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7 Ta kar éue mavra
yvwpioel  Opiv - Tuxikog
0 ayamntog  adeAPOg
Kai TTIoTOG dIAKOVOG Kai
OUVOOUAOG €V KUpiw,
8 Ov Emeyywa  TPOC
UpaG €ic auto TodTo iva
YVQOTE TO TTEPI NPV Kai
TTapakaAéon 1a¢ kapdiag
Ou@v, 9 olv Ovnoipw
T® MMOTW Kai AyaTrnT®
adeAPW, 6GETTIVEE UpQV-
Tavta UiV yvwpioouaiv
T QUOE.

10 AoTtraletal
Oudg  Apiotapxoc 0
OUVOIXMAAWTOG Mou,
kKai Mdapkog O avewiog
BapvaBd  (Tepi oU
ENGPBeTe  évioAdg, éav
ENON TTPOC UNAG Oé€aoOe
autov), 11 kai ’‘Incolg
0 Aeyopevog lolioTog,
ol OvTec £k TTEPITOUAG,
oUTOI POVOI GUVEPYOI EiC
AV BaciAgiav 100 B€00,
oiTiveg éyevBnodv ol
TTapnyopia. 12 aotradeTal
UuGGETTagpdco € Upy,
000A0¢ XpIoTOU, TTAVTOTE
AywvIOPEVOS UTTEP UPGV
v TOIC  TTPOCEUXAIC,
iva oTobite TéAciol Kai
TTETANpoQopnuévol  év
TavTi BeAfpaT ToU B€00.
13 papTup® yap aut®
OTl €xel TTOAUV TTOVOV
UTTEp UPQV Kal TQV év
NAaodikeia kai TV €v
lepatroAel. 14 aomaleTal
Upag Aoukdg O iaTpdg
0 ayamnTog Kai Anudc.

[a Biblia|
de las Américas

7 En cuanto a todos
mis asuntos, os informara
Tiquico, nuestro amado
hermano, fiel ministro y
consiervo en el Sefior.
8 Porque precisamente
para esto os lo he envi-
ado, para que sepais de
nuestras circunstancias
y que conforte vuestros
corazones; 9 y con él a
Onésimo, fiel y amado
hermano, que es uno de
vosotros. Ellos os infor-
maran acerca de todo lo
que aqui pasa.

10 Aristarco, mi com-
pafiero de prisién, os
envia saludos; también
Marcos, el primo de
Bernabé (acerca del cual
recibisteis instrucciones;
si va a vosotros, reci-
bidle bien); 11 y también
Jesus, llamado Justo;
estos son los unicos co-
laboradores conmigo
en el reino de Dios que
son de la circuncision, y
ellos han resultado ser
un estimulo para mi. 12
Epafras, que es uno de
vosotros, siervo de Jesu-
cristo, os envia saludos,
siempre esforzandose in-
tensamente a favor vue-
stro en sus oraciones,
para que estéis firmes,
perfectos y completa-
mente seguros en toda
la voluntad de Dios. 13
Porque le soy testigo de

7 Tychicus will tell you
all the news about me;
he is a beloved brother,
a faithful minister, and a
fellow servantin the Lord.
8 | have sent him to you
for this very purpose, so
that you may know how
we are and that he may
encourage your hearts; 9
he is coming with Onesi-
mus, the faithful and be-
loved brother, who is one
of you. They will tell you
about everything here.

10 Aristarchus my fel-
low prisoner greets you,
as does Mark the cousin
of Barnabas, concerning
whom you have received
instructions—if he comes
to you, welcome him. 11
And Jesus who is called
Justus greets you. These
are the only ones of the
circumcision among my
co-workers for the king-
dom of God, and they
have been a comfort to
me. 12 Epaphras, who is
one of you, a servant of
Christ Jesus, greets you.
He is always wrestling
in his prayers on your
behalf, so that you may
stand mature and fully
assured in everything
that God wills. 13 For |
testify for him that he has
worked hard for you and
for those in Laodicea and
in Hierapolis. 14 Luke,

7 Tychicus, a much
loved brother, will tell you
how | am getting along.
He is a faithful helper
who serves the Lord with
me. 8 | have sent him on
this special trip to let you
know how we are doing
and to encourage you. 9
| am also sending Onesi-
mus, a faithful and much
loved brother, one of
your own people. He and
Tychicus will give you all
the latest news.

10 Aristarchus, who is
in prison with me, sends
you his greetings, and so
does Mark, Barnabas’s
cousin. And as you were
instructed before, make
Mark welcome if he
comes your way. 11 Je-
sus (the one we call Jus-
tus) also sends his greet-
ings. These are the only
Jewish Christians among
my co-workers; they are
working with me here for
the Kingdom of God. And
what a comfort they have
been! 12 Epaphras, from
your city, a servant of
Christ Jesus, sends you
his greetings. He always
prays earnestly for you,
asking God to make you
strong and perfect, fully
confident of the whole will
of God. 13 | can assure
you that he has agonized
for you and also for the
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15 GomdoaoBe TOUG Ev
Naodikeig adeAQOUG Kai
NUp@av kai Thv Kat’ oikov
auTiAg €kkAnoiav. 16 kai
OTav avayvwobif Tap’
UMV €TIOTOAN, TTOIRCOTE
iva kai év T NAoodiKéwv
ékkKAnoia  avayvwaobi,
Kai TAV €K Aaodikeiag
iva kai UMEIG avayviTe.
17 xai €imate ApxiTmmw:
BAémre TRV Olakoviav Qv
TTapéAABEG €V KUpPIW, iva
aUTAV TTANPOIG.

18 'O  aomaocuog
T €uf Xxepi MavAou.
MVNMOVEUETE POU TV
Oeou@V. N XApIG HED’
UhQV.

Historical Context:

External History. The first several centuries of the hand copying of the Greek text of thig
passage the editors of The Greek New Testament (UBS 4th rev. ed.) concluded that four places
where variations surface possessed enough significance to impact the translation of this text intg

other languages.

In verse eight, a couple of variations to the clause yvTe 10 TEPI NPV (you may learn thg
things concerning us) surface in some manuscripts.? Some manuscripts substitute this with yvre 19

1Eerious studj of the biblical text must look at the ‘then’ n
contemporary application, of the scripture text. In considering

que tiene profundo in-
terés por vosotros y por
los que estan en Laodi-
cea y en Hierapolis. 14
Lucas, el médico amado,
0s envia saludos, y tam-
bién Demas.

15 Saludad a los her-
manos que estan en
Laodicea, también a Nin-
fas y a la iglesia que esta
en su casa. 16 Cuando
esta carta se haya leido
entre vosotros, hacedla
leer también en la iglesia
de los laodicenses; y vo-
sotros, por vuestra parte,
leed la carta que viene
de Laodicea. 17 Y decid
a Arquipo: Cuida el min-
isterio que has recibido
del Sefior, para que lo
cumplas.

18 Yo, Pablo, escribo
este saludo con mi pro-
pia mano. Acordaos de
mis cadenas. La gracia
sea con vosotros.

the beloved physician,
and Demas greet you.

15 Give my greetings
to the brothers and sis-
ters in Laodicea, and to
Nympha and the church
in her house. 16 And
when this letter has been
read among you, have it
read also in the church
of the Laodiceans; and
see that you read also
the letter from Laodicea.
17 And say to Archippus,
“See that you complete
the task that you have
received in the Lord.”

18 I, Paul, write this
greeting with my own
hand. Remember my
chains. Grace be with
you.

The Study of the Text:!
1. What did the text mean to the first readers?

With 4:7-18, we come to the Conclusio of the letter that contains a variety of elements typically found in
ancient letters. Most of the time in Bible study programs, this part of a document receives either abbreviated
treatment, or none at all, because the allotted time for the study has expired and the study hasn’t progressed
this far. At first glance, some might be inclined to think that the conclusion of an ancient letter with greetings
etc. doesn’t contain significantly important material and thus is not especially important to study. But careful
examination of this text in Colossians will undercover some real gems of spiritual insight as well as bring
to the surface several first century Christian workers and their fascinating stories of ministry. Thus one can
benefit both historically and spiritually from studying these verses.

neanin

Christians in Laodicea
and Hierapolis. 14 Dear
Doctor Luke sends his
greetings, and so does
Demas.

15 Please give my
greetings to our Chris-
tian brothers and sis-
ters at Laodicea, and to
Nympha and those who
meet in her house. 16
After you have read this
letter, pass it on to the
church at Laodicea so
they can read it, too. And
you should read the letter
| wrote to them. 17 And
say to Archippus, “Be
sure to carry out the work
the Lord gave you.”

18 Here is my greeting
in my own handwriting
-- PAUL.Remember my
chains.May the grace of
God be with you.

i.c., the historical meaning, and the ‘now’ meaning, i.c., the
he historical meaning, both elements of literary design and histori-

cal aspects must be considered. In each study we will attempt a summary overview of these procedures in the interpretation of the

scripture text.

2{B} yvite ta tepinudv AB D* F G P 048 075 33 81 256 263 365 1175 1319 1573 1912 1962 212715921/215931/2 (1 593"
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TEPI UMV (you may learn the things concerning you). Clearly this nonsensical expression R BRBR R

represents a mistaken reading of the first person personal pronoun fu@v (us) with the ﬁf\Mﬁfﬁﬂﬁ e

second person personal pronoun UP®V (you) that has but one letter difference in the fé?if:?i”ey&’fﬁ

spelling. The second variation uses yv T& TTEPi UMMV (that he may learn the things about T1AcTIriI<N H'g'er;e
. . . . ~ ¥

you). Here the copyist mistakenly used the third person singular form of the verb, yv®, ‘;‘;:’iﬁi‘.’;‘?ﬂﬁﬁc’é

instead of the second person plural form, yvTe. This changes the sense of why Paul ,?;f,‘}?\,%r,‘ﬂnom,\,

sent Tychicus to Colossae. The printed text indicates that the purpose for his traveling to [;‘E:;ﬁ{‘lﬁgfgi‘é?;{”

Colossae (gig autd ToUT0) Was so that the Colossians could find out what was happening gg&g;g@%ﬁ;

to Paul while in prison. This second variation changes that to mean so that Tychius could PQ?grgimggaé)T-
find out what was happening to the Colossians. Both internal and external evidence < %’-Tmc{.;sm;ﬁm:
. . CHHK b V] L&
favors the printed text reading.? TOCETITHAMHN
. s . T - < €
The second place of variation is in verse twelve, and centers on variations of } X eaxonare
it 4 i (] 0’ (] ; COFRACIACTURN
reference to Christ.* The printed text reads do0Aog XpioT100 'Incol, servant of Christ Jesus. n{umocm\mn

Some copyists reverse the sequence to XpioToU Incod, servant of Jesus Christ. But a ';ﬂi:ﬁ;v;::#‘oriﬂ
larger number contain only XpioT1o0, servant of Christ. The difficulty Uncial NT Text — N AAKRABENPOT
Codex Sinaticus HKTPOCRYTOFISS

here is determining between the adopted text and the second . TOONOMAAYTHE
.. . . PR inuscule NT Tex ECOH [rCNACTUY
variation, because internal evidence favors the second variation Codex 105 i METAANATAINY

but external evidence favors the printed text.> Which ever reading 1a auwre < wﬂ&v o % Gro?ﬂm

is adopted, the reading of the text remains essentially the same. eaougioc wupd § G . 650 1t bvrd e
The third place of variation is in verse fifteen. Here the |ssuea*"’"1l‘3" °”T°“"‘°"“'“""4’T'-’P“‘"’ T

6 s ap pum'—weex.-nu chaToc’ - upa-:rn.u-l

centers on whether Nympha was a woman oraman.® The dn"‘flculty-mr i, qm,,drm, 5L w <yt neip oo
arose for two reasons: a) the earliest manuscripts were written in & dusc. pwn.np'fupnc-u -n-‘p.-roucpc
the all caps form of uncial Greek (= majuscule) and thus did notT¢ C‘T"P 3¢°°= Sapuorwdp S ¢>°°T' 34

contain any accent marks, and b) the accusative spelling NUpgpav ¢ el wjigp @)("M‘w qe B¢ MMP“F

TR r at l‘-O’ o C-UT o
can go back to a feminine gender name, or less possible to awlé.: L .,\.“'-‘ ho$o1.c:0'd:’l:nl:‘lw<1%4‘§3b

omittdy jtar. b.d. g mon gyppal copsamss arm (eth) Theodoret'?; Jerome!? // yv@te T mepi dudv 8* 1241 1 59072 [ 599 vgmss // yvd ta nepi
VU@V P2 C D1 W 0150 6 104 424 436 459 1739 1852 1881 2200 Byz [K L] Lect (I 598 1 1356 judv for Dpudv) ith°ve sy™h copsamss
b geo slav Chrysostom Theodore™ Theodoret!?; Ambrosiaster Jerome'”

[Kurt Aland, Matthew Black, Carlo M. Martini et al., The Greek New Testament, Fourth Revised Edition (With Apparatus);
The Greek New Testament, 4th Revised Edition (With Apparatus) (Deutsche Bibelgesellschaft; Stuttgart, 2000; 2009).]

