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collection of letters by Paul
is a letter of introduction, in

missionary journey during a three month stay at
Corinth (cf. Acts 20:1-3). As he was preparing to
return to Jerusalem, he was to lead the delegation
of Gentile Christians who had collected a large of-
fering to take to their Jewish Christian brothers in
Judea who were suffering both persecution and
famine. While making these plans, Paul was also
looking beyond the return trip to Jerusalem and then
to his home base in Antioch. He anticipated a trip to
Rome and hoped to turn the believing community
in Rome into a home base for ministry to the west-
ern Mediterranean world, just as Antioch had been
such for the preceding decade plus in the eastern
Mediterranean world (cf. Rom. 15:22-33). He had
not previously visited Ro Ithough he person-

allv knew manv of the h hurch leaders of the
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which the apostle lays out the essence of his ministry
and gospel message before the Christians in Rome.
This he did in the hope pf gaining their support for
his anticipated ministry in the western Mediterranean
world. This unique quality of the document is one of
the factors that has made it particularly important.
In it we get a glimpse of the heart beat of Paul’s
mature thinking in AD 57 after over two decades of
missionary activity since his conversion in AD 33.
His ideas are laid out in very cohesive fashion, and
Tertius’ skill in writing Greek enabled the apostle to
pull together his thoughts in the best Greek expres-
sion of any of his letters found in the New Testament.
Thus Romans traditionally has stood at the head of
Paul’'s documents for those wishing to understand
his doctrinal perspective on Christianity.
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1 Now we who are
strong ought to bear the
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without strength and not
just please ourselves. 2
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good, to his edification.
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as it is written, “THE RE-
PROACHES OF THOSE
WHO REPROACHED
YOU FELL ON ME.” 4 For
whatever was written in
earlier times was written
for our instruction, so
that through persever-
ance andthe encourage-
ment of the Scriptures
we might have hope. 5
Now may the God who
gives perseverance and
encouragement  grant
you to be of the same
mind with one another
according to Christ Je-
sus, 6 so that with one
accord you may with
one voice glorify the
God and Father of our
Lord Jesus Christ.
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1 We who are strong
ought to put up with the
failings of the weak, and
not to please ourselves.
2 Each of us must
please our neighbor for
the good purpose of
building up the neigh-
bor. 3 For Christ did not
please himself; but, as
it is written, “The insults
of those who insult you
have fallen on me.” 4 For
whatever was written in
former days was written
for our instruction, so
that by steadfastness
and by the encourage-
ment of the scriptures
we might have hope. 5
May the God of stead-
fastness and encour-
agement grant you to
live in harmony with one
another, in accordance
with Christ Jesus, 6 so
that together you may
with one voice glorify
the God and Father of
our Lord Jesus Christ.

admonition.
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well as at a spiritual le
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1 We may know
that these things make
no difference, but we
cannot just go ahead
and do them to please
ourselves. We must
be considerate of the
doubts and fears of
those who think these
things are wrong. 2 We
should please others. If
we do what helps them,
we will build them up
in the Lord. 3 For even
Christ didn’t please him-
self. As the Scriptures
say, “Those who insulf
you are also insulting
me.” 4 Such things were
written in the Scriptures
long ago to teach us.
They give us hope and
encouragement as we
wait patiently for God’s
promises. 5 May God,
who gives this patience
and  encouragement,
help you live in com-
plete  harmony  with
each other — each with
the attitude of Christ Je-
sus toward the other. 6
Then all of you can join
together with one voice,
giving praise and glory
to God, the Father of
our Lord Jesus Christ.
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ntury historical level as
. A major interpretative
round the identity of the
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ol duvvartol). James Dunn
vides helpful insight into

Page 3 of Rom. 15:1-13 Bible Study



the concept of “the strong”:

ol duvvartol = “powerful people” would be a familiar

usage in Greek (BGD),

ncluding the regular usage in

the historical books of the OT/LXX = “the mighty men”

(1 Sam 2:10; 17:51; 2
so also 1 Macc 4:3; Acts 25
tion is of a strength or pow
and the possibility of dom
thought of greater respons
parallel which suggests a ¢
with 13:1-7). For Paul, of ¢
physical strength, but the s
edge and understanding ¢
(cf. 2 Cor 12:10; 13:9). Thi
a claim to a particular ch
Michel), simply an appreci
as the basic character of th
In the immediate context
himself clear that the “st
ers who have no qualm
cf. , “Some believe in
eat only vegetables.” Jewish
nity of faith still adhered to
thus avoided eating certain
ited to Jews by the Torah. Ir

