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In this study, the focus of the scripture text in upon
priorities of commitment and what matters the most
with God -- and thus what should matter with those
desiring to serve Him. Since this passage is a triple
tradition passage, we will also study the parallel texts
of Matt. 22:34-40 and Luke 10:25-28. The larger
theme of love as central to Christian commitment
will come into the picture as well.

A major issue under consideration is the con-
nection of Christian teaching to the Old Testament
laws, as reflected in Jesus’ ministry. The relation of
the New Testament to the Old Testament has been
a continual topic for discussion since early Chris-
tianity. This passage provides opportunity to explore
some of that discussion.

Also of significance with this passage is the
matter of priorities and the structuring of those. This
in regard to individuals and to churches as well. If
one sought to reduce Christianity down to a bottom
line core, what would it be? This passage provides
one answer to that question from the New Testa-
ment. Conversely, the question can be asked: How
does a system of Christian faith build itself off this
foundational belief?

L Context

With Mark’s text as the central scripture passage,
the historical and literary setting of this gospel will
be explored.

Some attention should be given to how the other
two gospels connect up to the second gospel. With
over 90% of Mark’s gospel reproduced either verba-
tim or almost verbatim in both Matthew and Luke,
some literary connection between the three gospels
is undeniable. This, especially with the enormously

greater range of writing styles possible in ancient
Greek than is possible in modern English.
Exploration of the possibilities of that connection
are known as the Synoptic Problem. Currently in
biblical scholarship, two views dominate the scene
in this matter, which flies under the technical label of
Source Criticism. One view, known as the Two Gos-
pel view, contends that Matthew’s
gospel was written first, with M

b
Luke’s gospel coming afterwards ..r"Lk
and making use of Matthew’s text. Mk
Mark is the last and has access to 20GH

both Luke and Matthew. This view

was first articulated by a German scholar, Johan

Jakob Griesbach, beginning in 1774. His views

gained some following, but never achieved domi-
nance in New Testament studies. In the middle

1900s, a professor at Southern Methodist University
in Dallas -- William Farmer -- began to update and
advocate this view again. Out of that beginning a_
large number of New Testament scholars on both

sides of the Atlantic now hold to this viewpoint.

The other, and much more dominating view, is
known as the Two Source view.
This understanding was popular- Mk
ized in the 1860s by another Ger- M
man scholar, Heinrich Julius  pdt Lk
Holtzmann. Since then and until 2SH
today this view has remained the
dominate understanding in New Testament scholar-
ship internationally. In this approach the view is that
Mark was the first gospel to be written. A collection
of mostly sayings -- things Jesus said -- was made
in written form as well. It is labeled Q after the Ger-
man word Quelle meaning source. Matthew and Luke
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both had access to these two sources in the inde-
pendent writing of their gospel stories. Thus the Q

material surfaces in those sections of Matthew and
Luke that are in common with each other, but not

found anywhere in Mark. The most recent debate in
this camp is whether or not such a Q document ever
existed, since no trace of such a document has ever
surfaced. In British scholarship since the 1950s, a
distinct group of scholars, beginning with Austin

Farrer, has advocated that Luke had access to Mat-
thew and thus drew the common material from Mat-
thew. Therefore no need for postulating a Q docu-
ment is necessary. This view remains a small group
but is finding increasing numbers of adherents,

largely through the work of Profs. Mark Goodacre

and Michael Goulder.

Sometimes the question is raised: Why bother
with such matters? The answer is clear. How a writer
uses his sources is a critical part of interpreting what
ideas the writer is trying to set forth. Ignoring this
matter leaves the interpreter ignorant of major as-
pects of the viewpoint of each gospel writer.

My viewpoint for many years has been largely
around the Two Source Hypothesis in its more clas-
sical formulation. This is the starting point for inter-
preting the Markan passage in our Bible study. The
parallels in Matthew and Luke will be brought into
the discussion under this assumption.

a Historical

The external history, i.e., compositional his-
tory, of Mark’s gospel begins with the traditional un-
derstanding first developed among the Church Fa-
thers of the second through fifth centuries. In that
perspective Mark is the John Mark who is mentioned
some eight times in the New Testament. His mother
owned a large home in Jerusalem with the disciples
gathered for prayer (Acts 12:12). He traveled with
Paul and Barnabas on the first missionary journey
until they left Cyprus and for some unknown reason
abandoned the missionaries to return home. With
the planning for the second missionary journey (Acts
15) Barnabas wanted to take his nephew Mark but
Paul was determined that Mark shouldn’t come.
Consequently, Paul and Barnabas split company and
Paul chose Silas to go with him. By Paul’s writing of
Colossians and Philemon in the late 50s to early 60s
Mark and Paul have reconciled and Mark is viewed
as a valuable servant of God (Col. 4:10; Philm 24). 2
Tim. 4:11 just before Paul’'s death also views him
very positively.

This is the extent of the biblical record about Mark.
Unprovable tradition extends the story to place Mark
in Rome in the 60s and the one to whom Peter re-
counts his memories of Christ’s ministry. Thus the
gospel of Mark is seen as a reflection of Peter’s un-
derstanding of the gospel, and largely on this basis
the gospel found its way into the canon of the New
Testament.

Modern scholarship has looked carefully at this
church tradition about Mark and the second gospel.
Since so much of that early tradition cannot be veri-
fied by objective evidence, considerable questions
about its accuracy exists. Instead, most biblical
scholars today simply accept the view that no one
can say for certain who composed this gospel.

The few items that can be gleaned from exam-
ining the contents of the gospel itself suggest that it
was most likely written prior to the destruction of the
temple in Jerusalem in AD 70, based on Mark 13.
Literary analysis suggests that the gospel was writ-
ten either from northern Palestine in Galilee or some-
what further north of there. The language and writ-
ing style of the Greek text strongly suggests that the
gospel was written somewhat in the pattern of the
ancient Greek and Latin bios, i.e., lives of famous
people. This suggests that the gospel was com-
posed for a Gentile readership without much under-
standing of the Jewish background of Jesus and early
Christianity. Very little about the sources used by Mark
can be gleaned with certainty from the gospel itself.

The internal history of our passage provides
more details that can be understood. In not only
Mark’s gospel but also in Matthew, this episode
stands as a part of the “controversial Tuesday” of
the final week of Jesus’ life before crucifixion on Fri-
day (See the chart on the next page, taken from
Cranforaville.com.) This final week is traditionally la-
beled the Passio Christi, i.e., the Passion of Christ.
In more liturgical Christian traditions, this is cel-
ebrated annually as the climax of the period of Lent
leading up to Good Friday before Easter Sunday. Mel
Gibson has drawn renewed attention to this with his
popular movie, The Passion of Christ. The last hours
on Thursday and Friday are especially prominent in
this material as the heart of the passion of Christ.

