t foll. B 7:5 (cp. Just., D. 23, 5); twvi w. 6t foll. (3 Macc 6:15) Mt 16:21; tivi w. inf. foll. Ac 10:28. 11 &k Tvog (Alex.
Aphr., Quaest. 3,3 112 p. 83, 10) Js 2:18b; 3:13. W. double acc. 10v cotiipa dei&ag Suvatdv he has revealed the Savior as powerful
Dg 9:6; ¢avtov tonov £dei&e (Christ) displayed himself as exemplar (of the resurrection) AcPICor 2:6 (cp. TestJob 26:6; Just., A1,
57, 3 €avtovg ... avlovg detkvoovoty).—JIGonda, Agikvopn 1929. B. 1045. Schmidt, Syn. 111 401-15. DELG. M-M. TW.

[William Arndt, Frederick W. Danker and Walter Bauer, 4 Greek-English Lexicon of the New Testament and Other Early
Christian Literature, 3rd ed. (Chicago: University of Chicago Press, 2000), 214-15.]

3The NT is loaded with cognate words to &pyov as is seen by the following listing:

gpyov (ergon), a work. Cognate words: dyafoepyéw, dumehovpydc, apyém, nuovpyods, EVEPyeLa, EVEPYED, EVEPYN LA, EVEPYTS,
épyalopat, €pyacio, £pyane, evepyecia, VEPYETE®, EVEPYETNG, lepovPYEm, KakoDpyos, katepydlopal, oikovpydc, moavovpyia,
mavodpyog, meplepydlopatl, Tepiepyos, Tpocepyalopal, PedlovPyYNL, PAdlovpYia, GUVEPYE®, GLVEPYOS, GLVLTTOVPYED

Logos Bible Software, The Lexham Analytical Lexicon to the Greek New Testament (Logos Bible Software, 2011).]

3James 1:4, 25;2:14, 17, 18 (3x), 20, 21, 22 (2x), 24, 25, 26; 3:13.

2gvasTpoen], i, 0 (in var. mgs. since Aeschyl., Pre-Socr. et al.; ins, pap, LXX; Jos., Ant. 18, 359 al.; Just.,, A 1, 10, 2)
conduct expressed according to certain principles way of life, conduct, behavior (Polyb. 4, 82, 1 [FKalker, Quaest. de elocut.
Polyb.=Leipz. Stud. 11/2, 1880, 301]; Teles p. 41, 2; Diog. L.; Epict. 1,9, 24; 1, 22, 13; ins: SIG index; IG XII/1, 1032, 6 [II B.C.];
IMagnMai 91b, 6; I[Pergamon 86; PTebt 703, 270 [IIIB.C.] Tob 4:14; 2 Macc 6:23; EpArist 130; 216) fikobcate 1. Euny &. mote &v
1® Tovdaionud you have heard of my conduct when I was still in Judaism Gal 1:13. xata v Tpotépav @. according to your former
(i.e. pre-Christian) way of life Eph 4:22 (GDI 4320, 5f katd tav dAlav dvactpopdy [Rhodes]). 1 &v eoPm ayvn a. 1 Pt 3:2; cp. vs.
1. 1 &yadn) év Xpiot® . vs. 16. 1 kaAn a. Js 3:13; 1 Pt 2:12. 1} potoaia 6. matporapdadotog the futile (i.e. directed toward futile ends)
way of life handed down by your fathers 1:18. 1| v doehyeiq . 2 Pt 2:7. 1| éxBaocig tijg 6. Hb 13:7. dyov év mdon d. yiveoOar be
holy in all your conduct 1 Pt 1:15. W. Adyoc, aydmn ktA. 1 Ti 4:12. PL Gy &. koi evoéfeton holy conduct and piety (pl. to include
all varieties; cp. EpArist 130) 2 Pt 3:11.—DDaube, Alexandrian Methods of Interpretation and the Rabbis: Festschr. HLewald *53,
27-44—DELG s.v. otpépm. M-M. TW. Spicq.

[William Arndt, Frederick W. Danker and Walter Bauer, 4 Greek-English Lexicon of the New Testament and Other Early
Christian Literature, 3rd ed. (Chicago: University of Chicago Press, 2000), 73.]

33“In the NT Epistles the verb [dvaotpépw] and noun [dvactpo@n,] are often used with reference to moral conduct. In 2 C.

1:12 Paul speaks of his conduct in the church. In Eph. 2:3 the life of the Jews (cf. Gl. 1:13) is characterised as a ‘walking’ with those
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a good manner of living but the emphasis of kaAdg is a goodness that is outwardly visible, in contrast to
ayabog, which stresses intrinsic goodness inwardly. James’ point clearly is that our actions should originate
from a noble lifestyle that has genuine beauty and attractiveness. The syntax of the Greek sentence with the
prepositional phrase functioning adverbially signals that we can only produce authentic evidence from such a
noble way of living. If we don’t live that way, then we have no £pya that can serve as proof that we are copdg
Kai ETTIOTAPWV.

A second prepositional phrase specifies another quality of our €pya that validates them as authentic
evidence: &v TpaltnT cOiag, in the meekness produced by wisdom. Our actions must reflect mpaltng if they
are valid evidence. At the heart of mpaiiTng is submissiveness to the control of God over our lives. What pro-
duces this? James contends that it comes from co@ia.® The locative case of év specifies that this wisdom
produced meekness permeates our actions to give them their distinctive flavor. Then actions reflecting some-
thing other than humble submissiveness to God provide no evidence of our being co@dg Kai ETTIOTAPWV.

Clearly the guidelines for the test set up by James are narrow and specify very clearly that only actions
falling within these limits constitute proof that we are wise and understanding legitimately. Actions outside
these limits are not evidence of authentic wisdom guiding our lives. It is no accident that these limits are set
up as boundary markers: PP: ék Tfig kaAfig avaoTpo@fig; Direct Object: 1a £€pya auTtold; PP: &v rpailtnT
oogiag. James highlights the limits of actions that can constitute valid evidence of the presence of wisdom.

Now he applies these guidelines to two types of wisdom present among early Christians; one from a
purely human source, and another originating out of Heaven, i.e., the Greek and the Jewish versions of wis-
dom.

b) Recognizing false wisdom, vv. 14-16.

14 €i d¢ CAAov TIKPOV ExeTe Kai €piBeiav €v TA kapdia UPQYV, PN KaTakauxaoBe kai weldeobe katd TAG
aAnBeiag. 15 ouk €aTiv alTn 1) cogia GvwBev Katepxopévn AAAG ETTivEIOG, WUXIKR, dalhoviwdng. 16 éTrou yap
¢fihog kai €piBeia, ékeT dkataoTaaia kai TTav @alAov TTpdyua.

14 But if you have bitter envy and selfish ambition in your hearts, do not be boastful and false to the truth.
15 Such wisdom does not come down from above, but is earthly, unspiritual, devilish. 16 For where there is
envy and selfish ambition, there will also be disorder and wickedness of every kind.

