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Quick Links to the Study

|. Context Il. Message
a. Historical a. ADemanding Treasure, vv. 44-50
b. Literary b. ANecessary Understanding, vv. 51-52

This study brings us to the last three parables in the collection
found in Matthew 13. Additionally, the conclusions material (vv. 51- %
52) to the entire section, 13:1-52, comes at the very end with '
summary effect. In the Smyth-Helwys Formations series, this be-
gins a four part study on the Kingdom of God.

The major vehicle of Jesus’ teaching as found in the synoptic
gospels was the parable. Although modern studies have defined the
literary form “parable” in rather precise terms, the concept was much
more flexible in the ancient world in both Greco-Roman and Jewish
traditions. This distinct literary form requires some additional consid-
erations in the interpretative process, if a correct understanding of
the text is to be achieved. Some of these features will be considered
in the Literary Context discussion below.

The key subject of Jesus’ teachings in the synoptic gospels is the E 3
Kingdom of God. Although a topic with considerable discussion and difference of opinion
over its precise meaning, the broad contours of Jesus’ idea of God'’s rule both in this world
and the world to come are relatively easy to understand. His idea of how God rules in this
world stands in stark contrast to the first century Jewish understanding. And this was the
source of much of the tension between Jesus and the Jewish leaders of that day. Through
these four studies, combined with previous studies especially from Matthew 13 (Mt. 13:24-
30, 36-43 and Mt.13:31-33), we can gain a much clearer understanding of the Kingdom of
God.

L Context
Since we have studied texts from the gospel of Matthew numerous times, material from those studies
that are relevant to our study will be either copied or summarized here with hyperlinks to them provided.

a Historical The external history, that is, the
compositional history, of the Gospel of Matthew
comes up against the anonymous nature of the docu-
ment at the outset. That is, no author identification is
contained inside the document itself. The heading,
“The Gospel according to Matthew,” usually printed
in most English translations reflects the Greek head-

ing KATA MAGGAION, which was added to the

document after it had gone through about a century
of being copied after the initial writing of the docu-
ment in the late 60s to middle 70s of the first Chris-
tian century. The heading, which links Matthew with
this document, reflects the viewpoint of post-apos-
tolic Christian tradition as to authorship. As Howard
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Clark Kee (“The Gospel of Matthew, “The Interpreter’s
One Voolume Commentary on the Bible, iPreach)
describes:

From the early 2nd cent. down to the present, Chris-
tians have believed that the first gospel in the NT was
also the first to be written and that the author was
Matthew the tax collector, a disciple of Jesus (9:9).
The source of this persistent belief can be traced back
as faras ca. A.D. 130, when Papias, a bishop in Hier-
apolis, a city of Asia Minor, wrote a work titled "Expo-
sition of the Oracles of the Lord." His writing, which is
known only from fragments quoted by later Christian
writers, reports that Matthew, the disciple, compiled
the sayings of the Lord in Hebrew. Those who have
quoted Papias seem to have accepted his statement
without question as referring to the First Gospel.

Yet, several major barriers must be overcome
before this ancient Christian tradition gains full ac-
ceptance. Kee addresses one of these in relation to
the major source of that tradition with Papias:

There are several difficulties with this assumption, how-

ever. (a) The gospel consists of a rather full account of

Jesus' public ministry, not merely of a series of say-

ings. (b) Detailed analysis of Matt. shows that the

author used Mark as one of his sources (see below).

(c) Mark and therefore Matt., for which Mark was a

source, were written in Greek, not Hebrew. In view of

these difficulties, it is plausible to assume that Papias
is referring, not to Matt. as we know it, but perhaps to

a now lost collection of sayings of Jesus.

Other obstacles exist as well. Most notable among

them is the difficulty in explaining how a Jewish tax
collector, whose job automatically placed him on the
fringe of Jewish religious life, could develop the skills
to be able to argue his case for Jesus as the prom-
ised Messiah using patterns of scribal argumenta-
tion ranked among the best one can find in ancient
Jewish writings. The presentation of his case reflects
persuasion skills matching and following thought

patterns found among the most skilled of the an-
cient rabbis in the Mishnah etc. Several other barri-
ers also exist in regard to this early church tradition
and are a part of the challenges to be faced in at-

tempting to assert the accuracy of Matthew as the
author of the first gospel.

For me, it’s better to speak of the Matthean com-
munity, without fully assuming the early church tra-
dition, as the source of this document. This divinely
inspired document arose out of a desire to defend
the belief in Jesus as the promised Messiah proph-
esied in the Hebrew Bible. Evidently this need was
occasioned by the First Jewish War (appx. 66-70
AD), which resulted in the destruction of the temple
in Jerusalem and a huge fear among Jewish people
for the continuing existence of their way of life and
religious heritage. The religious community of mostly
Jewish believers, possibly in the Roman province of
Syria in either Damascus or Antioch -- or both -- came
under strong pressure to abandon their Christian faith
in favor of the synagogue tradition of Judaism as a
way to help preserve that threatened heritage. God
inspired this community -- along with individuals
within it -- to produce the Gospel of Matthew in order
to demonstrate just the opposite. In order to be con-
sistent with what God had begun in the Old Testa-
ment faithful Jews should accept Jesus as their
Messiah, since Christ represented the culmination
of the Old Testament revelation and promises for
His covenant people.

Regarding the internal history of this passage,
several considerations need to be given attention.
Those are closely connected to the literary setting
of the passage as well. Matthew’s Gospel sets up a
historical setting for this passage that includes 13:1-
52. The narrative introduction is verses 1-3a (NRSV:

1 That same day Jesus went out of the house and
sat beside the sea. 2 Such great crowds gathered
around him that he got into a boat and sat there, while
the whole crowd stood on the beach. 3 And he told
them many things in parables, saying:

Chapter thirteen is paralleled by Mark 4 and Luke 8
in most aspects. Both contain a narrative introduc-
tion to their respective collection of parables that
Jesus taught:

Mt. 13:1-3a (NRSV)

1 That same day Jesus went out
of the house and sat beside the sea.
2 Such great crowds gathered around
him that he got into a boat and sat
there, while the whole crowd stood on
the beach. 3 And he told them many
things in parables, saying:

Donald Senior (“Matthew,” Abingdon New Testa-
ment Commentaries, iPreach) has a helpful sum-

Mk. 4:1-2 (NRSV)

1 Again he began to teach beside
the sea. Such a very large crowd gath-
ered around him that he got into a boat
on the sea and sat there, while the
whole crowd was beside the sea on
the land. 2 He began to teach them
many things in parables, and in his
teaching he said to them:

Lk. 8:4 (NRSV)
4 When a great crowd gathered
and people from town after town came
to him, he said in a parable:

(cf. Lk. 5:1-3 for a more exact parallel to
Matthew and Mark)

mation of the narrative significance of Matt. 13:1-3a:
In the immediately preceding scene Jesus was with
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his disciples and the
crowds in a house and
had pointed to his dis-
ciples as his true family,
as those who did “the will
of my Father” (12:46-50).
At the beginning of the
discourse he leaves the
house and sits in a boat
along the shore in order
to address the great
crowds that had gathered
on the beach (13:1). As
the discourse continues,
both the “crowds” (13:34)
and the “disciples”
(13:10) are present. But
in 13:36 Jesus moves
away from the crowds
and back into the house
with his disciples, and the
remainder of the dis-
course appears directed
exclusively at them. Thus
the overall movement of
the discourse is from a
general interaction with the crowds to a focus on the
disciples alone.
The geographical location for this episode is the Sea
of Galilee in the northern part of Palestine, most likely
near the town of Capernaum. The chronology of the
setting is during the second phase of Jesus’ ex-
tended ministry in the Roman province of Galilee,
where he had been raised since childhood. From
the boat, Jesus addressed the large crowds that
wanted to hear him speak. As noted above by Donald
Senior, the scene shifts from the seashore to a
house in 13:36 (NRSV): “36 Then he left the crowds and
went into the house. And his disciples approached him,
saying,...” Although not absolutely certain, it very likely
was the house where Jesus had been previously,
that is mentioned in 13:1 and 12:46-50. What isn’t
clear is whether or not Jesus had gotten alone with
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his disciples prior to the
reference in 13:36. In
13:10 (NRSV), Matthew
says, “Then the disciples

Can

Syria
came and asked him, ’'Why
do you speak to them in
— Golan parables?™ and is paral-
Heights leled by Mark 4:10 --
“When he was alone, those
o ElEEElE who were around him along

Sea of

o with the twelve asked him

about the parables.” Mat-
thew seems to de-em-
phasize the Markan
stress on when the dis-
ciples were the only au-
dience listening to Jesus,
perhaps to stress the
explanation of the Par-
able of the Tares to just
the disciples. The
Matthean concluding nar-
rative statement termi-
nating this episode is
stated clearly in 13:53 (NRSV): “When Jesus had fin-
ished these parables, he left that place.” Mark 4:33-35
provides an interpretative base for terminating this
episode (NRSV): “33 With many such parables he spoke
the word to them, as they were able to hear it; 34 he did
not speak to them except in parables, but he explained
everything in private to his disciples. 35 On that day, when
evening had come, he said to them, ‘Let us go across to
the other side.” Matthew made use of the Markan in-
terpretative statement in 13:34-35 as he wove it into
his narrative earlier in the episode: “34 Jesus told the
crowds all these things in parables; without a parable he
told them nothing. 35 This was to fulfill what had been
spoken through the prophet: ‘l will open my mouth to speak
in parables; | will proclaim what has been hidden from the
foundation of the world.” To be sure, the sequence of
events in Matthew differs from that in Mark, as a com-
parison of the pericopes reveals:
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Matthew
79. Teaching in parables 13:1-2
80. Parable of the sower 13:3-9
81. Purpose of parables 13:10-17
82. Parable of the sower explained 13:18-
23
83. Parable of the tares 13:24-30
84. Parable of the mustard seed 13:31-32
85. Parable of the leaven 13:33
86. Use of parables 13:34-35
87. Parable of the tares explained 13:36-43
88. Parable of the buried treasure 13:44
89. Parable of the costly pearl 13:45-46
90. Parable of the net 13:47-50

Mark

19. Teaching in Parables 4:1-2

20. Parable of the sower 4:3-9

21. Purpose of parables 4:10-12

22. Parable of the sower explained 4:13-
2

23. Candle under a bushel 4:21-25

24. Parable of the seed growing secretly 4:26-
29

25. Parable of the mustard seed 4:30-32

26. Use of parables 4:33-34

27. Calming the storm 4:35-41

28. Gadarene demoniac healed 5:1-20

29. Ruler's daughter and a woman healed
5:21-43

Luke

46. Parable of the sower 8:4-8

47 .Purpose of parables 8:9-10

48. Parable of the sower explained 8:11-
15

49. Candle under a bushel 8:16-18

50. True kinship 8:19-21

51. Calming the storm 8:22-25

52. Gadarene demoniac healed 8:26-39

53. Ruler's daughter and a woman healed
8:40-56

54. Twelve sent outin Galilee 9:1-6

55. John's death 9:7-9

56. 5,000 fed 9:10-17
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91. Parable of the householder 13:51-52
92. Rejection at Nazareth 13:53-58

93. John's death 14:1-12

94. 5,000 fed 14:13-21

32. John's death 6:14-29
33. 5,000 fed 6:30-44

Matthew inserts the Rejection at Nazareth (#92) as
the next episode, while Mark has the Calming the
Storm (#27) as the next episode. Luke pretty much
follows the Markan sequence here. This emphasizes
the distinctive approach of each gospel writer, and
how each made use of his sources, especially how
Matthew and Luke made use of Mark as one of their
sources.

Most scholars conclude, from such detailed
analysis of the gospel texts, that one has great diffi-
culty knowing the precise sequence of events that
took place in the life of Jesus. Because of what we
note here as but a sampling of the challenges in list-
ing out all the pericopes in all four gospels and then
trying to line them up sequentially, the conclusion is

30. Rejection at Nazareth 6:1-6
31. Twelve sent out into Galilee 6:7-13

widespread and well grounded that one must paint
the chronology of Jesus with broad brush strokes,

not with fine details. The extreme reaction of a cen-
tury or more ago (the response to the so-called first
quest for the historical Jesus of the late 1800s), that
the only conclusion to be reached by a modern his-
torian is that no one knows whether or not Jesus

ever lived, is not held by many scholars today. But,
on the other side of the spectrum, few will attempt to
harmonize the gospel accounts into a detailed Har-
mony of the Gospels that was popular in the early
1900s. One good internet gateway into several

sources for additional study is Mark Goodacre’s New
Testament Gateway.

b. Literary

Genre. The literary aspects of Mt. 13 begin
with a consideration of a parable as a literary form,
i.e. genre. This teaching device was commonly used
in the ancient world, especially among Jews. Thus,
the use of it by Jesus was not unusual, and would
have been a familiar way to communicate religious
truth to the Jewish audiences of Jesus’ day. The old
VBS definition of a parable, “earthly story with a heav-
enly meaning,” is basically on target but can over
simplify the nature of parables as found in the an-
cient world. At the heart of both the Hebrew term
mashal (un) and the Greek terms parabole
(ropapoin) and paroimia (rapowuia) is the idea of
comparison. “This is like that” is the foundational for-
mula for what has come to be called a parable.

The “this” segment refers to the spiritual truth
intended by the comparison. In the Matthean formula
introduction to many of Jesus’ parables, the phrase
begins “The Kingdom of Heaven is like...” This
phrase is equal to the similar phrase “the Kingdom
of God is like...”, used by Luke four times in his col-
lection of parables in Luke 13:18, 19, 20, 21. Both
the Greek adjective homoios (6uo1dg; “like”) and the
Greek verb homoioo (ouoiéw; “compares to”) are
used by Matthew and Luke especially to introduce
many of the parables.

The central point of all of Jesus’ parables is the
Kingdom of God. Although in a few instances this
emphasis is indirect rather than stated directly, the
theme is still present. Thus any legitimate interpre-
tation of any parable of Jesus will stress some as-

pect of God’s rule both in this world and in the world
to come. One important side note: the Kingdom of
God is not the same as the church, either in this
world nor the world to come. Such mistaken identifi-
cation has led to horrible theological distortion of the
teachings of Jesus not only in Roman Catholic tra-
dition, but in Protestantism as well. Those who are
the saved participate in the Kingdom of God, and
only as baptized members of a community of be-
lievers. But the two cannot be equated with one an-
other. Hopefully the church is where God'’s rule is
most evident in this world.