3“The reading of the UBS4 text, which is adequately supported by good representatives of the Alexandrian, Western, and
Eastern text-types, best explains the origin of the other readings. Through carelessness, copyists produced nonsense either by sub-
stituting the second person pronoun vu@v for the first person pronoun fudv (‘that you may know the matters concerning you’) or by
accidentally dropping the second person plural verb ending te before the article té (‘that he may know [yv@®] the matters concerning
you’). The reading yv® ta mepl du@dv (that he may know the matters concerning you) was produced when copyists tried to make
sense of tva yv@dte 10 mepi Vu®V (in order that you may know the matters concerning you) and then omitted the plural verb ending
g, thinking it was the (unnecessary) connecting particle t¢. The sense of this variant reading is that Tychicus is to bring news of the
Colossians to Paul. But the reading in the text is in agreement with the writer’s declared purpose of Tychicus’s visit (vv. 7 and 9).”

[Roger L. Omanson and Bruce Manning Metzger, A Textual Guide to the Greek New Testament : An Adaptation of Bruce M.
Metzger s Textual Commentary for the Needs of Translators (Stuttgart: Deutsche Bibelgesellschaft, 2006), 420-21.]

#{C} Xprotob Inocod X AB CIL 33 81 104 365 436 459 1175 1912 2464 it ™" vg cop™ arm geol slav Pelagius Augustine
//"Incod Xpiotod P 1241 1962 1422 [ 596 vg™s syr™ cop™ // Xpiotod P D F G ¥ 075 0150 6 256 263 424 1319 1573 1739 1852
1881 2127 2200 Byz [K] Lect it> 4t ygmss gyr? b eth geo? Chrysostom Theodore™ Theodoret; Ambrosiaster Jerome” [Kurt Aland,
Matthew Black, Carlo M. Martini et al., The Greek New Testament, Fourth Revised Edition (With Apparatus); The Greek New Testa-
ment, 4th Revised Edition (With Apparatus) (Deutsche Bibelgesellschaft; Stuttgart, 2000; 2009).]

“On the one hand, one might ordinarily think that the original text was Xpiotod and that the longer reading of some manu-
scripts is the result of the tendency by copyists to add divine names. On the other hand, the manuscript support for the reading
Xpiotod alone, followed by REB, is not very strong. Accordingly, the word Incod is put in brackets to indicate uncertainty about
the original text.” [Roger L. Omanson and Bruce Manning Metzger, 4 Textual Guide to the Greek New Testament : An Adaptation
of Bruce M. Metzger s Textual Commentary for the Needs of Translators (Stuttgart: Deutsche Bibelgesellschaft 2006) 421.]

64C} Nopgoay kai v kot” oikov avtiic B 6 424¢ 1739 1881 sy™ »ims cops // Nupgpav koi THv kot oikov adtod D (F G Y
150 365 424* 436 (1241 Ndpoeav [sic] and omit xai) 1852 2200 Byz [K L] Lect sy™ "™ Chrysostom // NOu@av koi Ty Kot otkov
avtdv, but Nopeav without accent: X A C P 33 1962 syri™s cop®™ slav Theodore!™; Nopeav: 075 81256 263 1319 1573 (2127) 1 596
Nopedv: 104 459 1175 1912 2464 [ 422” [Kurt Aland, Matthew Black, Carlo M. Martini et al., The Greek New Testament, Fourth
Revised Edition (With Apparatus); The Greek New Testament, 4th Revised Edition (With Apparatus) (Deutsche Bibelgesellschaft;
Stuttgart, 2000; 2009).]
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masculine gender name.” Because the vast majority of existing manuscripts were written in minuscule
Greek (script) instead, the copyists were forced to make a decision about accenting etc. as they copied the
texts. Given the strong anti-women orientation of Christianity by the fourth century many of the later scribes
automatically assumed this person leading a house church group in Colossae had to be a man
and couldn’t be a woman. The external evidence clearly favors the feminine form of the name.®

The fourth variation is in verse eighteen, and centers on the proper way to end the benedictid
prayer at the end of the verse.® Primarily the issue is around whether or not to include aunv
amen, at the end. The weight of evidence both internally and externally favors omitting it."°

The text apparatus of the Nestle-Aland Novum Testamentum Graece (27th rev. ed.) contains
a few more variations in addition to those listed above." But as can be detected by examining

For a helpful background explanation of the different types of ancient manuscripts and the different ways of writing ancient
Greek see “Introduction to Textual Criticism,” at pkypoint.co

8“The proper name Nvpgav can be accented Nougav, from the feminine nominative Nouga (Nympha), or Noueayv, from the
masculine nominative Nopedc (Nymphas). The earliest manuscripts had no accents, so the masculine and feminine forms of the
name were not distinguished here. Because copyists were uncertain whether the name was masculine or feminine, some copyists
wrote the possessive pronoun ovti|g (of her) and others wrote adtod (of him). The external evidence for the reading Nopgav ol
TV kot olkov avtiig SkkAnciov makes this reading the most likely. The reading with the pronoun ovtdv (of them/their) arose when
copyists included adeh@ovg (brothers) in the reference.

“In some languages, the masculine and feminine third person singular pronouns have the same form, so a literal translation
may not make clear whether Nympha (or, Nymphas) is a man or a woman. Furthermore, in many parts of the world, readers will not
know whether Nympha (or, Nymphas) was a man’s name or a woman’s name. In such languages it may be best to say something
like ‘our sister Nympha and the church ...””

[Roger L. Omanson and Bruce Manning Metzger, A Textual Guide to the Greek New Testament : An Adaptation of Bruce M.
Metzger s Textual Commentary for the Needs of Translators (Stuttgart: Deutsche Bibelgesellschaft, 2006), 422.

% fA} Oudv. X* AB CF G 048 6 33 81 1739* 1881 it"2 ygms syrrams cops ™ Ambrosiaster // dudv. aupiv. X2 D ¥ 075 0150 104
256 263 365 424 436 459 1175 (1241 fjudv) 1319 1739° 1852 1912 1962 2127 2200 2464 Byz [K L P] Lect (1 809" [ 895" fudv)
jter. b.d-mon. (0) y o gypp- b palms 5o sboP arm eth slav geo Chrysostom Theodorelat // 8o (for ped’ Vpdv. apmy. 1573 // petd mévtov HUDY.
aunv. / 1356 [Kurt Aland, Matthew Black, Carlo M. Martini et al., The Greek New Testament, Fourth Revised Edition (With Ap-
paratus); The Greek New Testament, 4th Revised Edition (With Apparatus) (Deutsche Bibelgesellschaft; Stuttgart, 2000; 2009).]

10“The Textus Receptus adds the liturgical dunv (amen) after budv with the manuscripts listed. If the word were present origi-
nally, however, it is impossible to account for its deletion from the early and varied witnesses listed.” [Roger L. Omanson and Bruce
Manning Metzger, A Textual Guide to the Greek New Testament : An Adaptation of Bruce M. Metzger's Textual Commentary for the
Needs of Translators (Stuttgart: Deutsche Bibelgesellschaft, 2006), 422.]

"Kolosser 4,8

* yvo T. Tept vpV P R C D! W 1739. 1881 M fvg sy sa™ bo; Ambst (yvd T0 mepi DUV replaces yvdte To mepl HUAVY )

| txt (X* 12415 vu—) AB D*<F G P 048. 075. 0278. 33. 81. 365. 1175 al it sa™*

Kolosser 4,9

* tpattopeva F G ex latt? (participle, ‘being done,” added)

Kolosser 4,12

*2 1 P1241° pc vg™ (variations of Xpiotod Incod)

[ IPYDFGWYO075.1739. 1881 M it vg™: sy; Ambst Hier
[txt RAB CIL 0278.33.81.365. 629. 1175. 2464 al lat

*omre X ACDF G W 075.0278. 33 M (different tense spellings of otadfjte)

| nte 1 2464 pc ar M vg™s syh™e; Ambst
| txt X* B 81. 365. 1241s. 1739. 1881 pc

* memnpopevol P D> W 075. 0278 M sy (perfect tense participle added)

|txt X AB C D*<F G 33. 81. 104. 365. 12415. 1739. (1881). 2464 pc sy™:

Kolosser 4,13

* komov D* F G 629 (ndvov replaced by one of these nouns)

| moBov 104 pc

| ayova 6. 1739. 1881 pc

| (ndov (v1° C. mok.) D' ¥ 075. 33 m sy

[txt X AB C P 0278. 81. (365). 1175. 1241. 2464 pc

* [ Iep [ToAer comm ] (alternative spelling of Tepamdrer)

Kolosser 4,14

* 33 pc (adjective 6 dyonntog omitted)

Kolosser 4,15

* Nopeav et avtov D (F G) ¥ m sy?'™e (replaces Nopoav and avrtiig)

| N. et avtov 8 A C P 075. 33. 81. 104. 326. 1175. 2464 pc bo
| txt B 0278. 6. 1739(*). 1881 pc sy" sa
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these additional variations, the meaning of the text doesn’t change, and these represent attempts to clarify
meaning and to improve the style of Greek to make it conform to later patterns of writing.

Thus we can exegete the adopted reading of the text in the confidence that it represents the original
wording of the letter when first written.

Internal History. In verses 7-17, several historical issues arise largely due to the reference to various
individuals in relationship to the congregation at Colossae. Foundational to the exegesis of these time and
place references is the working hypothesis of a Caesarea Maritima imprisonment of the apostle Paul in the
very late 50s of the first Christian century. The individuals with Paul at the time of the writing of the letter
-- Tychicus, Onesimus, Aristarchus, Mark, Jesus Justus, Epaphras, Luke, and Demas -- are at Caesarea
assisting Paul during his imprisonment. Archippus is in Colossae. The ability of this group of servants of
Christ to help Paul at Caesarea becomes clear from the depiction of Luke in Acts 24:23:

Then he [=Felix, the Roman governor] ordered the centurion to keep him [=Paul] in custody, but to let him have
some liberty and not to prevent any of his friends from taking care of his needs.
OIOTOEANEVOG T EKOTOVTAPYXN TNPEIOBAI aUTOV Exelv Te Gvealv Kai Pndéva KwAUEIV TV idiwv auTol UTrnpeTElv
auT®.
The freedom that Paul enjoyed as a Roman citizen while in custody enabled him to continue ministry and to
benefit from the ministry of fellow Christian workers. Not the least of which was the dictation and composition
of the letters to the Ephesians, Colossians, and Philemon. In the exegesis section below, the individual
circumstances of each of these will be treated further.