The depiction of the phoney wisdom contains an admonition, a declaration, and a reason. Together

who will not obey. In Eph. 4:22 Paul admonishes his readers to put off the old man with his ‘walk’ in deceitful lusts.® According
to 1 Pt. 1:18 members of the community are redeemed from the vain ‘walk’ inherited from the fathers. 2 Pt. 2:7, 18 refers to the
‘walk’ in pagan lusts. 1 Tm. 3:15 is speaking of responsible office-bearers in the community, which as God’s house and as the pillar
(— 736, 6 ff.) and ground of truth demands a special kind of conduct. Thus the ‘walk’ is a gift of Christians along with possession
of the word, love, faith, and holiness, 1 Tm. 4:12. According to 1 Pt. 1:17; 3:29 the ‘walk’ of Christians is shaped by fear of God;
according to 3:1 this can have an effect without words simply through good deeds, cf. 2:12; Jm. 3:13.10 According to 1 Pt. 1:15 the
holiness demanded by God embraces the whole walk including the conflict of suffering which is essential for the Christian com-
munity according to Hb. 10:33; 13:7. As Hb. 13:18 says, both the author and those to whom he writes must prove themselves in
such sufferings. In 2 Pt. 3:11 the demand for a holy walk is given an explicit eschatological orientation.” [ Theological Dictionary of
the New Testament, ed. Gerhard Kittel, Geoffrey W. Bromiley and Gerhard Friedrich, electronic ed. (Grand Rapids, MI: Eerdmans,
1964-), 7:717.]
M¥expadtne, nrog, 0 (tpaidg; Appian, Bell. Civ. 4, 123 §518 d1a npaiitnta; Aesop, Fab. 168 P=94b H.//247 Ch.//H-H. 178,
CIG 2788; LXX [Thackeray p. 91; 181]; Sextus 545) and older Gk (since Thu., also Appian, Basil. 1 §5; PLond 1912, 101 [41
A.D.]; Philo; Jos., Bell. 6, 383, Ant. 19, 334; IPol 2:1; 6:2), tpadtng, nTog, 1 (so in Ign. and Hermas, while in the NT npaiitng is the
predom. form and padtng appears as v.1.; for the lit. s. tpaiic) the quality of not being overly impressed by a sense of one’s self-
importance, gentleness, humility, courtesy, considerateness, meekness in the older favorable sense (s. Tpaiic) w. émeikeia (Plut.,
Caesar 734 [57], and, occasionally, other qualities, as Lucian, Somn. 10; s. also Plut., Pyrrh. 398[23, 3]) 2 Cor 10:1 (RLeivestad,
NTS 12, ’66, 156—64); 1 C130:8; Dg 7:4; cp. Tit 3:2; 1 C1 21:7. W. other virtues (Ps 44:5) Gal 5:23; Col 3:12; Eph 4:2; B 20:2;
D 5:2; Hm 12, 3, 1. év w. with or in gentleness (Sir 3:17; 4:8) 2 Ti 2:25; IPol 2:1; 6:2; with humility Js 1:21; 3:13 (év npoditrt
cooiag in wise gentleness; cp. Appian, Bell. Civ. 3, 79 §323 éni copiq te kol tpadtti); &v eipnvn koi wt. 1 CI 61:2. Also peta =.
(so in PLond above) 1 Pt 3:16; Hm 5, 2, 6. As a characteristic of a bishop ITr 3:2 (as political virtue, s. LRobert, Hellenica 13, ’65,
223). The devil is thwarted by humility 4:2. nvedpo npadtnrog 1 Cor 4:21; Gal 6:1.—AvHarnack, ‘Sanftmut, Huld und Demut’ in
der alten Kirche: JKaftan Festschr. 1920, 113{f; JdeRomilly, La douceur dans la pensée grecque ’79; RAC 111 206-31.—DELG s.v.
npdog. M-M. TW. Spicq. Sv.” [William Arndt, Frederick W. Danker and Walter Bauer, A Greek-English Lexicon of the New Testa-
ment and Other Early Christian Literature, 3rd ed. (Chicago: University of Chicago Press, 2000), 861.]
3The genitive form coiag functions here as subjective genitive to the action oriented mpatitntt, submitting to God.
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these reveal 1a €pya that don’t pass the test of genuineness.

Admonition: €i ¢ {fiAov TTIKPOV ExeTE Kai £pIBeiav £v TR kapdia UV, PR KaTakauxdoBe kai weldeobe
kot TAig dAnBeiag. The admonition comes as the apodosis of a first class conditional sentence in the Greek
that assumes the pictured scenario is taking place among James’ readers. The protasis that sets up the
what-if situation is first: €i 8¢ {fjAov TTIkpOV ExeTe Kai £piBeiav €v TR kapdia UPWYV, and if you possess bitter jeal-
ously and self-ambition in your heart. The central point of the scenario is possessing something &v 1] kapdiq
U@V, in your heart. The kapdia is a frequent reference in the New Testament with 156 uses of the word, but
never refers to the human organ of the heart. It is uniformly used at the figurative level of meaning; the heart
is a symbol of something else: the seat of physical, spiritual and mental life where physical life exists, where
we make choices generally and morally, where we are aware of things, where we desire things.3¢ James uses
the word five times with several of these distinctive meanings.®” The possession of these two vices in the
heart reaches back to what James had earlier said in 1:14, €kaagTtog &¢ TreipdadeTal UTTO TG idiag £mbupiag,
but each one is being tempted by his own passions.

The two vices that James names existing in the desires of the person claiming to be wise are {fjAov
TMKPOV Kai épiBeiav. The first vice, {fjAov from {fjAog, refers to “intense negative feelings over another’s achieve-
ments or success.”® This negative tone is intensified with the adjective modifier ikpdv from ikpdg, -&, -Ov,
refers to “being bitter in feeling or attitude.”® Within the thinking and attitude of such a ‘wise’ person are attitudes
of intense jealously and harsh dislike of others who may have achieved things this person craves. But in
combination with the concept shifts toward ‘harsh zeal.”*® The derived sense is that of ‘fanatical zeal.’*' Down
inside the so-called ‘wise’ person is a determination to promote his ideas to the complete exclusion of those
of anyone else. Built into this is no respect for others and an assumption that God only speaks to me. Who-
ever has a contrary idea doesn't listen to God.

The other vice is £piBeiav from €piB¢ia.*? This word is not often used in ancient literature, but where

3% Arndt, William, Frederick W. Danker and Walter Bauer. 4 Greek-English Lexicon of the New Testament and Other Early
Christian Literature. 3rd ed. Chicago: University of Chicago Press, 2000. S.V., kapdia, ag, 1.

3Ct. Jas. 1:26; 3:14; 4:8; 5:5, 8.

3BWilliam Arndt, Frederick W. Danker and Walter Bauer, A Greek-English Lexicon of the New Testament and Other Early
Christian Literature, 3rd ed. (Chicago: University of Chicago Press, 2000), 427.

¥William Arndt, Frederick W. Danker and Walter Bauer, A Greek-English Lexicon of the New Testament and Other Early
Christian Literature, 3rd ed. (Chicago: University of Chicago Press, 2000), 813.

0<CAlov mkpdv, ‘harsh zeal.” Because of épiBiav this meaning for {fjAov is better than the meaning ‘jealousy’ (in the ordinary
sense of personal jealousy), and corresponds well to the general thought. The idea is of a fierce desire to promote one’s own opinion
to the exclusion of those of others.” [James Hardy Ropes, 4 Critical and Exegetical Commentary on the Epistle of St. James, Inter-
national Critical Commentary (New York: C. Scribner’s Sons, 1916), 245.]

41 This sense of ‘fanatical zeal’ (as distinguished from ‘emulation’ and “jealousy’) is not wholly foreign to Greek usage, but
has been made specially common by the influence of the LXX, where (fjAog stands in all cases for 7R3p, ‘jealous devotion to a cause,’
‘fanatical ardour,” as (nAo¥v does in nearly all cases for the verb X3p.

“It is the virtue of the religious ‘zealot,’ cf. 1 Kings 19:10, 14, Ecclus. 48:2 (Elijah), 1 Macc. 2:54, 58, 4 Macc. 18:12 (Phine-
has), Phil. 3:6 (Paul), Gal. 1:14, Acts 21:20. But it also becomes the vice of the fanatic; and hence its special danger for the religious
teacher.

“In secular use {fjhog generally means ‘heat,” as expressed in ‘emulation,’ ‘rivalry’—whether good or bad; see below, note on
4:2. The Biblical sense brings it near to the Hellenic omovdr), which, starting from another side (‘haste,” ‘exertion’), acquired a wide
range of meanings including ‘zeal’ and ‘rivalry’.”