Mark lists the following sequence of events on
that Tuesday:

64. Lessons from the fig tree 11:19-25

65. Objections raised by Sanhedrin 11:27-28
66. Dilemma of John’s authority 11:29-33
67. Parable of the wicked tenants 12:1-12
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Matthew: Mark: Luke: John:
V. Final Week and Crucifixion

21:1-27:66 11:1-15:47 19:29-23:56 11:55-19:42

(34%) (34%) (20%) (383%)
A.  Friday, arrival at Bethany

— — — 11:55-12:1
B.  Saturday, prophetic anointing

26:6-13 14:3-9 — 12:2-11
C. Sunday, Messianic Manifestation

21:1-11 11:1-11 19:29-44 12:12-19
D. Monday, Messianic Authority

21:12-19 11:12-18 19:45-48 12:20-50
E. Tuesday, Controversy and Teaching

21:20-26:16 11:19-14:11 20:1-22:6 -
F. Wednesday, rest (no record)
G Thursday, farewells

26:17-46 14:12-42 22:7-46 13:1-18:1
H.  Friday, Redemptive Accomplishment

26:47-27:61 14:43-15:47 22:47-23:56 18:2-19:42
l. Saturday, Guard posted at the Tomb

27:62-66 - - -

68. Paying taxes to Caesar 12:13-17

69. Question about the resurrection 12:18-27
70. The greatest commandment 12:28-34
71. David’'s son 12:35-37

72. Denouncing the scribes 12:38-40

73. The widow’s offering 12:41-44

74. Temple destruction predicted 13:1-2
75. Signs of the times 13:3-27

76. Lesson of the fig tree 13:28-31

77. The unknown day and hour 13:32-37
78. Plot of the Sanhedrin 14:1-2

80. Betrayal agreement 14:10-11

Matthew (22) follows Mark sequentially very
closely on the events of Tuesday. Luke has most of
those contained in Mark. But the issue of the great-
est commandment is not in Luke 20:1-22:6 which
describes this day. Rather it somewhat found in Luke
10:25-28, which places it chronologically during the
previous period of ministry for Jesus, stage one of
the Later Judean-Perean Ministry. Additionally, it
stands as the introduction to the Parable of the Good
Samaritan (Lk 10:29-37, which is found only in Luke’s
gospel. Thus, Luke has either recast this episode
as a part of a larger unit of teaching by Jesus that
took place during the journey from Galilee to Jerusa-
lem, or else a different situation is in mind.

This final Tuesday is described with greater de-
tail than any of the other seven days by the synoptic
gospel writers. The fourth gospel, however, makes
no mention of anything happening on this Tuesday,

which is the one day left out, apart from the Wednes-
day where none of the gospels recount any events.
In the synoptic gospels the events of Tuesday are
mostly a series of confrontations with Jesus by vari-
ous elements of the religious opposition to Him. The
intent is to find a way to publicly embarrass Him be-
fore the crowds and thus diminish his popularity. This
would then pave the way to arresting him without
the danger of a public riot. The day would end with
Jesus predicting the judgment of God on the Jewish
people and their leaders through the destruction of
the temple in Jerusalem.

b. Literary
The external literary aspects focus on the
literary setting of Mark 12:28-34. The Passion narra-
tive of Mark’s gospel occupies 34% of the entire gos-
pel content. Thus Mark takes almost as much space
to describe the final seven days (34%) as he does
the previous two plus years of ministry in Galilee
(53%). This kind of heavy emphasis upon these
seven days is matched by Matthew (34%), Luke
(20%), and John (33%). Also, of all the sections of
the story of Jesus life and ministry, this part has by
far the greatest amount of common material among
all four gospels.

From this at least a couple of conclusions can
be confidently drawn. 1) These seven days occupy
a much higher level of importance than any other
single period of Jesus’ life. The crucifixion on Friday
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stands as the climax of these seven days. The gos-
pel writers carefully prepare us as readers for this
by detailing the events that lead up to and prompt
Jesus’ death. From the preaching of the apostles,
as recorded in the summaries of their sermons (both
missionary and defense speeches) in the book of
Acts, it becomes clear that the crucifixion of Christ
is a pivotal moment in Jesus’ life and central to the
understanding of the salvation that comes out of
Jesus’ atoning death on the cross.

2) The closeness of the details describing these
seven days among the four gospels also suggests
that this material was the very first part of the story
of Jesus to come together orally as a unit of material
to be memorized and passed on during the three or
so decades after his resurrection. Toward the end
of this period of oral transmission, these materials
tended to take written form in the 60s through the
80s. This would help explain why Matthew and Luke
are so much like Mark in this section -- much more
than at any other point in the story of Jesus. It would
suggest also why this part of John’s gospel is closer
to the synoptics than any other part of the story of
Jesus.

The literary genre of this material is usually
called the Passion Narrative materials. This label is
helpful for several reasons. The above characteris-
tics are a part of the reason. Beyond this, however,
some similarity, in general terms, will exist in the sto-
ries of the death of famous people in the ancient

world. Just as such people were generally consid-
ered to have an extraordinary birth and beginning,

often the really great people were thought to have
had some kind of spectacular ending to their life.

This was further confirmation of their extraordinary
greatness. Comparing the ending of the life of such
people to that contained in the four gospels about
how Christ ended his life helps put the uniqueness
of his life in better perspective.

More precisely, this narrative passage is a dia-
logue between Jesus and a scribal lawyer. Thus the
text goes back and forth between statements of both
individuals. And, as is always the case in such nar-
ratives in the synoptic gospels, Jesus has the last
word, which most of the time brings the narrative to
a climatic point. Such is pretty much the case with
our passage in Mark.

Il. Message

The literary structure of Mk. 12:28-34 is rela-
tively easy to determine. The dialogical nature of the
text signals a search for how many people are talk-
ing to one another and how often they speak to one
another, along with what they say.

In our text only Jesus and the scribal lawyer do
the talking. The sequence of the passage is 1) law-
yer speaks, 2) Jesus responds; 3) lawyer speaks,
4) Jesus responds. Thus two sets of exchanges take
place with the second set building upon the first set.
This will be the basis of our study.

a Lawyer’s question with Jesus’response, vv.
28-31

Greek NT
<12:28> Kat

npocelBav elctdV
YPOUUOTE OV
dx0VoacoVTAV
ov{ntovviov, 16wV 0Tl
KOA®G OmeKplOn avToig
EMNPOTGEV QVTOV, [Tola
€0TLV €VIOAN TPp®OTN
TAVIOV; <12:29>
anexpiOn 6 Incodg 61t
IMpwtn €otlv, “Axove,
Topank, kvprog 0 Oe0¢
NUAY KVPLOg €1g EGTLY,
<12:30> k0ol dyamnoeLg
KVpLov Tov Bedv cov €&
OAng Tiig Kopdiag Gov KoL
€€ OANG THg Wuyiig 0oL Kot

