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**************************************************************************
   Quick Links to the Study
 I. Context         II. Message
  a. Historical   a. God gave Moses instructions, vv. 9-10a 
 b. Literary   b. Instructions to the people, vv. 10b-14

***************************************************************************

 What is a religious calen-
dar? And is having one impor-
tant to the life of a church? 
The study in this lesson plugs 
us into the annual religious 
calendar of ancient Israel.  
That the religious calendar 
played an important role can 
be seen from the five calendar 
texts in the Pentateuch: Exo-
dus 23:12-19; 34:17-26; Deut. 
16:1-17; Lev. 23; Numbers 28-
29. Numbers 28-29 is the most 
detailed, and a close literary 
relationship exists between it 
and Leviticus 23. 
 The worship of God in 
the temple revolved around 
seven major festival celebrations. Our passage, vv. 9-14, treats a worship procedure that 
was a part of the three major pilgrim festivals: Passover, Pentecost, and Yom Kippur. 
 In order to profit from this Old Testament text we must resist the temptation to spiritu-
alize or allegorize these texts as though they were intended to point to Christ. In reality, 
the significance of Christ’s redemptive work draws upon the foundation laid by these 
festivals. To say that they point to Christ is to miss the point. They don’t point to Christ; 
rather, Christ points to them as defining his mission! 

I. Context
 The background for this passage is important to understand. This material for Leviticus is closely con-
nected to the background of the Pentateuch, or the first five books of the Old Testament. Collectively they 
were viewed as the Torah of God in Jewish and early Christian tradition. Also important for background 
studies are the other OT texts that detail the system of festivals and feasts in the religious tradition. 
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 a. Historical
  External History. As a part of the Penta-
teuch, its compositional history is clouded in the 
foggy past without much clear data to analyze. Fre-
quently down through interpretative history these five 
books have simply been called the ‘books of Moses.’ 
This because Moses has been closely associated 
with these documents by virtue of his leadership of 
the Israelite people in their move from slaves to na-
tion. These documents have also been labeled the 
Law of Moses as well.
 Although Moses certainly had a lot to do with the 
materials found in these documents, several indica-
tors inside them suggest that at least in their present 
form they came into existence much later than the 
lifetime of Moses himself. References such as to 
the Canaanites being in the land ‘at that time’ (Gen. 
12:6) suggesting that ‘now’ they were no longer in 
that land, as well as Moses’ own death narrated in 
Deut. 34 which is obviously narrated from another 
person’s perspective rather than Moses’ -- all these 
and many more began suggesting to Bible students 
-- both Jewish and Christian -- as early as the middle 
ages that the compositional history is more complex 
than simply assigning it to Moses would allow.
 Beginning in the late 1500s Christian scholars 
began probing the origins intensely in light of the 
emerging emphasis on study of history, especially 
ancient history, in western culture. This intense 
analysis led to the development of the viewpoint that 
the Pentateuch emerged in its present form in the 
period from the late exile to the post-exilic era during 
the fifth and fourth centuries BCE Numerous sources 
of material were utilized in the composing of these 
five OT documents, leading to the most commonly 
adopted view of the J, E, D, P sources as being 
dominate. This, of course, doesn’t deny that much of 
the source material goes back to Moses himself, but 
does demonstrate that the book we know as Gen-
esis owes its present form to editors who lived and 
worked many centuries after the stories themselves 
took place. Their intent was to carefully preserve the 
story of ‘beginnings,’ beginnings of both humanity in 
general and of the Israelite people in particular. For 
that we can give thanks to God who providentially 
guided this process through to its culmination in this 
first document of our Bible.
 Regarding its connection to the other documents 
in the Pentateuch, J. Milgrom (“Leviticus,” Inter-
preter’s Dictionary of the Bible, iPreach) observes:

  [Heb. arqyw; LXX leuitiko”n]. The book is 

more aptly described by its tannaitic name !ynhk 
trwt, “The Priests’ Manual.” It is thematically 
an independent entity. In Exodus, the P code 
(see PRIESTLY WRITERS[S]) describes the 
construction of the cultic implements (the 
tabernacle and the priestly vestments), whereas 
Leviticus converts this static picture into scenes 
from the living cult. Numbers then concentrates 
on the cultic laws of the camp in motion, e.g., the 
military arrangement of the tribes, the censuses 
of the warriors, the transport of the sanctums 
and their protection against encroachment 
(see ENCROACHMENT[S]). Since the latter is 
the main function of the Levites, it is striking 
that all the laws pertaining to the Levites are in 
Numbers, and none are in Leviticus.

  Although “The Priests’ Manual” focuses on 
the priests, few laws are reserved for them alone 
(Lev. 8:1-10; 16:1-28; 21:1-22:16). Their role is 
defined in pedagogic terms: to teach the distinc-
tions “between the holy and profane, between the 
pure and impure” (10:10; cf. 14:57; 15:31). They 
must do this, because Israel’s moral sins and 
physical impurities lead to the defilement of the 
sanctuary and its eventual abandonment by God 
(see ATONEMENT IN THE OT[S]; ATONEMENT, 
DAY OF[S]). The priests, then, are charged with a 
double task: to instruct Israel not to cause defile-
ment, and to purge the sanctuary whenever it is 
defiled. However, Leviticus is not just a collection 
of rituals. On the contrary, the ethical element 
fuses with and even informs the ritual so that one 
may seek a moral basis behind each ritual act.   

Thus Leviticus is deeply oriented to the sacrificial 
system installed first in the tabernacle and then later 
in the Jewish temple in Jerusalem.
  Internal History. The time and place mark-
ers inside 23:9-14, although very limited, revolve 
around the annual lunar calendar of the ancient 
Israelites. S.J. de Vries (“Calendar,” Interpreter’s 
Dictionary of the Bible, iPreach) outlines the months 
of the Israelite lunar calender as follows:

  Taking these1 over by transliteration, 
and probably without a full understanding 
of their original mythological associations, 
the Hebrews gave this new series of names 
to their months. With the passages where 
they occur in the OT and the Apoc., and with 
their LXX equivalents for the latter, these 

 1Babylonian calendar names of months.
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Babylonian names appear in the following 
form in Hebrew:

1. Nisan (@syn [Neh. 2:1; Esth. 
3:7]; Nisa[n] [I Esd. 5:6; Add. Esth. 
1:1]; II Macc. 11:30, 33, 38, have the 
Macedonian equivalent, Xanthicus)

2.  Iyyar (rya; not mentioned)

3.  Sivan (@wys; Esth. 8:9)

4.  Tammuz (zwmt; not mentioned)

5.  Ab (ba; not mentioned)

6.  Elul (lwla [ Neh. 6:15]; Eloul I Macc. 
14:27])

7.  Tishri (yr`t; not mentioned)

8. Marcheshvan (@w`jrm; not 
mentioned)

9. Chislev (wlsk [Neh. 1:1; Zech. 
7:1]; Caseleu I Macc. 1:54])

10. Tebeth (tbf; Esth. 2:16)

11. Shebat (fb`; [ Zech. 1:7]; Saba”tII 
Macc. 16:14])

12. Adar (rda [Ezra 6:15; Esth. 3:7, 13; 
8:12; 9:1, 15, 17, 19, 21]; Adar [I Esd. 
7:5; Add. Esth. 10:13; 13:6; 16:20; I 
Macc. 7:43, 49; II Macc. 15:36])

Thus the religious festivals are built around the cal-
endar and the calendar is built around the festivals, 
as de Vries explains:

Briefly it must be noted that the entire Hebrew 
calendar was constructed upon the pattern of the 

religious feasts, which after the Exile came to assume 
a fairly rigid form. As observed in the postexilic 
cultus, the important feasts were: (a) the combined 
Passover and Mazzoth (Unleavened Bread) festivals 
on 14-21 Nisan; (b) the Feast of Weeks or First-
fruits seven weeks later, on a Sunday in Sivan; (c) 
the Feast of Trumpets (the ancient New Year’s Day) 
on the first of Tishri; (d) the Day of Atonement 
on the tenth of Tishri; and (e) the Feast of Booths 
(Ingathering) on 15-22 Tishri. (For further details 
about these and other festival days, see FEASTS 
AND FASTS.) One can hardly overemphasize the 
importance of the desire to maintain these festivals 
on a regular schedule throughout the successive 
years as a constant motive for calendrical study 
among the pious leaders of the Jews.

 b. Literary
  Genre. In general the materials in Lev. 
23:9-14 are classified as Legal Materials.  Walter 
Harrelson (“Law in the OT,” Interpreter’s Dictionary 
of the Bible, iPreach) provides a helpful overview of 
the terminology:

The basic term for “law” in the OT would 
appear at first glance to be “Torah.” In 
Judaism this term is used to designate the 
first five books of the OT, the Pentateuch. 
Its actual meaning, however, is not “law” 
but “instruction,” “guidance,” “direction.” 
Torah is that which points the way for the 
faithful Israelite and for the community of 

Israel. Not merely the laws of the Pentateuch 
provide guidance; the entire story of God’s 
dealings with mankind and with Israel 
points the way. The term “Torah” may 
therefore stand in the way of an adequate 
understanding of law in the OT, if it is given 
too prominent a place.