Some additional interpretative steps are neces-
sitated by this distinctive literary form. Some of these
are laid out in detail in my Exegeting Parables page
at Cranfordville.com. Four particular areas of analy-
sis become important for correct interpretation of a
parable, as explained in this article:

1. DETERMINE THE TERTIUM COMPARATIONIS
OF THE PARABLE.
2. DETERMINE THE PROPER CLASSIFICATION OF
THE PARABLE.
3. DETERMINE THE SITZ IM LEBEN OF THE PAR-
ABLE.
4. DETERMINE THE PROPER GROUPING OF THE
PARABLE.
These four areas don’t necessarily need to be con-
sidered in a step 1, 2, 3, 4 sequence, but these as-
pects do need to be incorporated into the interpreta-
tive process.

Identifying the particulars of the spiritual side of

the comparison is the real challenge, as well as be-
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ing at the heart of the interpretative process. Modern
parable study has affirmed a basic principle called

the tertium comparationis (point of the comparison);
see Step 1 in Exegeting Parables. Early on in the

modern era, the tendency was to limit very strictly
the boundaries of the essential point of each par-
able, but more recent work tends to see this essen-
tial point as foundational with room for a greater range
of possible meanings that can grow off this founda-
tional point. This leads to the next consideration: the
ancient levels of meaning given to the parable; see
Step 3 in Exegeting Parables. The parable had an

initial meaning in the historical situation of Jesus’

teaching (Sitz im Leben Jesu). This provided a ba-
sis for early Christianity to apply the parable to vari-
ous situations in the subsequent decades after

Jesus’ public ministry (Sitz im Leben Kirche). Each
gospel writer, writing some thirty to sixty years after
Jesus, is going to reflect his own effort at applying
the various parables of Jesus to his initially targeted
audience. Thus, when the same parable shows up
in two or more gospel accounts, one will typically
find different details in the parable’s content, as well
as differing arrangements of the some of the same
details. Since our parables are unique to the Gospel
of Matthew, such a comparison is not possible.

Therefore the identification of the Sitz im Leben Kirche
is more difficult, but not impossible.

The “is like” segment implies several things. For
one thing, how much detail is provided in the source
comparison? Parables come in different lengths; see
Step 2 in Exegeting Parables. They range in the an-
cient world from very short proverbs and sayings to
lengthy stories. Modern scholars have grouped these
into three categories: a) Parabolic Sayings; b) Simple
Parables; c) Narrative Parables. Each category of
detail carries with it distinctive traits that are impor-
tant to the interpretative process. The parables in
our passage range from a) Parabolic Sayings to b)
Simple Parables. The first three (vv. 44-50) exhibit

The Prologue Matt. 1-2

the usual Simple Parable traits. But the last (v. 52)
has the tone of a proverb.

Typically, especially in the parables of Jesus, the
“that” segment comes from some aspect of daily
life in ancient Palestine. Identifying the source of that
daily life segment is helpful. Most scholars have iden-
tified four types of sources of materials for compari-
son (Step 4 in Exegeting Parables): a) Nature
Parables; b) Discovery Parables; c) Contrast
Parables; d) A fortiori Parables. The parables in our
passage fall in the Discovery Parables group. Very
important to the interpretative process then is the
exploration of the background of this type of para-
bolic material in the ancient world in general, and in
the New Testament in particular.

Literary Context. The literary setting of the
parables has several levels. In the public ministry of
Jesus, these parables come in the Matthean narra-
tive structure in the second major period of ministry
in Galilee; see my Survey of Jesus’ Parables at
Cranfordville.com for details. Of the 85 identified
parables of Jesus, these parables stand as number
s 88, 89, 90 and 91. The first period of Galilean min-
istry saw the use of parables 1-26, while this sec-
ond period contains parables 27-38, and the final
period of Galilean ministry has parables 39-43. Hid-
den in these details is the reality that during the year
of popularity (first Galilean period) Jesus made ex-
tensive use of parables in his teaching ministry, but
as opposition to him arose and more time was spent
with just the Twelve, less parables were used. Then,
as he moved toward Jerusalem and crucifixion the
use of parables increased with parables 44-85 com-
ing during these concluding months of his earthly
life.

The next level of literary setting has to do with
the Matthean structure for chapter thirteen. This
chapter becomes the third of five discourses in
Matthew’s gospel, as the outline below illustrates:

Book One: The Son begins to proclaim the Kingdom Matt. 3:1-7:29

Narrative: Beginnings of the ministry Matt. 3:1-4:25

Discourse: The Sermon on the Mount Matt. 5:1-7:29
Book Two: The mission of Jesus and his disciples in Galilee Matt. 8:1-11:1
Narrative: The cycle of nine miracle stories Matt. 8:1-9:38
Discourse: The mission, past and future Matt.10:1-11:1
Book Three: Jesus meets opposition from Israel Matt.11:2-13:53
Narrative: Jesus disputes with Israel and condemns it Matt. 11:2-12:50
Discourse: Jesus withdraws from Israel into parabolic speech Matt.13:1-53
Book Four: The Messiah forms his church and prophesies his passion Matt. 13:54-18:35
Narrative: The itinerant Jesus prepares for the church by his deeds Matt. 13:54-17:27
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Discourse: Church life and order Matt. 18:1-35

Book Five: The Messiah and his church on the way to the passion Matt. 19:1-25:46
Narrative: Jesus leads his disciples to the cross as he confounds his enemies. Matt. 19:1-23:29

Discourse: The Last Judgment Matt. 24-25
The Climax: Death-Resurrection Matt. 26-28

As such, this chapter becomes a pivotal turning point
in Matthew’s story of Jesus. The focus from this point
on will be on preparing his disciples for what lay

ahead in Jerusalem at Passover. This is probably

behind the strong contrast between the public utter-
ing of the parable to the crowds and then the private
explanation of the parable’s meaning to just the dis-
ciples.

since he drew from a similar collection in Mark, as
did also Luke. See the listing on page 3. Matthew
used all of Mark’s parables except for one (Mark #24).
But more importantly, Matthew added several
parables to the Markan list, none of which are in the
Lukan list: 83, 85, 87-91. Our parables, 88 - 91, are
a part of that material. These additional Matthean
parables stress the value and surprised discovery

Additionally, one needs to explore the distinctive ~ Of the Kingdom by select individuals.

aspects of Matthew’s collection of Jesus’ parables

Il. Message
Literary Structure. These verses in reality are embedded in the larger passage of 13:1-52 as an

intergral part of this discourse on parables. Unless one gives consideration to that context, accurate un-
derstanding is not likely to happen. The internal organization of thoughts is relatively easy to uncover, as is
demonstrated in the Block Diagram, Semantic Diagram, and Exegetical Outline in the larger internet ver-
sion of this study. The three Simple Parables (vv. 44-50) finish a series of parables set forth by Jesus in

Matt. 13:1-50. Verses 51-52 stand as a narrative conclusion to vv. 1-50 in which Jesus pressures the

disciples for affirmation that they understood him. This concludes with his declaration of a proverbial

saying making application of his teaching to the disciples.

a A Demanding Treasure, vv. 44-50

Greek NT
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0600, £yel KoL ayopdlel TOv
OypOV EKELVOV.

