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Quick Links to the Study

“Christ died once to cover the sins of a

lifetime for all humanity.” This slogan pretty

much covers the point of the writer of Hebrews

in our passage, Heb. 10:1-18. And this passage & -.

is basically a summary of Heb. 8:1-9:28. The

supremacy of this sacrifice to the annual offer-

ings made in the Israelite sacrificial system is

pointedly put forth. These offerings, firstin the g

tabernacle, and then in the Jerusalem temple,

had to be made annually because they only |

covered sins over the previous year. So this
system was a never ending need for sacrifice.

But Christ’s death on Calvary stands in stark

contrast as a one time offering that need never be repeated again. Praise be to God’

I. Context

As always, consideration of the historical and literary background of our passage plays an important

role in the interpretive process. Much of this material will be drawn from Erevious studies in Hebrewg, as
posted under Bible Studies at cranfordville.com. New material will be added in order to supplement exist-
ing research.

OOOOO SOOI OO OO0

a. Historical

External History. Although in some older
English translations the title of the book is “The Let-
ter of Paul the Apostle to the Hebrews,” this title was
not a part of the original writing of the document.
In reality, it was added several centuries after the
writing of Hebrews in order to identify the document
as it became a standard part of the New Testament
documents. And it reflected a dominant viewpoint
at that time. Yet, one should notice the location of
Hebrews in the New Testament. The thirteen Pau-
line letters are listed in descending order of length

beginning with the longest -- Romans -- down to
the shortest -- Philemon. The exceptions to this are
where two letters are written to the same church or
individual. In those instances, the length of the first
of these determined the position of both letters. The
sevenfold General Letters section follows a similar
pattern beginning with James and concluding with
Jude. Hebrews is tucked between these two sec-
tions reflecting a partial association with Paul as
his ‘fourteenth’ letter, but isn’t positioned lengthwise
after Romans, where it should be as a full member

Page 1 of Heb. 10:1-18 Bible Study


http://cranfordville.com
http://cranfordville.com/Cranfordville/BibleStudies.htm
http://cranfordville.com/Cranfordville/BibleStudiesNT-Hebrews.html

of the Pauline corpus of letters.

To a large extent, in the early centuries
of Christian interpretation, the authorship of
Hebrews remained an open question. Since
the time of the Protestant Reformation, the
dominant view of NT scholars -- both Prot-
estant and Roman Catholic -- is that Paul did
not write it. Then who did? No one knows with
certainty! As Werner Georg Kimmel puts it in
his NT Introduction,

Since the author of Heb keeps his identity
completely in the background — only the
close connection with Timothy (13:23) points
to the Pauline circle, if indeed the well-known
companion of Paul is intended — the most
diverse possibilities have been proposed, of
which the following may be mentioned:

1. Paul. This proposal is represented
nowadays even from the Catholic standpoint
only very rarely®? and has proved to be untenable
(§26.3).

2. Luke. Clement of Alexandria (see §26.2) on
the basis of the kinship of style with Acts held that
Luke was the translator of a letter written by Paul in
Hebrew. But Heb is not a translation and varies so

author of Heb?
It is in reality no longer possible to determine the

identity of the author. This conclusion was reached

by Origen and has been adopted from the time of

Eichhorn and De Wette down to and including most

more recent scholars.

Because of the limited information available,

sharply in style and theological distinctiveness that
the author of Acts as the author of Heb is not really
to be considered.

3. Clement of Rome. The old hypothesis which was
already known by Origen (see §26.2) founders on
the impossibility of conceiving that Heb and | Clem
are the work of the same man, as well as on the
assumption of literary dependence of | Clem upon
Heb.

4. Apollos. Considered by Luther and represented
with vigor by Bleek, this hypothesis has found many
adherents.®® This Jewish-Christian biblical scholar
from Alexandria, who was also instructed in Greek
rhetoric (Acts 18:24 ff) and who carried on a mission
alongside Paul but independently of him (1 Cor 1:12;
3:4 ff; 16: 12), could be conceived of as the author
of Heb. But we do not know whether Apollos was
active as a writer, and it cannot be proved that he
was the only one among the Christian 8t8aokalot of
the apostolic times who could have written the letter
to the Hebrews.

5. Barnabas. In accordance with the tradition
attested by Tertullian, Barnabas has frequently been
proposed as the author of Heb.®* But could Barnabas,
a Levite from Cyprus (Acts 4:36) who later took up
residence in Jerusalem and was a highly regarded
member of the community there (Acts 9:27; 11:22)
have so completely abandoned the position of the
primitive community with regard to the law and the
cultus? Could he have been so rhetorically trained
and so Hellenistically oriented as to become the

only a few images of the author of Hebrews can be
understood from inside the document itself. This
is summarized well by Fred Craddock in the New
Interpreter’s Bible,

The author was a Christian who lived and thought
within the apostolic tradition (Heb 2:3). Timothy had
been a companion in ministry and might be again
(Heb 13:23). The writer was temporarily distanced
from the readers but expects to return to them soon
(Heb 13:19, 23). Their situation is known in great
detail, either through their leaders (Heb 13:7, 17,
24) or by direct association. The writer joined strong
pastoral concern with the authority of either person
or office. Both the instructions and the exhortations
of the letter reveal a person well educated in Greek
rhetoric as well as in Judaism, especially Hellenistic
Judaism formed in part by the Septuagint, a Greek
translation of the Old Testament. The Greek transla-
tion and not the Hebrew text provides the major lines
and the subtler nuances of the writer’'s argument and
appeal.”

William Lane (Word Biblical Commentary, Logos
Systems) contributes more to the internal profile
understanding:

* He possessed an architectural mind; he affirms a

thesis and then develops it by way of analysis.

* The writer’s rhetorical skill is universally recog-

nized.

* The writer was evidently well educated by Hellenistic

standards.
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* The writer may be
characterized as an intensely
religious man.

* The writer, finally, was
a pastoral theologian who
adapted early Christian tradi-
tions to fashion an urgent ap-
peal to a community in crisis

When and to whom was
this document written? The
ancient title “To the Hebrews” reflects an early tradi-
tion that the first readers were Jewish Christians.
But this is not entirely certain. The contents of the
document somewhat suggest this but other ways
of explaining the content can also be made with
persuasion. The more common time frame for the
writing of this document is toward the end of the first
Christian century, although many NT scholars find
indications inside the letter suggesting it was written
closer to the middle of the first century. Again, Crad-
dock summarizes the issue well by saying,

If we broadly identify the readers as Hellenistic
Jewish Christians, perhaps the best guess for their
location is Rome. When the writer says, “those from
Italy send you greetings” (Heb 13:24 NRSV), it is
not clear whether the expression locates the writer
or the readers in ltaly. Similarities to 1 Peter, a letter
written from Rome (1 Pet 5:13), argue for a Roman
origin. However, early knowledge of Hebrews by
Clement of Rome indicates a Roman destination,
and what we know of the house churches in Rome
makes that city a likely candidate as the location of
the addressees.
My reading of this material leads me to the conclu-
sion that the dating of the writing seems to be during
the 60s of the first century, as implied from a few
historically oriented markers inside the document,
particularly in regard to the anticipated near destruc-
tion of the temple. But even these indicators are not
precise. The place of writing and the destination of
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the document are less clear. The later added title
“To the Hebrews” most likely indicates at least a
later belief that the document was written to Jewish
Christians. The Conclusio section, 13:18-25, which
is the only true letter aspect of the document, does
strongly suggest a group of Christians in a specific lo-
cation, rather than Jewish Christians everywhere like
James 1:1 indicates. But no internal markers give
clear indication of where that location might have
been. The strong Hellenistic tones of the content of
the document do suggest that these Christians were
residing somewhere outside of Palestine.