Literary Aspects:

The literary aspects are important here, as is typically
true in careful Bible study.

Literary Form:

Col. 4:7-18 form the of the letter to the
Colossians."? This section of ancient letters could be very
brief or relatively long, depending on the circumstances
of the individual letter. A wide variety of sub forms can be
found in this section not only of the letters inside the New

“Paul's Letter to the Philippians

Praescriptio -
Superscriptio Iedhog ket TipéBeog doblot
Xprotot ' Incod .
Adscriptio  naouy 1oig ayiowg £v XpLotd
"Ineod toig obeiy £v Gihinrois by
EMOKOTOLS KUl HLAKOVOLS, ]
Salutatio ZapLe HUiv Kal ipivn and Beod
natpds Npév kai kupiov 'Incod

Testament, but of those in the ancient world in general. XpLotob.
In Colossians, the material moves from Travel Plans Proem  Ebzapiotd ©@ 6@ pov émt ndon <ii nveig
. . . . VPOV, . .
(vv. 7-10 with Tychicus and Onesimus) to Greetings Body ol o o Bostionai. docland

OTL T0 Kot! EpE pailov £ig Tpokoniy Toh
svayyeiion £inlobey, dote Tolg deopn

pow davepols £v XpLotd yEvEsHal £v O
10 TPULTOPLE KAl TOLG AOLTOLG TAGLY, . . . *

(vv. 11-15). Then instructions about the reading of the

letter, v. 16, and specific instructions to Archippus,

v. 17, follow. In verse eighteen come then the Letter

Verification (v. 18a), Prayer Request (v. 18b), and Condlihio & Abmaciohs rhvea Sruov &v Xpiotd

Benedictio (v. 18c). None of these items are atypical to | ' Inood. GonalovruL bpig ol oy Epot
bﬂar_ﬂr,

the Pauline letters; each of them can be found in various aderpol. . . .
Pauline letters. A careful study of this section in the
Pauline letters will reveal that no set form or pattern was
Kolosser 4,18
*aunv 82 D W 075. 0278. 1739¢ M lat sy bo” (added by some manuscripts)
| txt X* AB CF G 048. 6. 33. 81. 1739*. 1881 pc vg™* sa bo™; Ambst
Subscriptio:
[Ipog KoA(o)ocaeg & B* C (D, F G) ¥ 048. 33 pc (various versions of a postscript added)
| mp. K. eypaen (—A) amo Poung A B! P pc
| mp. K. €y. amo P. 3o Tvyikov kot Ovnoov 075. 1739. 1881 M
| ITovAov amoctorov ematodn mp. K. eypaoen ano P. dta Tuykov 0278
| — P46 323.365. 629. 630. 1505. 2464 pc
[Eberhard Nestle, Erwin Nestle, Kurt Aland et al., Novum Testamentum Graece, 27. Aufl., rev. (Stuttgart: Deutsche Bibelstif-
tung, 1993), 530-31.]
12“As in all Pauline letters, the end of the letter is taken up with messages (vss 7-9), greetings (vss 10—-15), and brief instruc-
tions (vss 16—17). The final greeting written in Paul’s own hand, the request to remember the Apostle’s bonds, and the wish for
grace (v 18) conclude the letter.” [Eduard Lohse, Colossians and Philemon a Commentary on the Epistles to the Colossians and to
Philemon., Hermeneia -- a critical and historical commentary on the Bible (Philadelphia: Fortress Press, 1971), 170.]
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followed by the apostle. The items included along with their individualized content and the items omitted in
each of the letters depended entirely upon the circumstances of each letter. This is consistent with the pattern
of letter writing generally in the ancient Greek speaking world.

Travel Plans, vv. 7-10. Paul’s description of his travel plans, and/or those of his associates, are not
frequently given, but do occur in a few of the letters. Whether they signal the end of the body proper of the
letter or an early segment of the conclusion of the letter is debated among scholars with expertise in literary
form analysis, i.e., Form Criticism. The most detailed expression in the Pauline letters is found in Romans
15:22-33, and serves as a transition from the letter body to the letter Conclusio. The expression of travel
plans will focus on his relationship to the church being addressed in the individual letter.

Greetings, vv. 11-15. In the ancient world expressing greetings both orally and in written form played
an important role in establishing close friendships. The word complex from the verb aomadopal and the noun
aomraouog form the terms designating a greeting.' Given the rather formal nature of friendship, @iAia, in the
ancient world, cultivating and maintaining those friendships was important. Consequently sending greetings
stands as the most frequently occurring element in the Conclusia of the .

The nature of a greeting orally was to say, “xaipeiv’ to one another.™ Additionally, a kiss on the cheek
(pAfua) was the physical action of greeting.” In Colossians,'® Paul passes on the greetings of several
associates with him at the time to the church in Colossae, vv. 10-14. Then he sends personal greetings to
the church at Laodicea and to Nympha, v. 15. Very likely in the latter instance an embrace with a ‘holy kiss’ is
implied. Additionally such a physical embrace could have been done by Tychicus and the others who carried
the letter to Colossae, although this is not certain.

Specific Instructions, vv. 16-17. Sometimes the apostle will include specific instructions to the readers
of the letter."”” In Colossians 4:16-17 requests first that this letter be read to the Laodicean church after
being read at Colossae, and that the letter from Laodicea be read at Colossae. Then he asks the church to
admonish Archippus to get his work done that God had assigned him.

Letter Verification, v. 18a. Because more formal letters in the ancient world were almost always dictated

B3“The aspasmas in the Epistles. aspdzesthai is the most common form of greeting in letters (47 times). It occurs in all
the epistles except Galatians, Ephesians, 1 Timothy, James, 2 Peter, Jude, and 1 John. Paul seems to have regarded the greeting as
very important as an expression of affection. In the imperative the writer may a. ask his readers to present greetings from a distance
(Rom. 16:3ff.), b. greet all the members of the church (Phil. 4:21), c. tell the members to greet one another (1 Cor. 10:20; 1 Th.
5:26, which implies that the greeting would include embracing), or d. pass on a greeting to friends (2 Tim. 4:19). In the indicative
a. absent individual Christians deliver greetings (1 Cor. 16:19; Rom. 16:21ff.: the scribe), b. groups in the church send greetings
where there is a special relation (Phil. 4:22; Heb. 13:24), c. the whole church sends greetings, having no doubt asked the apostle to
do this (2 Cor. 13:12; Phil. 4:22), d. a general ecumenical greeting is sent (1 Cor. 16:19; Rom. 16:16), and e. a special greeting is
sent in the apostle’s own hand (2 Th. 3:17; 1 Cor. 16:21; Col. 4:18), this being both personal and a mark of authenticity (2 Th. 3:17),
but surprisingly not occurring in all of Paul’s letters (though without the aspasmos formula it is perhaps to be found in Gal. 6:11ff.;
Rom. 16:171f.).” [Gerhard Kittel, Gerhard Friedrich and Geoffrey William Bromiley, Theological Dictionary of the New Testament
(Grand Rapids, MI: W.B. Eerdmans, 1995), 85. S.V. “aspdzomai [to greet], apaspdzomai [to bid farewell], aspasmos [greeting],” by
Hans Windisch, 1.]

“For an early Christian admonition to not verbally express a greeting, see 2 John 10-11 (NRSV):

10 Do not receive into the house or welcome anyone who comes to you and does not bring this teaching; 11 for to welcome
is to participate in the evil deeds of such a person.

10 &f 115 EpyeTot TPOG VUGS Kol TOOTV TV ddoy1v 00 PEPEL, U AapPavete antov gig oikiav Kol yaipev avtd pun Aéyete: 11
0 AEy@V Yap a0Td Yoipely KOW®VEL TOlG EPYols odTod TOlG TOVIPOIGC.

5Cf. Rom. 16:16 (NRSV): “Greet one another with a holy kiss.” (GNT: AcndcacOs aAAnlovg &v ianpatt ayim.)

“Compare the Greetings in the three letters that went together to Colossae:

Philemon 23-24: “23 Epaphras, my fellow prisoner in Christ Jesus, sends greetings to you, 24 and so do Mark, Aristarchus,
Demas, and Luke, my fellow workers.”

Col. 4:10-15: “10 Aristarchus my fellow prisoner greets you, as does Mark the cousin of Barnabas, concerning whom you
have received instructions — if he comes to you, welcome him. 11 And Jesus who is called Justus greets you. These are the only
ones of the circumcision among my co-workers for the kingdom of God, and they have been a comfort to me. 12 Epaphras, who is
one of you, a servant of Christ Jesus, greets you. He is always wrestling in his prayers on your behalf, so that you may stand mature
and fully assured in everything that God wills. 13 For I testify for him that he has worked hard for you and for those in Laodicea
and in Hierapolis. 14 Luke, the beloved physician, and Demas greet you.

“15 Give my greetings to the brothers and sisters in Laodicea, and to Nympha and the church in her house.”

Ephesians: No greetings. Very likely this is due to the circular nature of the letter, and thus its role as a cover letter for Colos-
sians and Philemon.

"Note the following: 2 Cor. 13:11; Rom. 16:1-2, 17-19; Gal. 6:12-17; 2 Tim. 2:21.
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to a writing secretary by the sender, the custom was for the sender to take pen in hand and add something
at the end of the letter in his own handwriting that served to validate the entire letter as coming from him and

reflecting his thoughts. Quite often Paul follows this custom and so indicates
it in the conclusion of his letters.”™ In 2 Thess. 3:17b, he indicates that such a
custom is standard for all his letters.® Although the Colossians did not know
Paul personally, and presumably would not recognize his handwriting, one
would assume that the mere difference in handwriting at the end of the letter
would provide the carriers of the letter sufficient indication to orally verify the
genuineness of this letter from Paul, which Tychius, whom the Colossians
knew and who knew Paul’s hand writing, could orally verify the letter to them.

Prayer Request, v. 18b. Because of the supreme importance that Paul
attached to prayer, he sometimes comes to the end of a letter with a request of
his readers to remember him in their prayers.?° Also, he occasionally includes
a brief prayer for his readers.?'

Benedictio, v. 18c. The final benedictory prayer is most common in the
letters of Paul,?? and is usually distinct from the prayer request made to the
readers or offered to God in behalf of the readers. The inclusion of an opening
prayer, the Proem, and a closing prayer, the Benedictio, in the majority of
the Pauline letters imitated the opening and closing prayers of early Christian
worship, which in turn had taken an example from the opening and closing
prayers of the Jewish synagogue sabbath worship service.

Literary Setting:

As the outline of Colossians to the right illustrates, Col. 4:7-18 comes at
the very end of the letter. By incorporating a combination of elements into the
Conclusio that were appropriate to the targeted readership, the writer could
bring his words to his readers to a natural ending. Sometimes the dividing
line between the end of the letter body and the letter conclusion is not clearly
defined, but the readers could sense, as the materials toward the end of the

BCf. Gal. 6:11; 2 Thess. 3:17; Col. 4:18.