1:25, 27; 10:7; 16:6; etc.;
5; 1 Cor 1:26). The implica-
er which gives prominence
inating others. Hence the
ibility (cf. Wisd Sol 6:6—a
ertain continuity of thought
ourse, the thought is not of
strength of superior knowl-
f how God’s grace works
s does not, however, imply
arismatic endowment (cf.
ation of what Paul regards
e gospel and of faith.

of 14:1-23, Paul makes
g” are the Gentile believ-
er eating certain meats;
ng anything, while the weak
believers in the commu-
the OT dietary code and
meats that were prohib-
onically, Paul the Jewish
believer felt
more identity
with the Gen-
tile believers
than he did
with the Jew-
ish believers
still seeking
to follow the
OT code. His
. conversion
experience
had changed
his perspec-
tive dramati-
cally in regard
to dietary
patterns, as

ments as a part of their C

hristian faith. This included

at minimum the dietary code restrictions on what was
kosher food (14:1-4), and the weekly sabbath (14:5-

6). The most negative ter
on 14:1, “those who are w
™ miotel). At first glanc
on Paul’s part to label hi
in such a way. But the

it clear that Paul does n
inferior or without genuin

m regarding them shows up
eak in faith” (tov doBevovvral
e this sounds rather elitist
s Jewish Christian brothers
ensuing discussion makes
ot consider these believers
e faith commitment. To the

contrary, they are sincerely seeking to please God

in their living; cf. 14:4, “i
they stand or fall. And the
is able to make them stang
observe the day, observe
those who eat, eat in honag
thanks to God; while those
of the Lord and give thank

Paul in chapter fou
dress one of the most se
Christianity faced: how c
together as a unified relig
ted people? By the early
issue had become very ¢
for many the biblical an

t is before their own lord that
y will be upheld, for the Lord
" Also cf. 14:6, “Those who
it in honor of the Lord. Also
r of the Lord, since they give
who abstain, abstain in honor
s to God.*

rteen is attempting to ad-
nsitive issues that apostolic
an/Jews and Gentiles come
ious community of commit-
40s of the first century the
visive. The simplest -- and
swer -- was for Gentiles to

convert to Judaism before becoming a Christian. By

the mid 40s this opinion h

ad become so strong that it

threatened the gospel’s reach into the Gentile world,

as Acts 15:1 makes clear
came down from Judea and
[at Antioch], ‘Unless you are
the custom of Moses, you ¢

“Then certain individuals
were teaching the brothers
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the following letter to the brothers at Antioch (
)

They sent Judas called

among the brothe

b:)idmer 2

belevers of Gentile'origi
Ci 1cﬁ6,B greetings. Si'l?; e we have
persons who havégoge out from ¥is, though with no
ingtructions fromius,have said thingspeisturb you
apd have unsettle
:ﬁ:animously to choese’

em to you, aleng witf
Paul, whg-h'?t:/- ;
Lor jeguq Christ. We have therefore sent Judas and
SilZseWho themselves will tell you the same things
by word of mouth. For it has} seemed good to the
Holy Spirit and to us to impdse on you no further
burden than these essentials: ou abstain from
what has been sacrificed to iflols and from blood
and from what is strangled and from forhication. If

you keep yourselves from these, you/will do well.

Of course, this did not silence in AD 48 the opposi-
tion to the acceptance of Gentile believers into the
Christian faith solely on the basis of their faith com-
mitment to Christ. In fact, one particularly trouble-
some point in the letter of James to the Antioch
Christians was the request to “abstain from what has
been sacrificed to idols and from blood and from what is

strangled.” Diaspora Jews who scrupulously sought
to follow the dietary code inLeviticus (esp. )
virtually had to become vegetarians when outside
their home in order to follow these regulations from
that code that James mentions. Thus the hard line

iew point found expres-
preaching of the gospel

Barsabbas, and Silas, leaders

JOLI BC_a1DOS

that had been established on the first missionary|
journey. His Letter to the Galatians was written
at the end of the 40s to counter their influence in
those Christian communities. The issue of eating
meat already dedicated to pagan gods had arisen
in the early 50s with the question being addressed
by Paul from Ephesus in his letter to the church at
Corinth; cf. I Cor. 8:1-13. There Paul discusses the
issue with the same basic| conclusions as in Rom.
14. But he describes the position of openness as

God but one.” Thus any dedication of meat to some
pagan deity has no impact on the meat whatsoever
as he affirms in 8:8, “Food will not bring us close to