Internal History. The time and place markers
inside our passage are limited to the activities of sac-
rifice in the temple in Jerusalem and to Christ’'s death
on the cross outside the old city wall of Jerusalem.
The one time sacrifice of Jesus in the new covenant
stands in contrast to the repeated sacrifices neces-
sary for the priests to offer up in the old covenant.

OIS OO OO

b. Literary

Genre. The issues relating to literary form
arise at two levels. Although the document is labeled
a letter, the only part of the entire document that fol-
lows an ancient letter format -- unlike all the letters
of Paul -- is the last part, the Conclusio in 13:18-25.
And it is very traditional in this. Interestingly, 13:22
calls the document a tapdxAnoig (paraklesis), that
is, a sermon, as is reflected in the NRSV translation,
“I appeal to you, brothers and sisters, bear with my
word of exhortation, for | have written to you briefly.”
Most NT scholars will call Hebrews an ancient ser-
mon or homily, written somewhat along the lines of

an ancient Greek epideictic oratory used to confirm
certain values and/or to praise significant individu-
als.

At a smaller level of literary form, 10:1-18 reflect
what has been labeled a “homiletical midrash.” In the
sermonic style of the entire document, one encoun-
ters a distinctly Jewish way of approaching the texts
of the Old Testament as the foundation for much of
the viewpoint of the writer. This method falls under
the umbrella label of midrash. |. Epstein (“Midrash,”
Interpreter’s Dictionary of the Bible, iPreach) pro-
vides a helpful summation of this Jewish principle:
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mid’rash [wa7R, from root to search, to
investigate, hence to expound]. The name given to
that exegesis of the Bible which emanated from the
rabbinic schools in ancient Palestine. Its aim was to
elucidate the meaning of the text of the Holy Writ, to
penetrate into its inner significance, to deduce from it
new laws and principles, and to establish by reference
to it authentic religious and ethical doctrines. There are
two types of midrash: HALACHAH, which deals with

the legal parts of the Bible; and HAGGADAH (172,

“narration”), which deals with the nonlegal parts,

and is hence homiletical. In the domain of Haggadah

Midrash left its deep impress on the Bible itself.

Thus we find passages in Chronicles which are

midrashic glosses, supplementing in many details

the narratives in the book of Kings. There is also a

Midrash to the book of Kings mentioned in IT Chr.

24:27, while reference to the Midrash of Iddo the

prophet is made in 13:22. Midrash was also employed

by Ezra in his public reading of the Law at the
memorable convocation in the year 444 B.C., and
by successive generations of teachers who followed
him. See TALMUD.
Thus we are dealing with the Haggadah variety of
midrashic interpretation in our passage.

The distinctive use of this method by the writer
of Hebrews reflects creative use of his Jewish heri-
tage in adopting a christological focus throughout
the document. E. Dinkler (“Hebrews, Letter to the,”
Interpreter’s Dictionary of the Bible, iPreach) ob-
serves:

The form is further characterized by an extensive
use of the OT in the LXX, although the author
does not stay with the verbal text (1:8 may have a
corrupted text; passages from Deuteronomy in 1:6;
10: 30; 12:15; 13:5 are not quoted according to the
LXX). Out of thirty-two quotations ten are taken
from Psalms. In addition there are many allusions.
The method is primarily marked by a christological
interpretation (see, e.g., 1:5 ff; 2:6 ff, 12 ff; 10:5
ff) which uses different exegetical approaches: the
allegorical exegesis, following Philo, is often used
(e.g., 7:2-3; 13:10-14; see also 3:6; 10:20; 12:22),
but the typological exegesis is predominant. When
Moses and Jesus are discussed together in 3:1-6, it
is more a case of simple comparison; but the whole
passage 7:1-10:18 is a typological section. In 8:6-13
the Old Covenant is the type for the New Covenant as
antitype. And the motif of I Cor. 10:1-10 is repeated
in Heb. 3:7-4:13--the Israel of the wilderness being
presented as the typological figure of the Christian

church. All this is not only a matter of form, but of
theological significance, insofar as the author regards
Christianity in the historical continuity with Israel
and Judaism, despite his constant stress upon its
superiority.

Thus we can see a Jewish mind working to mine the
text of the Old Testament for evidence to establish
Jesus as the promised Messiah who brought eternal
salvation to all humanity through his sacrificial death
on the cross.

The author does blend together theological
affirmation about Christ with moral admonition to
faithful living in commitment to Christ. This pattern
of theology followed by paraenesis distinguishes
the document. Sometimes these two elements are
separated with admonition growing out of theology.
At other times, they are woven together like a spiri-
tual rope so that one can't really separate the two
aspects.

Literary Context. The contents of Hebrews is
oriented to achieving the objective of explaining and
defending the thesis set forth in the prologue in 1:1-4,
that is, the superiority of Jesus to both Moses and
the Law as a means of salvation.

The thematic emphases in the book stress Jesus’
relation to angels (chaps. 1-2), to Moses and the Law
(chaps. 3-4), to the priesthood and covenant (chaps.
5-12a), and finally paraenetical admonitions (chaps
12b-13a). The only traditionally letter aspect comes
in the Conclusio in the second part of chapter 13.

Heb. 10:1-18 is typically seen as the climax to a
longer section beginning either at 7:1 or at 8:1, de-
pending on how the section on Melchizedek (7:1-28)
is taken. Clearly the priestly function of Jesus in offer-
ing himself
as sacri-
fice begins
in 8:1 and
continues
through
10:18. Je-
sus estab-
lishes anew
covenant
which is the
anti-type to
the old cov-
enant of the
sacrificial
system in
the Law.
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ll. Message
Literary Structure.

The internal literary thought flow has been analyzed in detail from the Greek

text in the Elock Diagrag, and §emantic Diagrag, then summarized in the §ummar¥ of the Rhetorica]

section in the larger internet version of this study. This forms the basis of our study here, and is
summarized as follows. The OT Law could only address the sin problem with repeated annual offerings
covering the past year, but Christ addressed it with one offering for a life-time of sin (vv. 1-10). Thus as
priest He offered himself to cleanse believers as testified to by the Holy Spirit (vv. 11-18). Central to this
material is the exegesis of Psalm 40:6-8 in part one and Jeremiah 31:33-34 in part two.

But the passage is interlinked along the lines of an ancient chiasmus and this can be sketched out as
follows set up in a step parallelism with the two basic strophes:

A Verses 1-5 - Inadequacy of the Law
B Verses 6-10 Christ’s sacrifice

B~ Verses 11-14 Christ as priest
A Verses 15-18 New covenant renders Law unnecessary

a. Christ solves the sin problem, vv. 1-10

Greek NT

10.1 Zxwav  yop
€xmV O VOUOG TAV
UEALOVTOV  OyoOdv,
0VK OVTNV TNV E1K-
Ovo, TOV TPOYUAT®YV,
KOT €ViouTovV  TOiG
avtoilg Ouotlolg ag
TPOGHEPOVOLY €1 TO
OUNVEKEG  OVOEMOTE
dVVOTOL TOVE TPOCEP-
YOUEVOLG TEAELDGOL’
10.2 €mel ovk av
EMOVCAVTO  TPOGH-
EPOUEVAL OO TO UM-
deptov €xewv €1l 6VL-
VELONOLV  OUOPTLOV
T00¢  AaTpeVOVTOG
anog Kexobaplo-
uévovug, 10.3 Al €v
0VTOlG  GVAUVNOLG
OUOPTLOV KOT EVIOU-
tov- 10.4 advvartov
YOP OO TOVP®V KO
TPAYOV GHOLPELYV G-
uaptioc.