<13:45> TldAwv opoto
€otiv N Baciieio TdOV
0VPOVAV BVOPMT® EUTOP®
{ntodvil  KOAOVG
uapyopitog <13:46> vpav
8¢ €va moAvTipov
popyopitnv aneAbov
TEMPOKEV TAVTO, OGO ELYEY
KO NYOPO.GEV QVTOV.

«13:47> TIohv ouoia
€otiv N Baciieio TdOV
ovpov@AY coynvn BAnbeion
€1g Vv B0AaccoV Kol €k
TAVTOG YE€Voug

NASB

44The kingdom of
heaven is like a treasure
hidden in the field, which
a man found and hid
again; and from joy over
it he goes and sells all
that he has and buys that
field.

45Again, the king-
dom of heaven is like a
merchant seeking fine
pearls, 46 and upon find-
ing one pearl of great
value, he went and sold
allthat he had and bought
it

47Again, the king-
dom of heaven is like a
dragnet cast into the
sea, and gathering fish of
every kind; 48and when
it was filled, they drew it

NRSV

44The kingdom of
heaven is like treasure
hidden in a field, which
someone found and hid;
then in his joy he goes
and sells all that he has
and buys that field.

45Again, the king-
dom of heaven is like a
merchant in search of
fine pearls; 46 on finding
one pearl of great value,
he went and sold all that
he had and bought it.

47Again, the king-
dom of heaven is like a
net that was thrown into
the sea and caught fish
of every kind; 48 when it
was full, they drew it
ashore, sat down, and
put the good into baskets

NLT

44The Kingdom of
Heaven s like a treasure
that a man discovered
hidden in a field. In his
excitement, he hid it
again and sold everything
he owned to get enough
money to buy the field —
and to get the treasure,
too!

45Again, the King-
dom of Heaven is like a
pearl merchant on the
lookout for choice pearls.
46When he discovered a
pearl of great value, he
sold everything he owned
and bought it!

47Again, the King-
dom of Heaven is like a
fishing net that is thrown
into the water and gath-
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€Baiov. <13:49> oVtmg
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up on the beach; and
they sat down and gath-
ered the good fish into
containers, but the bad
they threw away. 49So it
will be at the end of the
age; the angels will come
forth and take out the
wicked from among the
righteous, 50and will
throw them into the fur-

but threw out the bad. 49
So it will be at the end of
the age. The angels will
come out and separate
the evil from the righteous
50 and throw them into
the furnace of fire, where
there will be weeping and
gnashing of teeth.

ers fish of every kind. 48
When the net is full, they
drag it up onto the shore,
sit down, sort the good
fish into crates, and

throw the bad ones away.
49 That is the way it will
be at the end of the world.
The angels will come and
separate the wicked

people from the godly, 50

v dikaimv <13:50> kot
Boiodoly 00TOVG £1G TV
KGpvov 10D Tupdg €KEL
€otol 0 KAoVOUOC Kal O
Bpuynog t@v 686vIwv.

nace of fire; in that place
there will be weeping and
gnashing of teeth.

Notes:

These verses naturally fall into three segments:
V. 44; vv. 45-46, vv. 47-50. The standard introduction
to a Simple Parable identifies these three parables:

1) The Kingdom of Heaven is like treasure...

2) The Kingdom of Heaven is like a merchant.

3) The Kingdom of Heaven is like a net...

The wording of the Greek text is identical in all three
instances: ‘Ouota €0ty 1 Bactieio t@v ovpovay. More
literally in English it is “comparable is the kingdom
of Heaven to...” The same introductory expression
introduces the parables of the tares (v. 24), of the
mustard seed (v. 31), of leaven (v. 33), and of the
vineyard (Mt. 20:1). The saying in v. 52 alters the
introductory formula slightly to 1) Baciielq tdv
0VPAVAV OLLOLOG EGTLV....

The key element in this is the Greek adjective
ouotog. The idea of something being comparable to
something else is the core concept. On one side of
the comparison is the Kingdom of Heaven. The
phrase, n Boacideio t@v ovpavdv, is distinctive to
Matthew’s gospel. In those places where Mark and/
or Luke refer to the same thing, their expression is
uniformly ) Baciieio 100 B0 (“the Kingdom of God”).
Matthew will also use the phrase “Kingdom of God”
some five times, while he uses “Kingdom of Heaven”
thirty one times. Even a casual study of the uses
underscores that the two terms are synonymous with
each other, and not referring to different entities, as
some maintain. Matthew’s preference for “Kingdom
of Heaven” is a part of his Jewish tendency to shy
away from direct references to God. Also to be noted
is that the plural form, ovpovav (=Heavens), is used
by Matthew reflecting the Hebrew “plural of majesty”
even in indirect references to God, since most all
the Hebrew words for God occur in the plural rather

throwing the wicked into
the fire. There will be
weeping and gnashing of
teeth.

than singular form.

Central to all of Jesus’ teaching, particularly in
the synoptic gospels, is the Kingdom of God. Yet, in
the history of interpretation the notion of the King-
dom of God has varied greatly. Eric J. Sharpe (“King-
dom of God,” Westminster Dictionary of Christian
Theology, iPreach) provides a helpful synopsis of
this history:

The centrality of the idea of the kingdom of God (in
Matthew, ‘the kingdom of heaven’) in the teaching of Jesus
is beyond all question: ‘The time is fulfilled, and the king-
dom of God is at hand’ (Mark 1:15); ‘But if it is by the
finger of God that | cast out demons, then the kingdom
of God has come upon you’ (Luke 11:20); . . . the king-
dom of God is in the midst of you’ (Luke 17:21); “. . .
know that when you see these things taking place, you
know that the kingdom of God is near’ (Luke 21:31). The
kingly rule of God is certainly present in the person of
the King-Messiah; but it will be fully manifested only at
the end of time.

The tension between the present (‘already now’) and
future (‘not yet’) aspects of the kingdom has been re-
flected in almost every period of Christian history. Often
the tendency has been to opt for the one rather than the
other. Often, too, the use of the term ‘the kingdom of
God’ has been a means of speaking of a Christian theol-
ogy of history.

The early church expected the final manifestation of
the kingdom in the very near future (cf. Mark 9:1); but as
this original hope waned, the kingdom came to be iden-
tified either with the visible church itself, or with the rule
of Christ over the individual believer. It was in opposition
to the former interpretation that the Reformers stressed
that the kingdom is not identical with any organization.
To Luther it was synonymous with the realm of divine
grace, while Calvin saw it as in part embodied in a theo-
cratic* society, in the establishment of which individuals
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might play an active part under God. There were the
seeds here of later controversy among Protestants.
The point at issue was whether individual Christians
might work toward the coming of the kingdom, or whether
it remains wholly in God’s hands as a gift of grace. Pi-
etists and Evangelicals linked ‘the extension of the king-
dom’ with evangelistic and missionary work (cf. Mt.
24:14), believing every convert to be a new citizen of ‘the
kingdom of Christ’. A further theological element was
introduced by Kant, Schleiermacher and Ritschl, who
saw the kingdom as the realm of ideal human relations
on earth, and therefore as an ideal Christian society.
This opened the way for a secularization* of the king-
dom idea in terms of notions of progress, development,
evolution and material prosperity. This dominated liberal
theology* down to the 1930s. In the USA the ‘Social
Gospel’ was very largely a practical kingdom theology.
Beginning in about 1900, German Lutheran theologians
criticized this ‘Anglo-Saxon’,

century. It has been expressed repeatedly in recent years,
not least at the Melbourne “Your Kingdom Come’ confer-
ence of 1980. As in earlier phases, this latest wave of
socio-ethical kingdom theology has aroused opposition
from Conservative Evangelical and (Lutheran) confes-
sional groups.