1. Law in biblical Hebrew. Apart from 

the term “Torah” (hrwt), no single Hebrew 
word is widely translated “law.” The most 
common designations for Israelite law 

are hwxm, “commandment” (Gen. 26:5; Exod. 

15:26); rbd, “word” (Exod. 34:28; Deut. 
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4:13); qj and its cognate terms, “decree,” 

“precept” (Amos 2:4); fp`m, “judgment,” 
“ordinance,” “custom” (Exod. 21:1). In the 

postexilic period the term td becomes rather 
prominent (Esth. 1:8). This is a loan word 
from Old Persian, with the meaning “order,” 
“law,” regulation.” In the Aramaic portions 
of the OT, the same word is frequently used 

as a synonym for hrwt (Dan. 6:5; Ezra 
7:14).

In a few instances the 

terms  qj and fp`m are used as though 
they were intended to summarize two 
types of Israelite law (Exod. 15:25; Josh. 
24:25; Ezra 7:10). In Exod. 24:3 the 

terms rbd and fp`m (in the plural) may 
also point to a distinction between two 
types of law. It has been suggested that 
these two types may refer, respectively, to 
the “policy” and the “procedural” aspects of 
law mentioned above.

2. Law in LXX Greek. The LXX regularly 

translates the Hebrew word hrwt by the 
Greek noVmov (Exod. 24:12). The same 
Greek term is also used less frequently to 

translate hwxm (Prov. 6:20), rbd (Ps. 119:57-

-G 118:57), qj (Josh. 24:25), fp`m (Jer. 

49: 12--G 29:12), and td (Prov. 13:15). The 
Greek term ejntolhV (“commandment,” 
“order,” “decree”) is more customarily used 

to render the Hebrew word hwxm (Gen. 
26:5), while pro”stagma (“order,” 
“injunction”) and dikai”wma (“regulation,” 

“requirement”) often appear for qj and its 
cognate terms (Gen. 26:5; Exod. 18:16). The 
Greek dikaiVwma is more frequently found 

as the translation of fp`m (Exod. 21:1).
 The more narrowly defined genre issues of our 
passage take a distinctive turn, as G. Henton Davies 
(IDB, iPreach) describes:

In the Code of Holiness (chs. 17-26) there are 
all the usual features of a ceremonial and moral 
law code and the theological ideas appropriate 

thereto. But the perusal of these chapters soon 
reveals a more sermonic style and the appearance 
in 17:10 of the divine first person. Apart from 
such blocks of laws as 18:7-23 (cf. 19:19b-25a; 
20:921; 22:17-30; 23:12-21), the appearance of 
the divine first person, at the beginning, or at the 
end, or interspersed through the laws, is constant 
from Lev. 17:10 onward and is very prominent 
in the final exhortation in ch. 26. 

Thus the tone of vv. 9-14 is set by the introductory 
statement in 23:9, “The Lord spoke to Moses:” This 
phrase is used to introduce each section; cf. vv. 1, 
9, 23, 26, 33, 44. 
 Literary Setting. The literary context of 23:9-14 
exists at several levels. 
 At the broader level, this is a part of the so-called 
Holiness Code found in chapters 17-26. G. Henton 
Davies (“Leviticus,” Interpreter’s Dictionary of the 
Bible, iPreach) summarizes this setting as follows:

g. Chs. 17-26 contain the Law of Holiness (H): 
 Ch. 17. Sacrifice (vss. 1-9, the place of sacrifice; 
vss. 10-14, eating meat with blood prohibited; vss. 
15-16, eating of carcasses also forbidden).
 Ch. 18. Sexual laws; various prohibitions and 
exhortatory conclusion.
 Ch. 19. Moral and ceremonial laws.
 Ch. 20. Miscellaneous laws (vss. 1-8, Molech-
worship; vs. 9, respect for parents; vss. 10-21, sexual 
laws; vss. 24-26, exhortatory directions).
 Chs. 21-22. Priesthood and sacrifice (21:1-
9, priests; 21:10-15, high priests; 21:16-24, 
disqualifying blemishes; 22:1-6, clean and unclean 
food; 22:1725, blemished sacrificial animals; 22:26-
33, further directions and exhortatory conclusion).
 Ch. 23. A sacred calendar (vss. 1-3, sabbath; 
vss. 4-8, Passover and Unleavened Bread; vss. 9-14, 
First Fruits; vss. 15-22, Feast of Weeks; vss. 23-25, 
New Year Festival; vss. 26-32. Day of Atonement; 
vss. 33-44, Feast of Tabernacles).
 Ch. 24. Miscellaneous laws (vss. 1-4, lamps; 
vss. 5-9, the bread of the Presence; vss. 10-16, 
23, the blasphemer; vss. 17-22, injuries; vs. 23. 
conclusion).
 Ch. 25. The sabbatical year and the Year of 
Jubilee (vss. 1-7, the sabbatical year; vss. 8-23, Year 
of Jubilee; vss. 24-34, redemption of land; vss. 35-
38, usury; vss. 39-55, slavery).
 h. Ch. 26 contains a concluding exhortation and 
colophon to the code.
 Chs. 17-26 are marked by their beginning (17:12) 
and by their ending (26:46) as a separate law code, 
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which Klostermann entitled the “Law of Holiness” 
in reference to its recurring holiness formula (19:2; 
20:7-8, 26; 21:6, 8. 15, 23; 22:9, 16, 32). Various 
writers have given lists of words and phrases that 
are peculiar to the code, and which show that the 
author is nearer to Ezekiel than to any other book in 
the OT.

 Hartley (Leviticus, Word Biblical Commentary, 
Logos Systems) notes about chapter 23:

It is important to notice at the beginning of 
this discussion that the audience of this group of 
speeches and the ones following in chaps. 24–
26 differ from those in chaps. 21–22, for here 
Moses is to address the congregation, while in 
chaps. 21–22 he was commanded to speak to 
the priests, Aaron and his sons. This change 
in audience signals a shift from regulations 
specifically for the priests (chaps; 21–22) to 
matters for the whole congregation (chaps; 23–
26).

This speech presents Israel’s festal calendar. 
It regulates five festivals—Passover and the 

Feast of Unleavened Bread (vv 4–8), the Feast 
of Weeks (vv 9–22), the day for sounding the 
trumpet (vv 23–25), the Day of Atonement (vv 
26–32), and the Feast of Booths (vv 33–36). In 
contrast with the festal prescriptions found in 
Exod 23:14–17, 34:18–26, and Deut 16:1–17 
this calendar along with the one in Num 28–
29 includes two additional high days, i.e., the 
first and the tenth days of the seventh month. 
The primary purpose of this text is to set the 
dates for the celebration of these five feasts. 
Sometimes the duration of the feast is given (vv 
5a, 34b, 39a). A secondary purpose is to provide 
some ritual prescriptions in order to expand and 
confirm the rituals of a given feast. Two genres 
are thus intertwined: calendrical fixations 
and ritual regulations (cf. Reventlow, Das 
Heiligkeitsgesetz, 103). This kind of mixture 
is commonplace in an ancient calendar as the 
calendars from Babylon, Ugarit, and Egypt 
attest (Morgan, “Cultic Calendars,” 220–21).

II. Message
 Literary Structure. The internal thought flow literarily is structured first of all around God’s instructions 
to Moses in the introductory statement (vv. 9-10a): “The Lord spoke to Moses, ‘Speak to the people of Israel 
and say to them...’” Then in vv. 10b-14 come the specific instructions that are to be given to the children of 
Israel. These instructions address the responsibility of the Israelite worshipper to bring a “sheaf” offering 
to the priest (in the tabernacle), v. 10b; what the priest is to do with it, v. 11; additional offerings to accom-
pany it, vv. 12-13; preparation for making the offerings, v. 14a; the permanency of this offering instruction, 
v. 14b.      

a. God gave Moses instructions, vv. 9-10a
LXX

  9  kai. evla,lhsen 
ku,rioj pro.j Mwush/n 
le,gwn  10  eivpo.n toi/j 
ui`oi/j Israhl kai. evrei/j 
pro.j auvtou,j

NASB
 9 Then the LORD 
spoke to Moses, saying, 
10 “Speak to the sons of 
Israel and say to them, 

NRSV
 9 The Lord spoke to 
Moses: 10 Speak to the 
people of Israel and say 
to them: 

NLT
 9 Then the LORD 
told Moses 10 to give 
these instructions to the 
Israelites: 

Notes:
  In this narrative introduction to Moses’ speech 
one can find several important insights. This pattern 
defines the entire structure of the book of Numbers 
and is repeated continuously throughout the book.2 
Most often God gave Moses instructions to give to 
the people, but on several occasions the instructions 
 2Cf. 1:1-2a; 4:1-2a; 5:14; 6:1, 8-9a, 19, 24-25a; 
7:22-23a; 11:1-2a; 13:1; 14:1, 33; 15:1-2a; 16:1; 17:1-
2a; 18:1-2a; 19:1-2a; 20:1-2a; 21:1a, 16-17a; 22:1-2a, 
17-18a, 26; 23:1-2a, 9-10a, 23-24a, 26, 33-34a, 24:1-2a, 
13; 25:1-2a; 27:1-2a. 