10.5 A0 gloepy0-
LEVOC €1G TOV KOGUOV
A€yel, Ouolov Kol
TPOGHOPAY OVK MOE-
Ancoc, GCwW Uo
0¢ KOoTNPTio® poU

NASB

1 For the Law, since
it has only a shadow of
the good things to come
and not the very form
of things, can never,
by the same sacrifices
which they offer con-
tinually year by year,
make perfect those
who draw near. 2 Oth-
erwise, would they not
have ceased to be of-
fered, because the wor-
shipers, having once
been cleansed, would
no longer have had
consciousness of sins?
3 But in those sacrifices
there is a reminder of
sins year by year. 4 For
it is impossible for the
blood of bulls and goats
to take away sins.

5 Therefore, when
He comes into the world,
He says, “SACRIFICE
AND OFFERING YOU
HAVE NOT DESIRED,
BUT A BODY YOU
HAVE PREPARED
FOR ME; 6 IN WHOLE
BURNT OFFERINGS
AND sacrifices FOR SIN

NRSV

1 Since the law has
only a shadow of the
good things to come
and not the true form
of these realities, it can
never, by the same
sacrifices that are con-
tinually offered year af-
ter year, make perfect
those who approach. 2
Otherwise, would they
not have ceased be-
ing offered, since the
worshipers, cleansed
once for all, would no
longer have any con-
sciousness of sin? 3
But in these sacrifices
there is a reminder of
sin year after year. 4
For it is impossible for
the blood of bulls and
goats to take away
sins.

5  Consequently,
when Christ came into
the world, he said,
“Sacrifices and offer-
ings you have not de-
sired, but a body you
have prepared for me;

NLT

1 The old system in
the law of Moses was
only a shadow of the
things to come, not the
reality of the good things
Christ has done for us.
The sacrifices under
the old system were re-
peated again and again,
year after year, but they
were never able to pro-
vide perfect cleansing
for those who came to
worship. 2 If they could
have provided perfect
cleansing, the sacrifices
would have stopped, for
the worshipers would
have been purified once
for all time, and their
feelings of guilt would
have disappeared. 3
But just the opposite
happened. Those year-
ly sacrifices reminded
them of their sins year
after year. 4 For it is not
possible for the blood of
bulls and goats to take
away sins.

5 That is why Christ,
when he came into the
world, said, “You did not
want animal sacrifices
and grain offerings. But
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10.6  oAloxavTOUOTO
KOl TEPL OUapTLOG
ovk €vdoknoac. 10.7
161€ €1mov, 180V fxo,
€V KeOOALOL PiPAt-
0V YEypomTOol TEPL
€1ovg, T0d motfjoot O
0edg 10 BEANUG Gov.
10.8 avotepov AEywv
0Tl Ovolog Kol TPoo-
$»opaC KOl OAOKOVTE-
Hato KOl  TEpL
opoptiog ovK NOEAN-
00C 0VOE €VOOKNCOC,
OLTIVEG KOTO VOUOV
npocogpovtor, 10.9
t0te  gipnkev, 1dov
NK® 100 7ol ool TO
0€ANUG 6OV, AVOLPET
T0 TPMTOV 1va T0 dEL-
‘tepov oton, 10.10
&v ® BeAuoTt Nylaoc-
LEVOL €oUEV O TG
Tpochopd TO0V Ow-
uotog Incov Xprotov
£hpamok.

YOU HAVE TAKEN NO
PLEASURE. 7 THEN
| SAID, 'BEHOLD, I
HAVE COME (IN THE
SCROLL .- OE=TH=
BOOK IT IS WRITTEN
OF ME) TO DO YOUR
WILL, O GOD.* 8 After
saying above, “SACRI-
FICES AND OFFER-
INGS AND WHOLE
BURNT OFFERINGS
AND sacrifices FOR
SIN YOU HAVE NOT
DESIRED, NOR HAVE
YOU TAKEN PLEA-
SURE in them” (which
are offered according
to the Law), 9 then He
said, “BEHOLD, | HAVE
COME TO DO YOUR
WILL.” He takes away
the first in order to es-
tablish the second. 10
By this will we have
been sanctified through
the offering of the body
of Jesus Christ once for

6 in burnt offerings and
sin offerings you have
taken no pleasure. 7
Then | said, “See, God,
| have come to do your
will, O God’ (in the
scroll of the book F68
it is written of me).” 8
When he said above,
“You have neither de-
sired nor taken plea-
sure in sacrifices and
offerings and burnt of-
ferings and sin offer-
ings” (these are offered
according to the law), 9
then he added, “See, |
have come to do your
will.” He abolishes the
first in order to estab-
lish the second. 10 And
it is by God’s will that
we have been sancti-
fied through the offer-
ing of the body of Je-
sus Christ once for all.

you have given me a
body so that | may obey
you. 6 No, you were not
pleased with animals
burned on the altar or
with other offerings for
sin. 7 Then | said, ‘Look,
| have come to do your
will, O God — just as it
is written about me in
the Scriptures.” 8 Christ
said, “You did not want
animal sacrifices or
grain offerings or ani-
mals burned on the altar
or other offerings for sin,
nor were you pleased
with them” (though they
are required by the law
of Moses). 9 Then he
added, “Look, | have
come to do your will.”
He cancels the first cov-
enant in order to estab-
lish the second. 10 And
what God wants is for
us to be made holy by
the sacrifice of the body
of Jesus Christ once for

all.
Notes:

As the above chiastic outline illustrates, verses
1-10 subdivide into two units of material: vv. 1-4 and
vv. 5-10. The first unit makes an important theologi-
cal affirmation about the inadequacy of the OT Law
to adequately address the issue of sin. The writer
then turns to Psalm 40:6-9 as the authoritative text
to make his case for the adequacy of Christ’s offer-
ing to address the issue of sin, in stark contrast to
the OT Law.

1) The inadequacy of the Law, vv. 1-4. The
two sentences in the original Greek texj form a two
pronged argument about the inadequacy of the OT
Law to bring about genuine forgiveness of sin that
permanently solved the sin problem.

In the first sentence, vv. 1-2, the core declara-
tion is simply “the law can never make perfect those
who approach.” The writer asserts that no one at any
time -- past, present or future (ovéénote) -- could be
sufficiently pure in order to approach the presence
of God merely on the basis of forgiveness gained
through offering sacrifices in the temple. Two rea-

all time.

sons are provided in support of this view in the
expansions elements of the sentence. First comes
a causal participle phrase in the sentence pre-field:
“Since the law has only a shadow of the good things to
come and not the true form of these realities,...” The
writer argues that the Law was not intended to be
a permanent system of seeking divine forgiveness.
Its role was to foreshadow the coming of Christ,
as the writer has already claimed in 9:11-12,
But when Christ came as a high priest of the good
things that have come, then through the greater and
perfect tent (not made with hands, that is, not of this
creation), he entered once for all into the Holy Place,
not with the blood of goats and calves, but with his
own blood, thus obtaining eternal redemption.*
It merely established the earthly place of sacrifice
that anticipated the perfect Heavenly place of
sacrifice which Christ alone entered as the high
priest offering Himself as sacrifice for the sin of all
humanity.
The second reason is put forth in the conjunc-

Page 6 of Heb. 10:1-18 Bible Study



tive causal clause in verse two introduced by €met:
“Otherwise, would they not have ceased being offered,
since the worshipers, cleansed once for all, would no
longer have any consciousness of sin?” The English
translations above obscure this grammatical connec-
tion in their renderings. This becomes the writer’s
“pragmatic” reason based on experience in contrast
to his initial “theological” reason in verse 1a. Had
the offering of sacrifices in the temple accomplished
a full solution to the sin problem, they would have
ceased being offered. Why? Because the worship-
pers would have lost any consciousness of sin guilt,
if it had been removed completely. Here the writer
reiterates what he had already asserted in 7:11 and
7:19.