God.” We are no worse off {f we do not eat, and no better
off if we do.” But he acknowledges that no everyone
possesses this knowledge; cf. 8:7, “Itis not everyone,
however, who has this knowledge. Since some have
become so accustomed toidols until now, they still think
of the food they eat as food offered to an idol; and their
conscience, being weak, is defiled. In light of this he
advocated a middle ground to the Corinthians as
well; cf. 1 Cor. 8:9-13:
But take care that this liberty of yours does not some-
how become a stumbling block to the weak. For if
others see you, who possess knowledge, eating in
the temple of an idol, might they not, since their con-
science is weak, be encouraged to the point of eating
food sacrificed to idols?|So by your knowledge those
weak believers for who hrist died are destroyed.
But when you thus sin against members of your fam-
ily, and wound their conscience when it is weak, you
sin against Christ. Therefore, if food is a cause of their
falling, | will never eat meat, so that | may not cause
one of them to fall.
Paul’'s admonitions to the church at Rome, which
was made up of both Jewish and Gentile Christians,
was an effort to find a middle ground where each side
could respect the viewpoint of the other on matters
of dietary patterns. While accepting that difference,
the community could function together in a unified
commitment to proclaim the gospel to unbelievers.
Could such a position be achieved? Not without
considerable effort on the part of both sides! Church
history doesn’t detail the outcome of this situation,
but it does lay out the broad contours that in general
the proposed solution was not implemented suc-
cessfully over an extended period. The “Judaizing”
opposition to Paul’s preaching of a faith-only gospel
gradually evolved into the Ebionite Jewish Christia
by the later decades of the first century.
In their writings beginning in the second century Paul
is demonized as the servant of Satan and perverter
of true Christianity. The old Pharisaical position of
“Jews only as Christians’ reflected at the Jerusalem
council in AD 48 (cf. Acts 15:4) became a central
tenant of their position. Perhaps this was the source
of the bitter opposition against Paul at Rome that he
mentions in his letter to the Philippians about AD 61
(Phil 1.15-17):
15 Some proclaim Christ from envy and rivalry, but
others from goodwill. 16 These proclaim Christ out of
love, knowing that | have been put here for the defense
of the gospel; 17 the others proclaim Christ out of
selfish ambition, not sincerely but intending to
increase my suffering in my imprisonment.
But Paul in Rom. 15:1-6 proposes a goal that
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divided believers need to strive for, when their dif
ferences are legitimate and honest. It's that goal that
we still need to work toward.

Whatis itin these verses? The broad admonition
is: “We who are strong ought to put up with the failings
of the weak, and not to please ourselves® (Oosilouev
3¢ Muelg ol dvuvartol ta Bofeviuota TOV AdVVAT®V
Bootdalety kol un €avtoic apeokerv). When under the
conviction of being on target with the demands of
the gospel, we need to show tolerance toward those
who take an opposing viewpoint to ours. Working
together for larger common goals far out weights
petty efforts at controlling and dominating the en-
tire group. Paul was convinced that room exists for
diversity of viewpoint on secondary matters.

The individualized,| second admonition lays
out the objectives of this: “Each of us must please
our neighbor for the good purpose of building up the
neighbor* (€k06T0¢ NUAV TA|TANGLOV GPECKETM €1 TO

ayobov mpog otkodounv). The defining of the “weak”
as “neighbor” echoes fhe to love one’s

neighbor based on Lev, 19:18. The dual purpose
statement, €i¢g 10 dyoBov tpog oikodouny, is particu-
larly significant, as Dunn (WBC) points out:
Elsewhere Paul regards mere “man pleasing” as
highly undesirable (Gal 1:10; Col 3:22; 1 Thess 2:4; also
Eph 6:6; see also on 8:8), Hence the qualification of the
double purpose phrases (gi¢ ... mpog ...); cf. particularly

1 Cor 10:33. As usual in Romans ayo6og is chosen for
its generality (cf. particularly 2:10; 5:7; 9:11; 12:9, 21;
13:3; 14:16), not just eschatological good (8:28), but
what people of good will would widely commend as
“good” (ei¢ 10 ayaBov—13:4; 16:19). For otxodoun see
on 14:19. The phrase does not have the individual as
such in view (“for his edification”) but, as the metaphor
implies, the growth to maturity of the whole congrega-
tion mpog otkodouny — 1| Cor 14:12, 26; Eph 4:29; eiqg
otkodounv — 2 Cor 10:8; 13:10; Eph 4:12, 16); or more
precisely, the growth to maturity of the weaker brother
as part of the body of Christ (cf. 1 Cor 14:4); cf. Fitzmyer,
NEB, NJB.
2) Support, vv. 3-4. Paul turns to two areas in
giving support for his admonitions. First, he calls
attention to the example of Christ. Then, he affirms
the value of scriptural guidelines for our spiritual
benefit.
First, the example of Christ: “For Christ did not
please himself; but, as it is written, “The insults of those
who insult you have fallen on me” (ko yap 6 Xp1otog ovy|
£00TO fpeceV: OAAO KoOmG YEyparmtal, Ol Oveldiouol
TV oveldilovimv oe énénecov €n’ eué). Paul affirms
the gospel perspective of “not my will, but Thine be
done.” Christ surrendered his own pleasure so that

he could achieve the greater objective of salvation
for sinful humanity. The positive statement of goal is
cited through quoting Psalm 69:9 verbatim (= LXX
68:10) from the Septuagint. This points not to Christ’s
incarnation, nor particularly to his public ministry
in general. Rather, it focuses on Jesus’ crucifixion
as the ultimate goal of his coming to this world. As
such, his example reminds us that making room for
others and their “weak” viewpoint may well involve
sacrifice on our part.

