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In this third study of the four under the theme
“Approaching a Missional Mindset” in the Symth-
Helwys Formations study guides, the emphasis is
upon “Being the Presence of Christ.” For Baptists
especially, Matt. 28:16-20 is probably the best known
passage in the entire Gospel of Matthew outside of
the Sermon on the Mount in chapters 5-7. Our heri-
tage for the past century plus has been to be mis-
sion minded. Countless amounts of effort and money
have been poured into spreading the gospel of Christ
around the world. This series of studies attempts to
reinforce that tradition among mainstream Baptists
who are attempting to carry on that missionary tra-
dition in the twenty-first century. In an increasingly
global oriented culture, the tendency at times is ironi-
cally toward isolationism. Often this reaction to a shrinking world is encouraged by the mega-church which
tends to focus inwardly on massive buildings, programs and budgets. A careful study of scripture is the
best remedy for these unbiblical tendencies.

Matthew 28:16-20 is one of the more important passages as a part of the underpinning of a missionary
mindset. Several other passages would of necessity be a part of a study developing a “theology of mis-
sions.” But in this study, we take a glimpse into one of those, which has a more generalized, all inclusive
focus on missions and evangelism.

L Context
Since this study continues a series in the gospel of Matthew, we will use relevant material from those
studies in this section.

a Historical
External History. The external history re- still overlapped, were in close contact--and in conflict.
garding the composition of the Matthean gospel is The area which best suits these requirements is prob-
the first matter of importance. F.C. Grant in the ably N Palestine or Syria, perhaps Antioch; and the
Interpreter’s Dictionary of the Bible (iPreach) pro- date, some time after the fall of Jerusalem in 70--prob-

ably a considerable time after this date, when apoca-
lyptic eschatology has had a long enough period to
decline and revive again--as in IV Ezra and Il Baruch.
A. H. McNeile and others have dated the book be-

vides some helpful summary of this matter:
Hence the background of Matthew must be sought
in some area where Judaism and early Christianity
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tween 70 and 115, when
Ignatius of Antioch ap-
parently quotes the gos-
pel, or at least is famil-
iar with traditions which
Matthew also uses.
E.g., his Letter to the
Ephesians, ch. 19,
seems to show acquain-
tance with Matthew's
birth narrative, though
with a difference--includ-
ing midrashic elements
very like those in Mat-
thew.

Early church tradition

connected this gospel
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ness or importance of
this gospel document. In-
stead, it merely indicates
that the compositional
history of Matthew’s gos-
pel has large gaps in it
that cannot be filled in
apart from reasoned de-
ductions from the exist-
ing data. And not all of the
gaps can be even de-
duced and must be left
blank.

Internal History. The
time and space markers
in this passage are rela-

document with Matthew,
who was one of the origi-
nal Twelve Apostles of
Christ. Nothing inside the
document identifies the
writer by name, so our
assessment of who wrote this gospel depends upon
emerging Roman Catholic tradition beginning in the
late second century. The impression one gains from
a careful study of the contents of the document sug-
gests a writer very knowledgeable of Jewish con-
cerns and rather skilled in patterns of scribal argu-
mentation, a certain style of ancient Jewish mi-
drashic thought development. The person named
Matthew shows up only five times in the New Testa-
ment, and may possibly be identified under a more
Jewish name, Levi, which is the person identified in
five of the nine New Testament references to the
name Levi. The difficulty of this internal profile, with
connecting it to the person named Matthew and/or
Levi, is that this person was a tax collector who es-
sentially worked for the Roman government in Pal-
estine and would have clearly been on the fringes of
Jewish religious life, not closely involved in it to have
gained the necessary training to be able to make
skilled scribal arguments, such as are found in the
first gospel. Additionally, Matthew was an eye-wit-
ness of the things Jesus both said and did, but the
first gospel is not written from an eye-witness per-
spective. It borrows heavily upon the gospel of Mark
and from another major source, usually labeled Q
after the German word Quelle meaning source. Thus
many have questioned the accuracy of the early
church tradition that links the writer of the first gos-
pel with the disciple of Jesus. This uncertainty does
not, in my estimation, cast doubt on the trustworthi-
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tively simple. They are
set up in verses 16-18.
Jesus’ appearance to the
disciples took place on a
mountain in the Roman
province of Galilee. The
disciples traveled there, as did also Jesus separately,
after his resurrection in Jerusalem. The disciples
arrived and then Jesus met them. The distance from
Jerusalem to Galilee was over 60 miles in a straight
arrow direction. Walking on foot would have taken
several days to have made the trip. If they followed
the tradition Jewish route by crossing over to the
east side of the Jordan River before heading north
and then crossing back over to the west side of the
Jordan where the Sea of Galilee empties into the
river, the trip would have been upwards of a hundred
miles.

Although Matthew moves in his narrative directly
from the empty tomb to the appearance in Galilee,
with only the interruption of the solders report of the
empty tomb in 28:11-15, one must give some con-
sideration to the other gospel accounts and the other
resurrection appearances, some taking place in
Jerusalem and some in Galilee. Eight appearances
to the Twelve, not counting those to the women at
the empty tomb, are described in the four gospels
and Paul mentions four additional appearances in 1
Cor. 15:5-7: to Cephas, to the Twelve, to 500 breth-
ren, and to James. He then adds the appearance of
the ascended Christ to himself on the Damascus
road encounter (15:8). According to Acts 1:3, these
all took place over a forty day period between his
crucifixion and ascension: “After his suffering he pre-
sented himself alive to them by many convincing proofs,
appearing to them during forty days and speaking about

Jabhok River
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the kingdom of God.”
Thus the question

arises as to when

in this 40 day time

line did Matthew’s

account take place.
Because of the ab-
sence of any direct
signal of time be-
tween resurrection

Sunday and the ap-
pearance in Galilee
in Matthew’s ac-
count, no clear an-
swer to this ques-
tion can be deter-
mined.