[James Hardy Ropes, 4 Critical and Exegetical Commentary on the Epistle of St. James, International Critical Commentary
(New York: C. Scribner’s Sons, 1916), 245.]

2eemBeia, ag, | (W-H. épiBia; s. Mlt-H. 339) found before NT times only in Aristot., Polit. 5, 3 p. 1302b, 4; 1303a, 14, where
it denotes a self-seeking pursuit of political office by unfair means. Its meaning in our lit. is a matter of conjecture. A derivation fr.
€p1c is not regarded w. favor by recent NT linguistic scholarship and some consider it also unlikely for the sources fr. which Paul
possibly derived the lists of vices in 2 Cor 12:20; Gal 5:20, since €pig and €piBeion are both found in these lists; yet for Paul and
his followers, the mng. strife, contentiousness (so Ltzm., MDibelius, JSickenberger) cannot be excluded (cp. Phil 1:17 w. 15 and
s. Anecd. Gr. p. 256, 17 ép.= pilov[e]win). But selfishness, selfish ambition (PAlthaus on Ro 2:8; M-M.) in all cases gives a sense
that is just as prob. W. {ijhog Js 3:14, 16. kata épfeiav Phil 2:3; IPhld 8:2; € €. Phil 1:17; o1 €€ €. Ro 2:8 (s. Rdm.2 p. 26; 217
n. 4). PL. disputes or outbreaks of selfishness (B-D-F §142) 2 Cor 12:20; Gal 5:20. KFritzsche, Comm. in Ep. ad Rom. 1836 on
2:8 pp. 143—48; CBruston, RTP 41, 1909, 196-228.—DELG s.v. €&pifoc. M-M. EDNT. TW. Spicq.” [William Arndt, Frederick W.
Danker and Walter Bauer, A Greek-English Lexicon of the New Testament and Other Early Christian Literature, 3rd ed. (Chicago:
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it does surface it refers to a self-seeking pursuit of political office by unfair means.** Here the implication
in James’ use of the term is a self-seeking attitude to dominate and control the community of believers, so
that only your teachings are in power. Here the worst side of contemporary Greek philosophy’s definition of
wisdom is being condemned because it was infecting the churches in the Diaspora. Given the exclusive and
elitist attitudes of most Jewish people in that world, that such thinking could infect Jewish Christians living in
the Diaspora is very easy to envision.

The core admonitions, un katakaux&oBe kai WeudeoBe kaTd THG dANBeiag, stop boasting and lying against
the Truth, become the logical response to such phoney claims to wisdom. The present imperative Greek verbs
demand a cessation of actions already underway. First is katakauyxdopai, which refers to boasting at the ex-
pense of others.** Such an elitist mentality is strongly condemned by James. In this kind of wisdom trpaiTng,
humility, is a vice rather than a virtue. Thus the boasting that one possesses wisdom is false because this
wisdom does not lead to submissiveness to God (1TTpaiitng) as the test in v. 13 requires.

Secondly, this phoney wise person should weideoBe kata TG GAnBeiag, stop lying against the Truth.
What is the Truth? James uses dArBcia three times: 1:18; 3:14; and 5:19. In 1:18 we find the clear sense of
his meaning: Adyw &AnBeiag, Word of Truth. The term &AnBeia refers to the Gospel which James sees as the
correct reflection of who God is. God has defined cogia, wisdom, in the Gospel and the version being claimed
by the elitist individual does not reflect what God has defined as wisdom. Thus for him to claim to be wise is
to claim a lie, and he must stop doing this.

If there ever was a statement made by James that is needed in the modern world, it is this one. Bitter
rivalries and divisiveness inside congregations is rampant in our day, and reflects the secular, pagan world
around the church rather than the Lord who died for the church. But James is going to pursue this topic in
great detail in 4:1-10, so we will save the more detailed application until then.

Declaration: ouk £€oTiv alTn r cogia GvwBev katepyxouévn aAAd £TTiyelog, WuxIkn, daiyoviwdng. The
axiomatic principle defining the origin of this false wisdom is laid out here. Such wisdom first does not come
avwBev, from above. Although the adverb contains a wide variety of meanings (from above, from the begin-
ning of, for a long time, again®), its being used with the participle katepxopévn, coming down, signals that the
from above’ meaning is the correct one and is a designation of Heaven.*® James thus strongly denies that
University of Chicago Press, 2000), 392.

““The second vice is épifeiav, ‘the personal ambition of rival leaderships’ (Hort, 82—83), or party spirit. The word &pibeia
appears in Aristotle (Pol. 5.3, etc.), where it means ‘a self-seeking pursuit of political office by unfair means’ (BAG, 309), but its
meaning in the NT is not limited to the means of seeking political office, for the term appears in several NT vice lists after terms
like &p1g, {ihog, and Bvpoi (Gal. 5:20; 2 Cor. 12:20) and apparently particularizes them in ‘party spirit’ in which the jealous or angry
leader forms a group which emotionally or physically withdraws from the rest of the church (cf. Phil. 1:17; 2:3; Ign. Phil. 8:2; F.
Biichsel, TDNT II, 657ff.). Certainly the charge such a group would make is that the parent body has rejected wisdom and truth
and thus those committed to the truth must withdraw. But the problem, says James, is not external, but ‘in your hearts,’ for the evil
impulses within, not the Spirit, are the cause of all such sin (cf. 1:13ff.; Mk. 7:14-23 par.; Easton, “Lists,” 11).” [Peter H. Davids,
The Epistle of James: A Commentary on the Greek Text, New International Greek Testament Commentary (Grand Rapids, MI:
Eerdmans, 1982), 151.

“koraxkavydopar 2 sg. katakovydoot; fut. 3 pl. katokoavyfoovton Zech 10:12 (Jer 27:11, 38; grave ins of Asia Minor: SB-
BerlAk ’32, p. 855 kotokavydoOat katd tivog of a gladiator over his defeated foe).

1. to boast at the expense of another, boast against, exult over tvdg someone or someth. T1®v KAGSwv the branches Ro
11:18a.—Abs. boast, brag Ro 11:18b; Js 3:14; 4:16 v.1. (for kavydcOe).

2. to have a cause for boasting because of advantage in power, triumph over Tivég (Rhet. Gr. 1 551, 13; 589, 23; Con-
stan. Manasses 1, 59 Hercher; Psellus p. 183, 3 ti|g pVcemg Katekowynoato) K. ELeog kpicewc mercy triumphs over judgment Js
2:13.—DELG s.v. kavydopor. TW.

[William Arndt, Frederick W. Danker and Walter Bauer, 4 Greek-English Lexicon of the New Testament and Other Early
Christian Literature, 3rd ed. (Chicago: University of Chicago Press, 2000), 517.]

“Arndt, William, Frederick W. Danker and Walter Bauer. 4 Greek-English Lexicon of the New Testament and Other Early
Christian Literature. 3rd ed. Chicago: University of Chicago Press, 2000. S.V., dvo0ev.

“gvmOgy adv. of place (Trag., Hdt.+; ins, pap, LXX, En; TestSol 12:6 C; JosAs 21:4 [cod. A and Pal. 364]; ApcrEzk [Epiph
70, 10]; Just., Ath.).

1. in extension fr. a source that is above, firom above (SIG 969, 63; PHib 110, 66; 107; 109; Gen 49:25; Josh 3:16; EpJer 61;
En 28:2; TestSol 12:6 C; Philo, Rer. Div. Her. 64; 184, Fug. 138, Somn., 2, 142; Jos., Ant. 3, 158) oy1c6fjvai an’ &. Eog kdtw be torn
fr. top to bottom Mk 15:38. For this d. £€o¢ kdtw Mt 27:51 (where dn’ is added by many witnesses, foll. Mk). €k t@v . Vpavtog

v 6Aov woven from the top in one piece (i.e. altogether without seam) J 19:23. Esp. from heaven (cp. dvo 1 and schol. on Pla.
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God has any connection to this phoney wisdom. This will stand in stark contrast to the true wisdom described
in verse 17, which is described as | GvwBev cgogia, the from above wisdom.