In evaluating Christian interpretations of the kingdom
of God, much depends on what a particular age or school
of thought has come to regard as the antithesis of the
kingdom, since each interpretation has emerged in op-
position to a manifest evil, ranging all the way from sla-
very in the nineteenth century to transnational compa-
nies in the late twentieth. Conservatives still tend to re-
gard the kingdom in its individual and future aspects,
liberals in its corporate and present aspects. Thus al-
though the words ‘the kingdom of God’ remain constant,
their content has varied greatly. Often that content has
been determined as much by sociological and political
as by biblical considerations.

‘Calvinist’ view of the kingdom
bitterly and often. Their reasons
were partly political and partly
theological. Johannes Weiss,
Albert Schweitzer and others
emphasized that the ‘Anglo-
Saxon’ view was a fruit of the
Enlightenment™, and not of the
Bible, and stressed the escha-
tological aspect of the teaching
of Jesus™. At first this was
mainly a historical exercise, but
the disasters of the later war
years (post-1917) for
Germany’s part gave force to es-
chatological interpretations over
against evolutionary idealism.
Between the wars there were repeated confrontations
on this issue, beginning at the Stockholm ‘Life and Work’
conference of 1925. During the 1930s the eschatologi-
cal interpretation was further strengthened by the pro-
gressive collapse of idealism, by economic crisis, by
the witness of dialectical and neo-orthodox theologians,
and by the findings of ‘biblical theology*. However, the
notion of ‘bringing in the kingdom’ survived in liberal
circles, and in popular piety, chiefly in the English-speak-
ing world. But by the later 1950s and 1960s, virtually the
only acceptable interpretation of the kingdom of God
among Protestant scholars was eschatological in char-
acter.

Since the mid-1960s, however, the notion of the king-
dom of God as an ideal society, characterized by equal-
ity, justice and truth, has once more been gaining ground,
partly due to a fresh injection of ideas from the direction
of religio-political socialism. This newer form of kingdom
theology is closely allied to various theologies of libera-
tion*, though it has deep roots in a tradition of Christian
Socialism reaching back at least to the mid-nineteenth

In recent Christian history, the
words ‘the kingdom of God’ have
been used repeatedly to provide
biblical justification for
programmes of social renewal.
How far these programmes are
related to anything which Jesus
may have meant by these words
remains a highly controversial is-
sue, on which there is nothing ap-
proaching a consensus. It is per-
haps not surprising, therefore, that
no historian of theological ideas
has yet attempted a comprehen-
sive account of all the varieties of
‘kingdom’ interpretation in Chris-
tian theological writing. Even the

best of the existing literature remains as a rule silent on

the wider socio-political issues involved.

The essential idea of kingdom is that someone
exerts ruling control. In this instance it is God that
rules in control. This spiritual concept proved hard
for those in Jesus’ day to grasp. The dominating Jew-
ish expectation was that an annointed deliverer (=
Messiah) would come from God and reestablish the
kingdom of David, thus allowing the expulsion of all
non-Jewish elements from the Promised Land. One
of the clearest expressions of Jesus’ view comes in
his response to Pilate’s question about whether he
claimed to be King of the Jews. In reply Jesus said,
"My kingdom is not from this world. If my kingdom were
from this world, my followers would be fighting to keep me
from being handed over to the Jews. But as it is, my king-
dom is not from here" (Jhn. 18:36).

The idea of the Kingdom is at once simple and
yet profound. As the actualization of God’s rule, we
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seek to allow Him absolute control over our life. This
is the goal of discipleship in this world. But we seek
the implementation of that rule not just in our indi-
vidual life. The further that rule extends in our world,
the richer and more blessed is life both individually
and in society at large. Thus the spreading of the

gospel is key to extending this rule over more of our
world. Establishing principles of divine justice and

righteousness into society is central as well. This is
the “already” present dimension of the Kingdom. The
“not yet” future aspect is the certainty that this abso-
lute rule of God is coming at the close of the age so
that every knee shall bow before Him in submission
and acknowledgement of His rule over all creation.

Here is the spiritual side of the comparison in
these three parables.

The other side of the comparison, “the kingdom is
like ??,” comes from everyday life in Jesus’ parables.
Usually, the reference to some point in daily life is
easy to identify, although it often builds on experi-
ence in that Jewish world that is very different from
similar experiences in our world. Key to correct un-
derstanding is to identify as much detail about daily
life in first century Palestine, and especially Galilee,
as possible. The more details we know here the
more confident we can r

alter the specific words to make the applicational
meaning clear. This assessment of meaningis very
hard to do with great confidence. But when multiple
versions of the same teaching exist in the gospels
some hints at this may be gleaned. The final layer of
connecting bridge is any sign of distinctive applica-
tion tone inserted by the individual gospel writer. Each
of the gospel writers had a specific readership in
mind when they wrote their gospel in the second
half of the first century. These four communities ex-
isted in different parts of the Roman Empire and had
different spiritual needs. Matthew, Mark, Luke, and
John sought to make the life and teachings of Jesus
clear and relevant to their targeted audience. Once
again, the double and triple tradition in the synoptic
gospels provides the best clues for understanding
this layer of connecting bridge in the parables.
Understanding this is the tricky part, and has
proven to be an interpretative disaster through much
of Christian history. But the essential goal of reading
parables is to find relevant spiritual meaning. With
some comprehension of these layers of connecting
the spiritual and the earthly aspects, we can build a
more stable connecting bridge between the parable
and our world today.
The sequencing of

be in our interpretation.
Once we understand
both the spiritual and the
daily life sides of the com-
parison, we are ready to
build a connecting bridge
between the two, the
TERTIUM
COMPARATIONIS.
Several layers of that
connecting bridge are
present in the biblical
text. One begins with an
assessment of what
Jesus intended at the
historical moment of
speaking the parable to
the original listeners.
Then, when possible, some attention needs to be
given to how this parable was understood after Jesus
spoke it until the time it took fixed form in the written
gospels. Early Christians followed normal patterns
of that day to make spiritual application of the teach-
ings of Jesus to situations they faced in their lives.
Since these teachings were being passed down pri-
marily in oral form, the usual way to apply was to

these three parables
seems to create some-
thing of a bridge where
the “treasure” leads to the
“pearl” and reaches a cli-
max in the “net.” Pro-
gression of idea is
present here.

Let’s examine each of
these parables to see
what kind of connecting
bridge existed and how
we can then build a com-
parable bridge to our
world.