were to be given either to Aaron or to all the priests 
who functioned in the tabernacle. Two geographical 
markers are provided in the listing. In 1:1, God spoke 
to Moses in “the tent of meeting” and this setting is 
assumed for the subsequent expressions until 25:1 
where the formula shifts to read, “The Lord spoke to 
Moses on Mount Sinai, saying...”  This second location 
is assumed until the concluding declaration in 27:34, 
“These are the commandments that the Lord gave to 
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Moses for the people 
of Israel on Mount 
Sinai.”3 Whether 
the location of God 
speaking to Moses, 
either in the tab-
ernacle or on Mt. 
Sinai, is significant 
geographically or 

just literarily is not entirely clear. If just literarily sig-
nificant, then the shift is but an indication of topic 
change. And perhaps signifying that when God spoke 
to Moses in the tabernacle over against speaking to 
him on Mt. Sinai some level of importance between 
the two settings should be understood. Although an 
examination of the content of the revelation from 
God in the two settings doesn’t seem to warrant a 
perceived difference in importance. Whatever its 
intended significance by the writer, Moses was in the 
tabernacle on the occasion of the revelation given 
him concerning the annual religious calendar. 
   Much more important and clearer is the theologi-
cal principle behind the formulaic expression both 
here and elsewhere in Leviticus. God communicated 
His will to the leader Moses who was then instructed 
to pass this message on to either the priestly lead-
ers, and/or to the people generally. Centuries later 
the apostle Paul would reflect upon an understand-

 3But note the conclusionary declaration in 26:46, 
“These are the statutes and ordinances and laws that 
the Lord established between himself and the people of 
Israel on Mount Sinai through Moses.”  Also note 23:44, 
“Thus Moses declared to the people of Israel the ap-
pointed festivals of the Lord.”  Also, 21:24, “Thus Moses 
spoke to Aaron and to his sons and to all the people of 
Israel.” Also, 16:14b, “And Moses did as the Lord had 
commanded him.”    

ing of this process in his letter to the churches of 
Galatia:4

Why then the law? It was added because of trans-
gressions, until the offspring would come to whom the 
promise had been made; and it was ordained through 
angels by a mediator.

Thus Paul reflects later Jewish understanding that 
God spoke to Moses through angels. But nothing in 
the Old Testament  texts is present to suggest this 
method of communication. 
 The critical factor is that God was communi-
cating His revelation to Moses and that this divine 
revelation was to be communicated by Moses to 
the people. Only as the people understood properly 
God’s revelation could they faithfully obey Him. Thus 
the narrational angle of our text is that the content 
of the passage reflects divine revelation with the full 
force of God’s authority behind it. 
 Why is this important not just for our text but in 
general in the Judeo-Christian religious traditions? At 
the heart of both of these religious traditions lies the 
conviction that human words on religious principles 
don’t count for anything. Rather, only the words that 
have their origin in God matter and stand as authori-
tative. Thus Lev. 23:9-14 comes through as having 
its origin in God and as reflecting His will and plan. 
 To be sure this will raise important questions re-
garding the relevancy of these instructions by Moses 
to the Israelites for Christians living under the New 
Covenant established by Jesus. But this introductory 
formula does reaffirm the basic theological principle 
of the supremacy of divine revelation as the founda-
tion of religious guidelines and practice.

 4Gal. 3:19, NRSV. Ti/ ou]n o9 no/mov; tw~n paraba/sewn 
xa/rin prosete/qh, a1xri/ ou{ e1lqh? to\ spe/rma w?{ e0ph/ggeltai, 
diatagei\v di' a0gge/lwn e0n xeiri\ mesi/tou. 

 b. Instructions to the people, vv. 10b-14
NASB

 ‘When you enter the 
land which I am going to 
give to you and reap its 
harvest, then you shall 
bring in the sheaf of the 
first fruits of your harvest 
to the priest. 11 He shall 
wave the sheaf before 
the LORD for you to be 
accepted; on the day af-
ter the sabbath the priest 
shall wave it. 12 Now on 

NRSV
 When you enter the 
land that I am giving you 
and you reap its harvest, 
you shall bring the sheaf 
of the first fruits of your 
harvest to the priest. 11 
He shall raise the sheaf 
before the Lord, that you 
may find acceptance; on 
the day after the sabbath 
the priest shall raise it. 
12 On the day when 

NLT
 “When you arrive in 
the land I am giving you 
and you harvest your first 
crops, bring the priest 
some grain from the first 
portion of your grain har-
vest. 11 On the day after 
the Sabbath, the priest 
will lift it up before the 
LORD so it may be ac-
cepted on your behalf. 12 
That same day you must 

LXX
 o[tan eivse,lqhte eivj 
th.n gh/n h]n evgw. di,dwmi 
u`mi/n kai. qeri,zhte to.n 
qerismo.n auvth/j kai. 
oi;sete dra,gma avparch.n 
tou/ qerismou/ u`mw/n pro.j 
to.n i`ere,a  11  kai. avnoi,sei 
to. dra,gma e;nanti 
kuri,ou dekto.n u`mi/n th/| 
evpau,rion th/j prw,thj 
avnoi,sei auvto. o` i`ereu,j  

http://bible.crosswalk.com/OnlineStudyBible/bible.cgi?new=1&word=New+Covenant&section=2&version=nrs&language=en
http://bible.crosswalk.com/OnlineStudyBible/bible.cgi?new=1&word=New+Covenant&section=2&version=nrs&language=en
http://bible.crosswalk.com/OnlineStudyBible/bible.cgi?word=Galatians+4&section=0&version=nrs&new=1&oq=&NavBook=ga&NavPreviousChapter=<<&NavGo=4&NavCurrentChapter=4
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sacrifice a year-old male 
lamb with no physical 
defects as a whole burnt 
offering to the LORD. 13 
A grain offering must ac-
company it consisting of 
three quarts of choice 
flour mixed with olive oil. 
It will be an offering giv-
en to the LORD by fire, 
and it will be very pleas-
ing to him. Along with 
this sacrifice, you must 
also offer one quart of 
wine as a drink offering. 
14 Do not eat any bread 
or roasted grain or fresh 
kernels on that day until 
after you have brought 
this offering to your God. 
This is a permanent law 
for you, and it must be 
observed wherever you 
live.”

you raise the sheaf, you 
shall offer a lamb a year 
old, without blemish, as 
a burnt offering to the 
Lord. 13 And the grain 
offering with it shall be 
two-tenths of an ephah 
of choice flour mixed 
with oil, an offering by 
fire of pleasing odor to 
the Lord; and the drink 
offering with it shall be 
of wine, one-fourth of a 
hin. 14 You shall eat no 
bread or parched grain 
or fresh ears until that 
very day, until you have 
brought the offering of 
your God: it is a statute 
forever throughout your 
generations in all your 
settlements.”

the day when you wave 
the sheaf, you shall offer 
a male lamb one year old 
without defect for a burnt 
offering to the LORD. 13 
Its grain offering shall 
then be two-tenths of an 
ephah of fine flour mixed 
with oil, an offering by 
fire to the LORD for a 
soothing aroma, with its 
drink offering, a fourth of 
a hin of wine. 14 Until this 
same day, until you have 
brought in the offering of 
your God, you shall eat 
neither bread nor roast-
ed grain nor new growth. 
It is to be a perpetual 
statute throughout your 
generations in all your 
dwelling places.”

12  kai. poih,sete evn th/| 
h`me,ra| evn h-| a'n fe,rhte 
to. dra,gma pro,baton 
a;mwmon evniau,sion eivj 
o`lokau,twma tw/| kuri,w|  
13  kai. th.n qusi,an auvtou/ 
du,o de,kata semida,lewj 
avnapepoihme,nhj evn 
evlai,w| qusi,a tw/| kuri,w| 
ovsmh. euvwdi,aj kuri,w| 
kai. spondh.n auvtou/ 
to. te,tarton tou/ in 
oi;nou  14  kai. a;rton kai. 
pefrugme,na ci,dra ne,a ouv 
fa,gesqe e[wj eivj auvth.n 
th.n h`me,ran tau,thn e[wj 
a'n prosene,gkhte u`mei/j 
ta. dw/ra tw/| qew/| u`mw/n 
no,mimon aivw,nion eivj ta.j 
genea.j u`mw/n evn pa,sh| 
katoiki,a| u`mw/n  

Notes:
 This segment contains part of the speech that 
Moses was to deliver to the children of Israel in the 
tabernacle. This passage deals only with the first fruit 
offerings to be offered up in worship at the tabernacle 
and then later at the temple. 
 Great challenges exist with the attempt to under-
stand the religious calendar system of ancient Israel. 
Five texts scattered throughout the Old Testament 
stand as calendrical texts and present a varying 
and sometimes conflicting picture of the festivals to 
be celebrated by the Israelites: Exodus 23:12-19; 
34:17-26; Deut. 16:1-17; Lev. 23; Numbers 28-29.  
What most scholars conclude from this is that the 
religious celebrations evolved over time and in the 
process aspects of them changed as the situation of 
the Israelites changed, especially in their shift from 
an agricultural to an urban society. 
 In light of this, the only specific parallel in the 
above calendrical texts to Lev. 23:10b-14 is Num. 
28:26-31. 
 To be sure, brief references are found in Exod. 
23:19 and 34:26: 
 Exod. 23:19a. The choicest of the first fruits of your 
ground you shall bring into the house of the Lord your 
God.
 Exod 34:26a. The best of the first fruits of your 
ground you shall bring to the house of the Lord your 