The second supporting principle has to do with
the value of scripture: ‘Far whatever was written in
former days was written for our instruction, so that by
steadfastness and by the encouragement of the scriptures
we might have hope“ ( 6c0] yop Tpogypddn, £1¢ TV HUE-
tEpav dLdocKoAloV £Ypdgn, Tvo dLa ThHg VTOUOVNG Kol
S0 TG TOPOKANCEWG TOV YPOHDV TNV EATLIO EYOUEV).
The “whatever was written in former days” most imme-
diately refers to the quote from Ps. 69:9 just before
it, but also includes scripture generally. The relative
clause 6oa poeypdon makes this clear.

The immediate purpose is given in the preposi-
tional phrase “for our instruction® (eig v Nuetépav di-
dookaliov). That is, we can gain instruction about
God’s will for us from the scripture. The second
purpose is in the dependent iva-clause: “so that by
steadfastness and by the encouragement of the scrip-
tures we might have hope“ (iva 810 thg vropovig Kol
S0 TG TOPOKANCEWG TOV YPOHDV TNV EATLIO EYOUEV).
When unswerving commitment is combined with
the encouragement that comes from Scripture, we
strengthen our sense of thope.” We should note that
mv €Anida is much, much more than what the Eng-
lish word “hope” ordinarily| suggests. It is absolute
confidence in the salvation provided us by Christ;
it is unswerving confidence that we will see Him in
eternity in complete deliverance from our sinfulness;
it is the certainty that we are God’s child now and
for all eternity.

Thus these two spiritual realities -- Christ’'s ex-
ample and the role of scripture -- make it mandatory

ness and encouragement grant you to live in harmony with
one another, in accordance with Christ Jesus, so that to-
gether you may with one voice glorify the God and Father
of our Lord Jesus Christ.“ (0 6€ 6£0¢ thg LIOLOVIg KOl
THG TOPAKANGEMG SN VULV TO 0:0TO GPOVELY £V OAANAOLG
kot Xprotov Incovv, ive opobuuodov €v £vi 6TopaTl
do&alnte Tov B0V Kal TOTEPO TOV KVPLoL NUAV Tncoy
Xptlotov). In formal prayer expression, Paul invokes
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9 and for the Gentiles
to glorify God for His
mercy; as it is written,
‘“THEREFORE | WILL
GIVE PRAISE TO YOU
AMONG THE GENTILES,
AND | WILL SING TO
YOUR NAME.” 10 Again
he says, “REJOICE, O
GENTILES, WITH HIS
PEOPLE.” 11 And again,
“PRAISE THE LORD ALL
YOU GENTILES, AND
LET ALL THE PEOPLES
PRAISE HIM.” 12 Again
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other, therefore, just as
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has become a servant of
the circumcised on be-
half of the truth of God
in order that he might
confirm the promises
given to the patriarchs,
9 and in order that the
Gentiles might glorify
God for his mercy. As it
is written, “Therefore |
will confess you among
the Gentiles, and sing
praises to your name”;
10 and again he says,
“‘Rejoice, O Gentiles,
with his people”; 11 and
again, “Praise the Lord,
all you Gentiles, and let
all the peoples praise
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iah says, “The root of
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7 So accept each
other just as Christ has
accepted you; then
God will be glorified. 8
Remember that Christ
came as a servant to
the Jews to show that
God is true to the prom-
ises he made to their
ancestors. 9 And he
came so the Gentiles
might also give glory to
God for his mercies to
them. That is what the
psalmist meant when he
wrote: “I will praise you
among the Gentiles; |
will sing praises to your
name.” F85 10 And in
another place it is writ-
ten, “Rejoice, O you
Gentiles, along with his
people, the Jews.” 11
And yet again, “Praise
the Lord, all you Gen-
tiles; praise him, all you
people of the earth.” 12
And the prophet Isaiah
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YopOg KOl E1pNVNG €V TO
TLOTEVELY, €1G TO MEPLO-
ogVELY VUAG €V TN EANTLAL
€v duvauel TvedUOTOG G-
yiov.