NASB

28 One of the scribes
came and heard them
arguing, and recognizing
that He had answered
them well, asked Him,
"What commandment is
the foremost of all?" 29
Jesus answered, "The
foremostis, 'HEAR, O IS-
RAEL! THE LORD OUR
GOD IS ONE LORD; 30
AND YOU SHALL LOVE
THE LORD YOUR GOD
WITH ALL YOUR HEART,
AND WITH ALL YOUR
SOUL, AND WITH ALL
YOUR MIND, AND WITH
ALL YOUR STRENGTH.'31

NRSV

28 One of the scribes
came near and heard
them disputing with one
another, and seeing that
he answered them well,
he asked him, "Which
commandment is the
first of all?" 29 Jesus an-
swered, "The first is,
"Hear, O Israel: the Lord
our God, the Lord is one;
30 you shall love the
Lord your God with all
your heart, and with all
your soul, and with all
your mind, and with all
your strength. 31 The

NLT

28 One of the teach-
ers of religious law was
standing there listening to
the discussion. He real-
ized that Jesus had an-
swered well, so he
asked, "Of all the com-
mandments, which is the
most important?" 29
Jesus replied, "The most
important command-
ment is this: 'Hear, O Is-
rael! The Lord our God is
the one and only Lord. 30
And you must love the
Lord your God with all
your heart, all your soul,
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“The secondis this, "YOU
SHALL LOVE YOUR

NEIGHBOR AS YOUR-
SELF.' There is no other
commandment greater

second is this, "You shall
love your neighbor as
yourself." There is no
other commandment
greater than these."

all your mind, and all your
strength.' 31 The second
is equally important:

‘Love your neighbor as
yourself." No other com-

peilov tovtov daan  thanthese.”

£VTOAT OVK €07TLV.

Notes:

Verse 28 is made up of a rather long sentence
with a number of secondary statements to the core
part of the sentence: “...he asked him,...” Such intro-
ductory sentences at the beginning of gospel narra-
tives are typical and provide the writer a way to set-
ting up the scene with the secondary statements.
To see how this appears in the Greek text, see the
Block Diagram of the Greek text in the larger inter-
net version of this study. In the Semantic Diagram
one can see the thought flow leading up to the cli-
matic declaration of Mark in v. 34b:: “After that no one
dared to ask him any question.” This analysis in turn
leads to an outlining of the passage as reflected in
the Expositional Outline based upon the schematizing
of the Greek text.

The scene setting statements in Mark include
the following: “One of the scribes came near and heard
them disputing with one another, and seeing that he an-
swered them well,...” Mark thus connects this passage
to the preceding one in vv. 18-27 where the Saddu-
cees attempted to trap Jesus with a question about
marriage and the resurrection. The scribe then
comes up to this group, hears what is taking place,
and then poses his question to Jesus with the same
motive to trap Jesus, hoping to be more successful
than the Sadducees who had failed in their attempt.

A couple of back-
ground issues need to be
treated before exploring
the implications of this
part of the text. First,
where did this conversa-
tion take place? Second, : Ao :
who was the scribe? Par- ] '_’;5I'r':--‘.-r,.__:,:_,_ i
ticularly in relation to the i
Sadducees and also to
the Pharisees?

The where question
is relatively easy to an-
swer. Jesus was in the outer court of the temple in
Jerusalem, as Mk. 11:27 sets up: “Again they came to
Jerusalem. As he was walking to the temple...” Many
scribes used the sheltered porches in the inside of

ol il o Tl
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mandment is greater
than these."

the outer walls as places to do teaching of their dis-
ciples as well as of interested passersby. Jesus was
following a long tradition in using this location as a

teaching spot. But on this Tuesday it was more the
issue of his opponents publicly challenging him on a
variety of issues with the motive of embarrassing

him before the people. The chief priests were the

first (MKk. 11:27-12:12); then the Pharisees (Mk. 12:13-
17); the Sadducees followed (Mk. 12:18-27); then a
Pharisaical scribe was next (Mk. 12:28-34). Jesus

then took the initiative which led to a denunciation of
the scribes (Mk. 12:35-40). The day ended on a posi-
tive note with His commendation of the widow (12:41-
44) before He left the temple in the late afternoon to
go to the Mount of Olives.

The second question of who were these people
confronting him is somewhat more involved. The
detailed answer to the identity of the chief priests
and the Sadducees will be left up to following the
internet hyperlinks linked to the above names. The
terms scribe and Pharisee need to be explored with
more detail since they have a more direct bearing
on our passage.

The term translated as “scribe” or “lawyer,”
ypaupotevg in the Greek (grammateus), confronts
the Bible translator with a dilemma. The work of a
Jewish grammateus
was considerably differ-
ent than that of a Greek
or Roman grammateus.
In the Greco-Roman cul-
& ture this person was
; similar to a modern law-
yer, in that his primary

el v s AR S

S e role was to understand

and interpret the Roman
law in behalf of his client
-- usually his master
since most lawyers were
slaves -- in the court room. But in Jewish tradition
there existed a long multifaceted tradition. At the end
of the Old Testament era with Ezra and Nehemiah,
the scribe emerges as both a copier of the sacred
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texts and consequently as an interpreter of them

because of being so familiar with their contents. In a
concordance search of the word “scribe” in the Bible
one notices this pattern. They also emerged as

teachers of the Law for the same reason. These

roles crystallize during the 400 years between the

Old and New Testaments. By Jesus’ day these du-
ties are embedded deeply in the term “scribe.” The
political and religious perspective of a scribe de-
pended upon his association with one of the domi-
nating religious groups among the Jews of the be-
ginning Christian century. Although some were Sad-
ducees, the majority were aligned with the Phari-
sees and reflected this viewpoint in their interpreta-
tion of Jewish religious life.

The scribe mentioned by Mark is understood to
be a Pharisee by Matthew to the extent that Matthew
(22:34-35) introduces the scene with the question
arising from the Pharisees: “When the Pharisees heard
that he had silenced the Sadducees, they gathered to-
gether, and one of them, a lawyer, asked him a question to
test him.” Interestingly, Matthew doesn’t use the same
term, grammateus, that Mark did about this person.
Instead, he uses the Greek term vouikéc (nomikos),
which is usually translated as “lawyer” in most an-
cient Greco-Roman literature. Luke also uses the
term nomikos. G. Bambauch (“ypouuotevg, -ewg, O,
grammateus, secretary, scribe,” Exegetical Dictio-
nary of the New Testament, Logos Systems) calls
attention to the variety of terms that are sometimes
used interchangably for scribe in the New Testament:

Of the 62 occurrences [of Ypoppatevc] in the NT,
57 are in the Synoptic Gospels, 4 in Acts, and 1 in
the Epistles. With the exception of Matt 13:52 (and
possibly 23:34), where Christian scribes are in view,
and Acts 19:35, where ypoppoteg is used in the
sense of secretary (= higher [Gentile] official), as well
as 1 Cor 1:20, where Isa 33:18 LXX is cited, all other
texts refer to Jewish scribes (= teachers of the law).
Thus vouLkog can stand in place of ypaupoteng 9
times (of which 7 are in the Synoptic Gospels and 2,
in a more general sense, in Titus 3:9, 13) and
vourod18dcoKoA0g can appear 3 times (of which 2
are in the Lukan literature and a more general usage
in1Tim 1:7).