If it doesn’t originate from God, then where does it come from? In strongly contrastive language, ouk
€0TIV... GAAQ, is not...but, James terms this wisdom with three progressively worse traits that imply origin:
€TTiyEIOg, WuxIKn, daipoviwdng, earthy, sensual, demonic. The first trait, £émiyeiog, signals a strictly earth bound
limitation to this wisdom. That is, you only find it in this depraved world, no where else.*” This automatically
puts such wisdom in conflict with God. Second, this wisdom is wuxIkr], sensual, unspiritual. The idea here is
that of physical as opposed to spiritual.*® Not only is this wisdom limited to this world only, even worse it has

856¢ of the seer: Gvawbev AapPdavewv 10 mvedua; Philo, Mos. 2, 69) §. ék 1. odpavod J 3:27 v.1. 0 &. épyouevog he who comes from
heaven (explained in the same vs. by 0 ék 10D ovpavod Epyouevog) 3:31. Of the Holy Spirit mvedua &. Epydpevov Hm 11:21; also
simply 0 mvedpo T &. 11:8. 1) SOvaug ) &. épyopévn 11:20. 1) cogia &. kotepyopévn Js 3:15. Also 1) &. cogio vs. 17. &. sivar come
from above Hm 9:11; 11:5; Js 1:17. Some would place 2 CI 14:2 here, but the temporal sense seems more prob., s. 2. . dedopévov
bestowed from above (i.e. by God; cp. Procop. Soph., Ep. 109 6god d. éxtvevovtog) J 19:11. &. yevvacOot be born from above J 3:3,
7 (Epict. 1, 13, 3: all humans are begotten of their ancestor Zeus €k T@v a0T@V crepUdtOVv Kai TG avtig d. katapoAfg; Just., D. 63,
3), but. s. 4 on the word play in these verses (Nicodemus thinks of physical rebirth [vs. 4], but the narrator shows Jesus with another
dimension in mind).” [William Arndt, Frederick W. Danker and Walter Bauer, 4 Greek-English Lexicon of the New Testament and
Other Early Christian Literature, 3rd ed. (Chicago: University of Chicago Press, 2000), 92.]

Y¢miyerog, ov (Pla. et al.; TestSol; TestAbr A 4, 81, 18 [Stone p. 10]; Philo; Jos., Ant. 6, 186; 8, 44; Just., A 1l, 5, 2; Tat. 32,
1; Mel., P. 39; Ath.)

1. pert. to what is characteristic of the earth as opposed to heavenly, earthly

a. as adj. (Plut., Mor. 566d; M. Ant. 6, 30, 4 £. {on; pap; TestJud 21:4; Ath. 31, 3 Biov) cdpa 1 Cor 15:40 (opp.
€movpaviog; on this contrast s. below 1ba and MDahl, Resurrection of the Body *62, 113—16). Of the body oikia €. earthly dwelling
(cp. Philo, Cher. 101) 2 Cor 5:1 (EEllis, Paul and His Recent Interpreters *61, 40—43). W. the connotation of weakness (Lucian, Ic-
arom. 2): cogia earthly wisdom=human philosophy Js 3:15 (cp. Ath. 24, 5 [mutilated context]) cp. ebpnpa €. an earthly (i.e. purely
human) discovery Dg 7:1. mvedpa €. earthly spirit of the spirit in false prophets Hm 9:11; 11:6, 111, 14, 17, 19 (cp. Tat. 32, 1 Xoyov
oD ... &.).

b. as subst.

a. ta & (M. Ant. 7, 48; Philo, Op. M. 101; 113; Just., A 1l, 5, 2; Ath. 27, 1 [both opp. t¢ Eérovpdvia].—Opp. Ta
gmovpavia as Herm. Wr. Fgm. 26 p. 544, 1 Sc. Cp. Philo, Op. M. 117; Mel., P. 39.) earthly things J 3:12 (LBrun, SymbOsl 8, 1929,
57-77); cp. Pol 2:1; Dg 7:2.

p. oi é.: in the expr. Tdv yovv Enovpaviov kal éntyeiov kol katoyboviov Phil 2:10 the second of the three main
concepts is not confined to human beings (cp. PGM 4, 225f; 3038ff, esp. 3042f ndv mvedpa dopdviov ... énovpdviov §j aéplov
gite €niyelov glte VmoOYEIOV 1) KaTayOOVIov. 5, 1661 Tdc daipwv ovpAviog K. aifépiog K. Emlyelog K. VoOYEloG. 12, 67 Beol odpavioL K.
éniyelot k. aépot K. EmyBoviot. 17a, 3 "Avovuft, g€ Eniyete k. vmdyete k. odpavie. IDefixWiinsch 4, 11; TestSol); cp. ITr 9:1.—IEph
13:2 it is impossible to say w. certainty from which nom. énvyeimv is derived, €niyetot or Emiyeto.

2. pert. to earthly things, with implication of personal gratification, subst. worldly things ta &. gpoveiv think only of
worldly things Phil 3:19.—DELG s.v. yij. M-M. TW.

[William Arndt, Frederick W. Danker and Walter Bauer, 4 Greek-English Lexicon of the New Testament and Other Early
Christian Literature, 3rd ed. (Chicago: University of Chicago Press, 2000), 368-69.]

Byoykog, 1, 0v (yoyn; in var. mngs. Diocles, Aristot. et al.; Ptolem., Apotel. 3, 14, 1 [opp. cwpatikog]; SIG 656, 20 [166
B.C.]; 4 Macc 1:32; Philo; Jos., Bell. 1, 430; Just., D. 30, 1; Tat.; Ath. 23, 2 [Thales]) ‘of the soul/life’, in our lit. pert. to the life of
the natural world and whatever belongs to it, in contrast to the realm of experience whose central characteristic is nvetpa,
natural, unspiritual, worldly (cp. PGM 4, 524f and 510=Rtzst., Mysterienrel.3 175f lines 28 and 20, where the avOpomivn yoyikn
dvvayug is contrasted w. the iepov mvedpa. On this s. mvevpaticdg 2ay; also f and PGM 4, 725; Herm. Wr. 9, 9; lambl., Myst. 6, 6
P.: the avBpomivn yoyn in contrast to the gods and to yv@oig; Orig., C. Cels. 4, 57, 14).

a. adj. yoyikog avBpwmog (Hippol., Ref. 5, 27, 3) an unspiritual pers., one who merely functions bodily, without being
touched by the Spirit of God 1 Cor 2:14. o®po yoy. a physical body 15:44ab. The wisdom that does not come fr. above is called
€niyelog, yoykn (unspiritual), dapoviddng Js 3:15.

b. subst.

0. 70 yoyikov the physical in contrast to To wvevuatikov (cp. Iren. 1, 5, 1 [Harv. 142, 1]) 1 Cor 15:46.

. 3d 19 calls the teachers of error yoywoi, Tvedpo un &xovteg worldly (lit. ‘psychic’) people, who do not have the
Spirit, thereby taking over the terminology of gnostic (on ‘psychic’ and ‘pneumatic’ people in gnostic thinking s. AHilgenfeld,
Die Ketzergeschichte des Urchristentums 1884, index) opponents, but applying to gnostics the epithets that they used of orthodox
Christians.—DELG s.v. yoyf. M-M. TW. Sv.

[William Arndt, Frederick W. Danker and Walter Bauer, A Greek-English Lexicon of the New Testament and Other Early
Christian Literature, 3rd ed. (Chicago: University of Chicago Press, 2000), 1100.]

