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Sunday School Lesson 
Exod. 13:3-16 

by  Lorin L. Cranford 

All rights reserved © 

Remembering 

A copy of this lesson is posted in Adobe pdf format at http://cranfordville.com under Bible Studies in the Bible 
Study Aids section.  A note about the blue, underlined material: These are hyperlinks that allow you to click them 
on and bring up the specified scripture passage automatically while working inside the pdf file connected to the 
internet. Just use your web browser’s back arrow or the taskbar to return to the lesson material. 

************************************************************************** 
Quick Links to the Study 

I. Context II. Message 
a. Historical a. Festival of Unleavened Bread, vv. 3-10 
b. Literary  Literary b. Consecration of the Firstborn, vv. 11-16 

*************************************************************************** 

This study begins a four part examination of random biblical texts under the theme of “Practicing Our 
Faith” in the Smyth-Helwys Formations Sunday School quarterly. The thrust is on living as a Christian; the 
studies are chosen randomly to focus attention on four aspects of Christian living. 

Exodus 13:3-16 comprises a speech that Moses delivered to the children of Israel during the exodus 
from slavery in Egypt. The content of this particular speech has to do with establishing the Feast of Unleav-
ened Bread (vv. 3-10) and the consecration of the first born among the Israelites (vv. 11-16), as God had 
demanded (13:1-2). 

I. Context 
Relevant parts of a previous study, Exodus 19, will be repeated here. 
The name of the book, Exodus, is derived from the ancient Greek translation of the Hebrew Bible called 

the Septuagint (LXX), which uses the title e[xodo¿ [exodos, “going out”] for this document. The Hebrew text 
simply calls the document “and these are the names” [twm` alaw]. G.E. Wright in the Interpreter’s Dictionary 
of the Bible (s.v., “Exodus, Book of”) has a helpful summation: 

The second book of the OT, which receives its name from the LXX designation of the chief event recorded in it 
— namely, Israel’s “going out” of Egypt. In the Jewish canon it is the second book of the Law (Torah, contained in 
the Pentateuch). In Christian exegesis the events of deliverance from slavery and the covenant at Sinai have 
received more attention than the law contained in the book, particularly because they have provided a language for 
comprehending the Atonement (God’s “deliverance” in Christ) and the New Covenant. For Israel the events recorded 
in the book were a testimony to the work of God in fulfillment of promise whereby she became the “people of 
Yahweh,” saved from Egyptian slavery, bound together in covenant with her Lord, and provided with a cultic center 
(tabernacle and ark of the covenant) which gave assurance of God’s “tabernacling” presence in her midst (see §§ 
1c, 4c, below). 

 a. Historical 
As is typically the case with most of the 

books in the Old Testament, the external history - 
- who wrote it, when, where, why, to whom -- is 
clouded in mystery. The first five books of the Old 
Testament have often been labeled the “books of 
Moses” in a traditional belief that he authored them. 
But as modern biblical scholarship has clearly 
shown, these beginning five documents have had 
many hands at work on them over a lengthy period 
of time. The final shape of Exodus along with the 
other four documents, as we know them, most likely 

took place at the close of the OT era. This doesn’t 
exclude elements that go back to Moses, but the final 
form of Exodus in the Hebrew text tradition is clearly 
the product of editors who brought the materials to-
gether from a variety of sources and developed the 
content of the text that we’re familiar with. 

A vigorous analysis of possible sources is ex-
pressed by John Gray in the Interpreter’s One Vol-
ume Commentary on the Bible (iPreach): 

Exod. is a composite work assembled during at least 
half a millennium (see "The Compiling of Israel's Story," 
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pp. 1082-89). There are 
doublets and discrepan-
cies, as well as differences 
in style—e.g. hymn, nar-
rative prose, legal formula, 
saga, and cult drama—and 
in theology. These and 
other clues in the book dis-
tinguish the components of 
3 of the main literary 
sources of the Pen-
tateuch: Yahwist (J), 
Elohist (E), and Priestly 
(P). There are evidences of 
2 stages of P, with a final 
fusion of the 2 that supplied 
the framework of the Pen-
tateuch. The traces of Deu-
teronomic (D) elaboration 
in this book are very slight. 
The passages attributed to 
the several sources are 
shown in the table on p. 34. 

J, E, and P are the lit-
erary crystallization of ear-
lier traditions of miscellaneous character and worth. 
The originally independent bodies of tradition underly-
ing J, E, P in this book include: (a) the exodus tradi-
tion proper, developed with accretions from secular 
saga as the cult legend of the Passover when it was a 
public festival, perhaps at Gilgal (cf. Josh. 5:10; 2 Kings 
23:22); (b) the tradition of the covenant with the law at 
Sinai, which developed also with saga accretions as 
the cult legend of the feast of tabernacles or booths 
(cf. Deut. 31:10-11), originally at Shechem (cf. Deut. 
27:1; Josh. 8:30-35; 24); and (c) the tradition of the 
desert wandering, including a hero saga about Moses 
at Kadesh and a number of self-contained traditions 
associated simply on grounds of common locality about 
Kadesh and not necessarily the record of a sequence 
of events. J and E endeavor, not too successfully, to 
combine these components into a consecutive narra-
tive; and P completes a topographical framework, the 
late and artificial nature of which precludes our as-
suming a consistent unity for the whole. 