Comparing the
various accounts, it
appears that some
appearances oc- 2
curred on the first, EEeEauraEs .
Sunday (Lk. 24:13-35 [afternoon; Emmaus road]; Lk
24:36-43 // possibly Jn 20:19-23 [evening; Jerusa-
lem; Thomas absent]) and subsequent days after-
ward (Jn. 20:24-29 [eight days later; Thomas
present]). This was followed by appearances in Ga-
lilee (Mt. 28:16-20 [on a mountain] and Jn. 21:1-23
[by the Sea of Tiberias]). Finally, an appearance and
the ascension took place at the end of the 40 days
back in Jerusalem (Lk. 24:44-53 // Acts 1:1-11). This
would suggest that the Galilean appearances took
place somewhere in the middle of that time line.
Exactly when cannot be determined.

Matthew has prepared his readers to expect this
Galilean meeting when, at the empty tomb, first the
angel said to the women (28:7): "He has been raised
from the dead, and indeed he is going ahead of you to
Galilee; there you will see him.' This is my message for
you." Then, as they were leaving the area of the tomb,
they met Jesus himself who also told them (28:10):
"Do not be afraid; go and tell my brothers to go to Galilee;
there they will see me." These instructions only indi-
cate that Galilee is the appointed meeting place. Mt.
28:16 specifies that a certain mountain in Galilee was
the precise location that Jesus had previously set
up. The disciples had no problem finding the moun-

B row Chrest is rises rom
tha desd, and has bacome the
firsbinalis of ihoea who hiave
fallan aslaen.”—1 Cor. 1520
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tain, suggesting that they were familiar with the lo-
cation.

The precise location of the mountain where the
meeting took place is unknown. Traditionally, it has
been identified with Mt. Tabor in southwestern Gali-
lee as suggested on the above map, but this has no
concrete basis with factual evidence. Of the several
instances where mountains play in important role in
Jesus’ ministry in Matthew’s gospel (4:8; 5:1; 8:1;
14:23;15:29; 17:1, 9, 20; 18:12; 21:21; 24:16; 28:16)
none is ever identified by name. Thus, one is pushed
to the conclusion that mountains mostly play a sym-
bolic role for Matthew. What becomes clear is that
they help link Jesus to Moses in Matthew’s inten-
tional comparison of divine revelation coming through
Jesus as superior, but continuous with that which
came through Moses. In our passage, just as Moses
delivered his farewell speech to the Israelites on a
mountain, so does Jesus. The difference is that
Moses instruction was for the covenant people to go
into Canaan and rout out the existing people in a
conquest of the Promised Land. Jesus, however,
instructs his disciples to spread the good news of
God’s salvation that includes all peoples of the world.

b. Literary
The various literary considerations for our
passage play an unusually important role in mak-
ing sense of the passage.

Literary Genre. The literary passage of 28:16-
20 has been assessed in several different ways over
the past several centuries. Davies and Allison (In-
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ternational Critical Com-

mentary) summarizes

these attempts:
Matthew’s conclusion,
according to Michel (v),
follows the pattern of an
ancient Near Eastern
enthronement ritual:
Jesus receives (i)
authority, (ii) lordship,
and (iii) universal
recognition (cf. Dan
7:13-14; Phil 2:9-11).
Jeremias (v) offers a related analysis: (i) exaltation,
(i) presentation or proclamation, (iii) enthronement or
acclamation (cf. 1 Tim 3:16; Heb 1:5-14). Lohmeyer,
Matthdus, p. 416, citing Deut 6:4-5, finds a different
scheme: (i) word of revelation (v. 18), (i) commissioning
(vv. 19-20a), (iii) promise (v. 20b). Compare Trilling,
Israel, pp. 33—4, who claims that the form (that of the
MT’s Gottesrede) is more accurately (i) word of
revelation, (ii) command, (iii) promise. But Malina (v)
and Frankemolle, pp. 46—61, find the closest parallel
in 2 Chr 36:23. The former, who also compares Gen
45:9-11, discerns the pattern of a royal decree: (i)
message formula (v. 18a), (ii) narration (v. 18b), (iii)
command or summons (vv. 19-20a), (iv) motivation (v.
20b). The latter claims that 28:16—-20 fits the covenant
formula isolated by K. Baltzer: (i) preamble (vv. 16—
17), (ii) prehistory and conferral of power (v. 18), (iii)
statement of relation or obligation (v. 19a), (iv) specific
commands (vv. 18b—20a), (v) blessing (v. 20b). More
satisfying is Hubbard’s proposal that our text exhibits
the form of OT commissioning narratives: (i)
introduction, (ii) confrontation, (iii) reaction, (iv)
commission, (v) protest (absent from Matthew), (vi)
reassurance, (vii) conclusion.! Yet one more suggestion
comes from Reedy (v): 28:16—20 is ‘a slightly expanded
chreia’ with this structure.

The most helpful and
more accurate assess-
ment of literary genre is
that of a commissioning
narrative set forth by
Hubbard. What we see in
28:16-20 is a “passing of
the torch” from Jesus to
the Twelve. Just as
Jesus had been given a
divine mission to accom-

Sl plish on earth, now those
disciples of Jesus were being given a divine mis-
sion: to make disciples of all humankind.

Literary Setting. The climatic role of 28:16-

20 has been well summarized by Donald Hagner
(Word Biblical Commentary):

These final five verses not only conclude the pas-
sion-resurrection narrative of chaps. 26—28 but also
serve as the conclusion to the entire Gospel. Accord-
ing to Brooks this pericope is basic to the narrative
framework of the entire Gospel since it stresses au-
thority and teaching—emphases found in every sec-
tion of the Gospel.

Thus, 28:16-20 is more than a conclusion, more than
a summary, more than a glimpse into Matthew’s

heartbeat, and that of Jesus himself. It is all these
and more. The focus of the first gospel has largely
been on Jesus’ ministry to the Jewish people. Every
now and then glimpses of a larger target audience
have surfaced. But in this final, commissioning nar-
rative what has been implicit becomes explicit: God’s
redemption through Jesus is not just for Jews.

Rather, it encompasses all humankind. Those Jew-
ish followers of Jesus who are left behind are now
responsible to carry that message to the entire world.