Page 26 of James Study



no legitimate spiritual connection. Even though being claimed by professing Christians, what they actually
possess has absolutely nothing to do with the Spirit of God. The worst trait is the third one: daiyoviwdng,
demonic. This wisdom ultimately betrays its character as hellish, and coming straight out of the pits of yéevva,
Gehenna (cf. 3:6).*° Thus with three damming traits, each one worse than the preceding, James blasts this
phoney wisdom as completely illegitimate for believers.

Reason: 6trou yap {fiAog kai £piBeia, £kel akataoTaaia kai Tav @adlov Trpdyua. The causal yap in-
troduces a reason for the characterization offered in the preceding statement. Again, his test guidelines from
3:13 are applied. Do you want to know why this wisdom has no connection to God and is utterly opposed to
the things of God? Look at its T £pya, actions!

Where one finds the disposition of {fjAog kai £piBeia being expressed, what results there, ¢kei? The an-
swer: akataoTacia kai av @adAov pdyua, unruliness and every kind of faul deed.®® dkartaoTagia, the source
of the English word anarchy, depicts societal disruption in the extreme.3' The chaos of extreme disorder sets
into a congregation with elitist teachers claiming this false kind of wisdom. Paul’s perspective on this in deal-
ing with similar chaos caused by tongue speaking at Corinth was the declaration: o0 yap €oTiv dkaTaoTagiog
0 Bedg GAAG €iprvng, for God is a God not of disorder but of peace (1 Cor. 14:33). The opposite of akataoTacia is
eiprivn.%2 Not only does chaos erupt in the community of believers, but also Ta £pya, the actions, that surface
are 1rav @adAov Trpdyua, every kind of faul deed. This phoney wisdom finds justification for every imaginable
sinful action.

James paints a disturbing picture of the potential of individuals in the church claiming to be co@dg kai
emoTAUwyY but miserably failing the test of genuine wisdom with their T& £€pya, actions, reflecting false wis-
dom.® Once given opportunity to dominate the life of the community, the spiritual life of the group is turned

#%“This latter word (Gk. daimoniodés, lit. ‘pertaining to demons’) occurs only here in the Bible. It may mean that the wisdom
is demonic either in nature or, more probably, in origin. For such a nuance would make a neat opposition with what James has said
earlier in the verse. The false wisdom that some in the community are boasting about is not ‘from above’; it is ‘from the demons.’”
[Douglas J. Moo, The Letter of James, The Pillar New Testament Commentary (Grand Rapids, MI; Leicester, England: Eerdmans;
Apollos, 2000), 173.]

5%“The word seems to have something of the bad associations of our word ‘anarchy,” and has to bear much weight in this
sentence. Cf. Prov. 26:28, 1 Cor. 14:33, 2 Cor. 12:20 {fjAog, £pbiat, katactaciot; and the similar list of evils, Gal. 5:20, which has
Cihog, épBiat, dyootaciat; Lk. 21:9, Clem. Rom. 1:3. See Hatch, Essays, p. 4: “The political circumstances of Greece and the East
after the death of Alexander had developed the idea of political instability, and with it the word dxartactacia, Polyb. 1. 70. 1.
[James Hardy Ropes, 4 Critical and Exegetical Commentary on the Epistle of St. James, International Critical Commentary (New
York: C. Scribner’s Sons, 1916), 248-49.]

Slagkatactacia, 0g, 1| (opp. KoTdotaolg q.v., cp. otdolg and DELG on the latter; Polyb. 7, 4, 8; 14,9, 6; Diog. L. 7, 110; Epict.
3,19, 3; Vett. Val. index; PGrenfI, 1, 4 [173 B.C.]; Astrol. Pap. I fr. Munich: APF 1, 1901, 494, 26; Tob 4:13; Pr 26:28; ApcMos
24).

1. unsettled state of affairs, disturbance, tumult (schol. on Apollon. Rhod. 1, 916, 18b) Hs 6, 3, 4. PL. (Dionys. Hal. 6, 31) 2
Cor 6:5 prob. of mob action; 2 Cl 11:4 (quot. of unknown orig.).

2. opposition to established authority, disorder, unruliness (Nicol. Dam.: 90 Fgm. 130, 110 p. 413, 27 Jac. &v &. mpaypdtov;
Cat. Cod. Astr. VIII/3, 182, 8; 187, 2) 1 Cl 14:1 (w. dhaloveia); cp. 3:2; 43:6; (w. padiov wpdyua) Js 3:16; (opp. eipnvn) 1 Cor
14:33 (EKédsemann, NTS 1, ’54/55, 248—-60). P1. (Cat. Cod. Astr. VII 126, 13; VIII/3, 175, 9) 2 Cor 12:20; (w. mOAE[0G) insurrec-
tions (PCairMasp 4, 6) Lk 21:9.—Boll 130f. M-M. TW.

[William Arndt, Frederick W. Danker and Walter Bauer, 4 Greek-English Lexicon of the New Testament and Other Early
Christian Literature, 3rd ed. (Chicago: University of Chicago Press, 2000), 35.]

52 And Paul, pleading with the Corinthians to refrain from an unbridled, unorganized display of individual spiritual gifts in the
assembly, reminds them that ‘God is not a God of disorder (akatastasis) but of peace’ (1 Cor. 14:33; cf. also 2 Cor. 6:5 and 12:20).
The same ‘disorder’ is bound to break out in churches where people are pursuing their own selfish concerns and partisan causes
rather than the good of the body as a whole. While what James says here applies to any Christian who prides himself or herself
on being ‘wise and understanding,” he may especially have in mind the leaders of the community.*?> For envy and selfish ambition
among the leaders have tremendous potential to damage the unity and order of the church as a whole. When those who are being
looked to for direction and wise counsel act on the basis of a personal agenda or in a spirit of ‘one-upmanship’ toward one another,
great damage to the church ensues.” [Douglas J. Moo, The Letter of James, The Pillar New Testament Commentary (Grand Rapids,
MI; Leicester, England: Eerdmans; Apollos, 2000), 174.]

33*“One cannot be sure who the disturbers were. Obviously they were self-appointed teachers, although unlike those in Paul
and Jude doctrinal error is not involved. Perhaps Mussner, 173, is correct in identifying them with the Judaizing type of disturbance,
but in any case he is right in pointing out how well this verse agrees with the presentation of James the Just in Acts 15 and 21 as
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completely upside down in chaos. James sees the outcome not so much in false beliefs being advocated as
in ethical behavior of the most bizarre kind finding justification. With his clear attack of secular wisdom from
Greek traditions here, James stresses that adopting the thinking of the unchristian world around the congre-
gation will prove to be deadly to the spiritual life of the church. The temptation to adopt the mind-set of our
world rather than that of God is great. But the danger in doing so will prove to be disastrous.

¢c) Recognizing true wisdom, vv. 17-18.

17 i 8¢ GvwBev cogia TTPWTOV PEV Ayvr €0TIv, ETTEITA €ipNVIKN, £TTIEIKAG, €UTTEIONG, HEOTR €AéOUGg Kali
KapTTV Ayabiyv, adidkpitog, GvuttokpiTog. 18 KapTrog d¢ dikaloouvng év eipAvn oTreipeTal Toig TToloTdoIv
eiprvnv.

17 But the wisdom from above is first pure, then peaceable, gentle, willing to yield, full of mercy and
good fruits, without a trace of partiality or hypocrisy. 18 And a harvest of righteousness is sown in peace forf
those who make peace.

What is the opposite to false wisdom? In verse 17 particularly James defines genuine wisdom.
Then in verse 18 he brings the entire discussion to a climatic close, along with setting up the next section in
4:1-10.

The positive expression of wisdom first of all is genuinely spiritual in nature: i GvwBev cogia. It is
wisdom GvwBev, from above, in stark contrast to the phoney wisdom just depicted, ouk €oTiv altn } cogia
AavwOev katepyopévn, this wisdom is not coming down from above. True wisdom is spiritual in its nature. That
is, the only wisdom that is authentic is what is given to us by God. Wisdom conjured up in our heads is not
authentic.®

Once James makes this initial identification point about the origin of authentic wisdom, he proceeds to
lay out a series of characterizing traits that it possesses in a virtue list pattern.®® But he does so in a specific
manner that is not always clearly preserved in modern translations. He uses a Greek construction to estab-
lish the first quality as foundational, and thus the source of the remaining qualities: TpQToV pév...Emeita, first
of all...then.