HE GENTILES, IN HIM
SHALL THE GENTILES
HOPE.” 13 Now may the
God of hope fill you with
all joy and peace in be-
lieving, so that you will
abound in hope by the
power of the Holy Spirit.

Notes:
The internal structure of the ideas in this second
section is the same as iin the first: 1) Admonition;
2) Support; 3) Prayer Wish. For detailed analysis
of the Greek text at this point, see the
in the larger internet version of this study.
The content of this mat
surfaces, in spite of being similar in theme.

1) Admonition, v. 7, “Welcome one another, there-
fore, just as Christ has welcomed you, for the glory of
God" (mpocAoppdvecde GAARAOVG, KOOMG Kol O XPp1oTog
nmpoceldPeto VUGS £1¢ dOEY ToV Be0v). Clearly Paul
moves to a strongly expressed demand for Jews and
Gentiles inside the community of faith to actively em-
brace one another in the midst of their differences.
The issue of one maintaining his “Jewishness” after
becoming a Christian must fade into the background
and not be allowed to create hindrances
to the profound sense of acceptance
of one another. The present imperative
form of the Greek verb npochoppovecte
defines this as an ongoing responsibil-
ity that is to become a permanent trait
of the Christian community. The limits
of acceptance are defined simply as
to the degree that “Christ has welcomed
you*“ (k00mg kol 0 Xp1otog TpoceAdBeTo
vuag). Christ welcomes both Jew and Gentile into
the family of God on the same basis of faith com-
mitment. Now the task for these Jewish and Gentile
Christians is to embrace one another in the same
way that Christ has embraced them. The purpose
of this welcoming of one another is simply “for the
glory of God“ (g1g 86&av 100 0€0D).

Paul envisioned something every Roman em-
peror of that era desired: a unified empire in which
the whole world came together in unified adoption
of Roman culture and ways of living. But each em-
peror from Augustus onward sought to impose the
Pax Romana, the peace of Rome, through military
might. In traditional Roman thinking, you achieve
unified peace only by eliminating opposition. Thus
submission to Rome was demanded or else.

said, “The heir to Da-
id’s throne will come,
and he will rule over the
Gentiles. They will place
heir hopes on him.” 13
So | pray that God, who
gives you hope, will
keep you happy and full
of peace as you believe
in him. May you over-
low with hope through
he power of the Holy

the Gentiles; in him the
Gentiles shall hope.” 13
May the God of hope
fill you with all joy and
peace in believing, so
that you may abound
in hope by the power o
the Holy Spirit.

But Paul’s vision was for a unified people under
the leadership of Christ, not a Roman emperor. He
dared think that the two most hostile groups, Jews
and Gentiles, could be brought together in harmo-
nious living through common commitment to Christ
as Savior and Lord -- terms commonly applied to
the Roman emperor. The emperor forced himself
upon other peoples with the might of the sword.
Christ accepted voluntary commitment from all on
the simple basis of faith commitment to Him. The
emperor sought the glory of Rome in his conquests.
Jesus seeks the glory of God in his becoming Lord
of all. What a difference! And He is still
making it happen in our day.

2) Support, vv. 8-12, “8 For | tell
you that Christ has become a servant of
the circumcised on behalf of the truth of
God in order that he might confirm the
promises given to the patriarchs, 9 and in
order that the Gentiles might glorify God
for his mercy. As it is written, ‘Therefore |
will confess you among the Gentiles, and
sing praises to your name’; 10 and again
he says, ‘Rejoice, O Gentiles, with his people’; 11 and
again, ‘Praise the Lord, all you Gentiles, and let all the
peoples praise him’; 12 and again Isaiah says, ‘The
root of Jesse shall come, the one who rises to rule the
Gentiles; in him the Gentiles shall hope™ (158 Aéyw
yop Xplotov didkovov yeyeviobol mepLtoung LIEP
aAnBeilag Beov, €1g 10 PePotdoor TOG ETOYYEALAG TV
natépwv, 159 ta 8¢ €0vn Prep ELEovg doEdcat TOV
Bedv, kabag yEypoantot, Ale T00T0 £€opoAOYNOOMOL
001 €v €Bveoty Kol 7@ 6vopatt 6ov yold. 1510 kot
moAy Aéyet, EvdpavOnte, £6vn, ueto 100 Ao avTov.
15:11 xot mdAwy, Alvelte, movto o £€6vn, TOv KOpLov,
KOl ETOLVEGATMCOV QVTOV TTAVTEG Ol Aoot. 1512 kal
molv Hoadtlog Aéyet, "Ecton 1 pilo 100 Teccol kot O
QVIGTAUEVOG GpYELY EBVAV, ET AVTA £BVN EATLOVGLY).
The foundation for this admonition runs along the
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same lines as the parallel/section in vv. 3-4 in the
first pericope: Christ and scri
expanded from the earlier
To the Gentile Christians at Rome Paul declares
in solemn tones “that Christ has become a servant of the
circumcised on behalf of the truth of God in order that he
might confirm the promises given to the patriarchs, 9 and
in order that the Gentiles might glorify God for his mercy.*
Jesus’ ministry on earth focused on God’s covenant
people Israel, as the truth of God had affirmed in the
OT scriptures through messianic prophecy. But the
objective of the Jewish |focused ministry of Christ
included both Jews [“in arder that he might confirm the
promises given to the patriarchs”] and Gentiles [“in order
that the Gentiles might glorify God for his mercy”]. Thus
both groups are covered in Christ’s role as Servant
(81éxovov).
The OT undergirding of this contention is pro-
vided through a series of four scripture citations from
all three sections of the Hebrew Bible: the Law, the
Prophets, and the Writings.
First, from Psalm 18:49: “Therefore | will confess
you among the Gentiles, and sing praises to your name”
(Aro tovto €€oporoynoouol oot €v €Bvesty Kol Q)
ovouortt cov yoi®). Concerning how closely Paul
follows the text of this Psalm, Dunn (WBC) notes
that
The quotation is verbati