Thus Matthew is using nomikos for Mark’s
grammateus, but with the same meaning. Prof.
Bambauch also calls attention to a number of inci-
dences where scribal Pharisees debated with Jesus:
“The individual scribal teachers who debated with
Jesus (cf. Mark 2:6, 16; 3:22; 9:11; 12:28, 32, 35)
appear as representatives of Pharisaic-rabbinic Juda-

ism opposing Christ (cf. 3:22 with Matt 12:24; Mark

12:28 with Matt 22:34f.; Mark 12:35 with Matt 22:41).”
Thus what we see here in Mark is not atypical. These
people had consistently opposed Jesus throughout
his public ministry.

That the Pharisees vigorously opposed Jesus is
not surprising. This religious tradition with many varia-
tions in the numerous Pharisaical associations of
Jesus’ day focused upon interpreting the Law of
Moses, especially the non-sacramental part, in strict
terms for religious and ethical behavior. Through a
complicated system of interpretation they sought to
apply every legal regulation to daily living. To do this
persuasively and successfully required years of in-
tensive training with a recognized rabbi. Jesus pos-
sessed no such training and no sympathy for the
approach of the Pharisees, as Matthew recounts in
Jesus’ blistering condemnation of them in Mt. 23 with
his often repeated “But woe to you, scribes and Phari-
sees, hypocrites!....”.

The question raised by this Pharisaical scribe in
Mk. 12 arises out of a testing of Jesus’ ability to inter-
pret the law accurately. Convinced that he was fac-
ing a person with no interpretative skill, the scribe
was confident that he could easily embarrass Jesus
in the eyes of the public as they listened to this ex-
change. Add to this the traditional disdain of the Phari-
sees toward the Sadducees. That Jesus had just
put down the Sadducees in their attempt (12:18-27),
this provided the scribe a chance to “score points”
for the Pharisees by succeeding where the Saddu-
cees had failed. This is the most natural view of the
motivation behind the scribe’s question. Some com-
mentators try to distance the scribe from the pre-
ceding hostile questioners on the basis of his agree-
ment with Jesus’ answer to his question. But Mat-
thew certainly doesn’t see the scribe with sincere
motives in contrast to the preceding questioners. His
“to test him” (telpalmv avTov,) in 22:35b makes it
clear how Matthew viewed the scribe’s intentions. |
seriously doubt that Mark did either. This is espe-
cially the case with Mark’s biting condemnation of
scribes in 12:38-40 right after our passage: “38 As
he taught, he said, ‘Beware of the scribes, who like to
walk around in long robes, and to be greeted with respect
in the marketplaces, 39 and to have the best seats in the
synagogues and places of honor at banquets! 40 They
devour widows' houses and for the sake of appearance
say long prayers. They will receive the greater condemna-
tion.”

The question put to Jesus by the scribe was
simple: “Which commandment is the first of all?” (IToio
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£07TLv €VvToAN TpoTn TavTmy;). Matthew (22:36) is a
little more specific with his “Teacher, which command-
ment in the law is the greatest?” (AlddokaAe, ol
EVTOAN LEYAAN €V TA VOU®;).

This was a fairly common question among Jew-
ish scribes of that time as Lamar Williamson Jr. (“The
Gospel of Mark,” Interpretation Commentaries, iP-
reach) notes:

In the present passage, the scribe puts a kind of ques-
tion which was often used in Jewish circles as a means
of capturing the essential thrust and flavor of a rabbi’s
mind and teaching. Hillel the Elder (ca. 40 B.C.-A.D.

10), when challenged by a Gentile to “teach me the

whole Torah while | stand on one foot,” replied, “What is
hateful to you, do not to your neighbor: that is the whole
Torah, while the rest is the commentary thereof; go and
learn it” (Babylonian Talmud, Shabbath 31a). Similarly,
Jesus, asked which is the most important of all the

commandments, answers by combining Deut. 6:4-5 and
Lev. 19:18.

The nature of the question is helpfully summa-
rized by Timothy Geddart (“Mark,” Believers Church
Bible Commentary, iPreach):

Which commandment is the first of all? (12:28b). The
question is not about chronology (which was given first?)
and not strictly about priority (which is more important
than the others?). It has more to do with centrality. Which
commandment is at the heart of the law? Which
commandment makes the keeping of all the others both
possible and meaningful? Which commandment
determines the proper application of all the others?

Jesus’ answer was first drawn from the Jewish
Shema in Deut. 6:4-5: “4 Hear, O Israel: The Lord is our
God, the Lord alone. 5 You shall love the Lord your God
with all your heart, and with all your soul, and with all your
might.” This was an accepted answer among Jews,
as well as being Jesus’ personal summation. As the
Shema in Judaism even to this day, these verses
serve as a synagogue sabbath service call to wor-
ship that declares the exclusive existence of God
alone and the call to devote one’s life to the service
of that God. Faithful Jews since the second century
BCE have also begun and ended each day with the
recitation of these verses as a prayer. Through re-
citing this, one declares the monotheistic existence
of God, and pledges commitment to God.

The ripple effect of Jesus’ answer will be seen in
the early Christian adoption of Jewish monotheism.
But the emerging view of a trinitarian God -- Father,
Son, and Holy Spirit; three in one -- will set up ten-
sion and challenge to prevent a trinitarian view from
degenerating into polytheism -- something that Chris-

tians have sometimes been accused of doing. The
tension here will be what sets Christians apart from
both Jews and Muslims who maintain a strict mono-
theistic view.

The first obligation of all humanity in Jesus’ reply
then is to love God with every ounce of our being. No
watering down of that devotion is permitted, as Jesus
declared in the Sermon on the Mount (Mt. 6:24): “No
one can serve two masters; for a slave will either hate the
one and love the other, or be devoted to the one and de-
spise the other. You cannot serve God and wealth.” God
must stand as God in order to be God in our lives.
This is just as true today, as it was when Jesus first
spoke these words in AD 30.

His second answer is taken from Lev. 19:18: “You
shall not take vengeance or bear a grudge against any of
your people, but you shall love your neighbor as yourself: |
amthe Lord.”

The use of the second part of the Leviticus pas-
sage highlights the main thrust. Early Christianity will
adopt Jesus’ position and use the same passage
repeatedly, as is reflected in Rom. 13:9; Gal. 5:14;
Jas. 2:8. Although not always emphasized so promi-
nently as here in ancient Jewish tradition, loving one’s
neighbor nonetheless stood as an important part of
Jewish teaching. Out of it came the almsgiving tra-
dition. Luke focuses in on one particular aspect of
this Jewish interpretation with his somewhat similar
depiction of Jesus encounter with a lawyer earlier in
Jesus ministry (10:25-28). After hearing a similar re-
sponse from Jesus, the Jewish lawyer reflected a
common interpretation about the meaning of “neigh-
bor” (10:29): “But wanting to justify himself, he asked
Jesus, ‘And who is my neighbor?™" This prompted Jesus’
parable of the Good Samaritan as a definition of
neighbor. The limited definition of “neighbor” as a fel-
low Jew is rejected in favor of neighbor as someone
in need and with no ethnic or religious boundaries
attached.