Outline of Colossians

Praescriptio
Introduction: 1:1-2
Superscriptio: 1:1
Adscriptio: 1:2a
Salutatio: 1:2b
Proem
Thankfulness: 1:3-8

Body
Intercession: 1:9-12
Christus Hymnus: 1:13-20
Reconciliation: 1:21-23

Paul’s Ministry 1: 1:24-29
Paul’s Ministry 2: 2:1-5

Christian Living 1: 2:6-15
Christian Living 2: 2:16-19
Christian Legalism: 2:20-23

Seeking the Heavenly Things: 3:1-4
Christian Behavior: 3:5-11
Getting Dressed: 3:12-17

Haustafeln: 3:18-4:1
Husband/Wife: 3:18-19
Father/Children: 3:20-21
Master/Slaves: 3:22-4:1

Admonitions and Requests: 4:2-6

Conclusio
Tychicus: 4:7-9
Greetings: 4:10-17
Closing: 4:18
Letter Validation: 4:18a
Prayer Request: 4:18b
Benedictio: 4:19¢

Twice in the letters of the New Testament the actual writer of the letter is identified by name:
Rom. 16:22, “I Tertius, the writer of this letter, greet you in the Lord.” dordalopot Ouag £y TEPTIOC O Ypayag TNV EMGTOANV

&v Kuplo.

1 Pet. 5:12, “Through Silvanus (Latin for the Greek Silas), whom I consider a faithful brother, [ have written this short letter

to encourage you and to testify that this is the true grace of God.” Awa Zthovavod vy 10D TeTod Adehpod, g Aoyilopat, dt” Oriyov

Eypayol, TOPOKOADY Kol ETpapTUp®Y ToHTNY Elvar dAndf xdptv Tod 0eod- €i¢ fiv otfite.

1941, Paul, write this greeting with my own hand. This is the mark in every letter of mine; it is the way I write.” ‘O domacpog

M &) xewpt [aviov, & éotv onueiov &v mdon EMGTOAT: 0UTMS YPaP®.
Cf. 1 Thess. 5:25 and Col. 4:18.
21Cf. 1 Thess. 5:23; 2 Thess. 3:16; 1 Cor. 16:23; Rom. 16:20b.

2ZCf. Gal. 6:18, “May the grace of our Lord Jesus Christ be with your spirit, brothers and sisters, Amen.”

1 Thess. 5:28, “The grace of our Lord Jesus Christ be with you.”

2 Thess. 3:18, “The grace of our Lord Jesus Christ be with you all.”
1 Cor. 16:24, “My love be with you all in Christ Jesus. Amen.”
Rom. 16:25-27, a doxology is substituted:

“16:25 Now to him who is able to strengthen you according to my gospel and the preaching of Jesus Christ, according to the
revelation of the mystery which was kept secret for long ages 16:26 but is now disclosed and through the prophetic writings is made
known to all nations, according to the command of the eternal God, to bring about the obedience of faith -- 16:27 to the only wise

God be glory for evermore through Jesus Christ! Amen.”
Philemon 25, “The grace of the Lord Jesus Christ be with your spirit.”
Col. 4:18, “Grace be with you.”
Eph. 6:24, “Grace be with all who have an undying love for our Lord Jesus Christ.”
Phil. 4:23, “The grace of the Lord Jesus Christ be with your spirit.”
1 Tim. 6:21, “Grace be with you.”
2 Tim. 4:22, “The Lord be with your spirit. Grace be with you.”
Titus 3:15, “Grace be with all of you.”
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letter were read aloud to them, that the sender of the letter was moving toward finishing up his words.
Sometimes, the apostle would signal a transition with expressions like Aoimév (“Finally”?) that indicated the
last things were coming. But this is not uniformly true as 100 AoiroU in Eph. 6:10 illustrates; here it only
signals the last part of paraenesis discussion in vv. 10-20 found in chapters five and six.

Literary Structure:

The block diagram of the original Greek text is important for more clearly understanding the internal
connections of the primary and secondary ideas of the passage. The rather literalistic English translation of
the text below illustrates visually these relationships:

56 *7 All the things about me Tychius will make known
to you,
the beloved brother
and
faithful servant
and
fellow servant in the Lord,
48 whom I am sending
to you
for this very thing,
that you may know the things about me

and
he may encourage your hearts,
49 together with Onesimus
the faithful
and

beloved brother,
who is from you;
57 they will make all things here known to you.

58 4! Aristarchus sends you greeting
my fellow prisoner
and
Mark
the nephew of Barnabas
about whom you have received instructions,

if he should come to you,
welcome him

and
Jesus
who is called Justus,

who are of the circumcism
59 these are the only fellow workers
for the Kingdom of God,
who have been an encouragement to me.

60 ‘' Epaphras sends you greetings,
who is frpm you
a servant|of Christ Jesus,

always
agonizing

Cf. 2 Cor. 13:11.
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for you
in his prayers
that you may stand mature
and
fully assured
in every part of God’s will.

4.13 For
61 I bear testimony
about him
that he works very hard

for you
and

for those in Laodicea
and

for those in Hierapolis.

62 *!'* Luke sends you greetings,
the beloved physician,
and
Demas.

63 *'> Greet the brothers in Laodicea
and
Nympha
and
the church that meets in her home.

4.16 And
whenever this letter is read
before you
64 make sure
also
in the Laodicean church
that it is read,

and
65 make sure of the one from Laodicea
that you also read it.
4.17 And

66 tell Archippus
“Take heed to the ministry
which you have received
in the Lord,
that you complete it.

67 %18 This greeting is written
with my own hand
Paul’s

68 Remember my chains.

69 Grace be
with you.

The natural units of text material in these verses are determined by both the grammar pattern, along with
the content and literary genre of the different subunits of material in the Conclusio. These are the travel plans,
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vv. 7-9; the greetings, vv. 10-15; the special instructions, vv. 16-17; the letter verification, v. 18a; a prayer
request, v. 18b; and the benediction, v. 18c. The exegesis of the text below is based upon this assessment.

Exegesis of the Text:

The beginning boundary of the Conclusio is not well defined but most scholars working with literary
analysis skills agree that verse seven begins the conclusion of the letter.?

Travel Plans, vv. 7-9:

7 Tychicus will tell you all the news about me; he is a beloved brother, a faithful minister, and a fellow servant
in the Lord. 8 | have sent him to you for this very purpose, so that you may know how we are and that he may
encourage your hearts; 9 he is coming with Onesimus, the faithful and beloved brother, who is one of you. They
will tell you about everything here.

7 Ta kot €uE TTAVTO yvwpioel UPTV TUXIKOG 6 ayattnTog AdeAPOGS Kai TTIoTOG JIAKOVOG Kai oUVOOUAOG év Kupiw, 8
Ov Emepya TPOG VPG €ig AUTO TOUTO fva YVWTE T TTEPT AUV Kai TTapakaAéon Tag kapdiag Upkyv, 9 abv Ovnaiuw
TG TOTEH Kai ayarrnT@® AadeAQ®, 0G £OTIV €€ UUGV- TTAvTa UPIV yvwpioouaiv T woe.

When the apostle discusses travel plans, typically he projects what he hopes he will be able to do
himself.2° In contrast to the letter to Philemon also sent to Colossae, here Paul chooses to focus on the travel
plans of two of his associates, Tychicus and Onesimus.

Tychicus (Tuxikdg). Note this assessment of Tychicus from the references in the New Testament:?®

One of the believers who accompanied Paul in his trip to collect and deliver the offering for the Jerusalem church
(Acts 20:4). Since he is often mentioned with Trophimus of Ephesus, Tychicus was likely also a native of that city. He
served as the courier for Paul’s letter to Ephesus (Eph 6:21) as well as Paul’s letters to Philemon and the Colossians
(Col 4:7). Most believe that he was also one of the two Christians (with Trophimus) who accompanied Titus in the
delivery of 2 Corinthians (2 Cor 8:16-24). Paul mentioned Tychicus twice in his later letters, first sending him to
Crete to be with Titus (Ti 3:12), and later mentioning to Timothy that he had sent Tychicus to Ephesus (2 Tm 4:12).
Evidently, Tychicus and Paul were close friends as well as coworkers, since Paul frequently referred to Tychicus as
a “beloved brother.”

Here was a dear friend and trusted co-worker of the apostle. Paul expresses the highest confidence in him
with the depiction 6 ayatrnTog GdeAPOG Kai TTOTOG dIGKOVOG Kai oUvOouAog v Kupiw. His task given by Paul
is to explain Paul’s situation to the Colossians, iva yv@Te 10 TTEpI UMYV, and to encourage them in the Lord,
Kai TrapakaAéon 1a¢ kapdiag uuwv. Implied in this is the carrying of the letter by Tychicus to Colossae to read
before the congregation.

Onesimus (Ovnaoipog). The references to Onesimus are just two in the New Testament. Note the following
assessment:?’

Slave on whose behalf Paul wrote the Letter to Philemon. A slave of Philemon, he had robbed his master and run
away from him. He is also mentioned with Tychicus as a bearer of the Letter to the Colossians (Col 4:9), indicating
that he came from that region. Paul became acquainted with him, converted him, and developed a close friendship
with him (Phim 10). Paul wanted to keep Onesimus with him during his imprisonment because he had been helpful
to him (in Greek, Onesimus means “useful”). However, Paul returned the slave to his master, confident that the
runaway slave would be received by his former owner as a Christian brother and that Philemon would charge any
wrong that Onesimus had done to Paul’s account.

This runaway slave found Christ through Paul and then returned home to Colossae as a beloved Christian
brother who has demonstrated faithful commitment to the Lord after his conversion. To be sure, he came
back to Philemon, his owner, as a slave, but now also as a Christian brother who had already gained the
respect of Paul and his co-workers in Caesarea. What a story about the impact of Christian conversion!

*One can quickly notice the commentators who possess little skill, and perhaps little interest, in carefully evaluating the
literary patterns of scripture text. Their outlining of chapter four in Colossians is ‘all over the map’ and possesses little credibility.
Often their comments suffer the typical classroom discussion deficiencies. By the time the discussion reaches these final verses, time
and space to comment has run out. Consequently only the barest of mention is given to these verses. Yet, these verses contain very
interesting and insightful historical and theological insights with great value to today’s world.

ZNote the following: Philemon 22: “One thing more -- prepare a guest room for me, for I am hoping through your prayers to
be restored to you.” Also Rom. 15:22-33.

ZWalter A. Elwell and Philip Wesley Comfort, Tyndale Bible Dictionary, Tyndale reference library (Wheaton, I11.: Tyndale
House Publishers, 2001), 1276. S.V., “Tychicus.”

"Walter A. Elwell and Philip Wesley Comfort, Tyndale Bible Dictionary, Tyndale reference library (Wheaton, I11.: Tyndale
House Publishers, 2001), 977. S.V., “Onesimus.”
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To be sure that the church clearly understands, Paul repeats the mission of both these men: “They will
tell you about everything here,” TTévta UiV yvwpioouoiv T wOE.