The chief and foundational quality of the wisdom-from-above is ayvr, pure.®® Spiritual purity before God
translates into holy living in this world. True wisdom directs us this way. James has already alluded to this
in 1:27, Bpnokeia kabapa kai apiavtog TTapd T B Kai TTaTpi auTn €0Tiv,... GOTTIAOV €QUTOV TNPEIV ATTO TOU
K6ouou, religion pure and undefiled before God even the Father is this: to keep oneself unstained from the world. It is

a mediator and peacemaker in church disputes.” [Peter H. Davids, The Epistle of James: A Commentary on the Greek Text, New
International Greek Testament Commentary (Grand Rapids, MI: Eerdmans, 1982), 153.]

3#“That divine wisdom comes from heaven, i.e. from God, was a commonplace of Jewish wisdom teaching (Pr. 2:6; 8:22-31;
Sir. 1:1-4; 24:1-12; Wis. 7:24-27; 9:4, 6, 9—18), and James has already referred to the concept in 1:5, 17. It is also clear that because
of the identification of wisdom with God’s Spirit (Gn. 41:38-39; Ex. 31:3—4; Dt. 34:9; Is. 11:2; Jb. 32:7-10; cf. Rylaarsdam, 100;
Wis. 7:7, 22-23; 1:5-7; Kirk, 32-54; 1QH 12:11-13; 1QS 4:2-6, 24; 11QPsa 154) the claims to be wise, to have God’s wisdom,
and to be filled with the Spirit of God were virtually identical (Lk. 2:40; Acts 6:3, 10; 1 Cor. 1-3; 12:8; Eph. 1:17; Col. 1:9), at least
as far as both the church and Qumran were concerned.” [Peter H. Davids, The Epistle of James: A Commentary on the Greek Text,
New International Greek Testament Commentary (Grand Rapids, MI: Eerdmans, 1982), 152.]

55“Two observations may be made at this point about the seven adjectives. First, although they all describe what true wisdom
is, the focus appears to be on the effects that wisdom should produce. And so we may say that these adjectives describe what true
wisdom does rather what it is. Secondly, these adjectives are not meant to refer to intellectual qualities and attitudes that each be-
liever should have, but rather they refer to the qualities the Christian community that claims to have true wisdom should have. In
other words these adjectives all refer in this context, not to private attitudes, but to qualities of group life. This understanding will
affect how we translate these terms. In a number of languages translators may have to say, for example, ‘But the wisdom that God
gives causes us [inclusive] [or, us Christians] to be pure ...”” [I-Jin Loh and Howard Hatton, A Handbook on the Letter from James,
UBS Handbook Series (New York: United Bible Societies, 1997), 127.]

5%“The adjective hagnos (‘pure’) is used especially of things or persons dedicated to the gods (see Od. 21:259; Euripides, lon
243; Pss 11:7; 18:10), but is also used of moral innocence (Plato, Laws 759C; Prov 21:8; 4 Macc 18:7; 2 Cor 7:11; Phil 4:8; 1 Tim
5:22; Titus 2:5; 1 Pet 1:22). Note particularly 1 Pet 3:2, ‘your pure manner of life’ (hagnen anastrophén hymon). James places this
term first because of the thematic importance of being ‘unstained from the world’ for what he calls ‘pure (katharos) religion before
God’ (1:27). Living according to the wisdom that comes from God demands a separation from the evil qualities just listed (Hort, 86).
This will be made explicit in 4:8, when James exhorts them to ‘purify your hearts’ (hagnisate kardias).” [Luke Timothy Johnson,
vol. 37A, The Letter of James: A New Translation With Introduction and Commentary, Anchor Yale Bible (New Haven; London:
Yale University Press, 2008), 273-74.]
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the possessing of true wisdom that guides us into the right decisions that thrust us into paths of holy living.

Growing out of that purity then true wisdom takes on a series of traits that are relational by nature:
ETTEITA €ipNVIKN, ETTIEIKAG, EUTTEIBNG, HEOTR €AEOUG Kai KOPTTV ayabiv, adidkpITog, avuTtokpiTog. These fall
into three natural groupings based on rhythmic spelling patterns:5” a) €ipnvikr, €meiKAg, eUTTEIBAG; b) peaTn
€Aéoug Kai KapTTv ayabiv; and c¢) adidkpITog, AvuTTOKPITOG.%®

eipnvikn, peaceable.® In stark contrast to the false wisdom that promotes dkataoTagia, chaos (v.16), true
wisdom promotes peaceful relationships with others. One should also remember that the idea of €ipnvikog
from the noun €iprjvn is primarily that of a state of well being rather than just the absence of conflict. True
wisdom then promotes positive, spiritually healthy relationships.

€mielkng, gentle.’’ The challenge to Bible translators here is finding a receptor language word that be-
gins to capture a significant portion of the meaning in the Greek word.®' The heart of the idea is an attitude
that puts people above rules, and seeks what is best for others.

euTTeIfng, willing to yield.®2 Even more difficult to translate, this word stresses a quality of respect for
others and their ideas.®® True wisdom approaches others with the disposition, Your ideas have worth and |

57  “Moral purity is expanded by means of a list of adjectives arranged to take advantage of assonance (first initial €, then
initial a).” [Peter H. Davids, The Epistle of James: A Commentary on the Greek Text, New International Greek Testament Com-
mentary (Grand Rapids, MI: Eerdmans, 1982), 154.]

¥What James says about true wisdom is similar to what Paul said about the presence of the Holy Spirit in the believer’s life.
Note Gal. 5:22-23, 22 6 8¢ kapmOG TOD TVELLOTOG EGTIV AYATN Yapd €lpNvn, pakpobupia xpnotodTng dyabwodv, TioTig 23 Tpoitng
€yKpatela: Katd TdV To1o0TmV 0VK EoTty VOLOG. 22 By contrast, the fruit of the Spirit is love, joy, peace, patience, kindness, generos-
ity, faithfulness, 23 gentleness, and self-control. There is no law against such things.

Ygipnvikog , 0, 0v (X, Pla. et al.; POxy 1033, 5; LXX; EpArist 273; Philo, Spec. Leg. 1, 224 al.; TestGad 6:2; Just. D. 131, 5;
Ath. 1, 2) pert. to being conducive to a harmonious relationship, peaceable, peaceful GvOpwmog €i. 1 Cl 14:5 (Ps 36:37). Of Christian
cooia Js 3:17. koapnov &i. arodddvar yield peaceful fruit Hb 12:11.—DELG s.v. gipiyvn. M-M. TW. Spicq.

[William Arndt, Frederick W. Danker and Walter Bauer, 4 Greek-English Lexicon of the New Testament and Other Early
Christian Literature, 3rd ed. (Chicago: University of Chicago Press, 2000), 288.]