rom the LXX of Ps 18:49
[LXX 17:50] = 2 Sam 22:50, with the exception that
KUpie (following €6veotv) is omitted. Presumably it is
significant that the verse does not necessarily envis-

the omission of the kUpI
of the devout Jew (Davi

10-11), both (v 12) (Mi
could be taken to includ
praise, this first quotation
te catena (Schlier).
Second, from Deut. 32:43: “Rejoice, O Gentiles,
with his people” (EvppdvOnte, €0vn, nuetd 100 Aoov
ovtov). Once more regarding Paul’s use of this OT|
text Dunn insightfully notes
The quotation is verbatim from the LXX of Deut 32:43,
the last verse of the song|of Moses. But the LXX at
this point is markedly different from the MT: in place of
the four (half-) lines of the MT we have eight lines in
Greek (mainly by addition of lines calling for heavenly
rejoicing as well; hence also the quotation in Heb 1:6);

more important, however, is the transformation of the

“us/them, God’s people/others” attitude (“he avenges
the blood of his servants, and takes vengeance on his
adversaries, and makes expiation for the land of his
people” [RSV]). The expansion of the Greek allows not
only a much more universal perspective, but the crucial
reading ueto 100 Acov avtov transforms a potentially
very hostile meaning into one much more sympathetic
to the Gentiles. This is only hinted at in the LXX, which
retains all the threatening language of the Hebrew, but
would make it less offensive in a diaspora context. But
it enables Paul to lift out this single line and to use it as
an expression of his own theology, that in accordance
with God'’s original purpose and promise the covenant
made to Israel is now open to all who believe.

Third, from Psalm 117:1, “Praise the Lord, all you
Gentiles, and let all the peoples praise him” (Aivelte,
mAvVTo 10, £0vn, TOV KVUPLOV, KOL ETALVECETOCOY 0VTOV
mavieg ol Aaot). Once more, Dunn’s comparison of
Paul’s quote to the OT text is helpful:

The Greek is a close rendering of the Hebrew. Although
the psalm is very brief (only two verses) it is noticeable
that the reason given for the praise is God’s steadfast
love (7o / €éheog) “to us” and faithfulness (nmx) / oAAn-
"Oe10) “for ever.” Awareness of the OT quotations he was
going to use may well influenced Paul’s choice
of language in vv 8-9a (see on 15:8). The point once
again is that Gentiles can praise God for his “mercy and
faithfulness” because it jis extended to them, without
weakening its enduring validity to Israel.

Fourth, from Isaiah 11:10, “The root of Jesse shall
come, the one who rises to rule the Gentiles; in him the
Gentiles shall hope” ("Ectat 1 pilo tob Teccot kot 0
OVIOTOUEVOG ApYELY £OVAV, £ 00TA £0vn EATLOVOLY).
Dunn (WBC) notes

The following quotation is hi
the catena, but Paul would probably have been pleased
to be able to conclude with his favorite prophet—explic-
ity named more often than anyone else (9:27, 29; 10:16,
20; see also on chaps. 9-11 Introduction).

Thus Paul has grounded Christ’s ministry in Old
Testament scriptural principle that anticipated God’s
sending of an Anointed Deliverer to His people Israel.
In these passages, Paul found an expansion of that
deliverance to include the Gentiles as well. Thus
both Jew and Gentile are invited to come into God’s
family on the common basis of faith commitment to

hly suitable as the climax to
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Christ as God’s
Messiah. The
Scripture can
instruct us as
Paul earlier de-
clared.