Greetings, vv. 10-15:
10 Aristarchus my fellow prisoner greets you, as does Mark the cousin of Barnabas, concerning whom you have
received instructions — if he comes to you, welcome him. 11 And Jesus who is called Justus greets you. These are
the only ones of the circumcision among my co-workers for the kingdom of God, and they have been a comfort to
me. 12 Epaphras, who is one of you, a servant of Christ Jesus, greets you. He is always wrestling in his prayers
on your behalf, so that you may stand mature and fully assured in everything that God wills. 13 For | testify for him
that he has worked hard for you and for those in Laodicea and in Hierapolis. 14 Luke, the beloved physician, and
Demas greet you. 15 Give my greetings to the brothers and sisters in Laodicea, and to Nympha and the church in
her house.
10 AoTradeTan UpdG ApioTapxog 6 CuVaIXPGAWTAS Hou, Kai Mapkog 6 dvewidg BapvaBa (trepi o0 €AGBETE EVTOAGG,
éav ENON TPOg Upag 0é€aoBe auTov), 11 kai Incolg O Aeyduevog loloTog, of OvTeG €K TTEPITOURG, oUTol PoVOoI
ouvepyoi €ig TV BaaiAeiav o0 B0, oiTiveg £yeviBnodv pol Trapnyopia. 12 dotmdaletal Uudg Emagpdg 6 £ UpQv,
000Aog XpioTod, TravToTe AywvI{OPEVOG UTTEP UPMV v TOTG TTPOOEUXAIS, iva aTabRTe TEAEION Kai TTETTANPOPOPNUEVOI
£v TravTi BeApaTi 1ol B£00. 13 papTup® yap alT® OTI Exel TTOAUV TTéVoV UTTEP UPQV Kai TOV £v AaodIKEia Kai TRV &V
Tepatréel. 14 domadeTal UPAG AoUKES O iaTpdG O dyaTTnTog Kai Anpdg. 15 dotmrdoaoBe Toug év Aaodikeia ddeAQoUg
kai NOpgav Kai TAv kar’ oikov auTAg éKkAnaiav.
Paul now turns to the greetings that were a customary part e
of both letters and oral expressions. At minimal he expresses ff T
the desire that oral greetings be passed on to the churches in
Colossae, Laodicea, and Hierapolis. Perhaps also, the physical
embrace of a ‘holy kiss’ would be given by those who represented
the apostle in bringing the letter to the believing communities,
and in reading it to them. What may have been spoken beyond
the standard “xaipeiv” is not known. | suspect a summation of the
individual circumstance of each of these sending their greetings
through the letter was a part of saying ‘Hello” to the churches.
But, by officially sending a greeting, each individual let the church L
know of their ongoing and deep interest in what God was doing in \ S J’
the Lycus Valley. Bonds of Christian friendship were strengthened,
in the physical absence of these men.
Two perspectives are reflected here: 1) greetings from friends of Paul with him are sent to the church at
Colossae, vv. 10-13; and 2) Paul’s greetings to individuals in the church at Colossae are expressed, v. 15.
Greetings from others to the church:
Sixindividuals where serving with Paul during his imprisonment at Caesarea. The first three -- Aristarchus,
Mark, and Jesus Justus -- are identified as Jewish: “These are the only ones of the circumcision among my co-
workers for the kingdom of God and they have been a comfort to me.” (0f 6vTe¢ €k TTepITOMAC, 0UTOI UOVOI GUVEPYOI
gig TNV BaaoiAeiav 100 B€00, 0iTIVEG £yeviBnodv pol TTapnyopia.). Presumably the last three -- Epaphras, Luke,
Demas -- are Gentile believers.
Aristarchus (ApioTapyxog). Mentioned several times in the New Testament, an interesting profile of him
emerges:?®
Companion of the apostle Paul; Macedonian from Thessalonica, possibly of Jewish ancestry. He is first mentioned
as one of those seized by an angry mob in Ephesus (Acts 19:29). Later he accompanied Paul on the return from
his third missionary journey (Acts 20:4) as well as to Rome to face Caesar (Acts 27:1-2). Paul described him as
a coworker (Phlm 24) and fellow prisoner from whom he received great comfort (Col 4:10-11). Tradition says that
Aristarchus was martyred in Rome under Nero.

Aristarchus here is only listed as a “fellow prisoner” (0 ouvaixudAwTtdg pou?) of Paul in Caesarea, and a

J

CADMUS Mrs.

ZWalter A. Elwell and Philip Wesley Comfort, Tyndale Bible Dictionary, Tyndale reference library (Wheaton, I11.: Tyndale
House Publishers, 2001), 109. S.V., “Aristarchus.”

Pesuvaypdiotog, ov, 0 (Ps.-Lucian, Asinus 27; Theodor. Prodr. 7, 256 Hercher; Nicetas Eugen. 9, 46; 81) fellow-prisoner

Ro 16:7; Col 4:10; Phlm 23.—DELG s.v. aiyun. M-M. TW.” [William Arndt, Frederick W. Danker and Walter Bauer, 4 Greek-

English Lexicon of the New Testament and Other Early Christian Literature, 3rd ed. (Chicago: University of Chicago Press, 2000),
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fellow worker (cuvepydg) in Philm. 24. The picture emerges of a dedicated servant of God who stood with
Paul in good times and bad.

Mark (Ma@pkog). The story of Mark is most interesting, as Jeffrey Tucker notes:*

An early Jewish Christian who, in canonical literature, is identified explicitly as a companion of Barnabas and
Paul, implicitly as a companion of Peter, and who, in later tradition, came to be regarded as the author of the Gospel
of Mark. The NT provides few facts about John Mark, called by both his Jewish (Gk. 16annés, from Heb. yéhanan)
and Roman (Gk. Markos, from Lat. Marcus) names only in Acts (12:12, 25; 15:37).

John Mark was the son of Mary, at whose house in Jerusalem Christians gathered for prayer, and to whose
house Peter came after his rescue from prison (Acts 12:12). After Barnabas and Paul elected to have John Mark
accompany them on their journey, for some unexplained reason he parted from their company in Cyprus and
returned to Jerusalem (Acts 13:13). Paul refused to take John Mark on the next journey, even though Barnabas
wanted him to come (Acts 15:37), and this resulted in a parting of the ways: Barnabas and John Mark went to
Cyprus, while Paul and Silas traveled to points in Asia Minor (vv. 39—41).

Paul himself does not speak of those events, but in two letters attributed to him and supposedly written from
Rome Paul refers to “Mark the cousin of Barnabas” (Col. 4:10) and a “Mark” as being one of his fellow workers
(Phlm. 24). That these references are to the same person, John Mark, is not implausible—evidence enough for
some scholars to conclude that John Mark and Paul reconciled their differences prior to Paul’s imprisonment in
Rome.

A Mark is mentioned in two other NT epistles, but because both letters are regarded as pseudepigraphs by many
scholars, it is less than certain that these are trustworthy references to John Mark. 2 Tim. 4:11 builds upon the more
reliable tradition that John Mark was a companion of Paul, while 1 Pet. 5:13 reflects the later tradition that a Mark
was a companion of Peter, his “son” in the spiritual sense, in Rome (“Babylon”). Although it cannot be established
that the latter is a specific reference to John Mark—who, it can be inferred from Acts 12, knew Peter—early church
tradition clearly assumes that all the NT passages name the same figure.

According to Eusebius (HE 3.39.15), Papias repeated the tradition that Mark served as Peter’s “interpreter” in
Rome and that he recorded the Apostle’s recollections of the Lord’s words and deeds. However, this is not adequate
proof that John Mark wrote the Gospel of Mark. Other church traditions claim that Mark was the first to evangelize
Egypt and the founder of Alexandrian Christianity. Later legends depict Mark’'s martyrdom and reburial in Venice.
That John Mark is the “young man” of Mark 14:51, and that both the Last Supper and the events of Pentecost
occurred in his mother’s home, are pure conjectures.

Identified in Acts as John Mark, but only as Mark elsewhere in the New Testament, he had an interesting
relationship with the apostle Paul. That relationship underwent a severe strain because of Mark’s leaving
the missionary group on the first missionary journey. But by the writing of this letter a little over a decade
later, Mark and Paul have reconciled their differences, and he is now serving with Paul, and continued to do
so through the mid 60s according to 2 Tim. 4:11.%" Additionally, he developed a strong relationship with the
apostle Peter (cf. 1 Peter 5:13) so that Peter speaks of him as “my son” in the Lord (6 uiég pou). Out of this
relationship came the Gospel of Mark as a reflection of Peter’s recollections of the story of Jesus.

In this letter Paul indicates that special instructions were given to the church to welcome him, if he came
with the group to Colossae: “concerning whom you have received instructions — if he comes to you, welcome him”
(Trepi oU EAGBeTE EVTONGG, £aiv EABN TIPOC UPBS BE€acBe auTév). The precise nature of these instructions is not
known, as Peter O’'Brien comments:*?

At any rate the community has already received instructions about him. If he comes they should welcome him
(0éxopat is the appropriate word for the hospitable reception of a guest or visitor: Matt 10:14, 40, 41; Mark 6:11; Luke
9:5, 53; 10:8, 10; John 4:45; Heb 11:31). It is not stated who gave these instructions (évtoAai). If they came from Paul
himself then the words about the right reception of Mark probably give us the gist of them. But if, as seems more
likely, the Colossians had received the communication about Mark from someone else (such as Peter or Barnabas)
then Paul is here giving his personal confirmation of the “commandments.” But we cannot be sure; nor do we know
whether Mark made his way to Colossae or not.

964.]

3David Noel Freedman, Allen C. Myers and Astrid B. Beck, Eerdmans Dictionary of the Bible (Grand Rapids, Mich.: W.B.
Eerdmans, 2000), 861. S.V., “Mark, John,” by Jeffrey T. Tucker.

31 2 Tim. 4:11 NRSV: Only Luke is with me. Get Mark and bring him with you, for he is useful in my ministry.

AovKdg €o0Tv povog pet’ €uod. Mapkov dvarafav dye PeTd oeavTod, EGTIV YAp Lot EVYPNOTOC £1G dlakoviay,

32Peter T. O’Brien, vol. 44, Word Biblical Commentary : Colossians-Philemon, Word Biblical Commentary (Dallas: Word,
Incorporated, 2002), 250-51.
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Mark is identified as a “cousin of Barnabas” (0 dvewio¢ BapvaBa).** This kinship connection to Barnabas helps
explain his fierce loyalty to Mark at the beginning of the second missionary journey (cf. Acts 15:36-39).%
Eventually John Mark proved his reliability later on and Paul came to value him as a trusted co-worker.

Jesus Justus (Inoolg 0 Aeyduevog ‘loGoTog). This is the only mention of this individual in the New
Testament. Consequently all we know is that he was with Paul at Caesarea, and was of Jewish heritage. In
sending greetings to the church, one assumes that he had some connection to the church from past service
there. His Jewish name, “Jesus,” was a common name until the second century when it disappears from lists
of Jewish names, because of the tension between Christianity and Judaism by this point. Justus was his
Greek name, which was relatively common among Judeans and proselytes to Judaism.

Paul stresses that these three men had “been a comfort to me” during his imprisonment: oiTiveg éyeviionodv
Mol TTapnyopia. These men in the faithful service to Christ had become encouraging® to the apostle during
the days of imprisonment. How God can use the faithfulness of others to encourage is dramatically illustrated
here.

Epaphras (Emappdcg). Epaphras was the one who first informed Paul about the Colossians (cf. 1:4-8).
Note the profile of him:%

Coworker with the apostle Paul. Epaphras, a native of Colossae, was responsible for the city’s evangelization,
as well as that of Laodicea and Hierapolis. Through him Paul learned of the progress of the Colossian church and
thus wrote his letter to the Colossians. Paul’s high regard for Epaphras was evidenced by his use of such terms as
“beloved fellow servant,” “faithful minister of Christ” (Col 1:7), and “servant of Christ” (4:12), a title of esteem Paul
bestowed only on one other person — Timothy (Phil 1:1). Epaphras was in prison with Paul at the time the letter to
Philemon was written (Phim 1:23).