O¢mekng, &g (s. prec. entry; Hom.+; ins, pap [Mayser 92, 6]; LXX; PsSol 5:12; TestSol 1:1 VW; JosAsl1:5; cod. A 15:8 al.;
EpAurist, Philo; Jos., C. Ap. 2, 211; Ar. 15, 5; Ath.; s. Mlt-H. 89; 314; 348) not insisting on every right of letter of law or custom,
yielding, gentle, kind, courteous, tolerant (so Thu. et al.; s. esp. Aristot., EN 5, 10 [1137b] on relation of €. to dikaiog) w. dpayog 1
Ti 3:3; Tit 3:2. W. ayaog prob.=right-minded (as Diod S 16, 30, 2, since in 16, 32, 2 doepng is in contrast to €miekng) 1 Pt 2:18.
W. gipnvikog Js 3:17. W. coepwov (Hyperid. 6, 5) 1 Cl 1:2. W. ebomhayyvoc 29:1 (of God, as EpArist 211).—10 émniekéc=n| émieikeia
(Thu., Pla. et al.; POxy 1218, 5; EpArist 188; Philo, Somn. 2 95 10 t@®v deomotdv £.) 10 €. VU@V your forbearing spirit Phil 4:5. 1o
€. thg YAdoong adtdv the gentleness of their tongue 1 ClI 21:7.—Neut. of the comp. as adv. (PTebt 484 [c. 14 A.D.]; Esth 3:13b;
Jos., Ant. 15, 14) émewéotepov Aaelv speak more gently Hm 12, 4, 2—M-M. TW. Spicq. Sv.

[William Arndt, Frederick W. Danker and Walter Bauer, 4 Greek-English Lexicon of the New Testament and Other Early
Christian Literature, 3rd ed. (Chicago: University of Chicago Press, 2000), 371.]

81“The true wisdom is also gentle. Besides the RSV gentle, this adjective is rendered in a variety of ways; for example, ‘cour-
teous’ (Knox), ‘considerate’ (Gspd, NEB/REB), ‘forbearing’ (Mft, JCV, JFT). Following more or less its use in classical Greek in
the sense of ‘strict justice,” Barclay paraphrases the meaning of this adjective as an attitude that ‘never stands on the letter of the
law.” In the New Testament the word is placed side by side with ‘meekness’ (2 Cor 10:1) and ‘not quarrelsome’ (1 Tim 3:3; Titus
3:2). This indicates that the meanings of these expressions are related and parallel. The adjective may therefore be describing the
kind of attitude that is tolerant and accepting of other people’s different ways, not easily aroused and annoyed at what other people
do and say. In some languages the idea of being ‘tolerant’ will be a good way to express gentle.” [I-Jin Loh and Howard Hatton, 4
Handbook on the Letter from James, UBS Handbook Series (New York: United Bible Societies, 1997), 128.]

S2gvmeldng, £g gen. odg (s. meibw; Aeschyl., X., Pla.+; Musonius 83, 19; Epict. 3, 12, 13; Plut., Mor. 26d; SEG XXIX, 116, 9
[III B.C.J; BGU 1104, 23; 1155, 17; POxy 268, 6; 4 Macc 12:6; Philo, Virt. 15) compliant, obedient Js 3:17.—DELG s.v. neibopat.
New Docs 4, 152. M-M. Spicq.

[William Arndt, Frederick W. Danker and Walter Bauer, 4 Greek-English Lexicon of the New Testament and Other Early
Christian Literature, 3rd ed. (Chicago: University of Chicago Press, 2000), 410.

63“The next characteristic is open to reason. In Greek this is a single word and it is used only here in the New Testament. Its
meaning is very close to gentle. This is seen in the fact that the word ‘considerate’ has been used to translate both gentle (so Gspd
and REB) and open to reason (so NJB). That the word has a wide range of meaning is seen in the various translations: ‘easy to be en-
treated’ (KJV), ‘reasonable’ (NASB, TNT), ‘sensible’ (CEV), ‘never obstinate’ (Brc), ‘willing to yield’ (Gspd, NRSV), ‘compliant’
(NAB), ‘open-minded’ (REB), ‘friendly’ (TEV), ‘conciliatory’ (Mft). No doubt every rendering brings out part of the total meaning
of the word. In general it describes someone whose mind is not closed, who is not insistent but always willing to listen to other

people’s views and ready to be persuaded.” [I-Jin Loh and Howard Hatton, 4 Handbook on the Letter from James, UBS Handbook
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would like to hear them.

MEDTH €A€é0UG Kai KapTTv ayabyv, full of mercy and good fruits. A switch in listing patterns here signals
a slight shift in idea expression.% The Jewish heritage of James defines €\eog as a ‘noun of action’ rather
than merely as an attitude.®® Thus to be full of mercy is to be generously helping others in need. Also James
indicates that true wisdom will make us full of good fruits, that is, our lives will be loaded with deeds toward
others that are intrinsically good and spiritual.

adiakpITog, impartial. The final two traits of true wisdom play off words beginning with the Greek alpha.5®
The first adjective, adidkpiTog, again presents translation challenges.®” James has already condemned its
opposite in 2:4 with the verb form diekpidnTe, and also in 1:6, 6 diakpivopevog. It should be noted that the 1:6
usage is in reference to requesting true wisdom from God. The 6 diokpivouevog person (the doubting person)
will not get his request for wisdom answered by God. James further defines such a person as being diwuxog
(double minded), and akatdoTaTog £v TTACQIG TATG 000IG auTol (unstable in all his ways; cf. 1:8). This inner trait
then expresses itself (2:4) in prejudicial actions against the poor. Now in 3:17, James asserts emphatically
that the possessor of true wisdom with be the exact opposite kind of person.

AvuTTOKPITOG, unhypocritical.® This final ‘double negative’ adjective is a fitting conclusion to a list that
began with ayvn, pure. It reaffirms the beginning trait of purity with the declaration that true wisdom is not
saturated with pretense and fakery.®®

Summary, v. 18. The final verse brings the entire discussion to a summarizing close by gathering up

Series (New York: United Bible Societies, 1997), 128.]

#“True wisdom is also full of mercy and good fruits. The fact that the expression includes an and indicates that the two parts
are to be taken together. Indeed it is possible to take this as a hendiadys, indicating that the whole statement should be understood as
expressing one idea. If so it may be understood as ‘full of mercy that brings about good fruits.” Mercy means showing compassion
to those in trouble and in need. It is one of the distinct qualities of God himself. In Jesus’ teaching it is something God requires of
people (Matt 9:13), and indeed something commanded by Jesus himself (Luke 10:37). James has his own definition of what mercy
is: it is the love of your neighbor shown in practical deeds (2:8—-13). For the meaning of mercy see the discussion in 2.13. To have
true wisdom a person has to be compassionate and has to produce kind deeds to show it. To keep the image of good fruits, we may
render it as ‘produces a good harvest of good deeds’ (TEV), or ‘produces a rich crop of kindly acts’ (Brc).” [I-Jin Loh and Howard
Hatton, 4 Handbook on the Letter from James, UBS Handbook Series (New York: United Bible Societies, 1997), 128.]

65“kindness or concern expressed for someone in need, mercy, compassion, pity, clemency” [William Arndt, Frederick W.
Danker and Walter Bauer, A Greek-English Lexicon of the New Testament and Other Early Christian Literature, 3rd ed. (Chicago:
University of Chicago Press, 2000), 316.]

%In ancient Greek to place the letter alpha, a, at the beginning of a word reversed its meaning. Thus the opposite of didkprrog
was aotdkpttoc. Thus prejudical became unprejudical.

7“The first one is without uncertainty. This word is used only here in the New Testament, and its exact meaning is very dif-
ficult to define. This is reflected in a number of different renderings: ‘without partiality’ (KJV), ‘free from prejudice’ (TEV), ‘whole
hearted’ (Gspd), ‘unambiguous’ (Mft), ‘without inconstancy’ (NAB), ‘unwavering’ (NASB), ‘straightforward’ (REB), ‘genuine’
(CEV), ‘free from doubts and hesitations’ (Brc). Here again all of these components are interrelated and overlapping, and therefore
context and general use in a given language will be deciding factors in determining the meaning. In this context ‘impartial’ or ‘with-
out prejudice’ appears to be the best. This is in accord with James’ concern about impartiality expressed in 2:8—13. And we note
that in that context he also mentions the importance of ‘mercy.” This meaning is also closely related to the next adjective without
insincerity. It reflects James’ tendency to pile up similar or related concepts, as seen also in the use of gentle and open to reason
(‘friendly’ TEV) observed above.” [I-Jin Loh and Howard Hatton, A Handbook on the Letter from James, UBS Handbook Series
(New York: United Bible Societies, 1997), 128-29.]