Jesus then linked these two commandments
together with his declaration: “There is no other com-
mandment greater than these." Again, this was not a
new idea. The entire structure of the Legal Code in
the Old Testament is built off such a link. Itis seenin
the structure of the Ten Commandments with the
first four (e.g., Ex. 20:1-11) having to do with loving
God and the last six (e.g., Ex. 20:12-17) as focused
on loving one’s neighbor (the so-called vertical/hori-
zontal structure).

Jesus followed Jewish interpretative tradition
here, as well as grounded Christian religious orien-
tation in this Jewish tradition. But with different impli-
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cations about the meaning of both love for God and
love for neighbor. These extensions of meaning will
set Christians apart from Jews and others in the

years to come. This, like it did Jesus with the grow-
ing determination of the Pharisees to rid themselves
of this untrained revolutionary from Nazareth.

One should therefore be very cautious about
glossing over real differences when similarities ap-
pear on the surface. This has been the failure of
Christian ecumenism for several decades. Harmony
has been sought merely on the basis of superficial

similarities and the real differences underneath have
been ignored. To do so is to eventually gut various
Christian traditions of their spiritual vitality and life in
order to create a lifeless unified front. Meaningful dia-
logue is both possible and needed among differing
religious traditions. But it must be based upon hon-
est, openly expressed recognition of and respect for
the deeper differences of those traditions. Then, joint
efforts within the framework of common beliefs can
be achieved effectively and without snuffing out the
life of each tradition.

b. Layer’s agreement with Jesus’ observation,

vv. 32-34

Greek NT
<12:32> kol elnev aHTH O
ypaupotevg, Kaldg,
diddokale, €n aAndeiag
gneg 8L €1 £6TLY KOl OVK
£€oTLv JAAOG TANV 00TOD
<12:33> kol 10 oyondyv
ovtov €& OAng TNg
Kapdilog kKot €€ OANg Tiig
GLVEGEMG KO € OANG TG
1o 00C KOl TO GYOTay TOV
TANGlov ®¢ £0VTOV
TEPLOGOTEPOV EGTLV
TAVTOV TV
OAOKOVTOUATOV Kol
Ovoldv. <12:34> xal o
‘Incodg v [avtov] oTL
vouvey®c Gmekpion elnev
aOt®, O paxpay el amod
Mg Baoireiag 10D Ogod.
KOl OVOELG OVKETL ETOAMLO,
0VTOV ETEPMTNGOL.

Notes:

NASB

32 The scribe said to

Him, "Right, Teacher;

You have truly stated that
HE IS ONE, AND THERE
IS NO ONE ELSE BE-
SIDES HIM; 33 AND TO
LOVE HIM WITH ALL THE
HEART AND WITH ALL

THE UNDERSTANDING

AND WITH ALL THE

STRENGTH, AND TO

LOVE ONE'S NEIGHBOR
AS HIMSELF, is much

more than all burnt offer-
ings and sacrifices." 34
When Jesus saw that he
had answered intelli-
gently, He said to him,

"You are not far from the
kingdom of God." After

that, no one would ven-
ture to ask Him any more
questions.

NRSV

32 Then the scribe said

to him, "You are right,

Teacher; you have truly
said that "he is one, and
besides him there is no

other'; 33 and "to love him
with all the heart, and with
all the understanding,

and with all the strength,’
and "to love one's neigh-
bor as oneself,'—this is
much more important

than all whole burnt offer-
ings and sacrifices." 34
When Jesus saw that he
answered wisely, he said
to him, "You are not far
from the kingdom of

God." After that no one

dared to ask him any

question.

NLT
32 The teacher of reli-
gious law replied, "Well
said, Teacher. You have
spoken the truth by say-
ing that there is only one
God and no other. 33 And
| know it is important to
love him with all my heart
and all my understanding
and all my strength, and
to love my neighbors as
myself. This is more im-
portant than to offer all of
the burnt offerings and
sacrifices required in the
law." 34 Realizing this
man's understanding,
Jesus said to him, "You
are not far from the King-
dom of God." And after
that, no one dared to ask
him any more questions.

In this second dialogue, the scribe concurs with
Jesus’ assessment and Jesus then responds to his
agreement. This interchange is left out of Matthew’s
account. This highlights emphasis upon Jesus an-
swer to the scribe in Matthew.

The scribe’s response not only repeats the es-
sence of Jesus previous answer but adds “this is
much more important than all whole burnt offerings and
sacrifices." What is reflected here is the eight cen-
tury, and subsequent, prophetic assessment of the
role of personal commitment and the sacrificial sys-
tem. Timothy Geddert (BCBC) sums it up well:

Mark’s scribe agrees with Jeremiah’s perspective, and

of course Jesus does as well. In his teaching in Galilee,
Jesus has focused on what goes on in the heart and
what comes out of it, not on what sticks to the hands or
goes into the mouth (7:2, 15, 18-23). Now in Jerusalem,
his focus is on the center of the law, on love for God, on
love for neighbor, not on all the business of ceremonial
religion, animals, coins, doves (11:15-17), burnt offer-

ings, and sacrifices (12:33)—all leaves, no fruit (11:13).

But one must not interpret this to imply that the
temple and the sacrificial system had no value in
Jesus’ view. The book of Hebrews makes it clear
that Jesus’ sacrifice of himself grew out of the legiti-
macy of the temple sacrificial system. The point is

Page 8 of Mk. 12:28-34 Bible Study



that Jesus’ death as a sacrifice became a replace-
ment for the temple system and stood as its culmi-
nation.

One of the enduring interpretive issues of both
the scribe’s statement and Jesus agreement with it
is what is the role of corporate public worship in re-
lationship to personal daily devotion? With George
Barna’s frequent polling of the American Christian
communities and discovering a growing trend among
Christians in the US to distance themselves from
organized Christianity while contending that they are
genuinely committed Christians, this issue is becom-
ing more crucial as time passes.

Does this passage lend credence to the view
that one doesn’t need to attend church to be a good
Christian? Note the results of Barna’s recent sur-

vey:

Relying upon national research conducted over the past
several years, Barna profiles a group of more than 20
million adults throughout the nation labeled “revolution-
aries.” He noted that although measures of traditional
church participation in activities such as worship atten-
dance, Sunday school, prayer, and Bible reading have
remained relatively unchanged during the past twenty
years, the Revolutionary faith movement is growing rap-
idly.

“These are people who are less interested in attending
church than in being the church,” he explained. “We
found that there is a significant distinction in the minds
of many people between the local church —with a small
‘c’—and the universal Church — with a capital ‘C’. Revo-
lutionaries tend to be more focused on being the Church,
capital C, whether they participate in a congregational
church or not.”