As the ‘home town boy’ who came from Colossae and had evangelized the Lycus Valley after coming to
Christ, Paul pays special homage to him for his fervent labor and concern for the people of the Lycus Valley:
“12 Epaphras, who is one of you, a servant of Christ Jesus, greets you. He is always wrestling in his prayers on your
behalf, so that you may stand mature and fully assured in everything that God wills. 13 For | testify for him that he has
worked hard for you and for those in Laodicea and in Hierapolis.” (12 aomdletal Updc ‘Emagpds 0 €€ upv, dolAog
XpioTod, TravioTe AywvifOouevog UTTEP UPMV v TaIG TTPOCEUXOIG, iva aTabfTe TEAEION Kai TTETTANPO@OPNUEVOI £V TTAVTI
BeAnparti To0 B€00. 13 papTup@® yap auT® OTI £Xel TTOAUV TTévVoV UTTEP UMMV Kai TGV év Acodikeia kai TV v TepatroAcl.).

3“aveyndg, ob, 0 (Hom. et al.) cousin (1G 1V2/1, 693, 4 [1I1 A.D.]; ISyriaW 2053c; PLond I11, 1164k, 20, p. 167 [212 A.D.];
PTebt 323, 13; Sb 176 &. npog matpdg and mpog puntpdc; Num 36:11; Tob 7:2; Philo, Leg. ad Gai. 67; Jos., Bell. 1, 662, Ant. 1, 290;
15, 250 al.) Mapxocg 6 &. Bapvapa Col 4:10. JKalitsunakis, Mittel-u. neugriech. Erkldrungen bei Eustathius 1919, 42ff—B. 116;
118. DELG. M-M.” [William Arndt, Frederick W. Danker and Walter Bauer, A Greek-English Lexicon of the New Testament and
Other Early Christian Literature, 3rd ed. (Chicago: University of Chicago Press, 2000), 78.]

3#Some debate over the nature of this kinship connection exists between John Mark being either a cousin or a nephew of
Barnabas. 6 aveyi16c seems to specify a male child of one’s brother or sister on either the father’s or mother’s side of the family. The
Greek word for nephew adehp1d0U¢ is not used in the New Testament. But the church father . (ca. 393 - 456 AD) used
aveylog with the meaning of dd6eledodg in his Ecclesiastical History 5.39. This mistaken meaning later comes into German as
Neffe through Luther and the Ziirich Bibel, and as nephew through the King James Version. But the more recent translations correct
this incorrect translation. The more recent editions of the Latin Vulgate correctly translate this as consobrinus Barnabce, cousin of
Barnabas, as well as (545 AD), the earliest existing manuscript of Jerome’s Latin translation.

But because some languages use more specific terms than ‘cousin’ to specify detailed kinship, this is impossible to know from
the Greek word 6 aveyi6c. See the comments of Louw-Nida:

Some languages make a clear distinction between so-called ‘parallel cousins’ and ‘cross cousins.” Parallel cousins would
be the offspring of one’s father’s brother or of one’s mother’s sister, while cross cousins would be the offspring of one’s
father’s sister or of one’s mother’s brother. There is no way of knowing from the context of Col 4:10 what the specific rela-
tionship is between Mark and Barnabas, but for languages which have no general term for cousins, but only specific terms
for parallel cousins or cross cousins, it is necessary to select one or another of these specific terms in speaking of Mark. By
means of a footnote one can indicate that the Greek text does not specify which type of cousin is involved.

[Johannes P. Louw and Eugene Albert Nida, vol. 1, Greek-English Lexicon of the New Testament: Based on Semantic Do-
mains, electronic ed. of the 2nd edition. (New York: United Bible Societies, 1996), 118.]

S“mapnyopia, ag, 1 (mapnyopéwm ‘exhort, console’; Aeschyl. et al.; 4 Macc 5:12; 6:1) a source of encouragement, comfort
(Aeschyl., Ag. 95; Plut., Per. 170 [34, 3], Mor. 599b; Vett. Val. 183, 9f; 209, 25; Philo, Deus Imm. 65, Somn. 1, 112; Jos., Ant. 4,
195; Kaibel 204, 12 [I1 B.C.]) of pers. éyeviOnody pot mapnyopia they have become a comfort to me Col 4:11 —DELG s.v. dyopd.
M-M.” [William Arndt, Frederick W. Danker and Walter Bauer, A Greek-English Lexicon of the New Testament and Other Early
Christian Literature, 3rd ed. (Chicago: University of Chicago Press, 2000), 777.]

Walter A. Elwell and Philip Wesley Comfort, Tyndale Bible Dictionary, Tyndale reference library (Wheaton, Ill.: Tyndale
House Publishers, 2001), 431-32. S.V., “Epaphras.”
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What a witness to one about his love for the people ‘back home.’ Since he was imprisoned with Paul and Aristarchus at
the time of the writing of this letter (cf. Philm. 23, 6 cuvaixudAwTdg pou év XpioTt® 'Incol), it is not clear whether he was
able to return with the group bearing the letters to the Lycus Valley.

Luke (Aoukdg). Next to John Mark stands Luke in awareness by modern Bible students. Yet so much
is not known about him. He is mentioned by name only three times in the New Testament: Col. 4:14; 2 Tim.
4:11; Philm. 24.%" He is identified as a physician who is beloved by Paul (Col. 4:14) and one of Paul’'s co-
workers (Philm. 24). At the very end of Paul’s life, Luke was the one who stood with the apostle (2 Tim. 4:11).
Yet from early church tradition he is understood to be the author of the third gospel narrative of Jesus and
also of the book of Acts. Note this depiction of him:*

Companion of the apostle Paul; author of the third Gospel and Acts.

Accepting the author of Luke-Acts as Luke the companion of Paul, much can be learned about him from this
two-volume work. The preface to the Gospel indicates that Luke was not an eyewitness or immediate disciple of the
Lord. Luke states that he had carried out extensive research and had written an orderly account about Jesus.

Luke’s writings have some features not found in the other Gospels. The extraordinary feature of Luke’s work is
the inclusion of the book of Acts as a sequel to the Gospel. The two books together — Luke and Acts — show the
actual fulfilling of the prophecies of Isaiah in the proclamation of the gospel to the ends of the earth. This inclusion
of the Gentiles is often referred to as Luke’s universalism or concern for all humanity (Luke 2:14; 24:47). The
Gospel of Luke displays a keen interest in individuals, social outcasts, women, children, and social relationships,
especially situations involving poverty or wealth. This Gospel has a special stress on prayer and the Holy Spirit,
which results in a striking note of joyfulness and praise. These features tell us something about Luke as a person
and his understanding of Christianity.

If Luke is accepted as the companion of Paul, then the “we” passages of Acts disclose that Luke was in Philippi
(possibly his hometown) when he first joined Paul (Acts 16:10-17). Then he later rejoined Paul when the latter
returned to Philippi (20:5-15). Luke then journeyed with Paul on his way to Jerusalem and stayed with Philip at
Caesarea (21:1-18). Then, after Paul’s two-year imprisonment in Caesarea, Luke sailed with him to Rome (27:1—
28:16).

Further references to Luke in the epistles of Paul (Col 4:14; 2 Tm 4:11; Phim 1:24) give some valuable information
about Luke. Colossians 4:11 and 14 seem to indicate that Luke was a Gentile and a physician. The latter is
supported, but not proved, by the interest shown by Luke in medical matters, as in Luke 4:38, 5:12, and 8:43. It is
also interesting that early tradition adds that Luke was a physician of Antioch who wrote his Gospel in Achaia and
died at the age of 84.

Seemingly from the Col. 4:14 reference Luke was not Jewish, although many see him as a convert to
Judaism before coming to Christ. As a physician he most likely was a slave, since the majority of doctors
in the Roman Empire were slaves. Early church tradition suggests that he had been loaned to Paul by his
owner in order to address some of Paul’s ongoing health problems. After Paul’s execution by Nero in the mid
60s, Luke evidently returned to Philippi where the Gospel of Luke and Acts were written.

Through some unknown connection Luke was known to the church at Colossae and thus he sends
greetings to the church through the letter.

Demas (Anpdag). The story of Demas is also brief, and rather sad. He is mentioned three times in the
New Testament: Col. 4:14; Philm. 24; and 2 Tim. 4:10.3° At the end of the 50s Demas was standing with Paul
and the others in Christian ministry even in times of persecution. Less than a decade later he had abandoned
these Christian leaders to return to Thessalonica more concerned about himself than for the work of Christ.

3Col. 4:14, “Luke, the beloved physician, and Demas greet you.” (domdletor vpdc Aovkdg O i0Tpog 6 dyomntodg kol
Anpag.)

2 Tim. 4;11, “Only Luke is with me.” (Aovkag éotv poévog pet’ Epod.)

Philm. 24, “23 Epaphras, my fellow prisoner in Christ Jesus, sends greetings to you, 24 and so do Mark, Aristarchus, Demas,
and Luke, my fellow workers.” (Mapkog, Apictapyoc, Anuag, Aovkag, oi covepyoi pov.)

SWalter A. Elwell and Philip Wesley Comfort, Tyndale Bible Dictionary, Tyndale reference library (Wheaton, I1l.: Tyndale
House Publishers, 2001), 829-30. S.V., “Luke (Person).”

¥Col. 4:14, “Luke, the beloved physician, and Demas greet you.” (doméletonr dpdc Aovkdg O i0Tpog 6 dyomntodg kol
Anpag.)

2 Tim. 4;10, “Demas, in love with this present world, has deserted me and gone to Thessalonica.” (Anpudg yap pe Eykatélmey
Ayomncog TOV VOV ai®dva, kol Emopendn gig Oeccalovikny,...)

Philm. 24, “23 Epaphras, my fellow prisoner in Christ Jesus, sends greetings to you, 24 and so do Mark, Aristarchus, Demas,
and Luke, my fellow workers.” (23 Aondletoi o€ 'Enagpdc 0 cuvaryyudhmtdg pov év Xpiotd Incod, 24 Mapkog, Apictapyog,
Anudg, Aovkdg, oi covepyoi pov.)
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Beyond this nothing is known about him. His brief story in the New Testament illustrates the deceptiveness
of this world and how concern for oneself can over ride commitment to serve Christ.

What we learn from the greetings being passed on by these six men in the Colossian letter is a picture
of Christian workers serving the Lord together in close bonds of friendship and commitment. They were
standing with the apostle Paul in his imprisonment helping him. Through previous connections with the
Colossian congregation they were keen to pass on their greetings to the church. Three were Jewish and
three were Gentile; but they served Christ as one.

Paul’s Greetings to specific individuals:

After passing on the greetings of his fellow workers, Paul now asks the church to express his greetings
to two groups of individuals. This pattern is typical in the greetings sections of the letters of Paul.

Laodiceans (4omdoacBe Toug év Aaodikeia adeApoug). In regard to the church at Laodicea, Paul
requests three things. The first is treated here, while the second and third are treated below under Special
Instructions:

First, the church in Colossae is to pass on Paul's greetings
to the church in Laodicea (v. 15): “Give my greetings to the brothers
and sisters in Laodicea,” (A0TT@oacBe ToUG £v AQODIKEIQ ADEAPOUG).
From the map on the right one can see how close Laodicea was to
Colossae. With all three cities located in the Lycus Valley, they were
closely linked to one another and the residents easily interacted
with one another. The background and history of the city and the
church are well described in the Tyndale Bible Dictionary:*°

Largest of three cities and its residents in the broad valley area : CADMUS s,

on the borders of Phrygia, Laodicea stood where the Lycus Valley

joined the Meander. Significantly, the western entrance to the city Lycus Valley B bl ll
was called the Ephesian Gate. The traveler left the city on the east \ B

by the Syrian Gate, for the great road ran to Antioch, where other

roads branched to the Euphrates Valley, to Damascus, and to the northeast, where the desert trade routes ran

toward the mountains, the Gobi, and the remote lands of the East.