Il. Message

Internal Literary Structure. The thought organization for Mt. 28:16-20 is relatively simple, and is set

forth in the Block Diagram, Semantic Diagram, and Exegetical Outline of the passage in the larger internet
version of this study. These depict visually the idea-structure of each core expression and then the rela-
tionship of each core expression to the entire pericope.

The passage revolves around actions of the disciples preparing themselves to hear Jesus’ commis-
sioning of them as his final action on earth, in Matthew’s presentation. That twofold structure will be fol-

lowed in our study of the passage.

a Meeting Jesus, vv. 16-17

Greek NT
28:16> O1 8¢ €vdexal
uobnrot EnopevOnoay €1g
v F'oAlaioy €1g 10 6pog

NASB
16 But the eleven
disciples proceeded to
Galilee, to the mountain
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disciples went to Galilee,
to the mountain to which

NRSV
16 Now the eleven

NLT
16 Then the eleven
disciples left for Galilee,
going to the mountain



oV €tdEato avtoic 6
‘Incovg, <28:17> xol
100 VTEC oVTOV

TPOGEKVVNGOV, Ol OE

which Jesus had desig-
nated. 17 When they saw
Him, they worshiped
Him; but some were

Jesus had directed them.
17 When they saw him,
they worshiped him; but
some doubted.

where Jesus had told
them to go. 17 When
they saw him, they wor-
shiped him — but some

£diloTooay. doubtful.

Notes:

Matthew quickly sets up the scene with only the
barest of details. For him, the words of Jesus are
the most important aspect of this commissioning
narrative. Consequently, we don’t have any mention-
ing of the travel logistics involved for either Jesus or
the Eleven disciples in arriving at this designated
place of meeting.

The assumption that one has to make for an
examination of the other narratives is that the dis-
ciples were still in Jerusalem prior to this meeting in
Galilee. Matthew simply says that they “went to Gali-
lee” (énopevBOnoav eig v IolAiaiav). This would
have involved a several day journey by foot. The time
of this is unclear; see the Internal History section at
the beginning for more details. Nothing is ever men-
tioned in any of the gospel accounts about how the
resurrected Jesus moved about. The various narra-
tives simply present him as appearing out of no-
where with the ability to penetrate closed doors if
needed.

The location of the
meeting in Galilee was
“the mountain where Jesus
had commanded” (gig t0
8poc 0¥ £T1dEaTo aNToig O
‘Incodc). Interestingly, all
that we as readers are
provided regarding Jesus’
instructions is that he
would meet them in Ga-
lilee: “indeed he is going
ahead of you to Galilee;
there you will see him”
(28:7), and “But after | am
raised up, | will go ahead of you to Galilee" (26:32). Up
this point no indication is given of where in Galilee
the meeting was to take place. Matthew here simply
says that it was on the mountain that Jesus had told
the disciples where he would meet them.

In view of the generalized nature of the designa-
tion of “a mountain,” the tendency is to speculate about
the precise mountain. The sentimental, traditional
choice is Mt. Tabor where the transfiguration most
likely took place. But this is only speculation. For
Matthew, the mountains are a place of revelation,

of them still doubted!

and encounter with the Heavenly Father. Thus, this
final revelation to the disciples from Jesus appropri-
ately takes place on a mountain. Not until moving to
North Carolina in 1997 to live near the Blue Ridge
mountains have | been able to appreciate the signifi-
cant of this symbol in Matthew’s gospel.

Matthew designates the disciples by the num-
ber eleven, rather than the usual twelve. To be sure,
this reflects the absence of Judas at this point from
the group. The designation of the disciples as “eleven
disciples” (o1 €vdexo pobnral) is found only six times
in the New Testament: 1x Matthew; 1x Mark; 2x Luke;
2x Acts. The designation “twelve disciples” shows
up five times, and “twelve apostles” four times. “Dis-
ciple” (uabntng; mathetes) means learner or student,
and is an important concept in Matthew’s gospel with
72 uses of the 261 total in the entire New Testament.
This stands in contrast to the single use of “apostle”
(améotorog; apostolos) in Matthew’s gospel in10:2,
where the twelve are
designated as apostles.
Thus Matthew stresses
in this text that the stu-
dents are given an as-
signment, rather than
apostles. This stresses
active involvement in the
task, rather than a super-
visory role.

The play on words in
our text is that “disciples”
(uabnrot) are to “make
disciples”
(wabntevoate). Thus stu-
dents are to turn everyone else into students. The
teacher is Jesus himself.

The reaction of the disciples to Jesus is de-
scribed in verse seventeen. They saw, they wor-
shipped, they doubted.

They saw him (1d6vtec o0tov). This is presented
as secondary to the next two responses. In this
scene, no mention is made of Jesus having appeared
before them. In Luke’s narratives, Jesus “drew near
and went with them” (' Incodg €yyicag cuvenopevETO
ovtoig; Lk. 24:15);and he “stood in their midst” (o1t

Page 5 of Mt. 28:16-20 Bible Study


http://bible.crosswalk.com/OnlineStudyBible/bible.cgi?word=Matthew+28&section=0&version=nrs&new=1&oq=&NavBook=mt&NavGo=28&NavCurrentChapter=28
http://bible.crosswalk.com/OnlineStudyBible/bible.cgi?word=Matthew+26&section=0&version=nrs&new=1&oq=&NavBook=mt&NavGo=28%5C&NavCurrentChapter=28%5C
http://www.bibleplaces.com/mounttabor.htm
http://bible.crosswalk.com/OnlineStudyBible/bible.cgi?word=Eleven&section=2&version=nrs&new=1&oq=Eleven
http://bible.crosswalk.com/OnlineStudyBible/bible.cgi?word=Twelve+disciples&section=2&version=nrs&new=1&oq=Twelve
http://bible.crosswalk.com/OnlineStudyBible/bible.cgi?word=Twelve+apostles&section=2&version=nrs&new=1&oq=Twelve+disciples