The parable of the
treasure is the first: “The
kingdom of heaven is like
treasure hidden in a field, which someone found and hid;
then in his joy he goes and sells all that he has and buys
that field.” The daily life side depicts some treasure
that has been buried in a field. A person finds it but
then covers it back up. With great excitement he
leaves the field to dispose of all his possessions so
that he can then purchase the field and thus claim
ownership of the “treasure.” In a world without safe
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banking available, people commonly hid valuables
in the ground in an effort to secure them. The exact
nature of the 6ncavp® is not specified, since it isn’t
central to the story. It was simply something valu-
able. How this treasure was uncovered isn’t speci-
fied either. Often in Christian art, the
representation is that of a hired ser-
vant plowing the field and makingthe %
discovery. Sometimes the setting -
for how the discovery is made is left
less defined, as reflected in the pic-
ture to the right. What ever situation
occasions the discovery, the individual who does not
own the land and thus can’t claim ownership of the
treasure, does not report it to the owner. Rather, he
seeks to round up the necessary means to purchase
the land so that the treasure will be his. From our
perspective, some ethical issues of honesty arise
from such a scenario, and would have also arisen in
the first century Jewish tradition. But again, one must
see that the ethics of the individual are not the point
of the earthly scene. Instead, his all out determina-
tion to secure the treasure is the point of this story.
And this leads to the connecting bridge: the King-
dom of God is so valuable that we should just as
passionately seek to gain it as did this hired servant.
Other aspects such as the hiddenness of the King-
dom to most people today may be present in the
story. If so, they must be considered very much in
the background. The passion of the servant to ac-
quire the treasure with complete personal sacrifice
is the story’s central point.

For the disciples privately listening to this par-
able in the house (cf. v. 36), the message had to
come through clearly. When they left all to follow
Christ, they began a quest for the Kingdom. Jesus’
words became assurance that such a quest was
seeking after the most prized treasure one could ever
discover. For Matthew’s Jewish Christian audience
in the mid 60s, who were coming under pressure to
abandon Christianity in favor to Jewish traditional-
ism, the message of the parable was similar. The
rule of God through Christin their lives was the great-
est of treasures and was worth all their sacrifice to
follow the Lord in the face of persecution. This had
been the consistent meaning of the parable from the
time Jesus spoke it to the time Matthew put it in writ-
ten expression some three plus decades later. The
guiding presence of God through His Spirit in this life
will lead to a richness of life not found any other way.
Being in the Kingdom is essential to experiencing
eternal blessing (Mt. 5:20).

This same connecting bridge remains applicable
to us today. Although not clear to most in our world,
being under God'’s control in life is the most prized
experience possible in this world. As the exclusive
way to eternal blessing, it becomes even more val-
- ued. Thus, how greatly should we seek this
» valued treasure of the Kingdom? Just as
passionately as the hired servant, we should
be willing to sacrifice everything to gain the
Kingdom. This sets the standards high. Such
8| unconditional surrender to God is a com-
mon theme in Jesus’ teaching, as well as in
the rest of the New Testament.

The older | become, and hopefully the more in-
sights into the principles of the scripture | gain, the
more | realize the profoundness of this teaching of
Jesus. Over the past 65 years my life has been
largely centered in Christian experience. | was taken
to church soon after being born in 1941 and have
continued to be involved with Christians ever since.
As | come toward the last decades of my life, look-
ing back over the most prized possessions and ex-
periences of these 65 years, not much thought is
required to recognize that knowing that God has
guided and led me through life is easily the most
valued of all. The richness of life that I've experienced
could in no way have been experienced outside of
God'’s leadership! Fortunately, I've not had to face
the persecution that Matthew’s first readers did. So
I've not experienced those profound depths of God’s
leadership during times of extreme suffering. But I've
read of this in other’s lives, and have known a few
individuals who have experienced such suffering.
Their common testimony is that the deeper into suf-
fering one goes the greater the blessing of God’s
presence and guidance during such times.

Jesus sets the challenge before us. How greatly
do we long for God to lead us through life and into
eternity? Are we willing to give up everything for His
rule in our lives?

The second parable focuses on a merchant dis-
covering a valuable pearl:
“Again, the kingdom of heaven
is like a merchant in search of
fine pearls; on finding one pearl
of great value, he went and sold
all that he had and bought it.”
The earthly side of this story
reaches somewhat beyond
first century Palestine. From
the Babylonian Exile on,
many Diaspora Jews be-
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came traveling merchants going all over the Medi-
terranean world making a living by trading goods.

But by the beginning of the Christian era, commerce
in Palestine grew significantly with merchants pass-
ing through and trading their goods. Thus this par-
able has a hint pointing beyond the disciples’ living

under God'’s control while remaining in Palestine. Cer-
tainly to Matthew’s target audience of Jewish Chris-
tians living in the Roman province of Syria this story
would have been clear.

The story has some unique features. Pearls
(napyopitoc> margaritas) were valued more highly
than gold in that world. Yet, hyperbole is injected into
the story with the point that a seasoned merchant
would sell everything he possessed to purchase just
one pearl. Such would have been highly unlikely in
that world. But that was Jesus’ point! The Kingdom
is just so valuable that any sensible merchant real-
izing the vastly superior value of this one pearl would
make the all out sacrifice to gain it.

Thus this second parable makes the same es-
sential point as the first one, but does so with more
dramatic language. Thus the importance of being
under God'’s rule is heightened to new levels of sig-
nificance by this parable.

The third parable pushes the value of the King-
dom to an eschatological climax: “Again, the kingdom
of heaven is like a dragnet cast into the sea, and gathering

fish of every kind; and when it was filled, they drew it up on
the beach; and they sat down and gathered the good fish
into containers, but the bad they threw away.” In an ab-
breviated form, this parable contains its own inter-
pretation (ovtwc): “So it will be at the end of the age; the
angels will come forth and take out the wicked from among
the righteous, and will throw them into the furnace of fire;
in that place there will be weeping and gnashing of teeth.”
The greater details push this parable toward the Nar-
rative Parable category. But it still retains the typical
traits of a Discovery Parable in the Simple Parable
form. Additionally, the eschatological final judgment
theme of the parable reflects a return to the theme
of the Parable of the Tares (13:24-30 with its expla-
nation in vv. 36-43).

The daily life setting reflects a third situation. The
first parable was set in farming; the second in trad-
ing, and this one in fishing.

Once they hauled them into the boat they took them
ashore where they separated out the saleable fish
from those that couldn’t be eaten. This is the daily
life scene. But the connecting bridge to the spiritual
principle is supplied by the interpretation of the par-
able in the next two verses (vv. 49-50). The angels
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become the fishermen. Their
casting nets for fish is the
gathering up of all humanity.
The sorting out of the fish
becomes final eschatological
judgment of humanity. The
tossing away of the
uneatable fish becomes the
banishment to eternal dam-
nation of the evil ones (toug
TOVNPOLG).

This parable with its inter-
pretation takes on some of the
same allegorical tones that
are found in the explanations
of the parables of the sower
(vv. 1-9) with its explanation
(vv. 18-23) and of the tares
(vv. 24-30) with its explana-
tion (vv. 36-43).