To be sure, corporate Christianity in organized
church life often reflects a weak and questionable
Christianity. | suspect many are using the old ad-
age, “There’s hypocrites in the church,” as an ex-
cuse for not attending church and getting involved in
its ministries. A few are smart enough about the Bible
to perhaps use passages like this one to justify their
non-involvement.

But does this passage legitimize such a stance?
The answer is a resounding “No.” To pit mercy
against sacrifice is to miss the point not only here
but all the way back to the eighth century prophets
like Amos, Hosea, Isaiah and Micah who first made
these statement. The problem then and now is when
sacrifice (public worship) looses its ability to chal-
lenge and transform, and the individual adheres to
such empty worship as a substitute for personal com-
mitment. This is the context for what the scribe de-
clared here in Mark. A balance between both public

worship and personal devotion is critical to a healthy
Christianity. When distortion of either takes place,
nothing spiritually good will result.

Jesus’ response to the scribe was simply: “When
Jesus saw that he answered wisely, he said to him, "You
are not far from the kingdom of God.” (ko 6 'ITncodg 16mv
[ovTov] 8TL vouvexdc dnekpidn einev ovtd, OV
pokpov el and i Paciieiag 10D Beod.). Any view
that understands this as accepting the scribe’s reli-
gious condition misses the point completely. Timo-
thy Geddart (BCBC) summarizes it well:

Why is the scribe declared not far from the kingdom?
How far is not far? Two points are worth considering.
First, nowhere in Mark is anyone ever said to fully enter
the kingdom. That experience awaits the kingdom’s full
consummation. Second, Mark may well be saying that
one is positioned near God’s kingdom when priorities
are correctly set. However, life within God’s kingdom
depends not just on setting right priorities, but on living
them out. Jesus is not critiquing this scribe for being
not far away (= “still outside”). Instead, Jesus is implicitly
inviting him (and all others, then and now) to accept and
practice the priorities Jesus teaches, thus participating
in God’s reign.

We must never forget those haunting words of Jesus
in the Sermon on the Mount (7:21-23): 21 "Not every-
one who says to me, "Lord, Lord," will enter the kingdom of
heaven, but only the one who does the will of my Father in
heaven. 22 On that day many will say to me, "Lord, Lord,
did we not prophesy in your name, and cast out demons in
your name, and do many deeds of power in your name?"
23 Then | will declare to them, "l never knew you; go away
from me, you evildoers.'

The final statement in the Markan text is found in
verse 34b: “After that no one dared to ask him any
question” (xol ovdelg 0VKETL €T0AUN OVTOV
eneporioot.). Mark inserted this comment, which is
left out of Matthew’s account. For Mark, the point
was to stress that no one that day wanted to chal-
lenge Jesus in an attempt to embarrass him. All those
who had so tried had ended up being embarrassed
themselves.

The lingering impact of this statement for us is
to remind us of the powerful and persuasive ability
of Christ to interprete correctly God’s will, especially
as it is revealed in sacred scripture. When Jesus
sets forth a stance, we can count on it being correct
and well founded. Our life and hope for eternity can
be built on what Jesus has said.

May we then take his words seriously!
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Mark 12:28-34

Greek NT

<12:28> Kol mpocerBav €1¢TAY YpoUUaTEmV GK0VGAcoNT@Y uE{NTOUVINY, 180V 6Tt KOAGS dmekpidn adToic
EMNPOINGEY 00OV, [Tola €6Tiv EVIoAN TpmTN TAvToY; <12:29> anexpidn o Incodg 6t Ipw €otiy, “AKxove,
Topani, kVplog 6 Bedc MU@V KVpLog €1¢ €otiy, <12:30> kol dyannioeig kKOplov OV Bedv cov €€ SAng tiig
Kopdlog cov kal €€ OANg Thg Yuyfic cov Kol €€ OAng TG dtavoiog 6ov Kol €€ OAng Thg 1oyvog cov. <«12:31>
devtépo 0V, "AYOTNCELS TOV TANGLOV GOV MW GEOVTOV. UELL®V TOVT®V GAAN €vTOAN 0VK £oTiy. <12:32> Kot
ginev avT® O ypopuuoteve, Kolde, S1ddokale, €n’ dAndeiag eineg 61t €1¢ €0tV KOl 00K £6TLV GALOC ANV
0vtoD «12:33> kol 1O dyomav avTov €€ OANG TG Kopdlog Kol €€ OANG THg cuVEGEmG Kol €€ OANG TG LoYVOC
KO1 TO Gyandy TOV TANGLOV ™G £0VTOV TEPLGGOTEPOV £GTLV TAVIMV TAV OAOKAVTOUATOV KOl Buctdy. <12:34>
kol 6 Incodg idmv [adtov] Tt vouveyde dnexpidn elnev ovtd, OV pokpay €1 and tiig Baciieiog 10D Oeod.
KOL 0VOELC OVKETL ETOMLO, QVTOV ENEPMTIGOL.

NASB
28 One of the scribes came and heard them arguing, and recognizing that He had answered them

well, asked Him, "What commandment is the foremost of all?" 29 Jesus answered, "The foremost is,

"HEAR, O ISRAEL! THE LORD OUR GOD IS ONE LORD; 30 AND YOU SHALL LOVE THE LORD YOUR GOD WITH
ALL YOUR HEART, AND WITHALL YOUR SOUL, AND WITHALL YOUR MIND, AND WITHALL YOUR STRENGTH.'
31 "The second is this, 'YOU SHALL LOVE YOUR NEIGHBOR AS YOURSELF.' There is no other command-
ment greater than these." 32 The scribe said to Him, "Right, Teacher; You have truly stated that HE IS ONE,
AND THERE IS NO ONE ELSE BESIDES HIM; 33 AND TO LOVE HIM WITH ALL THE HEART AND WITH ALL THE
UNDERSTANDING AND WITH ALL THE STRENGTH, AND TO LOVE ONE'S NEIGHBOR AS HIMSELF, is much
more than all burnt offerings and sacrifices." 34 When Jesus saw that he had answered intelligently, He
said to him, "You are not far from the kingdom of God." After that, no one would venture to ask Him any
more questions.

NRSV
28 One of the scribes came near and heard them disputing with one another, and seeing that he

answered them well, he asked him, "Which commandment is the first of all?" 29 Jesus answered, "The
firstis, "Hear, O Israel: the Lord our God, the Lord is one; 30 you shall love the Lord your God with all your
heart, and with all your soul, and with all your mind, and with all your strength.' 31 The second is this, "You
shall love your neighbor as yourself.' There is no other commandment greater than these." 32 Then the
scribe said to him, "You are right, Teacher; you have truly said that "he is one, and besides him there is no
other'; 33 and "to love him with all the heart, and with all the understanding, and with all the strength,' and "to
love one's neighbor as oneself,'—this is much more important than all whole burnt offerings and sacri-
fices." 34 When Jesus saw that he answered wisely, he said to him, "You are not far from the kingdom of
God." After that no one dared to ask him any question.