€v ueow ovtdv; 24:36). John highlights the appear-
ing of Jesus as he “came and stood among them” (AABgv
0 "Incodg kal €otn €ig 10 pécov; 20:19); “the doors

being shut Jesus came and stood in their midst” (€pyetat
0 ' Incotg 1@V Bup@V KEKAEIGUEVOV KOL £0TN €1 TO

uéoov; 20:26); “Jesus revealed himself again to the dis-
ciples” (€dpovépmoev €0vtov TAALY 0 Incodg toig

uobntoic;21:1). Evidently for Matthew the fact that
Jesus made his presence visible is assumed by

stressing not Jesus’ action but by the disciples be-
ing able to see him. The manner of Jesus’ appear-
ing is secondary to the disciples’ seeing him in a

way that triggered reaction. Dale Allison (/CC) has

some helpful insight here:

The form and nature of Jesus’ resurrection body are
in any event not described at all, nor do we learn
whether the appearance was from heaven (cf. Acts
9:3-5) or on earth (as in 28:9-11; Luke 24; John 20—
1). The omissions are not so surprising given the nearly
exclusive emphasis upon Jesus’ words.

They worshiped (rpocextvnoav). This action
and the following one are presented by Matthew as
the primary reactions, while the first one, “seeing,”
is understood as a secondary response. Although
the first, it merely laid the foundation for these two
subsequent responses, one positive, the other nega-
tive.

Their reaction of worship is the same as the
women at the empty tomb (28:9) npocexivvnoay
(prosekunesan). This is an important concept with
some thirteen uses of the verb in Matthew’s gospel.
People worshiped Jesus, beginning with the Wise
Men (2:2) and concluding with the disciples on the
Galilean mountain (28:17). Here the disciples not only
recognized Jesus but realized his divinity just as did
the women earlier. The central concept of the Greek
verb is to bend the knee in homage and reverence
to someone. At the heart then of worship is submis-
sion of oneself to the authority and deity of Christ.

They doubted (o1 8¢ £¢diotacav). This statement
is puzzling in light of the preceding one. Many trans-
lators struggle with the Greek text here as is illus-
trated in the comments in the Translator’s Handbook
by B.M Newman and P.C. Stine:

But some doubted (so also NIV, Lu) appears in

TEV as “even though some ... doubted.” NAB renders

as though their doubt was something that took place

prior to the resurrection appearance (“those who had
entertained doubts”), although it follows with a foot-
note (“literally, ‘some doubted’”). NJB offers the time
perspective of NAB as a possibility in its alternative
reading (“though some had hesitated”), but the trans-
lators confess that this has less grammatical support
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than the reading which they place in the text (“though
some hesitated”). As a matter of fact, it is difficult to
find any grammatical support for the interpretation of
NAB; it appears rather to be an attempt to force a
theological judgment on the text.

What is clear from the Greek text is that both ac-

tions of worshiping and doubting were simultaneous
occurrences. But were the subjects of the two verbs
the same? The frequent understanding is that they
weren’t. The worshippers included all eleven, but the
doubters were a small number within the eleven. This
assumes -- on very uncertain grounds -- that the

plural article, ot, here used to shift the subject to

someone besides the already designated subject in
verb 16, ot €véexo pabnrtoi. The most natural un-
derstanding, however, is that the second abbrevi-
ated use of the substantival article in verse 17 merely
refers back to the fuller subject reference in verse

16. The eleven disciples “doubted.” This is the domi-

nant meaning of this construction (o1 ¢) elsewhere

in Matthew: 2:5; 4:20, 22; 14:17, 33; 15:34; 16:7, 14;

20:5, 31; 21:25; 22:19; 26:15; 26:67; 27:4, 21, 23;
28:15.

What cannot be legitimately maintained is to
connect up 28:16-20 to the 1 Cor. 15:6 reference to
500 present at an appearance in Galilee, and then
assume that the doubters were in that group, rather
than the eleven.
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Before conclusions are drawn, an exploration of
the Greek verb £diotacov must be made. Only found
twice in the entire NT, and both in Matthew (14:31 &
28:17), the verb diotalw (distadzo) first refers to
Peter’s hesitancy to trust himself and Jesus as he
attempted to walk on the water out to Jesus. One
should remember that in the Greek NT other words
can be translated as doubt, among them are
drokpivouor and droroyiouog. These two move the
idea of doubt to disbelief with a more emphatic sense
of doubt, while diotalw moves more toward hesi-
tancy with a milder sense of doubt.

of his purity exposes our sin. The overwhelming
power of the divine uncovers our weakness. His
unquestioned authority unmasks our stubbornness
to surrender self. When biblical characters stood in
God’s presence, the so-called theophanies in the
Bible, the extreme distance between God and man
always comes to center stage in the narrative. That
is uncomfortable for us humans who tend to pride
ourselves on our assumed strength.

Third, how well do we worship? In our worship
do we sincerely “bend the knee” (tpockvvéw) in rev-
erence and submission to our Lord? Somehow

Thus, the most natu-

kneeling is a missing element in

ral understanding of
these two verbs in verse

seventeen is that the kind of doubt it is.

Doubt can be either healthy or
disasterous. It all depends on what

most Baptist worship patterns to-
day. To be sure, many health is-
sues prevent this from being done

eleven worshiped the

easily. Yet, | wonder whether the

risen Lord, but that they were somewhat hesitant.
Very likely Matthew portrays them in the same role
as that of the women at the empty tomb. There was
this overwhelming sense of reverence because of
being in the presence of the divine. Yet, there was
hesitancy as well, which came naturally from also
facing the unknown and the awesome power of God
himself. For certain, this diotdlelv by the eleven
found some basis in the subsequent words of Jesus
that mandated the disciples to convert the entire
world to discipleship commitment to Jesus.

The connection of verses 16-17 to us today?
Numerous connections come to mind. First, the dis-
ciples were concerned enough to travel a great dis-
tance and with considerable effort to meet Jesus as
He had asked them to do. Certainly, the Lord de-
sires to meet with us today, his twenty-first century
disciples. He has jobs for us to do; he wants to em-
power us for those tasks. But we must first meet
with him. Are we willing to do that? On any given
Sunday morning only a small portion of those claim-
ing to be Christians will put forth the effort to study
the Bible with fellow believers in a sincere effort to
encounter the risen Christ through the pages of sa-
cred scripture. Just as the mountain signified divine
revelation to the disciples in Matthew’s gospel, the
Bible is for us that place of revelation and compre-
hension of God’s will where we meet our Lord.