3) Prayer
Wish, v. 13,
“May the God
of hope fill you
with all joy and
peace in believ-
ing, so that you
may abound in hope by the power of the Holy Spirit* (0
o€ Be0¢ ¢ EATTLO0C TANPWGAL VUGG TAoNG XoPag KOl
E1PNVNG €V TM TLOTEVELY, €15 TO TEPLGGEVELV VUAC EV
T €ARLdL £v duvduet Tvedugtog dylov). Just as Paul
earlier declared that scripture is to give us hope (v.
5), the apostle now prays to the God of hope tofill us
so that hope will flood our lives. As that confidence
in who we are as God’s children increases, we can
look beyond our differences so that in our expressing
of faith we discover fuller joy and peace in our com-
munity. All of this comes through the power of the
Holy Spirit at work in the community of believers.

Wow! What a beautiful recipe for Christian unity.
We respect our differences while focusing on our
common commitment to Christ. God is the source of
this unified community of Jews and Gentiles. They,
find their oneness in Christ and achieve it through
the power of the Holy Spirit. Key to this unity is
the common hope, which is the certainty of being
God’s children who have a marvelous future ahead
together. In such a community peace and joy domi-
nate, rather than war and anger.

How much we should Jong for this day in con-
temporary Christianity! American Christianity is sadly
loosing its focus. Unity is sought through the com-
mon bottom line of a superficial “loving every body.”
Profound conviction flies out the window; it makes
no difference what you believe. Just love everyone,
and you’re welcome in the church. No wonder Chris-
tianity is loosing its influence in American society,
and churches are slowly dieing. Live and let live is
the philosophy at large in our society, but churches
are adopting it at horrible costs to authentic, vibrant
Christianity.

On the other side of the spectrum is the segment
of contemporary Christians who are failing at the
very point that Paul warns|against in 14:1-15:13: a
spiritual elitism that castigates the “weak” believers.
From the fundamentalists, these are “liberal” Chris-

tians who probably aren’t .even Christians in their
eyes. From the liberal side, these “weak” Christians
are the ignorant fundamentalists who don’t under-
stand the Bible. Both look down on one another and
frequently cast stones at the other. The axiom Paul
used on the meat offered to idols discussion in [f
or. 8:1-3 has particular relevancy to our current
situation:
Knowledge puffs up, but love builds up. Anyone who
claims to know something does not yet have the neces-
sary knowledge; but anyone who loves God is known
by him.
Paul goes on to declare to the “strong” ones who
look down on their “weak” brothers (vv. 11-12):
So by your knowledge those weak believers for whom
Christ died are destroyed. But when you thus sin
against members of your family, and wound their con-
science when it is weak, you sin against Christ.
What we need is genuine, spiritual “pleasing
others” in the community of faith. This involves
willingness to forego our desires, even though they
may be legitimate.
Now “pleasing others” has to be biblical. It must
cut against the American cultural grain at two impor-
tant points. First, “pleasing others” is the trademark
slogan for the pornography world of the sex industry
in our culture. Its definition of “pleasing others” is
a willingness to dehumanize oneself for the sake
of making money from others. By selling itself into
sexual slavery, it achieves “pleasing others,” but in
the most destructive way imaginable.
Second, “pleasing others” is often diagnosed as
a mental illness when it reaches levels of unhealthy
dependency on the approval of other people. We
cannot ever become so dependent on the approval
of other Christians that we are willing to compromise
everything in order to gain their praise. We must
be people of deep convinction that defines how we
live in our world. Sometimes that goes against the
surrounding world.
Instead of these destructive approaches to
“pleasing others” that are present in our American
culture, we must turn to Christ and to scripture for

authentic ways to :
noae YIST

“please” fellow be- il
lievers who are dif-
ferent from us. Only
then can we have
a healthy faith, and
a genuinely unified
community of faith.
God help us to this!
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NASB

1 Now we who are
strong ought to bear the
weaknesses of those
without strength and not
just please ourselves. 2
Each of us is to please
his neighbor for his
good, to his edification.
3 For even Christ did
not please Himself; but
as it is written, “THE RE-
PROACHES OF THOSE
WHO REPROACHED
YOU FELL ON ME.” 4 For
whatever was written in
earlier times was written
for our instruction, so
that through persever-
ance andthe encourage-
ment of the Scriptures
we might have hope. 5
Now may the God who
gives perseverance and
encouragement  grant
you to be of the same
mind with one another
according to Christ Je-
sus, 6 so that with one
accord you may with
one voice glorify the
God and Father of our
Lord Jesus Christ.