God.
 Comparing the Leviticus and Numbers parallel 
becomes instructive for understanding the concept 
and details:

Lev. 23:10b-14, NRSV
 When you enter the 
land that I am giving you 
and you reap its harvest, 
you shall bring the sheaf 
of the first fruits of your 
harvest to the priest. 11 
He shall raise the sheaf 
before the Lord, that you 
may find acceptance; on 
the day after the sabbath 
the priest shall raise it. 12 
On the day when you raise 
the sheaf, you shall offer 
a lamb a year old, without 
blemish, as a burnt offer-
ing to the Lord. 13 And the 
grain offering with it shall 
be two-tenths of an ephah 
of choice flour mixed with 
oil, an offering by fire of 
pleasing odor to the Lord; 
and the drink offering with it 
shall be of wine, one-fourth 
of a hin. 14 You shall eat 
no bread or parched grain 

Num. 28:26-31, NRSV
 26 On the day of the 
first fruits, when you offer a 
grain offering of new grain 
to the Lord at your festival 
of weeks, you shall have a 
holy convocation; you shall 
not work at your occupa-
tions. 27 You shall offer a 
burnt offering, a pleasing 
odor to the Lord: two young 
bulls, one ram, seven male 
lambs a year old. 28 Their 
grain offering shall be of 
choice flour mixed with oil, 
three-tenths of an ephah 
for each bull, two-tenths for 
one ram, 29 one-tenth for 
each of the seven lambs; 
30 with one male goat, to 
make atonement for you. 
31 In addition to the regular 
burnt offering with its grain 
offering, you shall offer 
them and their drink offer-

http://bible.crosswalk.com/OnlineStudyBible/bible.cgi?word=first+fruits&section=0&version=nrs&new=1&oq=&NavBook=ex&NavGo=34&NavCurrentChapter=34
http://bible.crosswalk.com/OnlineStudyBible/bible.cgi?word=first+fruits&section=0&version=nrs&new=1&oq=&NavBook=ex&NavGo=34&NavCurrentChapter=34
http://bible.crosswalk.com/OnlineStudyBible/bible.cgi?new=1&word=exod+23&section=0&version=nrs&language=en
http://bible.crosswalk.com/OnlineStudyBible/bible.cgi?word=Exodus+34&section=0&version=nrs&new=1&oq=&NavBook=ex&NavGo=23&NavCurrentChapter=23
http://bible.crosswalk.com/OnlineStudyBible/bible.cgi?word=Deut+16&section=0&version=nrs&new=1&oq=&NavBook=ex&NavGo=34&NavCurrentChapter=34
http://bible.crosswalk.com/OnlineStudyBible/bible.cgi?word=Lev+23&section=0&version=nrs&new=1&oq=&NavBook=de&NavGo=16&NavCurrentChapter=16
http://bible.crosswalk.com/OnlineStudyBible/bible.cgi?word=numbers+28&section=0&version=nrs&new=1&oq=number+28
http://bible.crosswalk.com/OnlineStudyBible/bible.cgi?word=numbers+28&section=0&version=nrs&new=1&oq=number+28
http://bible.crosswalk.com/OnlineStudyBible/bible.cgi?word=numbers+28&section=0&version=nrs&new=1&oq=number+28
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or fresh ears until that very 
day, until you have brought 
the offering of your God: it 
is a statute forever through-
out your generations in all 
your settlements.”

ing. They shall be without 
blemish.

 In summarizing the Leviticus passage Sam Bal-
lentine (Leviticus, Interpretation, Logos Systems 
notes:

“On the day after the sabbath” (v. 11), presumably 
the eighth day after the seven days of the Unleavened 
Bread, Israel is to bring an offering of first fruits of 
the harvest to the priest. The offering consists of 
the first sheaf of barley, the first grain to ripen in 
the spring, plus a burnt offering of an unblemished 
year-old lamb, a grain offering of two-tenths of an 
ephah mixed with oil, and a drink offering of one-
fourth of a hin of wine. The grain offering is twice 
the normal amount (Num. 28:13), which may signify 
the hope that God will bless the forthcoming harvest 
abundantly. The requirement of the libation of wine 
along with the burnt offering and the grain offering 
is absent from the sacrificial laws in Leviticus 1–7, 
but it is present in Numbers 28–29 (e.g., 28:7, 14; 
29:6, 11), which provides additional evidence that 
Leviticus 23 was composed with this earlier version 
of the calendar in mind.

The priest raises the sheaf of barley “before the 
Lord” (v. 11), a ritual act that sanctifies the offering 
for its special use. The objective of the offering is 
twofold: to give thanks for the present harvest and 
to ask God’s blessings on the harvests to come. Until 
thanksgivings are offered for the first fruits, none of 
the new harvest may be eaten.

John Hartley (Leviticus, Word Biblical Commentary, 
Logos Sytems) adds additional insights:

9–14 The second speech opens with a ritual 
prescription. It regulates the offering of first fruits. 
This is important in itself and also it is important 
because it starts the counting for the next festival 
(cf. Exod 23:19a; 34:26a). It stipulates the 
requirement of offering the first רמע, “sheaf,” 
of the harvest; it was probably barley since it 
ripened first. רמע is often translated “sheaf,” 
i.e., a bundle of stalks. But in Jewish tradition 
(Num 15:20; 5b. 6Menaḥ. 66a, 68b), רמע is 
a cake made out of barley meal mixed with 

 5b.breve (metrically short poetic line), or before a tractate 
indicates Babylonian Talmud.
 6Menaḥ. Menaḥot

water (Noordtzij, 
234). The ritual 
prescribed here 
is a community 
offering of first 
fruits (Keil and 
Delitzsch, 460). 
This prescription 
then is different 
from that prescribed in Num 18:12–137 and Deut 
26:1–11,8 for those texts address the presentation 
of first fruits by an individual (Noordtzij, 233). 
Noth (170) takes an alternative understanding. 
He suggests that each landowner brought a 
bundle of the first ears. The priest received them 
over a period of time and offered them on the 
set day.

From the texts and the commentary observations let 
me draw some conclusions of my own.

 7Num 18:12-13, NRSV. 12 All the best of the oil and all 
the best of the wine and of the grain, the choice produce that 
they give to the Lord, I have given to you. 13 The first fruits of 
all that is in their land, which they bring to the Lord, shall be 
yours; everyone who is clean in your house may eat of it.
 8Deut. 26:1-11, NRSV. 1 When you have come into the 
land that the Lord your God is giving you as an inheritance to 
possess, and you possess it, and settle in it, 2 you shall take 
some of the first of all the fruit of the ground, which you har-
vest from the land that the Lord your God is giving you, and 
you shall put it in a basket and go to the place that the Lord your 
God will choose as a dwelling for his name. 3 You shall go to 
the priest who is in office at that time, and say to him, “Today 
I declare to the Lord your God that I have come into the land 
that the Lord swore to our ancestors to give us.” 4 When the 
priest takes the basket from your hand and sets it down before 
the altar of the Lord your God, 5 you shall make this response 
before the Lord your God: “A wandering Aramean was my 
ancestor; he went down into Egypt and lived there as an alien, 
few in number, and there he became a great nation, mighty and 
populous. 6 When the Egyptians treated us harshly and afflict-
ed us, by imposing hard labor on us, 7 we cried to the Lord, 
the God of our ancestors; the Lord heard our voice and saw our 
affliction, our toil, and our oppression. 8 The Lord brought us 
out of Egypt with a mighty hand and an outstretched arm, with 
a terrifying display of power, and with signs and wonders; 9 
and he brought us into this place and gave us this land, a land 
flowing with milk and honey. 10 So now I bring the first of the 
fruit of the ground that you, O Lord, have given me.” You shall 
set it down before the Lord your God and bow down before 
the Lord your God. 11 Then you, together with the Levites and 
the aliens who reside among you, shall celebrate with all the 
bounty that the Lord your God has given to you and to your 
house.
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 1. The concept of a 
first fruits offering was a 
complex idea in ancient 
Israel and had applica-
tion to multiple settings. 
In Leviticus 23, it ap-
plied to the offering to 
be given at the close of 
the Feast of Unleavened 
Bread, which itself was 
closely linked at times to 
Passover. Thus vv. 9-14 
come in Leviticus after a 
discussion of the Pass-
over and Unleavened 
Bread in vv. 3-8. But in 
Numbers 28, the offering 
is related to the celebra-
tion of Pentecost, i.e., 
the Feast of Weeks, that 
came fifty days after Passover. The offering some-
times was a communal offering made in behalf of 
the entire community, but at other times it was an 
individual offering to be given by individual farmers 
at the beginning of harvest time.   
 2. The offering was to be given to God at the 
designated place of worship. During the wilderness 
wanderings, it was at the tabernacle. Once the Isra-
elites conquered Canaan, the designated center of 
worship was Shechem where these offerings were 
made. Once Solomon built the temple in Jerusalem 
much later, then the offerings were to be brought to 
the temple in Jerusalem. By bringing the offerings to 
the officially appointed priests the Israelite worship-
pers supported the structure of organized religion 
established in the Law of Moses. 
 Religious devotion as expressed by the first 
fruit offerings was both a personal and a communal 
matter. Both, however, were legitimate only when 
performed through officially established channels. 
 3. The offerings were to reflect both thanksgiv-
ing and hope. At the beginning of the barley harvest 
in late spring, the offerings described in Lev. 23 
symbolized the Israelite’s gratitude to God for grant-
ing a harvest. But they also symbolized his prayer 
that God would bless with a bountiful harvest. Thus 
the offerings underscored the worshiper’s complete 
dependence upon God for providing food needed 
for himself and his family. 
 4. These offerings were to be the very best of 
the fruits etc. that the worshiper could offer. If God 
were to accept them, they must be the best of the 