Second, do we yearn to “see” Christ? The dis-
ciples encountered the risen Christ with their physi-
cal eyes on that mountain. We encounter the same
risen Christ with the spiritual eyes of our heart. The
divine presence is the same; the channel to it is dif-
ferent. How much do we really desire to see our Lord
like this? Serious encounter is risky. The blazing light

absence of kneeling suggests something beyond
accommodating elderly and physically limited wor-
shippers. Of course, one can physically kneel in a
service without it reflecting reverence and submis-
sion of life to God. And the reverse is also true. But,
the physical symbol is important, and is a visual re-
minder of what should be taking place inwardly as
we worship.

Fourth, some doubted. This is most likely the
easiest link in these two verses. Yet, what is our
“doubting”? For the disciple Thomas earlier (20:25),
his being absent from Jesus’ appearance on that
Sunday evening of Resurrection Day led to his dec-
laration, “Unless | see the mark of the nails in his hands,
and put my finger in the mark of the nails and my hand in
his side, | will not believe." We often call him “doubting
Thomas.” How does his “doubt” compare to 28:17?
And to the common meaning of the English word
“doubt’? A lot of commonality between John 20:25
and Matthew 28:17 is present, in my opinion. But not
as much with the usual meaning of the English word
“doubt.” Both the disciples and Thomas were hesi-
tant, but were moving toward certainty. Yet, differ-
ences are present. Thomas wanted to see the risen
Christ in order to believe -- something he did some
eight days later when Jesus appeared to the dis-
ciples with Thomas present (Jhn. 20:26-29). The
disciples on the mountain expressed some hesi-
tancy to completely surrender themselves largely
because of the unknown factor always presentin a
theophany. In both instances, they were moving to-
ward entrustment of themselves to God. Often with
doubt in the modern use of the English term, the
reverse direction is present. Doubt is a move toward
disbelief and rejection. For example, when some-
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one makes a claim about something, and we re-
sponse with “| doubt that,” we are fast moving to-
ward rejection. Doubt that is hesitancy can be healthy
as it was for Thomas. Doubt as expressed by the
Pharisees of Jesus day was spiritually disastrous,

because it signaled rejection of the claims of Jesus.

So the question comes: What kind of doubt is
present in you? Is it moving toward faith, or toward
rejection of Christ?

b. Jesus’commission, vv. 18-20

Greek NT
28:18> ko1 TpocerBav O
‘Incodg EAdAnceV 010TO1G
Aéywv, 'E666M pot mdoo,
€€ovola €v 0Vpav@ Kol
ent [tNc] yhg. <28:19>
nopevB€vieg  ovV
LoONTEVCOTE TAVTO, TO
£€0vn, Pantilovteg a0TOUg
€1¢ 10 dvopa 10D TaTPOg
Kol 100 vViod Kol T0D
aylov Tvevlotog, 28:20>
0100.6KOVTEG OVTOVC
mpelv mavia 0G0
EVETELAOUNY VU1V KOl
180V €Y® HeD VUMY E1UL
TO00G TOG NUEPOC EMG THG

NASB

18 And Jesus came up

and spoke to them, say-
ing, "All authority has

been given to Me in

heaven and on earth. 19
"Go therefore and make
disciples of all the na-
tions, baptizing them in
the name of the Father
and the Son and the Holy
Spirit, 20 teaching them
to observe all that | com-
manded you; and lo, | am
with you always, even to
the end of the age."

NRSV

18 And Jesus came and
said to them, "All author-
ity in heaven and on earth
has been givento me. 19
Go therefore and make

disciples of all nations,

baptizing them in the

name of the Father and
of the Son and of the

Holy Spirit, 20 and teach-
ing them to obey every-
thing that | have com-
manded you. And re-
member, | am with you

always, to the end of the
age."

NLT

18 Jesus came and told
his disciples, "l have

been given complete au-
thority in heaven and on
earth. 19 Therefore, go
and make disciples of all
the nations, baptizing

them in the name of the
Father and the Son and
the Holy Spirit. 20 Teach
these new disciples to

obey all the commands |
have given you. And be
sure of this: | am with you
always, even to the end
of the age."

ouvTeLELOG T0D OLBVOG.

Notes:

The first two verses, vv. 16-17, largely serve to
set up the words of Jesus, found in the last three
verses. The commissioning nature of these words
is important to note, as we have discussed previ-
ously under literary genre.

The introduction of these words, “Jesus came and
said to them...,” (tpooerBav 6 Tncolg EAGANGEY 0OTOLG
Aéyov...) suggests that Jesus in his initial appear-
ance was at some distance from them. In order to
speak to them, he had to move closer to where they
were. These words describing Jesus’ action come
immediately the expression of hesitancy at the end
of verse seventeen. Thus, Jesus’ action becomes
reassuring and helps the disciples overcome their
uncertainty.

The words of Jesus contain three core expres-
sions, each with expansion elements. See the Block
Diagram for details. (1) Jesus was given complete
authority; (2) the disciples were commissioned to
disciple the nations; (3) Jesus promised his con-
tinuous presence with them.