Laodicea was not a natural fortress. The low eminence, on which its Seleucid fortifications stood, might have
presented a challenge to invaders, but Laodicea had a serious weakness. The water supply came principally via a
vulnerable aqueduct from springs six miles (9.7 kilometers) to the north in the direction of Hierapolis. Fragments of
the aqueduct can be seen today, the conduit badly narrowed by thick deposits of calcium carbonate. A place with its
water so exposed could scarcely stand a determined siege. The double conduit was buried, but it was not a secret
that could be kept.

With the Roman peace, Laodicea lost all of its frontier character. Under Rome, the city grew in commercial
importance. Cicero traveled that way in 51 BC on his way to the provincial governorship of Cilicia, and the fact that
he cashed drafts in Laodicea shows that the city had outgrown neighboring Colossae and was already a place of
financial importance and wealth. One product was a glossy black wool, and the strain of long-haired black sheep
bred for the trade were common until the 19th century. The wool was the basis of a textile industry centered in both
Colossae and Laodicea. Various types of Laodicean garments are listed in Diocletian’s price-fixing edict of AD 300,
a copy of which recently came to light from neighboring Aphrodisias.

Laodicea had a medical school. The names of its physicians appear on coins as early as the principate of
Augustus. It was probably the medical school of Laodicea that developed the Phrygian eye powder, famous in the
ancient world. It is a fair guess that this was the dried mud of the Hierapolis thermal springs, which could be mixed
with water to form a kaolin poultice, an effective remedy for inflammation.

It can be readily seen how these features of the city provided the pattern for the scornful imagery of Revelation
3:17-18: “You say, ‘l amrich.  have everything | want. | don’t need a thing!” And you don’t realize that you are wretched
and miserable and poor and blind and naked. | advise you to buy gold from me — gold that has been purified by fire.
Then you will be rich. And also buy white garments so you will not be shamed by your nakedness. And buy ointment
for your eyes so you will be able to see” (NLT). The black garments exported all over the Mediterranean world, the
famous eye ointment, and the city’s wealth form a basis for the writer’s stinging reproaches.

Mentioned only four times in Colossians and Revelation, the picture of the church is mixed. In the late 50s
at the time of the writing of Colossians, the church has a positive image of spiritual life. But by the end of

“Walter A. Elwell and Philip Wesley Comfort, Tyndale Bible Dictionary, Tyndale reference library (Wheaton, I11.: Tyndale
House Publishers, 2001), 799-800. S.V., “Laodicea, Laodiceans.”
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the century when Revelation is written, the church had grown spiritually indifferent and came under severe
criticism by the Lord. Paul was anxious to greet the congregation in Laodicea.

Nympha (NOp@a). In addition to the Laodicean congregation, Paul asked that special greetings be given
to a Nympha along with the house church group that met in her home. Little is known about this person.*' But
she did sponsor a group of believers in Colossae who came together for worship and fellowship. During the
first three centuries Christian groups met primarily in private homes,*? since owning property was not possible
until Christianity gained legal status in the Roman Empire -- something that happened only after Constantine
became the first Christian Roman emperor.

From Colossians and Philemon we know of at least two house church groups in Colossae, those that
met at the home of Nympha and of Philemon. Perhaps -- and probably -- there were additional ones scattered
about in the town.

The challenge of this way of functioning as a congregation in the first century world is to remind us that
the church is people, not property. Although having a building has definite advantages, the building must
never become the church in the thinking of the people. The emphasis must always remain on people who
make up the church.

Specific Instructions, vv. 16-17.

16 And when this letter has been read among you, have it read also in the church of the Laodiceans; and see
that you read also the letter from Laodicea. 17 And say to Archippus, “See that you complete the task that you have
received in the Lord.”

16 kai 6tav avayvwodii ap’ Upiv i émoToAn, Troioare iva kai v 17 AaodIKEwv EKKAnoia avayvwabii, kai Thv
¢k Aaodikeiag iva kai Upeig avayviTe. 17 kai eimare Apximmw- BAéme v diakoviav fv TTapéAaBeg év kupiw, va
aUTAV TTANPOIG.

Instructions regarding Laodicea. The second and third matters pertaining to the church at Laodicea
are mentioned here:

Second, the Colossian letter was to be read aloud to the church at Thessalonica (v. 16): “And when this
letter has been read among you, have it read also in the church of the Laodiceans;” (kai 6Tav dvayvwaodfj Tap’ Upiv
N €mMOoTOAR, TToIRoate iva kai év T Aaodikéwv eékkAnaia avayvwaobi,). Paul wants the Colossians to pass this
letter -- most likely a copy of it for them -- to the Laodiceans so it can be read to them as well. Very likely
Tychicus and the others bringing the letter to Colossae would be responsible for this with the approval of the
Colossian church to share the letter with others. Probably also the Ephesian letter and perhaps Philemon,
which were bundled together with Colossians, were treated the same way.

Third, a Laodicean letter was to be read to the Colossians (v. 16): “and see that you read also the letter from
Laodicea” (kai TRV €k Aaodikeiag iva kai UPEIG avayvTe.). This is the most difficult of the three requests to
understand, since we have no “Letter to the Laodiceans” in the New Testament.*® Very likely this letter has

41¢c

ol Nopgo kol T kot oikov ovtiig ékkAnciav. ‘And Nympha and the church that is in her house.” It cannot be determined
with certainty whether the greeting to Nopgav, (Nympha) refers to a man (Nopedc, Nymphas, an abbreviated form of Nuopeodwpog,
Nymphrodorus; cf. Epaphras for Epaphroditus) or to a woman whose name was Nopga (Nympha). Since the earliest manuscripts
had no accents by which the masculine and feminine forms might be distinguished, the only ancient evidence lies in the personal
pronoun which follows’ “in her/his/their house”: (kat’ oikov avTic/adTod/awTédv) — the manuscripts vary considerably (see the tex-
tual note above), but on balance it appears preferable to understand the reference to a woman and render the whole phrase: ‘Nympha
and the church that is in her house.”” [Peter T. O’Brien, vol. 44, Word Biblical Commentary : Colossians-Philemon, Word Biblical
Commentary (Dallas: Word, Incorporated, 2002), 256.]

“2“House-churches (on the meaning and use of ékkAncia see 57-61), are often mentioned in the NT letters. On occasion a
whole congregation in one city might be small enough to meet in the home of one of its members, and it must be remembered that it
was not until about the middle of the third century that early Christianity owned property for purposes of worship (see O. Cullmann,
Early Christian Worship. Tr A. S. Todd and J. B. Torrance [SBT 10; London: SCM , 1953] 9, 10). In other places house-churches
appear to have been smaller circles of fellowship within the larger group. In addition to Nympha’s house in Laodicea we know that
in Colossae Philemon’s house was used as a meeting-place (Phlm 2). At Philippi Lydia’s home seems to have been used in this way
(Acts 16:15, 40) while at Corinth Gaius is described as “host ... to the whole church” (Rom 16:23, the qualification “whole,” &An,
would be unnecessary if the Christians at Corinth only ever met as a single group and implies that smaller groups also existed in
the city; cf. 1 Cor 14:23). Aquila and Priscilla extended the hospitality of their home to house groups in the successive cities where
they lived, e.g., in Ephesus (1 Cor 16:19) and Rome (Rom 16:5). Concerning the details of these house churches we know little
(note Banks, Idea, 45-50, and 226, 227, for further bibliographical details).” [Peter T. O’Brien, vol. 44, Word Biblical Commentary
: Colossians-Philemon, Word Biblical Commentary (Dallas: Word, Incorporated, 2002), 256-57.]

““Third, they are to obtain a certain letter from Laodicea and have it read publicly in church at Colossae. Much ink has been

Page 16 of Colossians Study



perished so that we have no trace of it. But it evidently contained important information for the Colossians, as
well as for the Laodiceans. And Paul wanted it read at Colossae as well as at Laodicea.

Again, much in the fashion of Demas, the church at Laodicea presents a story of a good start that
eventually went bad. And largely because of worldliness. Both individual believers and churches can take
their eyes of Christ and focus on themselves along with material interests. The result is spiritual disaster.

Instructions regarding Archippus, v. 17: “And say to Archippus, ‘See that you complete the task that you
have received in the Lord.” (kai €itrate Apximmmw: BAéme v diakoviav fiv TTapéAaBeg év Kupiw, iva auTthv
TANPOIG). Archippus was a leader in the church at Colossae who is mentioned only here and in Philm. 2,
as one of the recipients of the letter to Philemon.* There he is designated as a ‘fellow soldier’ of Paul. The
precise nature of his ministry is unknown.*® Despite it being labeled as diakovia, one should refrain from

spilled, to little purpose, endeavoring to determine what this “letter from Laodicea” (v ék Aaodikeiog) actually was: (a) several
of the early church fathers (Chrysostom, Theodore of Mopsuestia, and Theodoret) together with many other later writers including
Beza, supposed this to have been a letter written from Laodicea to Paul. But by far the most likely meaning of the phrase is that
the Colossians were to procure the letter from Laodicea (so Robertson, Grammar, 600, BDF para. 437), an interpretation clearly
supported by the context (so Dibelius-Greeven, 52, who considers the expression is from the standpoint of the Colossians and
note Abbott’s comments, 304, 305; tva kai vpelc, “that you too,” corresponds to the previous {va kai, “that also,” which refers to
the Laodiceans reading the Colossians’ letter; the parallelism implies that the Laodiceans, like the Colossians, will have received
a letter, cf. Moule, 138, Bruce, 310, Loymeyer, 170, Anderson, JBL 85 [1966] 436, 437, Lohse, 174, 175, Martin, NCB, 138, and
Schweizer, 179). (b) Marcion identified this letter with the Epistle to the Ephesians (a connection made in 1707 by John Mill and
which received abundant support from Lightfoot, 272-98; note also J. Rutherford, “St. Paul’s Epistle to the Laodiceans,” ExpTim 19
[1907-08] 311-14). However, Ephesians was almost certainly written after Colossians, and not simply to one church in the province
of Asia. If it was written after Colossians, then it is unlikely to have been mentioned in Colossians, unless 4:16 is a later addition
but of this there is no evidence (Marcion’s Apostolic Canon gave the title “To the Laodiceans” to the Epistle to the Ephesians, per-
haps because it lacked the words “at Ephesus” in the first verse and he found what appeared to be a pointer to its destination in Col
4:16, so Bruce, 310, 311, following Souter). (c) The Epistle to Philemon has been identified with the “epistle from Laodicea,” (J.
Knox, Philemon among the Letters of Paul. 2nd ed. [London: Collins, 1960] 38—47), but this letter was private (see the full discus-
sion of this point) and the delicacy of its appeal would be destroyed if Paul directed it to be read in public. Further, Philemon lived
at Colossae (according to Col 4:9 Onesimus is a slave of Philemon at Colossae) not Laodicea. (d) No extant Pauline letter seems
adequately to fit the description and so we are left with the conclusion that the letter to the Laodiceans has not survived (the refer-
ence to a letter not obviously included in the canon led, at a later date, to the fabrication of the apocryphal “Epistle of Paul to the
Laodiceans,” which was made up of sentences gleaned from other Pauline letters; cf. the detailed treatment of Lightfoot, 272-98,
Hennecke-Schneemelcher 2, 128-32).