barley etc. Thus the Is-
raelite worshiper dared 
not give up to God the 
left-overs or the remains 
that weren’t usable for 
anything else.
 5. With the gen-
erous portions of offer-
ing described in our pas-
sage, we discover that 
only a small portion of 
the offering was burned 
in the fire through wor-
ship. The majority of it 
was preserved for the 
priests. Thus, through 
the generosity of the 
offerings of the people 
the priests in the wor-
ship centers gain the 

necessary food etc. to live and to be able to serve 
God. God had put in place a system for the religious 
leaders to be able to live okay while devoting them-
selves to serving God and representing the people 
before God. Over time in the temple that system was 
greatly corrupted by greed and eventually led Jesus 
to declare that the religious leaders had made God’s 
house a “den of thieves” (cf. Mk. 11:17). 
 6. The Leviticus text stresses the importance of 
preparing for worship in v. 14a: “You shall eat no bread 
or parched grain or fresh ears until that very day, until you 
have brought the offering of your God:“ The first part 
belonged exclusively to God, not the people. Thus 
the Israelite worshiper was to abstain from eating any 
of the harvest until the first fruits had been properly 
offered up to God. 
 How then do these texts on the first fruit offerings 
of barley relate to Christians living under the New 
Covenant established by Jesus? From the above 
conclusions that stress the religious principle aspects 
of the offering one can glean valuable insights on our 
service to God and the way we approach worshiping 
Him. 

 

In the original Greek text of the New Testament 
the Hebrew phrase for first fruits is the Greek word 
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a0parxh/. In a very helpful presentation of its meaning 
inside the New Testament, the Louw-Nida Greek-
English Lexicon of the New Testament presents three 
categories of meaning:

a first portion: 53.239 
53.23 ἀπαρχήa, ῆς 10f: the first portion of something 
which has been set aside and offered to God before 
the rest of the substance or objects can be used—‘first 
portion, first offering.’ εἰ δὲ ἡ ἀπαρχὴ ἁγία, καὶ τὸ 
φύραμα ‘if the first offering (or ‘first portion’) is 
consecrated, then so is the whole loaf’ Ro 11.16.

b first: 61.811 
61.8 ἀπαρχήb, ῆς 12f: the first of a set, often in relation 
to something being given—‘first.’ ἀπαρχὴ τῶν 
κεκοιμημένων ‘the first of those who have fallen 
asleep’ 1 Cor 15.20.

c foretaste: 57.17113 
57.171 ἀπαρχήc, ῆς 14f: (a figurative extension of 
meaning of ἀπαρχήa ‘first portion,’ 53.23) a foretaste 
and pledge of blessings to come—‘foretaste, pledge, 
foretaste and pledge.’ αὐτοὶ τὴν ἀπαρχὴν τοῦ 
πνεύματος ἔχοντες ἡμεῖς ‘we who have the Spirit 
as a foretaste and pledge (of blessings to come)’ Ro 
8.23. In many respects ἀπαρχήc parallels closely the 
meaning of ἀρραβών (57.170).

Thus in the seven NT instances of the word the focus 
is upon believers as first-fruits. We as followers of 
Christ have been devoted to God as acts of sacrificial 
worship. The OT offering concept is transferred to 
a figurative application in the New Testament. Thus 
the very existence of converts to Christ becomes 
God’s promise of a bountiful harvest of people 
coming to know Christ in subsequent days. 
 Harold Mare (Baker’s Evangelical Dictionary of 
Biblical Theology) has some helpful insights at this 
point:

  (Heb. resit [tyivaer]; Gk. aparche [ajparchv]). The 
concept of firstfruits derives from God’s creation work. 
Because God created everything that exists, all of 
creation belongs to him (Psalm 24:1). Consequently, 

 9Johannes P. Louw and Eugene Albert Nida, Greek-Eng-
lish Lexicon of the New Testament : Based on Semantic Do-
mains, electronic ed. of the 2nd edition. (New York: United 
Bible societies, 1996, c1989), 1:533.
 10f feminine
 11Johannes P. Louw and Eugene Albert Nida, Greek-
English Lexicon of the New Testament : Based on Semantic 
Domains, electronic ed. of the 2nd edition. (New York: United 
Bible societies, 1996, c1989), 1:610.
 12f feminine
 13Johannes P. Louw and Eugene Albert Nida, Greek-Eng-
lish Lexicon of the New Testament : Based on Semantic Do-
mains, electronic ed. of the 2nd edition. (New York: United 
Bible societies, 1996, c1989), 1:576.
 14f feminine

that which is first and best belongs to him and is to be 
given to him.
  Because of God’s creative power and ownership 
of all, the Bible instructs believers to give God the 
best of the animal sacrifices (see Lev. 1-5). The land 
is also viewed as a gift from God and the best of it, 
its “firstfruits, “ is to be given to him—crops (Exod 
23:16,19), the wheat harvest (Exod 34:22; Lev 2:14; 
23:20), olive oil (Num 18:12; Deut 18:4), the finest 
new wine (Num 18:12; Deut 18:4), honey (2 Chron 
31:5), sheep wool (Deut 18:4), and fruit (Neh 10:35). 
The Old Testament makes it clear that everything 
that God’s people have is to be viewed as from God 
and gained through his providence (Psalm 50:10).
  Believers are the “firstfruits” of God—”a kind 
of firstfruits of all he created” (Jas 1:18). Spiritual 
“firstfruits” may be the first converts in an area (Rom 
16:5). As “firstfruits” believers are a testimony to 
God’s power in salvation. They are his first born, 
redeemed by Christ’s blood. In their holy standing, 
believers are God’s firstfruits—”holy to the Lord, the 
firstfruits of his harvest” (Jer 2:3). God’s people are 
therefore to present themselves as holy firstfruits to 
God, as “living sacrifices, holy and pleasing to God” 
(Rom 12:1). In having the “firstfruits of the Spirit, “ the 
work of the Spirit in effecting the present redemption 
of their souls, believers are given the guarantee that 
they will have the future redemption of their bodies at 
the second coming of Christ (Rom 8:23).
  In 1 Corinthians 15:20, 23, Paul teaches that 
Christ in his bodily resurrection is the “firstfruits of 
those who have fallen asleep.” As such, he is the 
guarantee that all those who belong to him will be 
raised from the dead at his second coming. In the 
natural world, the first sheaf of the crop was to be 
brought to God (Lev 23:10,11,17) as a guarantee that 
the rest of the harvest was coming. So it is in God’s 
redemption harvest. First, Christ the “firstfruits” has 
triumphed in his resurrection; then, the rest of his 
“crop, “ the redeemed, will be raised triumphantly at 
his second coming (1 Cor 15:23).
  In light of this, God’s people, as his “firstfruits,”  
are to have a sanctifying effect on others (1 Cor 
5:6-7), just as Abraham and the patriarchs had a 
sanctifying effect on disobedient Israel (Rom 11:14-
16). Believers are to be true followers of the Lamb, 
just as the saints in the second coming, who are 
described as holy in life, “purchased from among 
men and offered as firstfruits to God and to the Lamb” 
(Rev 14:4).

 We must worship God with our best, not the 
left overs of our lives. We must worship God with 
His people as a part of God’s church. Our worship, 
even our own existence as first fruits, is a marvelous 
affirmation of thanksgiving to God and a blessing of 
God that others will come to Christ. 

http://bible.crosswalk.com/Dictionaries/BakersEvangelicalDictionary/bed.cgi?number=T263
http://bible.crosswalk.com/Dictionaries/BakersEvangelicalDictionary/bed.cgi?number=T263
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NASB
 9 Then the LORD 
spoke to Moses, saying, 
10 “Speak to the sons of 
Israel and say to them, 
‘When you enter the 
land which I am going to 
give to you and reap its 
harvest, then you shall 
bring in the sheaf of the 
first fruits of your harvest 
to the priest. 11 He shall 
wave the sheaf before 
the LORD for you to be 
accepted; on the day af-
ter the sabbath the priest 
shall wave it. 12 Now on 
the day when you wave 
the sheaf, you shall offer 
a male lamb one year old 
without defect for a burnt 
offering to the LORD. 13 
Its grain offering shall 
then be two-tenths of an 
ephah of fine flour mixed 
with oil, an offering by 
fire to the LORD for a 
soothing aroma, with its 
drink offering, a fourth of 
a hin of wine. 14 Until this 
same day, until you have 
brought in the offering of 
your God, you shall eat 
neither bread nor roast-
ed grain nor new growth. 
It is to be a perpetual 
statute throughout your 
generations in all your 
dwelling places.”