(1) Complete authority: "All authority in heaven
and on earth has been given to me” ('E666m pot néco;
€€ovoto v ovpav® kot €mt [tic] yiic). Donald Hagner
(Word Biblical Commentary) provides a helpful sum-
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mation:

He begins with a vitally important prelude to the formal
commissioning of the disciples, namely, the assertion
of his authority: 'E666n pot ndca €€ovoia €v 0VPOVD
kol €mt [thg] yiic, “all authority has been given to me in
heaven and upon [the] earth.” The passive verb

assumes God as the acting subject: God has given
Jesus this comprehensive sovereignty over the whole
of the created order. Already during his ministry he
had made statements about his authority. In 9:6 (cf.
9:8) he referred to the €€ovciav, “authority,” given to
the Son of Man £ni tii¢ yiic, “upon the earth,” in this
case to forgive sins (cf. Dan 7:14 with respect to the
Son of Man). In 11:27 he made the astonishing claim
that ITdvto ot Topedddn vro Tod ToTpog Hov, “all things
have been given to me by my Father” (see Comment
on this verse and Lange’s discussion, 25-96; cf. John
3:35). From the risen Jesus, however, such a claim
has all the more convincing power (cf. the exalted

passage concerning the authority specifically of the
risen Jesus in Eph 1:20-23). The resurrection serves
as a vindication of the words and deeds of Jesus during
his ministry. Now the resurrected (not resuscitated!)
Jesus who appears before the disciples is one who
partakes of a new order of existence and who here
anticipates his glorious exaltation (enthronement; cf.
2 Sam 7:13) at God’s right hand (cf. Luke 24:51; Acts



1:9; Phil 2:9—11) and indeed the parousia itself. As on
the mount of the transfiguration (17:1-8), the veil is
taken away—but now permanently—so that the
glorious identity of Jesus becomes plain (cf. 26:64). It
is accordingly the one who has “all authority in heaven
and on earth,” i.e., the sovereign authority of God,
who now sends out his disciples on the mission to
evangelize the world. This is to provide them in turn
with authority and supply them with confidence as
they go. The authority of the risen one is not
categorically new but now depends upon a new basis—
the arrival at a new stage of salvation history. Dan
7:13—14 provides important background material to vv
18-20, referring to one like a Son of Man who receives
“dominion and glory and kingship,” an everlasting
dominion, “that all peoples, nations and languages
should serve him” (for the Dan 7 background to this
pericope, see Schaberg’s discussion, 111-221).
The role of Daniel 7:13-14
in the background of this can-
not be over emphasized: “13 -l
As | watched in the night visions, Bk -
| saw one like a human being com-
ing with the clouds of heaven. And
he came to the Ancient One and
was presented before him. 14 To
him was given dominion and glory
and kingship, that all peoples, na-
tions, and languages should serve
him. His dominion is an everlast-
ing dominion that shall not pass
away, and his kingship is one that
shall never be destroyed.” Jesus
stands as the fulfillment of this
vision and now claims this
universal authority before his
disciples. This then stands as
the basis for his command to the disciples to make
disciples of all nations, as the inferential conjunction
“then” (ovv) makes clear in verse 19.

(2) Make disciples: “Go therefore and make dis-
ciples of all nations, baptizing them in the name of the
Father and of the Son and of the Holy Spirit, and teaching
them to obey everything that | have commanded you”
(ropevBéviec 0OV pabnrevoare movra 1o €60vn,
Bantilovieg 00TOVE £1¢ TO Ovouo T0D TOTPOg KOt TOD
V10D KOl T0D Gylov TVEVUOTOG, 0LOGCKOVTEG OVTOVG
mPeLV mavto doa evetellaunv vpav). Although the
English translation washes out the sentence struc-
ture of the Greek text, one command is present and
is foundational to the three expansion elements: “make
disciples of all nations.” Any perceived imperative force
understood in the expansion elements (“having
gone;” “baptizing;” “teaching”) is indirectly derived

.
ot
s
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from this central admonition.
Making disciples is very Matthean as Hagner
(WBC) observes:

The verb uabnrevoare, “make disciples,” is
characteristically Matthean (cf. 13:52; 27:57; the only
other NT occurrence is in Acts 14:21 where itis linked
with evayyeloduevor, “having evangelized”). The word
“disciple” means above all “learner” or “pupil.” The
emphasis in the commission thus falls not on the initial
proclamation of the gospel but more on the arduous
task of nurturing into the experience of discipleship,
an emphasis that is strengthened and explained by
the instruction “teaching them to keep all that | have
commanded” in v. 20a. To be made a disciple in
Matthew means above all to follow after righteousness
as articulated in the teaching of Jesus (see Kvalbein,
Themelios 13 [1988] 48-53).

Also important is the tar-
geted group, “all nations”
(rdvta ta €6vn). As Dale
Allison notes (/CC): “The proph-
ecy that in Abraham all the fami-
lies of the earth will be blessed
(Gen 12:3 comes to fulfillment in
the mission of the chruch.®” For
Matthew’s Jewish Christian
initial audience, this was very
significant.

The three expansion ele-
ments extend this core idea
in two directions: a) preced-
ing action (ropevbévteg); and
b) accompanying actions
(Bomtilovieg 0vTOVC;
d1ddoKovVTEC 0VTONG).

a) Preceding action: “hav-
ing gone.” Before the nations can be discipled, stu-
dents of Jesus must go to where the people are.
Discipling can’t be done long distance. The aston-
ishing aspect of this instruction to the Eleven is the
command to move out of their Jewish comfort zone
and uproot themselves into Gentile territory in order
to make disciples. As the book of Acts demonstrates,
this was not going to be easy. In fact, making dis-
ciples of Gentiles became the first major controversy
of early Christianity (cf. Acts 15; Gal. 2-4). Ultimately,
not any of these eleven would be central to extend-
ing the gospel to the non-Jewish world. Rather, God
would use a converted Jewish Pharisee as the pio-
neering instrument. Yet, these eleven -- each in their
own way -- would contribute to this universal mis-
sion of Christianity.

b) Accompanying actions: “baptizing” and “teach-
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ing.” Early Christian baptism evolved from the bap-
tizing actions of John (cf. Mt. 3:6-12 with //s). Cen-
tral to his practice was that baptism was an open
expression of repentance from sinful conduct. The
purifying significance of water in Jewish ritual tradi-
tion stood in the background. Jesus’ baptism repre-
sents a deviation from this orientation. But early
Christian practice will focus on baptism as an ex-
pression of repentance. After the resurrection of
Jesus, it took on the added meaning of identifying
with the death, burial and resurrection of Jesus as
the foundation for that forgiveness of sin.