NLT

28 One of the teachers of religious law was standing there listening to the discussion. He realized that
Jesus had answered well, so he asked, "Of all the commandments, which is the most important?" 29
Jesus replied, "The most important commandment is this: ‘Hear, O Israel! The Lord our God is the one
and only Lord. 30 And you must love the Lord your God with all your heart, all your soul, all your mind, and
all your strength.' 31 The second is equally important: ‘Love your neighbor as yourself." No other com-
mandment is greater than these." 32 The teacher of religious law replied, "Well said, Teacher. You have
spoken the truth by saying that there is only one God and no other. 33 And | know it is important to love him
with all my heart and all my understanding and all my strength, and to love my neighbors as myself. This
is more important than to offer all of the burnt offerings and sacrifices required in the law." 34 Realizing this
man's understanding, Jesus said to him, "You are not far from the Kingdom of God." And after that, no one
dared to ask him any more questions.
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Matt 22:34-40

Greek NT
22:34> Ot 8¢ Poploaiot AKOVCOVTES OTL EHLULMOGEV TOVE L0dS0VKOL0VG cLVXONcaV €L TO AVTO,
22:35> xai ennpatnoey e1g €€ oavTdV [vouikog] metpdlav avtdv, 22:36> Alddokaie, Tola £VIOAN
UEYAAN €V T@ VOL®; <22:37> 0 € £dM 0VTA, 'AYOTNCELS KVPLOV TOV OOV GOV €v OAN TH] Kapdig GOV KoL
€v OAN T Yuy T 6oV Kal €v OAN T dtavolg cov’ <22:38> avTn £6TLV 1| LEYOAN KOL TPAOTN EVTOAN. <22:39>
devtépa de Ololo 0TT, "AYOTNOELG TOV TANGLOV GOV MG GEQVTOV. <22:40> £V T00TOLG TOIG SVOLV EVIOATIG
OAOG O VOLLOC KPEUOTOL KO Ol TPOPTITOL.

NASB
34 But when the Pharisees heard that Jesus had silenced the Sadducees, they gathered themselves
together. 35 One of them, a lawyer, asked Him a question, testing Him, 36 "Teacher, which is the great
commandment in the Law?" 37 And He said to him, " "YOU SHALL LOVE THE LORD YOUR GOD WITH ALL
YOUR HEART, AND WITH ALL YOUR SOUL, AND WITH ALL YOUR MIND.' 38 This is the great and foremost
commandment. 39 The second is like it, 'YOU SHALL LOVE YOUR NEIGHBOR AS YOURSELF.' 40 On these
two commandments depend the whole Law and the Prophets."

NRSV
34 When the Pharisees heard that he had silenced the Sadducees, they gathered together, 35 and one
of them, a lawyer, asked him a question to test him. 36 "Teacher, which commandment in the law is the
greatest?" 37 He said to him, " "You shall love the Lord your God with all your heart, and with all your soul,
and with all your mind.' 38 This is the greatest and first commandment. 39 And a second is like it: "You shall
love your neighbor as yourself.' 40 On these two commandments hang all the law and the prophets."

NLT
34 But when the Pharisees heard that he had silenced the Sadducees with his reply, they thought up
a fresh question of their own to ask him. 35 One of them, an expert in religious law, tried to trap him with this
question: 36 "Teacher, which is the most important commandment in the law of Moses?" 37 Jesus replied,
"You must love the Lord your God with all your heart, all your soul, and all your mind.' 38 This is the first and
greatest commandment. 39 A second is equally important: ‘Love your neighbor as yourself.' 40 All the
other commandments and all the demands of the prophets are based on these two commandments."
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Luke 10:25-37

Greek NT

10:25 Kot 1800 voutkdg tig avéotn knelpdlov avtov AEywv, ALdGoKaAE T1 Tonoog {oNV aloviov
KAnpovounow; 10:26 6 8¢ einev npodg avtdv, Ev 1@ voum 1t yéypomtal; ndg dvaywvookelg; 10:27 6 8¢
amoxplOeic elnev, Ayomnoetg kupLov 1oV Be6v cov €€ SAne [thic] kapdiac cov kot £v SAN TH Wuyii cov Kol &v
& T} Loy vi cov kat £v AN 1h Stovoiq cov, Kol TOV TANGiov 6ov i¢ ceovtdy. 10:28 einev 8¢ adtd, OpORC
onekpiOng 1odTo molel ko {non.

10:29 6 8¢ B¢dmv Sucardoan £0vTov elnev Tpog 1OV Incodv, Kai tic £otiv pov minctov; 10:30 vmorofov
6 ‘Incodg eimev, "AvBpondc ti¢ kotéPatvey amd Tepovoolnu ig Tepiy® kol Anotoic meptémecey, ol Kol
€KOV0OVIEG 0VTOV Kol TANYOG emO€vteg annABov aogvtec nuibavi. 10:31 kota cuykvplay 6€ 1EPEVS TIG
KoTEPaivey €v 11 00@ EKELVY Kol 10®V avtov avtimopfAbeyv: 10:32 ouolmg dg kot Agvitng [yevouevoc] kot
1OV 10mOoV €A0MV Kol 180V dvtimopfiBey. 10:33 Topopitng 8¢ Tic 6devmv HAOeV Kot AVTOV KOl 18V
gomhoyyvicdn 10:34 kol mpocerBdV KaTEINGEV TO TPOOUOTO 0VTOD EMLYEMY EAOLOV KOL 01vOV, EmPiRdcag
d€ aVTOV €M1 T0 1810V KTNVOG NYOYEV 00TOV €1¢ TOVOOYETOV KOl €nepeAndn avtod. 10:35 kol £mt v ovplov
£xBorav £dwxev dV0 dnvapia 16 tavdoyel kol einev, ExtueAindntt ovtod, kot 6 T v Tpocdamaviong £ym v
Q) EnovEPYEcOol e Anodnom col. 10:36 Tig T0VT®V TV TPLOV TANGLOV SOKEL GOL YEYOVEVAL TOD EUTEGCOVTOG
elc ToUg Anotdg;  10:37 6 8¢ einev, ‘O mocog 10 EAe0g LET 00TOD. elmev &€ ovtd O Incode, [Topevov Kol
OV TOLEL OOLMC.

NASB

25 And a lawyer stood up and put Him to the test, saying, "Teacher, what shall | do to inherit eternal
life?" 26 And He said to him, "What is written in the Law? How does it read to you?" 27 And he answered,
"YOU SHALL LOVE THE LORD YOUR GOD WITH ALL YOUR HEART, AND WITH ALL YOUR SOUL,
AND WITH ALL YOUR STRENGTH, AND WITH ALL YOUR MIND; AND YOUR NEIGHBOR AS YOUR-
SELF." 28 And He said to him, "You have answered correctly; DO THIS AND YOU WILL LIVE."