NRSV
 9 The Lord spoke to 
Moses: 10 Speak to the 
people of Israel and say 
to them: When you enter 
the land that I am giving 
you and you reap its har-
vest, you shall bring the 
sheaf of the first fruits of 
your harvest to the priest. 
11 He shall raise the 
sheaf before the Lord, 
that you may find accep-
tance; on the day after 
the sabbath the priest 
shall raise it. 12 On the 
day when you raise the 
sheaf, you shall offer a 
lamb a year old, without 
blemish, as a burnt offer-
ing to the Lord. 13 And 
the grain offering with 
it shall be two-tenths of 
an ephah of choice flour 
mixed with oil, an offer-
ing by fire of pleasing 
odor to the Lord; and the 
drink offering with it shall 
be of wine, one-fourth of 
a hin. 14 You shall eat no 
bread or parched grain 
or fresh ears until that 
very day, until you have 
brought the offering of 
your God: it is a statute 
forever throughout your 
generations in all your 
settlements.”

NLT
 9 Then the LORD 
told Moses 10 to give 
these instructions to the 
Israelites: “When you ar-
rive in the land I am giv-
ing you and you harvest 
your first crops, bring the 
priest some grain from 
the first portion of your 
grain harvest. 11 On the 
day after the Sabbath, 
the priest will lift it up be-
fore the LORD so it may 
be accepted on your 
behalf. 12 That same 
day you must sacrifice a 
year-old male lamb with 
no physical defects as 
a whole burnt offering 
to the LORD. 13 A grain 
offering must accompa-
ny it consisting of three 
quarts of choice flour 
mixed with olive oil. It 
will be an offering given 
to the LORD by fire, and 
it will be very pleasing to 
him. Along with this sac-
rifice, you must also offer 
one quart of wine as a 
drink offering. 14 Do not 
eat any bread or roasted 
grain or fresh kernels on 
that day until after you 
have brought this offer-
ing to your God. This is 
a permanent law for you, 
and it must be observed 
wherever you live.”

LXX
  9  kai. evla,lhsen 
ku,rioj pro.j Mwush/n 
le,gwn  10  eivpo.n toi/j 
ui`oi/j Israhl kai. evrei/j 
pro.j auvtou,j o[tan 
eivse,lqhte eivj th.n gh/n h]
n evgw. di,dwmi u`mi/n kai. 
qeri,zhte to.n qerismo.n 
auvth/j kai. oi;sete dra,gma 
avparch.n tou/ qerismou/ 
u`mw/n pro.j to.n i`ere,a  11  
kai. avnoi,sei to. dra,gma 
e;nanti kuri,ou dekto.n 
u`mi/n th/| evpau,rion th/j 
prw,thj avnoi,sei auvto. o` 
i`ereu,j  12  kai. poih,sete evn 
th/| h`me,ra| evn h-| a'n fe,rhte 
to. dra,gma pro,baton 
a;mwmon evniau,sion eivj 
o`lokau,twma tw/| kuri,w|  
13  kai. th.n qusi,an auvtou/ 
du,o de,kata semida,lewj 
avnapepoihme,nhj evn 
evlai,w| qusi,a tw/| kuri,w| 
ovsmh. euvwdi,aj kuri,w| 
kai. spondh.n auvtou/ 
to. te,tarton tou/ in 
oi;nou  14  kai. a;rton kai. 
pefrugme,na ci,dra ne,a ouv 
fa,gesqe e[wj eivj auvth.n 
th.n h`me,ran tau,thn e[wj 
a'n prosene,gkhte u`mei/j 
ta. dw/ra tw/| qew/| u`mw/n 
no,mimon aivw,nion eivj ta.j 
genea.j u`mw/n evn pa,sh| 
katoiki,a| u`mw/n  
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Leviticus 23:1-44

  hw"ëhy> ydEä[]Am ~h,êlea] T'är>m;a'w> ‘laer"f.yI ynEÜB.-la, rBeúD: 2

`yd"([]Am ~heÞ hL,aeî vd<qo+ yaeär"q.mi ~t'Þao Waïr>q.Ti-rv,a]

 ‘!AtB'v; tB;Ûv; y[iªybiV.h; ~AYæb;W èhk'al'm. hf,ä['Te é~ymiy" tv,veä 3

 lkoßB. hw"ëhyl;( ‘awhi tB'îv; Wf+[]t; al{å hk'Þal'm.-lK' vd<qoê-ar"q.mi

p `~k,(ytebov.Am)

 ~t'Þao Waïr>q.Ti-rv,a] vd<qo+ yaeÞr"q.mi hw"ëhy> ydEä[]Am hL,ae… 4

`~d"([]AmB.

 xs;P,Þ ~yIB"+r>[;h' !yBeä vd<xoßl; rf"±[' h['îB'r>a;B. !AvªarIh' vd<xoåB; 5

`hw")hyl;

 t[;îb.vi hw"+hyl; tACßM;h; gx;î hZ<ëh; vd<xoål; ‘~Ay rf"ï[' hV'’mix]b;W 6

`Wlke(aTo tACïm; ~ymiÞy"

 hd"Þbo[] tk,al,îm.-lK' ~k,_l' hy<åh.yI vd<qoß-ar"q.mi !AvêarIh") ‘~AYB; 7

`Wf)[]t; al{ï

 ‘y[iybiV.h; ~AYÝB; ~ymi_y" t[;äb.vi hw"ßhyl; hV,²ai ~T,îb.r:q.hiw> 8

p `Wf)[]t; al{ï hd"Þbo[] tk,al,îm.-lK' vd<qoê-ar"q.mi

`rmo*aLe hv,îmo-la, hw"ßhy> rBEïd:y>w: 9

 #r<a'ªh'-la, Waboåt'-yKi( ~h,êlea] T'är>m;a'w> ‘laer"f.yI ynEÜB.-la, rBeúD: 10

 rm,[o±-ta, ~t,îabeh]w: Hr"_yciq.-ta, ~T,Þr>c;q.W ~k,êl' !tEånO ‘ynIa] rv<Üa]

`!hE)Koh;-la, ~k,Þr>yciq. tyviîarE

 tB'êV;h; ‘tr:x\M'mi( ~k,_n>cor>lI) hw"ßhy> ynEïp.li rm,[o±h'-ta, @ynIôhew> 11

`!hE)Koh; WNp,ÞynIy>

 At±n"v.-!B, ~ymióT' fb,K,ä rm,[o+h'-ta, ~k,Þp.ynI)h] ~AyðB. ~t,§yfi[]w: 12

`hw")hyl; hl'Þ[ol.

 hw"ßhyl; hV,îai !m,V,²b; hl'îWlB. tl,soå ~ynI÷rof.[, ynE“v. •Atx'n>miW 13

`!yhi(h; t[iîybir> !yIy:ß hKoïs.nIw> x:xo+ynI x:yrEä

 d[;… hZ<ëh; ~AYæh; ‘~c,[,’-d[; Wlªk.ato) al{å lm,ør>k;w> yli’q'w> •~x,l,w> 14

 lkoßB. ~k,êyteroådol. ‘~l'A[ tQ:Üxu ~k,_yhel{a/ !B:ßr>q'-ta, ~k,êa]ybiäh]

s `~k,(ytebo)v.mo

 rm,[oß-ta, ~k,êa]ybiäh] ‘~AYmi tB'êV;h; tr:äx\M'mi ‘~k,l' ~T,Ûr>p;s.W 15

`hn"yy<)h.Ti tmoïymiT. tAtßB'v; [b;v,î hp'_WnT.h;

 ~Ay= ~yViämix] WrßP.s.Ti t[iêybiV.h; ‘tB'V;h; tr:Ûx\M'mi( d[;ä 16
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`hw")hyl; hv'Þd"x] hx'în>mi ~T,²b.r:q.hiw>

 ~ynIërof.[, ynEåv. ~yIT;v.… hp'ªWnT. ~x,l,ä ŸW‚ybiäT' ~k,øytebo’v.AMmi 17

`hw")hyl;¥ ~yrIßWKBi hn"yp,_a'Te #meÞx' hn"yy<ëh.Ti tl,soå

 hn"ëv' ynEåB. ‘~miymiT. ~yfiÛb'K. t[;’b.vi ~x,L,ªh;-l[; ~T,äb.r:q.hiw> 18

 ‘~t'x'n>miW hw"ëhyl;( ‘hl'[o WyÝh.yI ~yIn"+v. ~liäyaew> dx'Þa, rq"±B'-!B, rp:ôW

`hw")hyl; x:xoßynI-x:yrE( hVeîai ~h,êyKes.nIw>

 hn"ßv' ynEïB. ~yfi²b'k. ynEôv.W taJ'_x;l. dx'Þa, ~yZIï[i-ry[if. ~t,²yfi[]w: 19

`~ymi(l'v. xb;z<ïl.

 hw"ëhy> ynEåp.li ‘hp'WnT. ~yrIÜWKBih; ~x,l,’ •l[; ~t'‡ao Ÿ!hEåKoh; @ynIåhew> 20

`!hE)Kol; hw"ßhyl; Wyðh.yI vd<qo± ~yfi_b'K. ynEßv.-l[;

 ~k,êl' hy<åh.yI ‘vd<qo’-ar"q.mi( hZ<©h; ~AYæh; Ÿ~c,[,äB. ~t,úar"q.W 21

 ~k,Þyteboïv.Am-lk'B. ~l'²A[ tQ:ïxu Wf+[]t; al{å hd"Þbo[] tk,al,îm.-lK'

`~k,(ytero)dol.