7 Therefore, ac-
cept one another, just
as Christ also accepted
us to the glory of God. 8
For | say that Christ has
become a servant to
the circumcision on be-
half of the truth of God
to confirm the promises
given to the fathers,
9 and for the Gentiles
to glorify God for His
mercy; as it is written,
‘“THEREFORE | WILL
GIVE PRAISE TO YOU
AMONG THE GENTILES,
AND | WILL SING TO
YOUR NAME.” 10 Again
he says, “REJOICE, O

NRSV

1 We who are strong
ought to put up with the
failings of the weak, and
not to please ourselves.
2 Each of us must
please our neighbor for
the good purpose of
building up the neigh-
bor. 3 For Christ did not
please himself; but, as
it is written, “The insults
of those who insult you
have fallen on me.” 4 For
whatever was written in
former days was written
for our instruction, so
that by steadfastness
and by the encourage-
ment of the scriptures
we might have hope. 5
May the God of stead-
fastness and encour-
agement grant you to
live in harmony with one
another, in accordance
with Christ Jesus, 6 so
that together you may
with one voice glorify
the God and Father of
our Lord Jesus Christ.

7 Welcome one an-
other, therefore, just as
Christ has welcomed
you, for the glory of God.
8 For | tell you that Christ
has become a servant of
the circumcised on be-
half of the truth of God
in order that he might
confirm the promises
given to the patriarchs,
9 and in order that the
Gentiles might glorify
God for his mercy. As it
is written, “Therefore |
will confess you among
the Gentiles, and sing
praises to your name”;
10 and again he says,
“‘Rejoice, O Gentiles,
with his people”; 11 and

NLT

1 We may know
that these things make
no difference, but we
cannot just go ahead
and do them to please
ourselves. We must
be considerate of the
doubts and fears of
those who think these
things are wrong. 2 We
should please others. If
we do what helps them,
we will build them up
in the Lord. 3 For even
Christ didn’t please him-
self. As the Scriptures
say, “Those who insulf
you are also insulting
me.” 4 Such things were
written in the Scriptures
long ago to teach us.
They give us hope and
encouragement as we
wait patiently for God'’s
promises. 5 May God,
who gives this patience
and  encouragement,
help you live in com-
plete  harmony  with
each other — each with
the attitude of Christ Je-
sus toward the other. 6
Then all of you can join
together with one voice,
giving praise and glory
to God, the Father of
our Lord Jesus Christ.

7 So accept each
other just as Christ has
accepted you; then
God will be glorified. 8
Remember that Christ
came as a servant to the
Jews to show that God
is true to the promises
he made to their ances-
tors. 9 And he came so
the Gentiles might also
give glory to God for his
mercies to them. That
is what the psalmist
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pia tov Tecoal kol 6 avi-
OTAUEVOG APYELY EOVAY,
e 00TQ £0vn EATLOVGLY.
15-13 6 8¢ Be0g TN EATL-
d0g TANPWOOL VUAG TN ]
YOpOG KOl EIPNVNG €V TR
TLOTEVELY, €1G TO TEPLO-
oeVELV VUAG €V TN EATLAL
€v duVaUELl TVEVNOTO]
oylov.

GENTILES, WITH HIS
PEOPLE.” 11 And again,
“PRAISE THE LORD ALL
YOU GENTILES, AND
LET ALL THE PEOPLES
PRAISE HIM.” 12 Again
Isaiah says, “THERE
SHALL COME THE ROOT]
OF JESSE, AND HE WHO
ARISES TO RULE OVER
THE GENTILES, IN HIM
SHALL THE GENTILES
HOPE.” 13 Now may the
God of hope fill you with
all joy and peace in be-
lieving, so that you will
abound in hope by the
power of the Holy Spirit.

again, “Praise the Lord,
all you Gentiles, and let
all the peoples praise
him”; 12 and again Isa-
iah says, “The root of
Jesse shall come, the
one who rises to rule
the Gentiles; in him the
Gentiles shall hope.” 13
May the God of hope
fill you with all joy and
peace in believing, so
that you may abound
in hope by the power of
the Holy Spirit.

meant when he wrote:
“I will praise you among
the Gentiles; | will sing
praises to your name.”
10 And in another place
it is written, “Rejoice, O
you Gentiles, along with
his people, the Jews.” 11
And yet again, “Praise
the Lord, all you Gen-
tiles; praise him, all you
people of the earth.” 12
And the prophet Isaiah
said, “The heir to Da-
vid's throne will come,
and he will rule over the
Gentiles. They will place
their hopes on him.” 13
So | pray that God, who
gives you hope, will
keep you happy and full
of peace as you believe
in him. May you over-
flow with hope through
the power of the Holy
Spirit.
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