Here for the first time we note a trinitarian thrust
to the act of baptizing; it is to be done in the name of
the Father, Son, and Holy Spirit. This phrase has
occasioned considerable discussion over the years
of interpretative history, as L. Morris (Pillar NT Com-
mentary) notes:

The words referring to the Trinity are another
matter, but we must bear in mind that the faith
mentioned in verse 18 “naturally issues in the concept
of the Trinity” (Johnson).®¢ We must bear in mind as
well that in the early church there are references to
baptizing in the name of Jesus (e.g., Acts 8:16; 19:5).
Bonnard notices this difficulty, but immediately adds,
“one cannot doubt that the Trinitarian formula was
already there in germ in Paul” (p. 416; similarly Allen
remarks, “the conception Father, Son, and Holy Spirit
is clearly as ancient as the Christian Society itself’).
Such passages, however, may not give the formula used
in baptizing, but be a short way of differentiating
Christian baptism from the other baptisms in the
ancient world. For that matter the words about the Trinity
are not necessarily meant to be used as a formula,®
though in the history of the church they have often been
so used and they form a fitting part of baptismal
services.®® That the early followers of Jesus thought of
God as triune seems clear from the passages that speak
of the three together (e.g., Rom. 8:11; 1 Cor. 12:4-6; 2
Cor. 13:14; Gal. 4:6; Eph. 4:4-6; 2 Thess. 2:13, etc.).
That God is a Trinity is a scriptural idea.*® Jesus spoke
a good deal about the Father, but not so much about
the Holy Spirit, and he did not link himself with the two
in a way comparable to the formula we have here. This
being so, it is perhaps not surprising that many modern
scholars assert that Matthew is here reading the custom
of his church back onto the lips of Jesus. But there is
no objective criterion to decide the point. If we hold
that Matthew gives a reliable picture of the life and
teaching of Jesus, we will say that the formula that
has come to mean so much to the Christian church
goes back to Jesus himself and to those days when
he had risen from the dead and was giving direction to
his followers for the times ahead when they would have
to manage the affairs of the church without his visible
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that
Matthew
is
reflecting
the life of
the later
church in
which he
lived, then
here as
elsewhere
we will
think that =
he has §
made use
of

We
should notice that the word name is singular; Jesus
does not say that his followers should baptize in the
“names” of Father, Son, and Holy Spirit, but in the
“name” of these three. It points to the fact that they are
in some sense one.
Some of this modern difficulty stems from seeing v.
19 as framing a ritual formula for verbal expression
in the act of baptism. This is not the way the text is
set up, although it was subsequently used in this
way. Keeping this distinction clearly in mind elimi-
nates most of the modern objections.

In the ancient world, the Romans tended not to
pay much attention to devotees to a new religious
cult until they underwent some kind of initiation ritual
that formally identified them with that religious group.
If the religious group was deemed a religio illisita --
illegal religion -- then the individual stood guilty of
treason against Rome and was subject to execu-
tion. For Christians, baptism became that formal,
public identification with the Christian movement.
After Christianity distanced itself from Judaism, which
had legal status, it then moved into the domain of
illegal religion and became vulnerable to governmen-
tal persecution. This continued until the fourth cen-
tury when Christianity became the official religion of
the Roman empire.

By then the concept of baptism had significantly
changed from the NT perspective of an outward ex-
pression of repentance seeking forgiveness of sin
in identifying with Christ’s death and resurrection. It
had served to symbolize what was supposed to have
taken place inwardly in a change of heart and com-
mitment with faith in Christ. By the fourth century
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baptism had become the instrument of removal of

original sin, and identification with the Church as the
means of God’s redemption in the world. Christ was
stillin the picture, but only as one of several players.
In the Protestant Reformation, and especially in the
Radical Reformation of our Anabaptist forbearers,

the NT understanding reemerged, although with vary-
ing degrees of success.

In this commissioning declaration of Jesus,
Christian baptism is intended to function as a begin-
ning step in becoming a disciple of Jesus. That for-
mal, public identification with Christ as the founda-
tion of our cleansing from sin is essential to authen-
tic discipleship. Without it, any so-called profession
of faith is suspect. Anyone unwilling to take this step
of public confession through baptism doesn’t stand
on NT grounds for claiming to be a Christian.

Teaching obedience to Christ’s words is the sec-
ond accompanying action. The student motif in
uabntevooare is reinforced by this modal participle in
Greek, 81ddokovieg avTOVE TNPEIY TAVTO (G0
évetellauny vuiv. A significant part of making dis-
ciples is teaching the students to do what the
Teacher has said to do. In the context of Matthew’s
gospel, this meant the content of Jesus’ teaching in
Matthew’s account of Jesus’ teachings. Foundational
to this would be the Sermon on the Mount, which
stands in the first gospel as the initial summation of
the very heart of what Jesus taught during his earthly
ministry. The larger implication of these words is the
revelatory witness to Jesus contained in the entire
New Testament as the inspired apostolic testimony
to Christ.

Note the objective of the ongoing teaching: “to
observe everything that | have commanded you” (tnpeiv
navTo 6ca Evetellduny vUiv). Instruction is not mere
providing of information. Rather, it is targeted instruc-
tion. It’s objective is to produce obedience to Jesus’
teaching. Thatis, the obedient student is to produce
other obedient students to the Teacher’s instruction.
Learning about Jesus is not enough. We are to learn
to obey Jesus. The implications of this are enor-
mous. The believing community is to be a school
where Jesus’ words are taught continuously. Every-
one is expected to make good grades, and these
are achieved through putting into practice what has
been learned on a daily basis.