 ‘^d>f'( ta;ÛP. hL,úk;t.-al{) ~k,ªc.r>a; ryciäq.-ta, ~k,úr>c.qub.W¥ 22

 ~t'êao bzOæ[]T; ‘rGEl;w> ynIÜ['l,( jQE+l;t. al{å ^ßr>yciq. jq,l,îw> ^r<êc.quB.

s `~k,(yhel{a/ hw"ïhy> ynIßa]

`rmo*aLe hv,îmo-la, hw"ßhy> rBEïd:y>w: 23

 dx'äa,B. y[iøybiV.h; vd<xo’B; rmo=ale laeÞr"f.yI ynEïB.-la, rBE±D: 24

`vd<qo)-ar"q.mi h['ÞWrT. !Arïk.zI !AtêB'v; ‘~k,l' hy<Üh.yI vd<xoªl;

s `hw")hyl; hV,Þai ~T,îb.r:q.hiw> Wf+[]t; al{å hd"Þbo[] tk,al,îm.-lK' 25

`rmo*aLe hv,îmo-la, hw"ßhy> rBEïd:y>w: 26

 aWhª ~yrIåPuKih; ~Ayõ hZ<÷h; y[i’ybiV.h; •vd<xol; rAfæ['B, %a;‡ 27

 ~T,îb.r:q.hiw> ~k,_ytevop.n:-ta, ~t,ÞyNI[iw> ~k,êl' hy<åh.yI ‘vd<qo’-ar"q.mi(

`hw")hyl; hV,Þai

 ‘~yrIPuKi ~AyÝ yKiä hZ<+h; ~AYæh; ~c,[,ÞB. Wfê[]t; al{å ‘hk'al'm.-lk'w> 28

`~k,(yhel{a/ hw"ïhy> ynEßp.li ~k,êyle[] rPEåk;l. aWhê

 ht'Þr>k.nIw> hZ<+h; ~AYæh; ~c,[,ÞB. hN<ë[ut.-al{) rv<åa] ‘vp,N<’h;-lk' yKiÛ 29

`h'yM,([;me(

 hZ<+h; ~AYæh; ~c,[,ÞB. hk'êal'm.-lK' ‘hf,[]T; rv<Üa] vp,N<©h;-lk'w> 30

`HM'([; br<Q<ïmi awhiÞh; vp,N<ïh;-ta, yTi²d>b;a]h;(w>

 lkoßB. ~k,êyteroådol. ‘~l'A[ tQ:Üxu Wf+[]t; al{å hk'Þal'm.-lK' 31

`~k,(ytebo)v.mo)
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 h['Ûv.tiB. ~k,_ytevop.n:-ta, ~t,ÞyNI[iw> ~k,êl' ‘aWh !AtïB'v; tB;’v; 32

p `~k,(T.B;v; WtßB.v.Ti br<[,ê-d[; br<[,äme br<[,êB' ‘vd<xo’l;

`rmo*aLe hv,îmo-la, hw"ßhy> rBEïd:y>w: 33

 vd<xoÜl; ~Ay© rf'ø[' hV'’mix]B; rmo=ale laeÞr"f.yI ynEïB.-la, rBE±D: 34

`hA")hyl; ~ymiÞy" t[;îb.vi tAK±Suh; gx;ó hZ<ëh; ‘y[iybiV.h;

`Wf)[]t; al{ï hd"Þbo[] tk,al,îm.-lK' vd<qo+-ar"q.mi !AvßarIh' ~AYðB; 35

 ynI³ymiV.h; ~AYæB; hw"+hyl; hV,Þai WbyrIïq.T; ~ymiêy" t[;äb.vi 36

 awhiê tr<c,ä[] ‘hw"hyl;( hV,Ûai ~T,’b.r:q.hiw> ~k,øl' hy<“h.yI •vd<qo-ar"q.mi

`Wf)[]t; al{ï hd"Þbo[] tk,al,îm.-lK'

 vd<qo+ yaeär"q.mi ~t'Þao Waïr>q.Ti-rv,a] hw"ëhy> ydEä[]Am hL,ae… 37

 ~Ayð-rb;D> ~ykiÞs'n>W xb;z<ï hx'²n>miW hl'ó[o hw"©hyl; hV,øai byrI’q.h;l.

`Am*AyB.

 db;ÛL.miW ~k,ªyteAn*T.m; db;äL.miW hw"+hy> ttoåB.v; db;ÞL.mi 38

`hw")hyl; WnàT.Ti rv<ïa] ~k,êyteAbåd>nI-lK' ‘db;L.miW ‘~k,yrEd>nI-lK'

 ‘~k,P.s.a'B. y[iªybiV.h; vd<xoål; ~Ay÷ rf'’[' •hV'mix]B; %a;‡ 39

 ~AYÝB; ~ymi_y" t[;äb.vi hw"ßhy>-gx;-ta, WGxoïT' #r<a'êh' ta;äWbT.-ta,

`!At)B'v; ynIßymiV.h; ~AYðb;W !AtêB'v; ‘!AvarIh")

 ~yrIêm'T. tPoåK; ‘rd"h' #[eÛ yrI’P. !AvªarIh' ~AYæB; ~k,øl' ~T,’x.q;l.W 40

 ~k,Þyhel{a/ hw"ïhy> ynE±p.li ~T,ªx.m;f.W lx;n"+-yber>[;w> tboß['-#[e @n:ï[]w:

`~ymi(y" t[;îb.vi

 ‘~l'A[ tQ:Üxu hn"+V'B; ~ymiÞy" t[;îb.vi hw"ëhyl;( gx;ä ‘Atao ~t,ÛGOx;w> 41

`At*ao WGxoïT' y[iÞybiV.h; vd<xoïB; ~k,êyteroådol.

 Wbßv.yE laeêr"f.yIB. ‘xr"z>a,h'(-lK' ~ymi_y" t[;äb.vi Wbßv.Te tKoïSuB; 42

`tKo)SuB;

 laeêr"f.yI ynEåB.-ta, ‘yTib.v;’Ah tAKªSub; yKiä è~k,ytero)do W[åd>yE é![;m;l. 43

`~k,(yhel{a/ hw"ïhy> ynIßa] ~yIr"+c.mi #r<a,äme ~t'ÞAa yaiîyciAhB.