Heb. 7:11 (NRSV). Now if perfection had been
attainable through the levitical priesthood — for the
people received the law under this priesthood —
what further need would there have been to speak
of another priest arising according to the order of
Melchizedek, rather than one according to the order
of Aaron?

Heb. 7:19 (NRSV). (for the law made nothing
perfect); there is, on the other hand, the introduction
of a better hope, through which we approach God.

To the contrary, the sacrifices had to be repeated
annually because sins were repeated, and guilt
consciousness reappeared.

Thus the OT Law could never adequately ad-
dress the issue of solving the human sin problem.
And it never intended to do so, as the final declara-
tion in verse four asserts: “For it is impossible for the
blood of bulls and goats to take away sins.” William
Lane (Hebrews, Word Biblical Commentary, Logos
Systems) elaborates on this:

The argument presupposes the potency of blood for

securing cleansing from defilement acknowledged in

9:22: the blood of animals cannot effect a definitive

removal of sins. The issue is not whether the blood

of bulls and goats sacrificed during the annual ob-

servances of the Day of Atonement (Lev 16:3, 6, 11,

14-16, 18—19) has any power to effect cleansing, but

whether it has the potency to effect a decisive cleans-

ing. The axiom in v 4 restates the €i yap ... moow

U&AAov construction in 9:13—14 (“for if ... how much

more!”’). There the writer stressed the sufficiency of

the blood of Christ to effect the decisive purgation of
conscience, making possible the full worship of God.

Here the accent is placed on the insufficiency of the

blood of sacrificial animals to remove the defilement

of'sins that constitutes a barrier to worship (so Johns-

son, “Defilement,” 340—41; cf. Stylianopoulos, GOTR

17 [1972] 225-26).

The Israelite worshiper at the temple could gain
cleansing of guilt acquired through his sinning for a
short period of time. But he could never fully come to
grips with the sin problem so pervasive in his life and
being. Consequently sacrifices had to be repeated
endlessly in order to alleviate his guilt before God. A
better way was needed. And the Law itself pointed
to the better way in the coming of Christ.

2) The adequacy of Christ’s offering, vv. 5-10.
The anchor for the writer’s claim of the superior sac-
rifice of Christ rests here on his exegesis of Psalm
40:6-8.

LXX
7 Buoiav kal mpoopopav
o0k ROéAnocac, wria 8¢
KATNPTIoW Uot, OAOKAUTWHA
Kal mepl apaptiag ovK
fitnoag. 8 téte eimov 180
NKw, &v ke@aAidt PipAiov
yéypamtat mept €uod, 9 tod
nolfjcat to OEAnud oov, 0
0edg pov, €PovAndnv kai
TOV VOUOV 60U €V HEow TAG

NRSV
6 Sacrifice and offering
you do not desire, but you
have given me an open
ear. Burnt offering and

sin offering you have not
required. 7 Then | said,
“Here | am; in the scroll
of the book it is written of
me. 8 | delight to do your
will, O my God; your law is
within my heart.”

KOLALOG pov.

Note that the verse
markings in the
Septuagint are
one verse ahead of
those in the NRSV.
The English Bible
follows the Hebrew text which combines verses one
and two into a single verse, while the LXX separates
the psalm heading into a separate verse, thus cre-
ating an extra verse. The writer closely follows the
LXX text as represented in the major manuscript
traditions of X, B, and A, rather than using the original
Hebrew text. He thus reflects his Hellenistic Jewish
heritage.

This psalm of David presents the king as repre-
senting the people of Israel before God in worship.
Thus the writer of Hebrews sees Christ as David’s
successor and thus representative of humanity be-
fore God.

The use of the Psalm by the writer is in a twofold
pattern of citation: he said..., then he said... (vv. 5-7)
and saying..., then he said... (vv. 8-9). Verses 5-7
form the citation and is followed by his commentary
in vv. 8-10.

The introduction to the psalm in verse 5 is quite
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different. The words of David in the original psalm
now are presented as the words of Christ, “when
Christ came into the world, * (E1GEPYOUEVOG ELC TOV
KOouov). Lane (WBC) comments:

The words of Ps 40:6-8 are envisaged as being
in the mouth of Christ. The statement ‘180U fikw,
“See, I have come,” furnishes the basis for attributing
these verses of the psalm to Jesus at the moment
when he entered the world. The temporal expression
eloepXOHEVOG €1G TOV KO0V, “when he comes into
the world,” is distinctly “incarnational” language
(Stylianopoulos, GOTR 17 [1972] 229, n. 36).

Ellingworth (Hebrews, New International Greek
Testament Commentary, Logos Systems) also
observes:

Eioepxopevog ... Aéyet: the subject “Christ” is
implied from 9:28, the full name “Jesus Christ”
being held in reserve until it can be used with great
emphasis in v. 10. It is nevertheless remarkable that
the author can assume without stating that the words
of scripture can be attributed to the pre-existent Christ
in this way. It marks a step beyond the christological
interpretation of OT texts in chap. 1; the closest
parallel in Hebrews is 2:12f., where Christ speaks in
the words of Ps. 22 and Isaiah. There is no attempt at
argument or justification; contrast Acts 2:24-36, in
an apologetic setting. It is probable that this Christ-
centred understanding of scripture was generally
accepted in the community to which Hebrews
was originally addressed. This in turn suggests a
predominantly Jewish Christian community in which
the OT was well known.

The writer of Hebrews assumes God speaking
through Christ who speaks through David. Another
possible explanation could be that the writer assumes
that Christin his incarnation “speaks” in the sense of
affirms the truths of the text by his actions.

The citation contrasts God’s displeasure with
sacrifices and offerings to a body prepared for Christ.
This second line, “but you have prepared a body for
me,” signals the preference of the writer for the LXX
over the original Hebrew text, which reads instead,
“but you have pierced my ears.“ This reading suits his
purposes much easier than does the original Hebrew
reading.

In his commentary on the text in vv. 8-10, the
writer underscores several points.

First, the sacrifices and offerings that God found
no pleasure in were “offered according to the law” (v. 8).
This raises doubts about their value and potential.
In his recapitulation of the psalm the writer shifts

from the singular sacrifice and offering (©vctav kot
nmpocdopav) in the LXX text to the plural designations
of sacrifices and offerings and burnt offerings
and sin offerings (Guciag kol TPoodopag Kol
OAOKOVTOUOTO KOl TEPL apaptiog). These cover
the basic types of offerings set forth in the Levitical
Code. In so doing this he stresses the repetitive
nature of the system required by the Law, and thus
their inability to effectively solve the sin issue.

Second, the adding of the phrase “See, | have
come to do your will,” means that “He abolishes the first
in order to establish the second.” The doing of God’s
will takes precedence over sacrifices and offerings
which have no ability to motivate obedience to
God. He opts for a common OT prophetic theme
underscoring the primacy of obeying God over the
cultic offering of sacrifice.

Third, more profoundly, however, the writer
makes the huge claim that the old system has
been replaced by the new system. Sacrifices and
offerings in the temple are a thing of the past and
have been replaced by Christ fulfilling the will of God
in sacrificing himself.