29 But wishing to justify himself, he said to Jesus, "And who is my neighbor?" 30 Jesus replied and
said, "A man was going down from Jerusalem to Jericho, and fell among robbers, and they stripped him
and beat him, and went away leaving him half dead. 31 "And by chance a priest was going down on that
road, and when he saw him, he passed by on the other side. 32 "Likewise a Levite also, when he came to
the place and saw him, passed by on the other side. 33 "But a Samaritan, who was on a journey, came
upon him; and when he saw him, he felt compassion, 34 and came to him and bandaged up his wounds,
pouring oil and wine on them; and he put him on his own beast, and brought him to an inn and took care of
him. 35 "On the next day he took out two denarii and gave them to the innkeeper and said, "Take care of
him; and whatever more you spend, when | return | will repay you.' 36 "Which of these three do you think
proved to be a neighbor to the man who fell into the robbers' hands?" 37 And he said, "The one who
showed mercy toward him." Then Jesus said to him, "Go and do the same."

NRSV

25 Just then a lawyer stood up to test Jesus. "Teacher," he said, "what must | do to inherit eternal life?"
26 He said to him, "What is written in the law? What do you read there?" 27 He answered, "You shall love
the Lord your God with all your heart, and with all your soul, and with all your strength, and with all your
mind; and your neighbor as yourself." 28 And he said to him, "You have given the right answer; do this, and
you will live."

29 But wanting to justify himself, he asked Jesus, "And who is my neighbor?" 30 Jesus replied, "A man
was going down from Jerusalem to Jericho, and fell into the hands of robbers, who stripped him, beat him,
and went away, leaving him half dead. 31 Now by chance a priest was going down that road; and when he
saw him, he passed by on the other side. 32 So likewise a Levite, when he came to the place and saw him,
passed by on the other side. 33 But a Samaritan while traveling came near him; and when he saw him, he
was moved with pity. 34 He went to him and bandaged his wounds, having poured oil and wine on them.
Then he put him on his own animal, brought him to an inn, and took care of him. 35 The next day he took out
two denarii, gave them to the innkeeper, and said, "Take care of him; and when | come back, | will repay you
whatever more you spend.' 36 Which of these three, do you think, was a neighbor to the man who fell into
the hands of the robbers?" 37 He said, "The one who showed him mercy." Jesus said to him, "Go and do
likewise."
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NLT
25 One day an expert in religious law stood up to test Jesus by asking him this question: "Teacher,
what must | do to receive eternal life?" 26 Jesus replied, "What does the law of Moses say? How do you
read it?" 27 The man answered, ""You must love the Lord your God with all your heart, all your soul, all your
strength, and all your mind.' And, ‘Love your neighbor as yourself.™ 28 "Right!" Jesus told him. "Do this and
you will live!"

29 The man wanted to justify his actions, so he asked Jesus, "And who is my neighbor?" 30 Jesus
replied with an illustration: "A Jewish man was traveling on a trip from Jerusalem to Jericho, and he was
attacked by bandits. They stripped him of his clothes and money, beat him up, and left him half dead beside
the road. 31 "By chance a Jewish priest came along; but when he saw the man lying there, he crossed to
the other side of the road and passed him by. 32 A Temple assistant walked over and looked at him lying
there, but he also passed by on the other side. 33 "Then a despised Samaritan came along, and when he
saw the man, he felt deep pity. 34 Kneeling beside him, the Samaritan soothed his wounds with medicine
and bandaged them. Then he put the man on his own donkey and took him to an inn, where he took care
of him. 35 The next day he handed the innkeeper two pieces of silver and told him to take care of the man.
'If his bill runs higher than that,' he said, 'I'll pay the difference the next time | am here.' 36 "Now which of
these three would you say was a neighbor to the man who was attacked by bandits?" Jesus asked. 37 The
man replied, "The one who showed him mercy." Then Jesus said, "Yes, now go and do the same."

Page 13 of Mk. 12:28-34 Bible Study



Greek NT Diagram

12:28 Ka1i
TPOceEABDV
0KOVCOg AVTAV
cv{nrtovvioyv,
10V
0Tl KOA®G amexkpidn avtoig
1 €1g TAV YPOUULATEDV. . .€NNPAOTNCEV 0DTOV,

lloito €otTiv €VvTOoAN TPOTN TAVIOV;
2 122 grexpibn 6 ‘Incodg
o ottt llpotn €otiv,
"Axove ,
‘ToponA,
KUplLog O Bedc NMuUBV kVplog €lc €oTlv,
12:30 K(xi
AYOTNOELG KUpLOV TOV BedV cov
€g OAng thg kxopdiog cov
Kol
€€ OAng TNg yuyfg cov
Kol
€€ OAng TfNg dirovoiog Gov
Kol
€€ OAng TMNg 1oyvog Gov.
[B12:31 dsvtépa avTn,
‘Ayannoelg tOV TANCLlOV GOV
Og GEQVLTOV.

petlov tovTOV

Y GAATN €VTOAT OVK €0TLV.
12:32 Kai
3 einev oOTH O YpoOUUOTEDG,
[ |
1) KoAdg ,
d1840KaAE ,
€n ' aandetiog
= einec
8Tl £lg €0tV
Kol
OVK €0T1lV GAAOG TAMV 0VTOV"
12:33 KOti

TO ayomdv oVTOV. ..
€€ OAng Thc xopdiag
Kol
€€ OAng TNg ocLVVEGCENG
Kol
€€ OAng Thg toyvoc
Kol
TO Oyomav TOV TANciov. ..
WG €0VTOV
. .TEP LOGOTEPOV €0TLV
TAVTOV TOV OAOKOVLTOUOTOV
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Kol

Buc LAV .
12:34 Kol
1dov [avTOV]
0Tl vovveydg amekp1On
0 'Incodg...einev aVT®,
00 pokpdv €l anod tfic Baciietiac Tod Oeod.
Kol

0VAELC OVKETL £€TOAUN QVTOV E£TMEPOTNOOTL.

Semantic Diagram
————————————————————— 1 1Aor Act Ind 3 S 8{g TOV YPOUULOTEDV

I e 2 1 Ror Dep Ind 3 S O 'Inocodg

e[ Kol
I 3 2 Ror Act Ind 3 S O ypouuoteig,
————— | Kol
————————————————————— 4 2 Aor At Ind 3 S O 'Imocodg
KOl

————————————————————————————— 5 TImperf Act Ind 3 S oWdelg

Expositional Outline
lawyer’s question led to Jesus affirming the lawyer
-2) The lawyer’s question was answered by Jesus
(1) The lawyer asked about the greatest commandment
(2) Jesus affirmed the two most important commandments dealing with love
3-4) The lawyer’s agreement prompted Jesus to affirm the lawyer
3
(4

’:
/\-h
—_ ~—
,\3>

3) The lawyer agreed with Jesus’ answer
) Jesus affired the lawyer

(5) The impact of the conversation left everyone afraid to confront Jesus.
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