Bavomokprrog, ov (s. vmokpitng; schol. on Aristoph., Av. 798; lambl., Vi. Pyth. §69, 188 aidwc; Ps.-Demetr., De Eloc. 194;
Wsd 5:18; 18:15) pert. to being without pretense, genuine, sincere, lit. ‘without play-acting’ ayann (ApcSed 1:4) Ro 12:9; 2 Cor
6:6. euhaderoio 1 Pt 1:22. wiotig 1 Ti 1:5; 2 Ti 1:5. copia Js 3:17—DELG s.v. kpivw. M-M. TW. Spicq.

[William Arndt, Frederick W. Danker and Walter Bauer, 4 Greek-English Lexicon of the New Testament and Other Early
Christian Literature, 3rd ed. (Chicago: University of Chicago Press, 2000), 91.]

8“The last quality listed is without insincerity, literally ‘without hypocrisy’ (KJV, NASB). It describes something that is genu-
ine, without pretense, being truthful to others. In the New Testament it is often used in the sense of ‘genuine’ or ‘sincere’ to modify
some important qualities such as ‘love’ (Rom 12:9; 2 Cor 6:6; 1 Pet 1:22) and ‘faith’ (1 Tim 1:5; 2 Tim 1:5). The double negative
without insincerity is best rendered in the positive form ‘sincerity’ (so CEV). Another possible rendering, equivalent to ‘sincere’
in this context, is ‘straightforward” (Mft, Gspd, REB). As it has been observed, an ‘impartial’ person is “sincere”; impartiality and
sincerity go hand in hand.” [I-Jin Loh and Howard Hatton, A Handbook on the Letter from James, UBS Handbook Series (New
York: United Bible Societies, 1997), 129.]
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elements of the previous discussion and combining them into an axiomatic statement. And James does this
with a statement containing interpretive challenges. We will take a look at them as we seek to understand
precisely what he as saying.

The images used here pose a challenge. The verb oTreipeTal, is being sown, sets up something being
sown. But that something is a harvest since kaptrog, fruit, is the unquestionable subject of the verse. This
mixing of metaphors, although illogical to us, was not uncommon in the ancient world, and even among the
writers of the New Testament. Paul does this quite often in his writings. What James is attempting to com-
municate is that consequences are being implemented in a continual manner.

What are those consequences? The complete verb subject phrase is kaptdg dikaloouvng, the fruit of
righteousness. James has used the term dikaioouUvn three times: 1:20; 2:23; 3:18. The second use is from
a quote of Gen. 15:6 regarding Abraham'’s faith. But the first use in 1:20 underscores that a person’s anger
does not lead to dikalooUvnv B€00, what is righteous before God. The seeming disjointedness of verse 18 to
vv. 13-17 is most likely due to this short statement being taken from a common collection of proverbial say-
ings. But properly understood, the meaning of kapTdg dikaloouvng is the implementing of the righteous traits
defined as qualities of true wisdom. The wisdom validating guidelines set forth in v. 13 provide an important
link, because authentic wisdom produces a submissive doing of God’s will, TrpaltnTi cogiag.

Further, who is doing the sowing? The sentence perhaps sets it up with T0ig TToil0UaIv €ipAvny, those
doing peace. The uncertainty here is the grammatical function of the participle, Toig TToi10001Iv. Two legitimate
possibilities exist: a) Instrumental of agency, = by those doing peace; and b) Dative of advantage, = for the
benefit of those doing peace. Although the agency understanding is quite popular among commentators and
Bible translators, the advantage idea fits the context of 3:13-17 and 4:1-10 better. God is planting the conse-
quences of doing what is right before God for the benefit of those who are ‘doing peace’ in their lives.

The field where the fruits of righteousness are being sown is év €iprivn, in peace. Peaceableness,
eipnvikn, is the first derivative trait of true wisdom. It stands in direct opposition to the disunity and discord
produced by the false wisdom, cf. v. 16 especially. What most commentators seem to miss is the Hebrew
background of peace as not the absence of conflict but the presence of all that is wholesome and good.
James is concerned with more than just peace making here, i.e., resolving conflict. This he will develop next
in 4:1-10 in great detail, and without using peace-making terminology. The phrase T0ig TToI0UCIV €iprivnV
is not being a peace maker. Instead, it defines the believer who lives out his / her entire life in the positive
wholesome environment of €iprjvn, peace. The repeated emphasis on €iprjvn underscores that true wisdom
promotes a wholesome life style where positive relationships with others in the community of believers domi-
nate. God continuously works to promote this environment among His people, and blesses those similarly
committed with the spiritual riches of having their lives planted in that kind of ‘field.” Those who walk this way
truly are those whose wisdom is producing submissiveness to God and are reflecting it in their actions, 1a
Epya auTol &v rpalitnm cogiag (v. 13).

2. What does the text mean to us today?

With each pericope the reaction continues to be “Wow! How relevant to modern church life!” And
clearly that is true of this passage of scripture.

With the increasingly combative mentality of western culture infiltrating church life, we desperately
need to hear James’ words today. The violence of our society, most especially in the US, is having devastat-
ing impact on society in general, and also on churches. Church members can’t get along with one another.
Pastors and congregations are at odds with one another. Churches take critical pot shots at other churches
over this or that issue. It's no wonder that Christianity in both North America and Europe is declining both
in numbers and clearly in influence. One of the diseases that is infecting Christianity is the same issue that
James dealt with both in Jerusalem and among the congregations in the Diaspora: a phoney claim to spiritual
insight that represents worldly thinking rather than godly thinking. The modern church, far worse than those
congregations among James' initial readers, have bought into the surrounding culture with its raw material-
ism and crass elitism with disastrous consequence. Consequently conniving to dominate and control in the
name of possessing ‘the Truth” or a ‘special revelation’ from God runs rampant today. Accompanying this
elitism is the determination to label every alternative viewpoint as heresy, using the popular automatically
condemning label of ‘liberalism.’ In a few congregations, the opposite perspective utilizes the label ‘funda-
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mentalist’ for the same purpose. But inside each congregation disunity and discord frequently prevail in the
life of the congregation.

Whose fault is this? To some degree it is the responsibility of the spiritual leaders. And James in tar-
geting those claiming wisdom, co@dg kai émaTtruwy, falsely have brought about the deplorable decline of
the congregation. Simply because their supposed wisdom utterly fails to meet James’ guidelines of authen-
tic wisdom: deidTw ¢k TAG KaAG avaoTpo@ig T Epya auTtol &v TpailtnT cogiag (v. 13b). This destructive
wisdom then surfaces in the life of the leaders as CfjAog kai épiBeia (vv. 14, 16) and produces disastrous
consequences in the church: dkataoTacia kai v @adAov Tpdyua (v. 16b). But there’s plenty of blame to go
around to everyone in the church. It's not just the fault of the leaders. Christianity in general has become so
secularized and material oriented that the destructive impact of false wisdom permeates the entire congrega-
tion.

What James advocates is a turning to a level of spiritual insight that reflects true wisdom. That is, we
genuinely look at life from God'’s perspective and then implement that perspective into our living and into the
life of the church. The fruits of doing what is right in God’s eyes are enormous and real with the emerging of
biblical peace as the dominating atmosphere of church life. James has already reminded us in 1:5-8 that this
kind of wisdom is readily available from God when we ask for it within the strict guidelines laid down by God
(cf. 1:7-8).

May God help us to crave such wisdom as a desperately thirsty man craves a drink of water!

1. How do you calculate a wise person?

2. What are the validating guidelines of authentic wisdom laid down by James?
3. How do you tell when someone possesses phoney wisdom?

4, List the traits of true wisdom.

5. Are you a believer living in biblical peace?
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