Coming as the climax of
the three parables on the pre- g
ciousness of the Kingdom, [t '\ o
this one stresses the ultimate - '

value of the Kingdom. It will

become the divider determining where humanity

spends eternity. The first two parables (treasure and
pearl) put primary focus on the present aspect of

the Kingdom. But this third one underscores the fu-
ture aspect of the Kingdom.

That final judgment aspect of God’s rule receives
major emphasis in Matthew’s gospel. Robert A.
Peterson (BEDBT) provides a good summary of
Jesus’ teaching:

The doctrine of hell ultimately derives from Jesus. He
uses images of darkness and separation to communi-
cate God's rejection of unbelievers and their exclusion
from his blessed presence (Matit 7:23; 8:12; 22:13; 25:30;
Luke 13:27-28). Fire imagery signifies the horrible suf-
fering of the unrighteous (Matt 13:40-42, 49-50; 18:8-9;
25:41; Mark 9:44, 48; Luke 16:23-25, 28). It is signifi-
cant that Jesus uses the "weeping and gnashing of teeth"
image to qualify other images: "the fiery furnace" (Matt
13:42,50), darkness and separation (Matt 8:12; 22:13;
25:30; Luke 13:28), and being cut into pieces (Matt 24:51).

Jesus teaches that the suffering of the ungodly in hell
is "eternal punishment" (Matt 25:46; cf. John 5:28-29).
Pictures of death and destruction speak of the ruin of all
that is worthwhile in human existence (Matt 10:28).

For Jesus’ disciples the reality of the ultimate
defeat of evil and evil people came as good news. It
signaled a similar message for Matthew’s initial au-
dience. Well should it also be for us today.

The language of the inter-
pretation focuses on the
damnation of unbelievers in
hell. It also repeats verbatim
the earlier language of wv. 41-
42 in the explanation of the
Tares: “41 The Son of Man will
send his angels, and they will
collect out of his kingdom all
causes of sin and all evildoers,
42 and they will throw them into
the furnace of fire, where there
will be weeping and gnashing of
teeth.” But there the positive
side is stated as well (v. 43):
“Then the righteous will shine
like the sun in the kingdom of
their Father. Let anyone with
ears listen!”

In the history of interpre-
tation a considerable differ-
ence in interpretation has
centered in the statement in
v. 41 of “will collect out of his
kingdom”. Does this imply
that the kingdom (on earth)
means the visible church on earth? With a strong
tradition of a territorial church with infant baptism,
particularly as found in Europe with the state church
traditions, the tendency has been to equate the king-
dom here with the visible church. Richard Gardner
(BBCC, iPreach) calls attention to this history:

Of the parables found in Matthew 13, one in particular
calls for comment here, because of the way it has fueled
the long-standing debate about the nature of the church.
This is the parable of the weeds of the field (13:24-30,
36-43). As understood by proponents of a territorial
church, the parable portrays the church as a mixed com-
munity, where true believers and others are found to-
gether like wheat and tares. Calvin writes, for example:
"So long as the church is in pilgrimage in this world, the
good and sincere will be mixed in it with the bad and the
hypocrites" (1972, 2:74-75).

The Anabaptists, however, disputed this interpretation.
Calling attention to the way the text itself defines the
field of action (cf. v. 38), Menno Simons and others in-
sisted that the mingling of wheat and weeds describes
the world, not the church (cf. Menno Simons: 750;
Augsburger: 176-177). Jesus' will for the church, they
argued, is defined in Matthew 18, which clearly envi-
sions a disciplined community of the faithful. As a review
of commentaries on the text reveals, the debate de-
scribed above is still going on.

The latter interpretative pattern beginning with the
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Anabaptists of the sixteenth century is on the cor-
rect interpretative track. No where does the NT idea
of a church become the basis of any for the Euro-
pean state church models. Neither does it justify the
Calvinist tendency to include all whether they have
made a serious faith commitment to Christ or not.

The error of this pattern is to want to objectify the

kingdom with some identifiable earthly entity. Jesus’
insistence upon God'’s rule as a spiritual reality car-
ried out in this world cannot be laid aside. His

thoughts are too rich to be reduced down in such a

manner.

The “gathering out” by the angels in both vv. 41
and 49 means the dividing out of the righteous and
the evil at the close of human history in final judg-
ment. Matt. 25:31-46, using some of this same lan-
guage, makes this clear. Thus the series of seven
parables in Matthew 13 comes to its climax with a
warning that the Kingdom, the rule of God, ultimately
means separation and banishment into damnation
of those who reject God’s rule over their lives.

b. A Necessary Understanding, vv. 51-52

Greek NT

<13:51> Zvvnxarte
T00TO TAVTO; AEYOLOLY
o0vt®, Nai. <13:52> 0 8¢
einev avToic, Al 10010
TAG  YPOUUOTEVG
nobntevbelg ) Pociiein
TOV 0VPAVAY OUOLOG EGTLY
avOpOT® 01KOSECTOTT),
0oTic €KPAALeL €k TOD
Oncavpod aVTOD KOLVO,
KO TOAOLC.

NASB

51Have you under-
stood all these things?
They said to Him, "Yes."
52And Jesus said to
them, "Therefore every
scribe who has become
a disciple of the kingdom
of heaven is like a head
of a household, who
brings out of his treasure
things new and old."

NRSV

51Have you under-
stood all this? They an-
swered, "Yes." 52 And he
said to them, "Therefore
every scribe who has
been trained for the king-
dom of heaven is like the
master of a household
who brings out of his
treasure what is new and
whatis old."

NLT

51Do you under-
stand? "Yes," they said,
‘we do." 52 Then he
added, "Every teacher of
religious law who has
become a disciple in the
Kingdom of Heaven is
like a person who brings
out of the storehouse the
new teachings as well as
the old."

Notes:

This narrative conclusion stands as the final seg-
ment not of verses 44-52, but of verses 1-52. More
precisely it brings to a close the private discussion
between Jesus and his disciples introduced in v. 36.
Thus verses 36 through 52 form a dialogue, i.e., a
conversation, between Jesus and his disciples.

In this final section, Jesus asks his disciples a
question; they answer him; and he responds with
an applicational saying affirming their responsibility
as future teachers of his message.

First, Jesus asked his disciples whether they
understood “all these things.” The first reference of
“all these things” (tobta mavto) goes back to what
he has said in the private conversation with just the
disciples. The dialogue began with the disciples ex-
pressing lack of understanding (v. 36): “And his dis-
ciples approached him, saying, ‘Explain to us the parable
of the weeds of the field.” " After providing not only an
explanation of this parable given to the crowds pub-
licly, more material is taught them. At the close, he
naturally asks whether they have understood. Their
reply is “Yes.” What wasn’t understood is now un-
derstood.

The concluding declaration comes in the form
of a parabolic saying. A new kind of Christian scribe

now is to arise who understands the Kingdom and
accurately interprets it to others, as Donald Hagner
(WBC, Logos Systems) describes:

The ypaupatete, “scribe,” in Judaism was the
Scripture scholar-teacher trained in the
interpretation of the Torah (cf. Orton). The scribe
is described in Sir 39:2-3 as one who not only
“will seek out the wisdom of all the ancients” but
also as one who will “penetrate the subtleties of
parables” and “be at home with the obscurities of
parables.” Jesus refers to a new kind of scribe,
one instructed (uadntevdeig, lit. “having been made a
disciple”) 1 Baciieiq @V ovpov@v, “in the kingdom of
heaven,” i.e., concerning the nature of the kingdom as it
has been elucidated through the parables. He thus
has in mind the disciples whom he has been
teaching (and not specialist theologians, pace Luz).