This is the clear declaration of verse ten: “And
it is by God’s will that we have been sanctified through
the offering of the body of Jesus Christ once for all“ (€v

Page 8 of Heb. 10:1-18 Bible Study



® OeAuatt ytacuévol écuev Sid Thg Tpocdopdq
100 owpotog Incod Xpirotod €ddnal.). This is the
writer’s conclusion drawn from his exegesis of Psalm
40:6-8. We, the believers in Jesus, have been made
holy (Nytoouévol €ouev) before God through the
one time offering of Jesus on the cross. The use
of the perfect periphrastic Greek verb construction
stresses the ongoing impact of being holy before
God as the consequence of the action of having
become holy through the offering of Jesus’ body on

b. Christ stands as the new high priest, vv. 11-18

Greek NT

10.11 Kol mdg pev
lepeEVg €otnkev ko
NUEpav AELTOVPYDV
KO TOG 0VTOC TOALAKLG
TPOCHEPWV Bvotog,
O1TLVEG OVOETOTE V-
‘Vavtol  TEPLEAELV  O-
noptiag, 10.12 ovtog
d€ plov VIEP OUOPTIAV
mpoceveykag — Buotav
€1g 10 OINVEKEG €KAO-
Loev €v 6e&1d 1o B0,
10.13 10 Aownov €kde-
xouevoc €wg tebdoLY
ol €yBpot avTod VIOTO-
dlov 1@V ToddV 00ToD.
10.14 @ yop mpoodho-
PO TETEAELOKEV E1C TO
dinvekeg tovg ayrtalopu-
€vog.

10.15 Moprtupel
d& Muiv kol T0 mveduo,
10 dylwov' UETA YOp TO
elpnkévol, 10.16 Avtn
n dtabnkn 1nv drabnoo-
pot mpog 0VTOVG UETO
TOG ﬁuépocg EKELVOG,
ksyet Kuptog d1dovg
vouou uov EML Kap&ocg
0VTOGV KO €L TNV dla-
‘volav aUT®V ETLYPOY®
ovtovg, 10.17 xal tdv
OUOPTIAY VTRV KOl
TOV GVOULAV VTV 0V
un  uvnobnoopor €ti.
10.18 o6mov 8¢ ddeoic
TOVTOV, OVKETL TPOO-
dopa TEPL AUOPTLOC.

NASB

11 Every priest
stands daily ministering
and offering time after
time the same sacri-
fices, which can never
take away sins; 12 but
He, having offered one
sacrifice for sins for all
time, SAT DOWN AT
THE RIGHT HAND OF
GOD, 13 waiting from
that time onward UN-
TIL HIS ENEMIES BE
MADE A FOOTSTOOL
FOR HIS FEET. 14 For
by one offering He has
perfected for all time
those who are sancti-
fied.

15And the Holy Spir-
it also testifies to us; for
after saying, 16 “THIS
IS THE COVENANT
THAT | WILL MAKE
WITH THEM AFTER
THOSE DAYS, SAYS
THE LORD: | WILL
PUT MY LAWS UPON
THEIR HEART, AND
ON THEIR MIND | WILL
WRITE THEM,” He then
says, 17 “AND THEIR
SINS AND THEIR
LAWLESS DEEDS |
WILL REMEMBER NO
MORE.” 18 Now where
there is forgiveness of
these things, there is no
longer any offering for
sin.

the cross. Thus what temple sacrifices and offering
could not do, Jesus’ sacrifice has accomplished.
The application of this to us today? It seems clear.
The ability to stand in the presence of an absolutely
holy God in acceptance depends upon whether we
approach God through the sacrifice of Jesus or not. If
we come to God through the sacrificial Lamb of God
we are accepted into His presence. Otherwise, we
have no hope whatsoever of coming before Almighty
God. Only rejection and divine wrath await us.

NRSV

11 And every priest
stands day after day
at his service, offering
again and again the
same sacrifices that can
never take away sins. 12
But when Christ had of-
fered for all time a single
sacrifice for sins, “he sat
down at the right hand of
God,” 13 and since then
has been waiting “until
his enemies would be
made a footstool for his
feet.” 14 For by a single
offering he has perfect-
ed for all time those who
are sanctified.

15 And the Holy
Spirit also testifies to
us, for after saying, 16
“This is the covenant
that | will make with
them after those days,
says the Lord: | will put
my laws in their hearts,
and | will write them on
their minds,” 17 he also
adds, “lI will remember
their sins and their law-
less deeds no more.” 18
Where there is forgive-
ness of these, there is
no longer any offering
for sin.

NLT

11 Under the old
covenant, the priest
stands before the altar
day after day, offering
sacrifices that can never
take away sins. 12 But
our High Priest offered
himself to God as one
sacrifice for sins, good
for all time. Then he sat
down at the place of
highest honor at God’s
right hand. 13 There he
waits until his enemies
are humbled as a foot-
stool under his feet. 14
For by that one offering
he perfected forever all
those whom he is mak-
ing holy.

15 And the Holy
Spirit also testifies that
this is so. First he says,
16 “This is the new cov-
enant | will make with
my people on that day,
says the Lord: | will put
my laws in their hearts
so they will understand
them, and | will write
them on their minds so
they will obey them.”
17 Then he adds, “I will
never again remember
their sins and lawless
deeds.” 18 Now when
sins have been forgiven,
there is no need to offer
any more sacrifices.
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Notes:

The writer now turns to the priest offering the
sacrifice, and proceeds to contrast Jesus with'the
priests offering sacrifice in the temple in Jerusalem.
He will reach out to a series of Old Testament refer-
ences for scriptural support for his view. He makes
allusion to Exodus 29:38 in verse 11 and Psalm
110:1 in verse 12. Then in verses 16-17 he gquotes
from Jeremiah 31:33-34. Thus'to his initial Jewish
oriented readership, he makes his case|for Christ
on the basis of the Hebrew Bible:

This unit of material subdivides.into two sections:
1) the priests and Christ as priest (vv. 11:14) and 2)
the witness of the Holy Spirit through scripture to
this spiritual reality (vv. 15-18).

1) The priests and Christ as priest (vv. 11-
14). First comes the backdrop of the ministry of the
temple priests as defined in Exodus 29:38." The
priests stood daily in the temple offering sacrifices to
God in behalf of the Israelite worshipers. The writer
of Hebrews asserts that this endless series of sacri-
fices could “never take away sins” (O1TLVEG OVOETOTE
dvvovtal tepledelv apaprtiag). The Greek text is
more emphatic than the English translation sug-
gests. At no point in time ever (ovd£mote) were these
sacrifices able to remove sin from the worshiper.
They did removed sin guilt for specific sins by the
worshiper, but they could not address the sin issue
deep inside the worshiper. Thus repeated offerings
were necessary for repeated sins.

This stands in stark contrast to. Christ who as
high priest offered one sacrifice that addressed the
sin issue “for all time” (€1¢ 10 6invekeg). The Greek
expression literally means “unto continuously” and
affirms an unending benefit for the sacrifice made
by Jesus. The same expression will be repeated in
verse 14 in regard to the potency of this sacrifice
to make one holy. Also, it has close meaning to the
earlier “once for all” (Edpanag) offering of the body
of Christ in verse 10.

In contrast to the priest who stand repeatedly in

'Exodus 29:38-42 (NRSV): 38 Now this is what you shall
offer on the altar: two lambs a year old regularly each day. 39
One lamb you shall offer in the morning, and the other lamb
you shall offer in the evening; 40 and with the first lamb one-
tenth of a measure of choice flour mixed with one-fourth of
a hin of beaten oil, and one-fourth of a hin of wine for a drink
offering. 41 And the other lamb you shall offer in the evening,
and shall offer with it a grain offering and its drink offering, as
in the morning, for a pleasing odor, an offering by fire to the
Lord. 42 It shall be a regular burnt offering throughout your
generations at the entrance of the tent of meeting before the
Lord, where | will meet with you, to speak to you there.

the temple making sacrifices, Christ stood‘one time
to make His sacrifice and then He sat down. But not
just anywhere. Drawing upon Psalm 110:1,2 Christ
sat down at the-right hand of the Heavenly Father
in Heaven to await the complete subjugation of His
enemies. This Psalm was a favorite among New Tes-
tament writers and is used often; cf. Mt. 22:44; Mk.
16:19; Acts 2:34; Eph. 1:20; Heb. 1:3, 8:1; 10:12-13;
12:2. Thus Jesus’ one time offering is validated by
His elevation to the position of power and authority
at'the right hand of the Heavenly Father in eternity.
No temple priest ever experienced such validation
of his offering!