p `lae(r"f.yI ynEßB.-la, hw"+hy> ydEÞ[]mo-ta, hv,êmo rBEåd:y>w: 44

Leviticus 23:1-44  LXT 

Leviticus 23:1 kai. ei=pen ku,rioj pro.j Mwush/n le,gwn  2  la,lhson toi/j ui`oi/j Israhl kai. evrei/j pro.j 
auvtou,j ai` e`ortai. kuri,ou a]j kale,sete auvta.j klhta.j a`gi,aj au-tai, eivsin e`ortai, mou  3  e]x h`me,raj poih,seij 
e;rga kai. th/| h`me,ra| th/| e`bdo,mh| sa,bbata avna,pausij klhth. a`gi,a tw/| kuri,w| pa/n e;rgon ouv poih,seij sa,bbata, 
evstin tw/| kuri,w| evn pa,sh| katoiki,a| u`mw/n  4  au-tai ai` e`ortai. tw/| kuri,w| klhtai. a[giai a]j kale,sete auvta.j 
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evn toi/j kairoi/j auvtw/n  5  evn tw/| prw,tw| mhni. evn th/| tessareskaideka,th| h`me,ra| tou/ mhno.j avna. me,son tw/n 
e`sperinw/n pa,sca tw/| kuri,w|  6  kai. evn th/| pentekaideka,th| h`me,ra| tou/ mhno.j tou,tou e`orth. tw/n avzu,mwn tw/| 
kuri,w| e`pta. h`me,raj a;zuma e;desqe  7  kai. h` h`me,ra h` prw,th klhth. a`gi,a e;stai u`mi/n pa/n e;rgon latreuto.n 
ouv poih,sete  8  kai. prosa,xete o`lokautw,mata tw/| kuri,w| e`pta. h`me,raj kai. h` e`bdo,mh h`me,ra klhth. a`gi,a 
e;stai u`mi/n pa/n e;rgon latreuto.n ouv poih,sete  9  kai. evla,lhsen ku,rioj pro.j Mwush/n le,gwn  10  eivpo.n 
toi/j ui`oi/j Israhl kai. evrei/j pro.j auvtou,j o[tan eivse,lqhte eivj th.n gh/n h]n evgw. di,dwmi u`mi/n kai. qeri,zhte 
to.n qerismo.n auvth/j kai. oi;sete dra,gma avparch.n tou/ qerismou/ u`mw/n pro.j to.n i`ere,a  11  kai. avnoi,sei to. 
dra,gma e;nanti kuri,ou dekto.n u`mi/n th/| evpau,rion th/j prw,thj avnoi,sei auvto. o` i`ereu,j  12  kai. poih,sete evn 
th/| h`me,ra| evn h-| a'n fe,rhte to. dra,gma pro,baton a;mwmon evniau,sion eivj o`lokau,twma tw/| kuri,w|  13  kai. th.n 
qusi,an auvtou/ du,o de,kata semida,lewj avnapepoihme,nhj evn evlai,w| qusi,a tw/| kuri,w| ovsmh. euvwdi,aj kuri,w| 
kai. spondh.n auvtou/ to. te,tarton tou/ in oi;nou  14  kai. a;rton kai. pefrugme,na ci,dra ne,a ouv fa,gesqe e[wj 
eivj auvth.n th.n h`me,ran tau,thn e[wj a'n prosene,gkhte u`mei/j ta. dw/ra tw/| qew/| u`mw/n no,mimon aivw,nion eivj 
ta.j genea.j u`mw/n evn pa,sh| katoiki,a| u`mw/n  15  kai. avriqmh,sete u`mei/j avpo. th/j evpau,rion tw/n sabba,twn 
avpo. th/j h`me,raj h-j a'n prosene,gkhte to. dra,gma tou/ evpiqe,matoj e`pta. e`bdoma,daj o`loklh,rouj  16  e[wj th/j 
evpau,rion th/j evsca,thj e`bdoma,doj avriqmh,sete penth,konta h`me,raj kai. prosoi,sete qusi,an ne,an tw/| kuri,w|  
17  avpo. th/j katoiki,aj u`mw/n prosoi,sete a;rtouj evpi,qema du,o a;rtouj evk du,o deka,twn semida,lewj e;sontai 
evzumwme,noi pefqh,sontai prwtogenhma,twn tw/| kuri,w|  18  kai. prosa,xete meta. tw/n a;rtwn e`pta. avmnou.j 
avmw,mouj evniausi,ouj kai. mo,scon e[na evk boukoli,ou kai. kriou.j du,o avmw,mouj e;sontai o`lokau,twma tw/| 
kuri,w| kai. ai` qusi,ai auvtw/n kai. ai` spondai. auvtw/n qusi,an ovsmh.n euvwdi,aj tw/| kuri,w|  19  kai. poih,sousin 
ci,maron evx aivgw/n e[na peri. a`marti,aj kai. du,o avmnou.j evniausi,ouj eivj qusi,an swthri,ou meta. tw/n a;rtwn 
tou/ prwtogenh,matoj  20  kai. evpiqh,sei auvta. o` i`ereu.j meta. tw/n a;rtwn tou/ prwtogenh,matoj evpi,qema e;nanti 
kuri,ou meta. tw/n du,o avmnw/n a[gia e;sontai tw/| kuri,w| tw/| i`erei/ tw/| prosfe,ronti auvta. auvtw/| e;stai  21  kai. 
kale,sete tau,thn th.n h`me,ran klhth,n a`gi,a e;stai u`mi/n pa/n e;rgon latreuto.n ouv poih,sete evn auvth/| no,mimon 
aivw,nion eivj ta.j genea.j u`mw/n evn pa,sh| th/| katoiki,a| u`mw/n  22  kai. o[tan qeri,zhte to.n qerismo.n th/j gh/j 
u`mw/n ouv suntele,sete to. loipo.n tou/ qerismou/ tou/ avgrou/ sou evn tw/| qeri,zein se kai. ta. avpopi,ptonta tou/ 
qerismou/ sou ouv sulle,xeij tw/| ptwcw/| kai. tw/| proshlu,tw| u`polei,yh| auvta, evgw. ku,rioj o` qeo.j u`mw/n  23  kai. 
evla,lhsen ku,rioj pro.j Mwush/n le,gwn  24  la,lhson toi/j ui`oi/j Israhl le,gwn tou/ mhno.j tou/ e`bdo,mou mia/| 
tou/ mhno.j e;stai u`mi/n avna,pausij mnhmo,sunon salpi,ggwn klhth. a`gi,a e;stai u`mi/n  25  pa/n e;rgon latreuto.n 
ouv poih,sete kai. prosa,xete o`lokau,twma kuri,w|  26  kai. evla,lhsen ku,rioj pro.j Mwush/n le,gwn  27  kai. th/| 
deka,th| tou/ mhno.j tou/ e`bdo,mou tou,tou h`me,ra evxilasmou/ klhth. a`gi,a e;stai u`mi/n kai. tapeinw,sete ta.j yuca.j 
u`mw/n kai. prosa,xete o`lokau,twma tw/| kuri,w|  28  pa/n e;rgon ouv poih,sete evn auvth/| th/| h`me,ra| tau,th| e;stin ga.r 
h`me,ra evxilasmou/ au[th u`mi/n evxila,sasqai peri. u`mw/n e;nanti kuri,ou tou/ qeou/ u`mw/n  29  pa/sa yuch, h[tij mh. 
tapeinwqh,setai evn auvth/| th/| h`me,ra| tau,th| evxoleqreuqh,setai evk tou/ laou/ auvth/j  30  kai. pa/sa yuch, h[tij 
poih,sei e;rgon evn auvth/| th/| h`me,ra| tau,th| avpolei/tai h` yuch. evkei,nh evk tou/ laou/ auvth/j  31  pa/n e;rgon ouv 
poih,sete no,mimon aivw,nion eivj ta.j genea.j u`mw/n evn pa,saij katoiki,aij u`mw/n  32  sa,bbata sabba,twn e;stai 
u`mi/n kai. tapeinw,sete ta.j yuca.j u`mw/n avpo. evna,thj tou/ mhno.j avpo. e`spe,raj e[wj e`spe,raj sabbatiei/te ta. 
sa,bbata u`mw/n  33  kai. evla,lhsen ku,rioj pro.j Mwush/n le,gwn  34  la,lhson toi/j ui`oi/j Israhl le,gwn th/| 
pentekaideka,th| tou/ mhno.j tou/ e`bdo,mou tou,tou e`orth. skhnw/n e`pta. h`me,raj tw/| kuri,w|  35  kai. h` h`me,ra h` 
prw,th klhth. a`gi,a pa/n e;rgon latreuto.n ouv poih,sete  36  e`pta. h`me,raj prosa,xete o`lokautw,mata tw/| kuri,w| 
kai. h` h`me,ra h` ovgdo,h klhth. a`gi,a e;stai u`mi/n kai. prosa,xete o`lokautw,mata tw/| kuri,w| evxo,dio,n evstin pa/n 
e;rgon latreuto.n ouv poih,sete  37  au-tai ai` e`ortai. kuri,w| a]j kale,sete klhta.j a`gi,aj w[ste prosene,gkai 
karpw,mata tw/| kuri,w| o`lokautw,mata kai. qusi,aj auvtw/n kai. sponda.j auvtw/n to. kaqV h`me,ran eivj h`me,ran  
38  plh.n tw/n sabba,twn kuri,ou kai. plh.n tw/n doma,twn u`mw/n kai. plh.n pasw/n tw/n euvcw/n u`mw/n kai. plh.n 
tw/n e`kousi,wn u`mw/n a] a'n dw/te tw/| kuri,w|  39  kai. evn th/| pentekaideka,th| h`me,ra| tou/ mhno.j tou/ e`bdo,mou 
tou,tou o[tan suntele,shte ta. genh,mata th/j gh/j e`orta,sete tw/| kuri,w| e`pta. h`me,raj th/| h`me,ra| th/| prw,th| 
avna,pausij kai. th/| h`me,ra| th/| ovgdo,h| avna,pausij  40  kai. lh,myesqe th/| h`me,ra| th/| prw,th| karpo.n xu,lou w`rai/on 
kai. ka,llunqra foini,kwn kai. kla,douj xu,lou dasei/j kai. ivte,aj kai. a;gnou kla,douj evk ceima,rrou euvfranqh/
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nai e;nanti kuri,ou tou/ qeou/ u`mw/n e`pta. h`me,raj  41  tou/ evniautou/ no,mimon aivw,nion eivj ta.j genea.j u`mw/n evn 
tw/| mhni. tw/| e`bdo,mw| e`orta,sete auvth,n  42  evn skhnai/j katoikh,sete e`pta. h`me,raj pa/j o` auvto,cqwn evn Israhl 
katoikh,sei evn skhnai/j  43  o[pwj i;dwsin ai` geneai. u`mw/n o[ti evn skhnai/j katw,|kisa tou.j ui`ou.j Israhl evn 
tw/| evxagagei/n me auvtou.j evk gh/j Aivgu,ptou evgw. ku,rioj o` qeo.j u`mw/n  44  kai. evla,lhsen Mwush/j ta.j e`orta.j 
kuri,ou toi/j ui`oi/j Israhl
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