The challenge to the Twelve was to interpret the
Kingdom correctly to others who in turn would
correctly interpret to those coming behind them. This
process is still at work and is as essential in our day
as it was when Jesus first spoke these words. The
old, timeless truths need new applications to
changing worlds and spiritual situations in
successive generations of disciples.
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Greek NT

<13:44> ‘Opoia €otiv
Bacilelo T@OV 0VPOVAV
Oncavp® KeKPLUUEV® €V
T® aypd, OV VPOV
avOpmnog £kpuYeV, Kol
amo thg xapdg avToD
VIAYEL KOL TOAEL TOVTOL
000, €€l KO 0yopalet TOv
AYpOV EKETVOV.

<13:45> TIdAwv opoto
€otiv N Baociielia TAOV
0VPOVAV OVOP WM EUTOP®
{ntodvtt  KaAovg
poapyopitog <«13:46>
€0poV € £va TOAVTIUOV
popyopitnv arelbwov
TENPAKEV TAVTO. OO0 ELYEV
KO TIYOPO.GEV QUTOV.

<13:47> T1dAwv opoto
€otiv N Baociielia TAV
0VpOVAV caynvn PAnOeion
€1¢ v Odlaccoy Kol €k
TOVTOG YE€Voug
cuvayayovon <13:48> fv
01e ETANP®ON
avopifdoavteg £ml TOV
olylaAov Kot kabilocovieg
cvvéLe€ov TO KaAG €1g
dyyn, 10 0& compo 5w
gBoAov. <13:49> oVtwg
£€otoL €V Ti) GLUVTEAELQ TOD
ol@vog €€eledoovVTOL Ol
dyyelol Kot adpopLodoLy
TOVG TOVNPOVG €K UEGOV
@V dikotwv <13:50> kot
BoAodoly avTovg 1g TV
KOULVOV 100 TP €KEL
£€otal 6 KAoLOUOG Kol O
Bpuyrog T@v 030vTwv.

<13:51> Xvviikote
10070 TAVTO; A£YOLOLV
ovt®, Not. <13:52> 6 8¢
glnev a0T0ig, ALd T0UT0
TGC  YPOUUOTEVLC
nadntevbeig 11 Bociieiq
TOV 0VPAV@Y GUOLOC EGTLY
avOpoOT® 01K0dECTATY,
00Tig €KPAALEL €K TOD
Oncovpod abToD Kova Kol
TOAOLG.

NASB

44The kingdom of
heaven is like a treasure
hidden in the field, which
a man found and hid
again; and from joy over
it he goes and sells all
that he has and buys that
field.

45Again, the king-
dom of heaven is like a
merchant seeking fine
pearls, 46 and upon find-
ing one pearl of great
value, he went and sold
allthat he had and bought
it

47Again, the king-
dom of heaven is like a
dragnet cast into the
sea, and gathering fish of
every kind; 48and when
it was filled, they drew it
up on the beach; and
they sat down and gath-
ered the good fish into
containers, but the bad
they threw away. 49So it
will be at the end of the
age; the angels will come
forth and take out the
wicked from among the
righteous, 50and will
throw them into the fur-
nace of fire; in that place
there will be weeping and
gnashing of teeth.

51Have you under-
stood all these things?
They said to Him, "Yes."
52And Jesus said to
them, "Therefore every
scribe who has become
a disciple of the kingdom
of heaven is like a head
of a household, who
brings out of his treasure
things new and old."

NRSV

44The kingdom of
heaven is like treasure
hidden in a field, which
someone found and hid;
then in his joy he goes
and sells all that he has
and buys that field.

45Again, the king-
dom of heaven is like a
merchant in search of
fine pearls; 46 on finding
one pearl of great value,
he went and sold all that
he had and bought it.

47Again, the king-
dom of heaven is like a
net that was thrown into
the sea and caught fish
of every kind; 48 when it
was full, they drew it
ashore, sat down, and
put the good into baskets
but threw out the bad. 49
So it will be at the end of
the age. The angels will
come out and separate
the evil from the righteous
50 and throw them into
the furnace of fire, where
there will be weeping and
gnashing of teeth.

51Have you under-
stood all this? They an-
swered, "Yes." 52 And he
said to them, "Therefore
every scribe who has
been trained for the king-
dom of heaven is like the
master of a household
who brings out of his
treasure what is new and
what is old."

NLT

44The Kingdom of
Heaven s like a treasure
that a man discovered
hidden in a field. In his
excitement, he hid it
again and sold every-
thing he owned to get
enough money to buy
the field —and to get the
treasure, too!

45Again, the King-
dom of Heaven is like a
pearl merchant on the
lookout for choice pearls.
46When he discovered
a pearl of great value, he
sold everything he
owned and bought it!

47Again, the King-
dom of Heaven is like a
fishing net that is thrown
into the water and gath-
ers fish of every kind. 48
When the net is full, they
drag it up onto the shore,
sit down, sort the good
fish into crates, and
throw the bad ones away.
49 That is the way it will
be at the end of the
world. The angels will
come and separate the
wicked people from the
godly, 50 throwing the
wicked into the fire.
There will be weeping
and gnashing of teeth.

51Do you under-
stand? "Yes," they said,
‘we do." 52 Then he
added, "Every teacher of
religious law who has
become a disciple in the
Kingdom of Heaven is
like a person who brings
out of the storehouse the
new teachings as well as
the old."
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Exegetical Outline

(1-13) The Kingdom of God is both valuable and demanding.
A (1-4) The Kingdom is worth sacrificing everthing in order to gain access to it.
1. (1) The Kingdom compares to a treasure
2. (2-4) The one discovering the treasure sacrifices everything to gain access to it.
a) (2) The discoverer leaves its location
b) (3) He sells everthing he possesses
C¢) (4) He buys the field where the treasure is.
B. (5-7) The Kingdom is worth sacrificying everything in order to secure it.
1. (5) The Kingdom compares to a merchant man searching for pearls
2. (6-7) The merchant sells everything in order to purchase the beautiful pearl
a) (6) Upon finding a beautiful one he sells everything he possesses
b) (7) He buys the beautiful pearl
C. (8-13) The Kingdom will bring separation of those who are evil.
1. (8) The Kingdom compares to a fishing net.
2. (9-13) The eschatological end will compare to fishermen getting rid of bad fish.
a) (9) The end of the age will be like the fishermen sorting out their catch.
b) 10-12) At the end angels will get rid of those who are evil.
)~ (10) Angels will come
i) (11) They will separate out those who are evil
iy - (12) They will toss them into the furnace of fire.
¢) (13) Weaping and gnashing of teeth will be the fate of the evil ones.
(14-15) Jesus concluded this session on parables with a question and admonition.
A (14) The disciples affirmed their understanding of Jesus’ teaching when he asked them.
B. (15) Jesus concluded with a parable asserting the wisdom of the scribe.
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