The basis for this (yop) is set forth in verse 14:
“For by-a single offering he has perfected for all time those
who are sanctified* (LG YOPp TPOGHOPE TETEAELMKEY
€1¢ 10 dImvexeg 100G ayrtalouévoug.). Lane (WBC)
notes-on this

The means by which the community has
experienced definitive purging is the sacrificial death
of:Christ. The expression yid ... mpoogopd, “by
means.of one offering,” resumes the references to “the
offering [poogopd] of the body of Jesus Christ” in
v 10 and to the “one sacrifice” (utav ... Ouciav) he
offered in v 12. The stress in v 14, however, falls on
the clause “he decisively purged forever,” where the
perfect tense of the verb teteAeiwkev in combination
with the temporal expression €i¢ T0 dinvekég
emphasizes the permanent result of Christ’s offering.
The writer locates the decisive purging of believers
in thie past-with respect to its accomplishment and in
the present with respect to its enjoyment. Peterson
rightly"comments that the perfection of worshipers,
which could not be achieved on the basis of the
Levitieal priesthood (7:11), the law, and its sacrifices
(7:19; 9:9; 10:1), is announced in vv 12—14 as the
accomplishment of Christ through his single offering
for sins (“Examination,” 259-60).

A decisive purging was the prerequisite to the
consecration of the people of the new covenant. It is
proper, therefore, to interpret the expression teteAei-
wkev in the light of the description of the community
as “the consecrated ones.” If the present participle
ToUg aytalopévoug is a timeless designation of the
community of faith, it describes the result of Christ’s
sacrifice, which confers on his people definitive con-
secration, qualifying them for fellowship with God.
Correspondingly, Christ is the consecrator (0 ayialwv,
2:11) par excellence by virtue of his atoning death
2Psalm 110:1 (NRSV): The Lord says to my lord, “Sit at my

right hand until | make your enemies your footstool.”
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(cf. Riggenbach, 307-8; Peterson, “Examination,”

260-65).

2) The witness of the Holy Spirit through
scripture to this spiritual reality (vv. 15-18). In
confirming his view the writer of Hebrews once more
reaches into the Old Testament for confirmation.
And he finds it in Jeremiah 31:33-34, which he has
already appealed to in 8:10, 123;

33 But this is the covenant that [z s ieaess

I will make with the house of IS- s a4

rael after those days, says the ' .-,":;;‘:m;
Lord: I will put my law within ' s
them, and I will write it on their S i
hearts; and | will be their God,
and they shall be my people. 34 No longer shall they
teach one another, or say to each other, “Know the
Lord,” for they shall all know me, from the least of
them to the greatest, says the Lord; for | will forgive
their iniquity, and remember their sin no more.

The use of this Jeremiah text by the writer has been

defined well by Ellingworth (NIGTC):

Part of the previous quotation from Jeremiah
(Heb. 8:8-12), skilfully selected and modified, is
repeated to conclude the doctrinal part of the third
main division of the epistle (7:1-10:18) (Vanhoye
168f.), or, according to Dussaut (88), the ninth
section of the epistle (10:1-18), which thus begins
(10:5-7) and ends (10:16f.) with scripture. Either
of these schemas is more convincing than the
imposition onto Hebrews of an oversimplified
division, more suitable to some Pauline epistles,
into a doctrinal part (1:1-10:18) and a paraenetic
part (10:19-13:25).

The reference is introduced to the readers (“to us”;
nuiv) as the witness of the Holy Spirit: “And the Holy
Spirit also testifies to us;..“ (MopTupel d€ NUiv Kol
10 mvedua 10 dywov). Lane (WBC) calls helpful at-
tention to the present tense use of the Greek verb
Moprtupet:

The present tense of the verb in the introductory
formula paptupel ... kal tO mvedua to dylov, “the
Holy Spirit also bears witness,” is significant; it
indicates that through the quotation of the prophetic
oracle the Holy Spirit is speaking now. The Spirit
brings the detail of the text from the past into
the present and makes it contemporary with the
experience of the readers. The promises given on the
occasion when God announced his intention to enact
a new covenant have immediate relevance for the

3In the writer cites Jer. 31:31-34 in a more de-

tailed use of this OT text.

B

community addressed in the homily.
The Hebrews writer makes selected use of the

Jeremiah text and structures his citation around
“when he had said...(v. 33) then he said...(v.34c)”, as
is reflected in the red highlighted text of Jeremiah
above. Lane (WBC) further observes in the writer’s
use of the OT text:

By directing the attention of his auditors once
again to the oracle in an abbreviated form in vv 16-17,
the writer makes it clear that the preceding discussion
of sacrifice and priesthood is to be related to the
prophecy of the new covenant. The writer interprets
the text in priestly and sacrificial terms because he
views the old covenant in these terms. He recognized
that the finished work of Christ on Calvary was the
actual realization of the divine intention towards
which the sacrificial cult and the prophecy were both
pointing (so Peterson, RTR 38 [1979] 76-78). The
fact that the old sacrifices had been superseded by the
unique offering of Christ implied that the old covenant
is indeed obsolete (8:13) and has been replaced by
the promised new covenantal arrangement.

The writer selected for quotation only salient
features of Jer 31:33-34. In his free repetition of
the oracle, two blessings of the new covenant are
underscored: God will inscribe his laws on the
hearts and minds of his people, and he will no longer
remember their sins and misdeeds. These verses
develop the “promise” character of the new covenant
that was stressed in 8:6. The first promise indicates
that the people of God are no longer confronted by
an exterior law. It may also suggest that God’s word
will no longer be carried in phylacteries upon the
head and arms (Exod 13:16; Deut 6:8; Matt 23:5)
precisely because it is impressed upon the center of
human volition. The alternation of didvoia, “mind,”
and xapdia, “heart,” in the quotation of the clauses

The Laws of God fulfilled -

not in the writteii ¢gde, but in the Spirit.
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“my laws in their mind” (8:10) and “my laws
upon their hearts” (10:16) shows that both words
are synonymous terms related to the center of an
individual’s interior life (Behm, TDNT 4:966). The
community’s experience of consecration to the service
of God, to which reference was made in vv 10 and
14, validates that the promise of a new relationship to
God foretold in the oracle has actually been realized.
The second promise is God’s gracious response to
the plight of Israel under the old covenant, when the
observance of the Day of Atonement amounted to
an annual reminder of sins for the covenant people
(10:3). The assurance that God will certainly not
remember the sins and transgressions of his people
under the new covenant presupposes the provision of
a definitive offering for sins.

Through Jeremiah, God promised to address the
issue of sin and obedience more profoundly than had
been done in the sacrificial code. By writing His law
in the people’s heart, there would emerge obedience
and faithfulness to God, not previously possible.
Hebrews sees this promise realized in the sacrifice
of Christ and the establishment of a new covenant
not just with the Israelites, but with all humanity.

Thus the writer of Hebrews has pulled together
the Law, the Prophets and the Writings sections of
the Old Testament as evidence for the superior work
of Christ in address the issue of sin and holiness
before Almighty God.

The writer then concludes with his own axiomatic
declaration: “Where there is forgiveness of these,
there is no longer any offering for sin“ (0tov 6€ AdECLG
T0UTOV, OVKETL TPOCHOPQ TEPL apaptiag). This is
rendered in English more clearly by the NLT as “Now
when sins have been forgiven, there is no need to offer
any more sacrifices.” The logical conclusion to Christ’s
one time offering having addressed the sin issue
for all time is that no need for continued sacrifices
exists.