(3) His promised presence: “And remember, |
am with you always, to the end of the age” (xat 180U £y
UED” LUAV E1UL TAGOG TOG NUEPOC EMG THG GLVIEAELOC
100 al®voc). Matthew’s gospel ends with Jesus

promising a continual presence with his disciples.
Note Lester Morris’ comments (Pillar NT):

The Gospel ends with Jesus’ breathtaking prom-
ise that he is with his followers all the days* to the
end of the age.** He does not say “I will be with you,”
but “/ am with you,” and his 1300 £yw is emphatic, “no
less than |.” Bruce sees this expression as “convey-
ing the feeling of certainty, but also spoken from the
eternal point of view, sub specie aeternitatis, for which
distinctions of here and there, now and then, do not
exist.” In other words, the disciple is not going to be
left to serve God as well as he can in the light of what
he has learned from the things Jesus has commanded.
The disciple will find that he has a great companion
as he goes on his way through life. This tells us some-
thing about Jesus. The Jesus of whom Matthew writes
is no small Palestinian figure, but a mighty Person
who is with his followers wherever they may be. And
this, he says, will last through time. He is not speak-
ing of a temporary residence with first-century dis-
ciples, but of a presence among his followers to the
very end of time. This Gospel opened with the assur-
ance that in the coming of Jesus God was with his
people (1:23), and it closes with the promise that the
very presence of Jesus Christ will never be lacking to
his faithful follower. This does not, of course, mean
that Jesus has not been with his people hitherto; he
has made it clear that where two or three are met in
his name he is there, right in the middle of them (18:20).
But when Matthew draws his Gospel to its close, he
has nothing in the way of an ascension account. He
emphasizes the importance of his continuing pres-
ence and concludes his Gospel with the magnificent
assurance to the followers of Jesus that that pres-
ence will never be withdrawn; he will be with them
always, to the end of the world and to the end of time.
The connection of these words of Jesus to us?

Enormous! They challenge us to bring the entire

world to the feet of our Lord to become his follow-
ers. We are provided with both the authorization and
the spiritual help necessary to achieve this goal.

These words, however, place a huge responsibility
on us. We cannot achieve this command by mere

preaching of the gospel here and then move on to

the next spot. No! We are making disciples, not just
sharing a message. This requires developing rela-
tionships, spending time to nurture and helping de-
velop spiritual maturity. We must teach, not just bap-
tize. Thus, we must ourselves be passionate stu-
dents of Jesus who both in his words and actions

shows us how to get the job done.
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Greek NT

28:16> O1 6¢ €vodeko,
pobntol €ropevOncoyv
elg v FoMAotoyv €1¢ 10
époc oV €1dE0T0 0VTOIG
0 ‘Incodg, «28:17> xoi
100 VTEC oV TOV
TPOCEKVVNGOV, Ol OE
edlotocoy. <28:18> kol
npocerbov 0 ‘Incolg
EAGANGEV 0VTOIG AEYQV,
"E606n pot ndoo €€ovota
€v 0VpOoV®d Kol € [TNg]
YA G- <28:19»>
nopevB€viec  ovV
uontevcote TAVTO TO,
£€0vn, Bortilovieg avToug
€1¢ 10 Ovouo, 10U TaTPOg
Kol 100 viod kKol 100
0ylov TVEVNLOTOG,
<28:20> 01800 6KOVTEC
00TOVG TNPELY TTAVTO, OG0!
EVETELAAUNY VUTV: KO
18600 €ym ued LUAV €L
OO0 TOG NUEPOG EMG TNG
cuvielelag 10D OLAVOG.

NASB

16 But the eleven
disciples proceeded to
Galilee, to the mountain
which Jesus had desig-
nated. 17 When they
saw Him, they worshiped
Him; but some were
doubtful. 18 And Jesus
came up and spoke to
them, saying, "All author-
ity has been given to Me
in heaven and on earth.
19 Go therefore and
make disciples of all the
nations, baptizing themin
the name of the Father
and the Son and the Holy
Spirit, 20 teaching them
to observe all that | com-
manded you; and lo, | am
with you always, even to
the end of the age."
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NRSV

16 Now the eleven
disciples went to Galilee,
to the mountain to which
Jesus had directed them.
17 When they saw him,
they worshiped him; but
some doubted. 18 And
Jesus came and said to
them, "All authority in
heaven and on earth has
been giventome. 19 Go
therefore and make dis-
ciples of all nations, bap-
tizing them in the name
of the Father and of the
Son and of the Holy Spirit,
20 and teaching them to
obey everything that |
have commanded you.
And remember, | am with
you always, to the end of
the age."

NLT

16 Then the eleven
disciples left for Galilee,
going to the mountain
where Jesus had told
them to go. 17 When
they saw him, they wor-
shiped him — but some
of them still doubted! 18
Jesus came and told his
disciples, "l have been
given complete authority
in heaven and on earth.
19 Therefore, go and
make disciples of all the
nations, baptizing themin
the name of the Father
and the Son and the Holy
Spirit. 20 Teach these
new disciples to obey all
the commands | have
given you. And be sure of
this: | am with you al-
ways, even to the end of
the age."
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Greek NT Diagramed

de
01 €vdeka podntTai €ropevONcav
eig tnv ToAtiotov
€1g 1O Opog
oV £tdEoto 0vToig O 'Incoig,
Kol
180vTEG OVTOV
TPOCEKVVNOOV,
de
ol €diotacav.

Kot
npoceLBOV
0 ’'Incotg €AdAncev avTtoig
AEYOV,

‘E660n uor mdoa g£Eovoia
€V ovpovd
Kol
ent [thg] vhg.

ovV
TOPeEVOEVTEG
uabnrevoare mavra to £€0vn,
BortifovTteg 0VTOVG
€1g TO Odvoua Tod mOTPOG
Kot
ToD viod
Kol
ToD OGylov TVELUOTOG,
31340K0OVTEG AVTOVG
Tnpeiv névto
O0c0o £vetelAouny LUIV"
Kol
130V
gyn ueb ’ vudv giut
TAc0g TOG MUEPOS
€ng THg ovvteieiog TOV 0lAVOG .
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Semantic Diagram
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Exegetical Outline
L (1-3) The “twelve” disciples met Jesus on the Galilean mountain in reverence.
A (1) The twelve went to the mountain in Galilee where Jesus had told them.
B. (2-3) Reverence and doubt were mingled together at the sight of Jesus
. (2) They worshiped him once they saw him.
. (8) Some of them doubted what they saw.
Jesus spoke to the Twelve with instructions to make everyone a disciple.
A (4) Jesus spoke to them as he came near.
B. (a-y) Jesus’instructions focused on discipling all nations through his power.
. (o) He claimed complete authority.
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(B) In light of this he told them to make disciples of all nations.

2
3. (y) He promised his continual presence.
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