Perhaps it perished accidentally (P. N. Harrison, “Onesimus and Philemon,” ATR 32 [1950] 268-94, suggested it may have
been destroyed during the earthquake in the Lycus valley of A.D. 60-61; Schmauch in the Beiheft to Lohmeyer’s commentary, 85,
considers the letter was meant for a splinter group of the Laodicean church which resided at Colossae and was destroyed once the
church at Laodicea was united—but there is no evidence for this) and was not the only Pauline letter to have been lost (according to
the most natural reading of 1 Cor 5:9 Paul had written an earlier letter to the Corinthians which has not survived).

Perhaps the Laodicean church required a letter along similar lines to the Epistle to the Colossians; yet the two were sufficiently
different for Paul to direct that each letter should be read in the other church (Anderson, JBL 85 [1966] 436—40, submitted the view
that Epaphras wrote the epistle to the Laodiceans because of his inability to accompany Tychicus on the return to the Lycus valley.
Anderson claims we cannot discover a sufficient motive for Paul’s writing the second letter. But this does not mean such a motive
does not exist and, furthermore, why does not Paul say it is Epaphras’ letter?). The philosophical ideas which were gaining currency
in Colossae were probably very much alive in the Lycus neighborhood so that the exchange of both was important.

From this admonition one can understand how Paul’s letters would be copied. Disseminated and collected at an early date
(Lohse, 175).”

[Peter T. O’Brien, vol. 44, Word Biblical Commentary : Colossians-Philemon, Word Biblical Commentary (Dallas: Word,
Incorporated, 2002), 257-59.]

#“Philemon 1b-2, “To Philemon our dear friend and co-worker, to Apphia our sister, to Archippus our fellow soldier, and to
the church in your house: “ (DA povL @ dyomnT®d Kol cuvepy®d MUV Kol Aneig T AdeAoT] Kol Apyinne 1 cvotpotiaTy Hudy Kol
TH K0T’ 01KOV GOV EKKANGIQ)

#“There is no indication that his ministry (Swakovia) was that of a deacon (Swaxovia describes the discharge of service, not the
exercise of the office of a deacon, Beyer, TDNT 2, 88), nor that he was to make a collection.

“Merklein (>Amt, 337-40; cf. Zeilinger, Jesus, 185-88), who understands didkovog (‘minister’) and dwokovia (‘ministry”)
as traditional terms within Colossians, considers the ministry of preaching is the service Archippus is to fulfill. It is a ministry he
has received in the Lord (mopélafec &v kvpim; maparappdvo is employed for the receiving of a tradition, see on 2:6) and involves
the proclamation of the Pauline gospel (both Merklein and Zeilinger draw attention to the cluster of terms used in this connection:
nmaporappavo, ‘receive,’ 2:6; mAnpoo, ‘fulfill,” 1:25; and didkovog, ‘minister,” 1:23, 25). As such Archippus is the guarantor to the
Colossian congregation that they have received the apostolic gospel (for a qualification of this approach to traditional terms with
special reference to Epaphras, see the Introduction xlvii—xlix).” [Peter T. O’Brien, vol. 44, Word Biblical Commentary . Colossians-
Philemon, Word Biblical Commentary (Dallas: Word, Incorporated, 2002), 259.]
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seeing Archippus as a deacon in the church at Colossae. Instead, it was more general in nature and probably
focused on proclaiming the apostolic gospel in Colossae.

Letter Verification, v. 18a:

I, Paul, write this greeting with my own hand.

‘O doTaouog 1A EUf Xelpi Maulou.

Peter O’'Brien’s observations are quite helpful here:*
Having finished dictating, Paul takes up his pen to add a personal greeting in his own handwriting. The apostle
always concluded his letters autobiographically even where there is no explicit acknowledgment of it (see Gamble’s
recent discussion and interaction with recent epistolary literature, History, 76—80, together with his treatment of 2
Thess 3:17). His personal signatures occur frequently (1 Cor 16:21; 2 Cor 10:1; Gal 6:11; Col 4:18; 2 Thess 3:17
and Philem 19) and were a common epistolary technique in the first century (Deissmann, Light from the Ancient
East, 158, 159). Paul apparently employed the autograph with special nuances: because of a concern that forged
letters in his name might be sent to churches or individuals (2 Thess 2:2), to give a quasi-legal commitment with
his personal certification (Philem 19), or to add special emphasis to what has been said (so the reference to “large
characters” in Gal 6:11).
Thus Paul finished the letter in his own hand writing. The Colossians were to realize that the contents of this
letter, even though in someone else’s handwriting, reflected Paul’'s perspectives, and thus were to be taken
as coming from him to the church.

Prayer Request, v. 18b:
Remember my chains.
MVNMOVEUETE PHOU TV OETHUMV.

The nature of the request is for the Colossians to remember to pray for the imprisoned apostle.*” The
request reaches back to 4:3-4 with more details:
3 At the same time pray for us as well that God will open to us a door for the word, that we may declare the
mystery of Christ, for which | am in prison, 4 so that | may reveal it clearly, as | should.
3 TpooeuxOuEvol Aua Kai Trepl APV, iva 6 Bedg avoien AUV BUpav To0 Adyou, AaAfjcal TO puoTrplov Tod
XpioT1o0, O 0 kai O€depal, 4 iva avepwow auTo wg O€T Je AaAfoal.
In his closing words, he asked them for prayer.
The apostle was convinced that by God’s grace he would be given freedom and would be able to resume his
ministry to the same level it had been in previous times when he was free to travel from place to place.

Benedictio, v. 18c:
Grace be with you.

f XApIG HED” LUV

Just as Paul began the letter with a prayer, he closes it with a short prayer request to God. Note O’Brien’s
helpful observations:

N xdpig ued Upv. “Grace be with you.” As the opening epistolary greetings or benedictions of Paul’s letters
are quite stylized so too the xdpig (“grace”) benediction was a frequent and formally consistent element in the
conclusions of Paul’s letters. Its uniformity of phraseology, structure and position is clear when a comparison is
made (Rom 16:20, 24; 1 Cor 16:23; 2 Cor 13:13; Gal 6:18; Eph 6:24; Phil 4:23; Col 4:18; 1 Thess 5:28; 2 Thess
3:18; 1 Tim 6:12; 2 Tim 4:22; Titus 3:15; Philem 25; cf. Heb 13:25; Rev 22:21). Such a benediction brings the letter

“Peter T. O’Brien, vol. 44, Word Biblical Commentary : Colossians-Philemon, Word Biblical Commentary (Dallas: Word,
Incorporated, 2002), 259.

47“Rather, one biblical meaning of pvnuovevw is that of calling something to God’s remembrance or of mentioning some-
thing to him in prayer (LXX 2 Sam 14:11; Ps 62:6; cf. Ps 6:5; in the NT note the use of pvelav moodpat, to ‘make mention,’ i.e. in
prayer: Rom 1:9; Eph 1:16; 1 Thess 1:2; Philem 4; cf. 2 Tim 1:3; note Bartels, NIDNTT 3, 232, 242, and BAG, 525). Accordingly,
these words are essentially a request for their continued prayers on his behalf (see vv 3, 4; Bruce, 313, cf. Wiles, Prayers, 260, who
observes that such requests for prayer are frequently found in the closing passages of letters in the Pauline corpus: Rom 15:30-32;
Eph 6:18-20; 1 Thess 5:25; 2 Thess 3:1-3; Philem 22; cf. Heb 13:18. Gamble, History, 81, notes that ‘prayer and remembrance
are closely bound up in the Pauline letters’). That is not to suggest, however, that such remembrance could not take other forms
as well (note Meyer, 483, Abbott, 307, 308), e.g., interest, concern, etc.” [Peter T. O’Brien, vol. 44, Word Biblical Commentary :
Colossians-Philemon, Word Biblical Commentary (Dallas: Word, Incorporated, 2002), 260.]
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to a definitive conclusion and corresponds formally to the final wish of the secular letter (Eppwoo, “farewell,” cf.
Gamble, History, 65—67). The final benediction picks up the introductory greeting (1:2) where Paul desires that the
Colossians may apprehend more fully the grace of God in which they stand (cf. Rom 5:2). At the same time the
note of confidence is also struck (on the question as to whether the verb which has been omitted is an indicative,
¢oTlv, “is,” or optative, €in, “be,” see Gamble, History, 66, 67, who claims that as a blessing the “grace-benediction”
is neither a wish nor a statement but incorporates aspects of both: “Its wish character remains intact, even though
qualified by confidence of its effectiveness”). God’s grace will sustain the community, for it is by grace alone that they
will stand.*®
Thus we finish come to the end of the text of Paul’s letter to the Colossians on a positive note of a prayer wish
for the grace of God. Although never having personally visited the church beforehand, the apostle composed
a profoundly insightful expression of what it means to be Christian and to be the church of the Lord Jesus
Christ. He warned his readers to steer clear of the ‘religion of the flesh’ that substituted phoney visions and
man-made rules and regulations for the apostolic gospel of Jesus Christ. In, through, and based upon the
exalted, resurrected Christ do believers have their spiritual existence -- both individually and collectively as
the body of Christ. And in Christ we have absolutely everything we need to live life and to please Almighty
God. Out of this relationship comes the parameters of moral and ethical living that reflect the holiness of the
God we worship and serve. And these guidelines cover relationships inside the church, inside the family,
and with the surrounding world. At the end of the letter we catch a glimpse into a group of devoted Christian
leaders serving along side the apostle Paul and sharing his compassion for the people of God, and for those
in the Lycus Valley especially.

2. What does the text mean to us today?

This applicational question challenges us to find in these references to various Christian workers both
with Paul and living at Colossae examples of devoted service to Christ. A large number of individuals were
standing by Paul while under chains at Caesarea. They helped him be able to continue doing ministry,
and they ministered to him both physically and spiritually. These individuals included Tychius, Onesimus,
Aristarchus, Mark, Jesus Justus, Epaphras, Luke, and Demas. Their individual stories speak of devotion,
courage, and faithfulness. And for two of them, Mark and Demas, a tragic failure was a part of their story.
Mark had already overcome his failure by the writing of this letter. Demas would make his sometime soon
after the writing of this letter.

But Paul pays complements to individuals in both Laodicea and Colossae, in particular to a lady named
Nympha who hosted a house church group in her home and served as its leader. From the other letter sent
to Colossae, we learn also of Philemon and his serving in a similar way to that of Nympha. Additionally from
this other letter we learn about Apphia and Archippus, two faithful servants of Christ at Colossae as well (cf.
Philm. 1-2). Here are individuals in the local community opening up their homes for believers to meet in, and
also assuming leadership roles in the Christian community.

What a wonderful, inspiring example these individuals provide us. They served, some of them at great
personal sacrifice. We should learn from them! The instructions to Archippus to complete the job given him
by the Lord (4:17) is our challenge today!

1)  How trustworthy are you to share news about fellow believers in God’s service?

2) How important are greetings to other believers?

3) Do you spend much time reading the Word of God?

4) How close do you feel to the members of your congregation?

5) How many devoted servants of Christ do you know? Are you one yourself?

6) Do you remember to pray for others? Especially those in urgent need of God’s help?

“Peter T. O’Brien, vol. 44, Word Biblical Commentary : Colossians-Philemon, Word Biblical Commentary (Dallas: Word,
Incorporated, 2002), 260.
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