The connection of all this to us? It should be
pretty obvious. Our only hope before God is the
perfect sacrifice offered by Christ in our behalf. Our
own goodness and merit accomplishes nothing.

And this work of Christ on the cross represents
a new relationship with God in which obedience to
God’s ways grows out of our inner commitment to
Christ as Lord and Master. It's not dependent upon
superficial adherence to a cultic ritual in the temple in
Jerusalem. Rather, this profound relationship comes
from having been made holy before God through
Christ. And this transformation is no mere outward
position before God. Rather, it is a transformation
of one’s entire life that reaches down to the very
core of a person’s existence. And thus obedience
comes naturally out of the inner person that is now
commitment to following the ways of God as defined
by Jesus Christ. May God help us to make Him

everythinginoourjm U existence!
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NASB

1 For the Law, since
it has only a shadow of
the good things to come
and not the very form
of things, can never,
by the same sacrifices
which they offer contin-
ually year by year, make
perfect those who draw
near. 2 Otherwise, would
they not have ceased to
be offered, because the
worshipers, having once
been cleansed, would
no longer have had con-
sciousness of sins? 3
But in those sacrifices
there is a reminder of
sins year by year. 4 For
it is impossible for the
blood of bulls and goats
to take away sins.

5 Therefore, when
He comes into the world,
He says, “SACRIFICE
AND OFFERING YOU
HAVE NOT DESIRED,
BUT A BODY YOU
HAVE PREPARED
FOR ME; 6 IN WHOLE
BURNT OFFERINGS
AND sacrifices FOR
SIN YOU HAVE TAK-
EN NO PLEASURE.
7 THEN | SAID, 'BE-
HOLD, | HAVE COME
(IN%.THE SCROLL OF
THE BOOK IT IS WRIT-
TEN OF ME) TO DO
YOUR WILL, O GOD.™
8 After saying above,
“SACRIFICES AND OF-
FERINGS AND WHOLE
BURNT OFFERINGS
AND sacrifices FOR
SIN YOU HAVE NOT
DESIRED, NOR HAVE
YOU TAKEN PLEA-
SURE in them” (which
are offered according
to the Law), 9 then He

NRSV

1 Since the law has
only a shadow of the
good things to come
and not the true form
of these realities, it can
never, by the same
sacrifices that are con-
tinually offered year af-
ter year, make perfect
those who approach. 2
Otherwise, would they
not have ceased being
offered, since the wor-
shipers, cleansed once
for all, would no longer
have any conscious-
ness of sin? 3 But in
these sacrifices there is
a reminder of sin year
after year. 4 For it is im-
possible for the blood of
bulls and goats to take
away sins.

) Consequently,
when Christ came into
the world, he said, “Sac-
rifices and offerings you
have not desired, but
a body you have pre-
pared for me; 6 in burnt
offerings and sin offer-
ings you have taken no
pleasure. 7 Then | said,
“‘See, God, | have come
to do your will, O God’
(in the scroll of the book
F68 it is written of me).”
8 When he said above,
“You have neither de-
sired nor taken pleasure
in sacrifices and offer-
ings and burnt offerings
and sin offerings” (these
are offered according
to the law), 9 then he

NLT

1 The old system in
the law of Moses was
only a shadow of the
things to come, not the
reality of the good things
Christ has done for us.
The sacrifices under
the old system were re-
peated again and again,
year after year, but they
were never able to pro-
vide perfect cleansing
for those who came to
worship. 2 If they could
have provided perfect
cleansing, the sacrifices
would have stopped, for
the worshipers would
have been purified once
for all time, and their
feelings of guilt would
have disappeared. 3
But just the opposite
happened. Those year-
ly sacrifices reminded
them of their sins year
after year. 4 For it is not
possible for the blood of
bulls and goats to take
away sins.

5 That is why Christ,
when he came into the
world, said, “You did not
want animal sacrifices
and grain offerings. But
you have given me a
body so that | may obey
you. 6 No, you were not
pleased with animals
burned on the altar or
with other offerings for
sin. 7 Then | said, ‘Look,
| have come to do your
will, O God — just as it
is written about me in
the Scriptures.” 8 Christ
said, “You did not want
animal sacrifices or
grain offerings or ani-
mals burned on the altar
or other offerings for sin,
nor were you pleased
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00V Xp1otod £0anal.

10.11 Kot nég pev
lepeVg €otnkev Ko’

NUEPAY  AELTOVPYDV
KOl TOG OUTOG TOA-
AGKLG TPOGHEP MV
Ovotog, oltiveg ov-
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TEPLEAELV  QUOPTLOG,
10.12 oVtog 8¢ piav
VIEP AUAPTIAY TPOCE-
véykog Buolav €lg 10
dinvekeg €kdbLoey €v
de&1d toh Beod, 10.13
T0 AOLTOV EKOEYOUE-
vo¢ £€m¢ 1eBdoly ol
€xOpol avTod VIOTO-
SLov 1@V TOd®V avTOoD.
10.14 w@ yop mpocoo-
PO TETEAELWKEV E1G TO
dinvekeg toug ayal-

OLLEVOLC.

10.15  Moptupel
d€ Nuiv xal 10 TVeEDUO,
T0 Aylov: UETO YOP

10 eipnkevor, 10.16
AVt n Sobnkn MV
drobnoopal mpog ov-
TOVG UETO, TOG NUEPOG
€KELVOG, AEYEL KVp-
10G" d160V¢ VOUOD OV
€Ml Kapdlag avTOCV
Kol €l TNV didvolayv
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un uvnoObnoouor €rti.
10.18 Omov d¢ ddeoig
TOVT®V, OVKETL TPOG-
dopa TEPL ApapTiOC.

said, “BEHOLD, | HAVE
COME TO DO YOUR
WILL.” He takes away
the first in order to es-
tablish the second. 10
By this will we have
been sanctified through
the offering of the body
of Jesus Christ once for
all.

11 Every priest
stands daily ministering
and offering time after
time the same sacri-
fices, which can never
take away sins; 12 but
He, having offered one
sacrifice for sins for all
time, SAT DOWN AT
THE RIGHT HAND OF
GOD, 13 waiting from
that time onward UN-
TIL HIS ENEMIES BE
MADE A FOOTSTOOL
FOR HIS FEET. 14 For
by one offering He has
perfected for all time
those who are sancti-
fied.

15And the Holy Spir-
it also testifies to us; for
after saying, 16 “THIS
IS THE COVENANT
THAT | WILL MAKE
WITH THEM AFTER
THOSE DAYS, SAYS
THE LORD: | WILL
PUT MY LAWS UPON
THEIR HEART, AND
ON THEIR MIND | WILL
WRITE THEM,” He then
says, 17 “AND THEIR
SINS AND THEIR
LAWLESS DEEDS |
WILL REMEMBER NO
MORE.” 18 Now where
there is forgiveness of
these things, there is no
longer any offering for
sin.

added, “See, | have
come to do your will.”
He abolishes the first
in order to establish the
second. 10 And it is by
God’s will that we have
been sanctified through
the offering of the body
of Jesus Christ once for
all.

11 And every priest
stands day after day
at his service, offering
again and again the
same sacrifices that can
never take away sins. 12
But when Christ had of-
fered for all time a single
sacrifice for sins, “he sat
down at the right hand of
God,” 13 and since then
has been waiting “until
his enemies would be
made a footstool for his
feet.” 14 For by a single
offering he has perfect-
ed for all time those who
are sanctified.

15 And the Holy
Spirit also testifies to
us, for after saying, 16
“This is the covenant
that | will make with
them after those days,
says the Lord: | will put
my laws in their hearts,
and | will write them on
their minds,” 17 he also
adds, “lI will remember
their sins and their law-
less deeds no more.” 18
Where there is forgive-
ness of these, there is
no longer any offering
for sin.

with them” (though they
are required by the law
of Moses). 9 Then he
added, “Look, | have
come to do your will.”
He cancels the first cov-
enant in order to estab-
lish the second. 10 And
what God wants is for
us to be made holy by
the sacrifice of the body
of Jesus Christ once for

all time.
11 Under the old
covenant, the priest

stands before the altar
day after day, offering
sacrifices that can never
take away sins. 12 But
our High Priest offered
himself to God as one
sacrifice for sins, good
for all time. Then he sat
down at the place of
highest honor at God’s
right hand. 13 There he
waits until his enemies
are humbled as a foot-
stool under his feet. 14
For by that one offering
he perfected forever all
those whom he is mak-
ing holy.

15 And the Holy
Spirit also testifies that
this is so. First he says,
16 “This is the new cov-
enant | will make with
my people on that day,
says the Lord: | will put
my laws in their hearts
so they will understand
them, and | will write
them on their minds so
they will obey them.”
17 Then he adds, “I will
never again remember
their sins and lawless
deeds.” 18 Now when
sins have been forgiven,
there is no need to offer
any more sacrifices.
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Greek NT Diagram
10.1 Yop
Ykiov €xov. . .
TOV PLEAALOVTOV GYoOdV,
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10.2 €nel oLK OV £€roDoOVTO TPOSHEPOUEVO L
310 tO undepuiov €xelv €t1 cLVELING LV
OLOpT LDV
TOVG AOTPEVOVTOG
arog
Kekabap LoUEVOLG ;

02 GAN
€v avtoig
IVOULVNO LG GuapTidV (€oTiv)
Kot = €viouTtov:
10.4

Yop
4d0vatov ailpa TavP®WV Kol TPAY®V
adoipeiv GuopTiLog.
o> A1O
€10EPYOLEVOS €1¢ TOV KOGUOV
AEYEL,
Ouciov Kol Tpoohopav OovkK MOEANGOC,
d¢
oduo KoTnpTion pot:
109 OAOKOVTOUOTO KOL TEPL AUAPTLOG OVK €VLOOKNCOG .
10.7 ToTE
ginov,
‘Té0v
NKo,
€v kedpoAid1 BiPAiov
YEYPOTTOL

nEPL €UOVE,
ToD Tolfjcatl, O Oedg, TO OEANUA cov.
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Semantic Diagram

YOp (10:1-2)

L e e e 1 Pres Dep Ind 3 S O vopog
| QAN (10:3)
A--| a——-—-—————-——————J-48g--~ 2 (Pres Dep Ind 3 S O vouog)
| 2--| YOp (10:4)
| b-——————————— = o= 3 (Pres "~ = M ol 3 S) oiua
| A10 (10:5)
| A e s e e s e = 4 Pres IaNGE 7 Al 3 S (auToc)
I--| | TOTE (10:6-7)
| | l--b-—mmmmmmmm o 5 20 Adn SEEEE e e 3 S (8yw)
I TOTE (10:8)
| B-—| Gm—mmmmmmmmmmmmm oo 6 Perf Act Ind 3 S (auToc)
| | S (E0= o
| | Ao 7 Pres Act Ind 3 S (auToc)
| A== === (1010}
| | e e e e L B B e 8 Pres —=——"%TLnd 1 P (MUEQ)
| Kai (10:11)
| i S T et L C e S e e C e 9 Impf Act Ind 3 S lepevc
| | € (10:12)
| A--| a-—m—m—m—mmmmmm— oo 10 1 Aor Act Ind 3 S olToc
| . 2= YOP (10:13-14)
II-| b m 11 Perf Act Ind 3 S (auToc)
| € (10:15)
R i 12  Pres Act Ind , S TO MVelua
B——| YOp (10:16)
| N am? T T aduiw s —— s Pres ATl 3 S kuplog
2--| € (10:17-18)
Do m e 14 (Pres --- Ind 3 S) mpoodopa

Summary of Rhetorical Structure

The thought flow of the passage falls into two basic sections as diagramed above. First (#s 1-8, vv.
1-10), the inability of the Law to deal with sin adequately is set forth (#1-3; vv. 1-4). Then Christ’'s coming
remedies this weakness of the Law with a one time offering that solves the sin problem forever (#s 4-8;
vv. 6-10). This second sub-unit is built around OT citations from Psalm 40:6-9, as is reflected in the red
fonted text in the Elock Diagrag above. The cited text comes from the LXX. The writer makes use of a
“homiletical midrash” exegetical methodology in citing OT text and then commenting on it.

Second (#s 9-14; vv. 11-18), Christ’'s work as a priest is set in strong contrast to that of the priests in
the temple in Jerusalem. The priests had to offer annual sacrifices because the forgiveness granted only
covered sins for the previous year. In contrast, Christ's one time offering took care of sin for a lifetime
for the believer who was being made holy before God by this sacrifice (#s 9-11; vv. 11-14). This is then
validated by the Holy Spirit (#s 12-14; vv. 15-18).

The literary pattern of this passage seems to move in the direction of a chiasmus as sketched out in
the following:

A Verses 1-5 (#s 1-3) - Inadequacy of the Law

B Verses 6-10 (#s 4-8) Christ’s sacrifice

B’ Verses 11-14 (#s 9-11) Christ as priest
A Verses 15-18 (#s 12-14) New covenant renders Law unnecessary
This is the opinion of several commentators, most notably William Lane in the Word Biblical Commentary
volume on Hebrews.
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Psalm 40:1-17

NRSV:

1 | waited patiently for the Lord; he inclined to me and heard my cry. 2 He drew me up from the deso-
late pit,"® out of the miry bog, and set my feet upon a rock, making my steps secure. 3 He put a new song
in my mouth, a song of praise to our God. Many will see and fear, and put their trust in the Lord. 4 Happy
are those who make the Lord their trust, who do not turn to the proud, to those who go astray after false
gods. 5 You have multiplied, O Lord my God, your wondrous deeds and your thoughts toward us; none
can compare with you. Were | to proclaim and tell of them, they would be more than can be counted.

6 Sacrifice and offering you do not desire, but you have given me an open ear.””* Burnt offering and
sin offering you have not required. 7 Then | said, “Here | am; in the scroll of the book it is written of me.F’®
8 | delight to do your will, O my God; your law is within my heart.” 9 | have told the glad news of deliver-
ance in the great congregation; see, | have not restrained my lips, as you know, O Lord. 10 | have not
hidden your saving help within my heart, | have spoken of your faithfulness and your salvation; | have not
concealed your steadfast love and your faithfulness from the great congregation.

11 Do not, O Lord, withhold your mercy from me; let your steadfast love and your faithfulness keep
me safe forever. 12 For evils have encompassed me without number; my iniquities have overtaken me,
until | cannot see; they are more than the hairs of my head, and my heart fails me. 13 Be pleased, O Lord,
to deliver me; O Lord, make haste to help me. 14 Let all those be put to shame and confusion who seek
to snatch away my life; let those be turned back and brought to dishonor who desire my hurt. 15 Let those
be appalled because of their shame who say to me, “Aha, Aha!” 16 But may all who seek you rejoice and
be glad in you; may those who love your salvation say continually, “Great is the Lord!” 17 As for me, | am
poor and needy, but the Lord takes thought for me. You are my help and my deliverer; do not delay, O my
God.

FOOTNOTES:

F73: Cn: Heb [pit of tumult]

F74: Heb [ears you have dug for me]
F75: Meaning of Heb uncertain

LXX
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