The fact that these traditions developed in cult leg-
ends, which were important sources of J and E, does 
not argue against their genuine historical origin. The 
frank admission that the Hebrews shared the desert 
sanctuary of Yahweh with the Midianites—or Kenites 
(cf. Judg. 1:16; 4:11)—whose cult was actually longer 
established, is a very strong argument for the historic-
ity and genuine antiquity not only of the worship of 
Israel here but indeed of the covenant whereby she 
was constituted as a distinctive sacral community. Her 
continued affinity in historical times with the Kenites 
(cf. Judg. 1:16; 4:17-22; 5:24-30; 1 Sam. 15:6; 30:29) 

seems to corroborate the tradition of their common 
association with the worship of Yahweh at the holy 
mountain. Similarly the inveterate enmity of Israel to-
ward Amalek and the memory in the narrative of Saul 
late in the 11th cent. that Amalek waylaid Israel on her 
way up from Egypt (1 Sam. 15:2) supports the histo-
ricity of the tradition in 17:8-16. 
Although such an analysis stands as hypotheti-

cal, all external history assessments share this sub-
jective analysis as well. In more recent times OT 
scholarship in American circles especially has 
moved away from exploration of sources to a more 
contemporary literary critical analysis. 

The internal history issues are deeply embed-
ded in the text itself and thus will be treated as a part 
of the exegesis below. But some general observa-
tions will help set the background for the study. 

The story of Exodus centers around Moses in 
the early chapters. His birth and childhood are in the 
first two chapters; his fleeing Egypt and years in the 
land of Midian finish off chapter two. Chapter three 
and the first part of chapter four describe Moses’ 
calling by God at the burning bush episode. The sec-
ond part of chapter four describes his return to Egypt 
and the enlistment of his brother Aaron to help him. 
Chapters five through twelve describe the tug of war 
between Moses and the Egyptian pharaoh over let-
ting the Israelites leave Egypt. Only after the tenth 
plague of the death of the first born, does the pha-
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raoh finally relent and allow Moses to lead the Israel-
ites out of Egypt. 

The identification of two cities, Ramses and Suc-
coth, in Ex. 12:37, is important to explore as a part 
of the historical background: “The Israelites journeyed 
from Rameses to Succoth, about six hundred thousand 
men on foot, besides children.”  But this seemingly help-
ful verse doesn’t provide that much help to modern 
readers, as J.I. Durham (WBC) observes: 

The specification of the direction of the exodus journey 
“from Rameses in the direction of Succoth” was no 
doubt intended to locate the movement of the first 
stage of Israel’s journey from the Egyptian Delta. 
Unfortunately, the note no longer serves its original 
purpose, because of the uncertainty in identifying the 
two places mentioned. Alt (Kleine Schriften 3:176– 
85) summarized the data available up to 1954, and 
more recently Herrmann (Israel in Egypt, 23–28) and 
Hyatt (59–60) have reviewed the location of Delta place 
names mentioned in the OT, but any precise plotting 
of the route of Israel in exodus remains impossible. 
At best , one can only make an “educated guess” 

as to their approximate location, which is the case 
for the location of the two cities in the map on the 
previous page. As a consequence of this and other 
factors, some three or so possible routes of the exo-
dus will appear on Bible maps attempting to trace 
the exact route of the journey of the Israelites from 
Egypt to Mt. Sinai. Chapters thirteen through nine-

teen will mention a number of locations where the 
Israelites camped after crossing the sea, but few of 
these can be identified with any certainty: 1) Ramses; 
2) Succoth; 3) Reed Sea; 4) wilderness of Shur; 5) 
Marah; 6) Elim; 7) wilderness of Sin (=Zin); 8) 
Rephidim; 9) Horeb (Massah / Meribah); 10) wilder-
ness of Sinai. This uncertainty doesn’t raise ques-
tions about whether or not the exodus took place. 
Instead, it underscores the uncertainty in knowing 
precisely which route the Israelites took in getting 
from Egypt to the east bank of the Jordan as they 
prepared to invade the Land of Canaan. One of the 
issues here is that most all this region is pure desert 
with very few inhabitants. This identifying a route 
becomes considerably more difficult since archaeo-
logical evidence is much more difficult to disover. 

 b. Literary 
The literary setting for chapter thirteen 

needs to be explored as a part of the background to 
understanding our passage. 

The division of the book of Exodus largely re-
volves around two major emphases: 1) getting the 
Israelites to Mt. Sinai (chaps 1-18, and 2) giving them 
the Law at Mt. Sinai (chaps. 19-40). Chapters one 
through fifteen get them to the Reed Sea and the 
crossing, while chapters sixteen through eighteen 
describe the travel from the crossing to Mt. Sinai. 
Thus the immediate setting for chapter thirteen is 
immediately after the departure as a climax to the 
tenth plague of the death of the first born. They had 
journeyed from Ramses to Succoth where our pas-
sage took place. 

The literary genre of verses 3-16 is that of a 
speech by Moses to the children of Israel at Suc-
coth. As is true with virtually every speech in the Bible, 

the content is intended as a summation of what was 
said, rather than a word-for-word recounting of ev-
erything that was spoken. The key theme of the 
speech is contained in the opening word, “Remem-
ber....” Thus Moses is cast in the role of a leader 
admonishing his people to carefully recall how God 
had moved in their lives by providing deliverance for 
them. The language of the speech underscores the 
importance of this speech for subsequent genera-
tions as a reminder of the central importance of this 
event to Israelite history for all time. With the final 
composition of this material most likely during the 
Babylonian exile many centuries later, this perspec-
tive had special importance to a later group of Jew-
ish people once again in captivity. They would find 
hope of God’s deliverance once again through care-
ful celebration of the Exodus of their ancestors. 

II. Message 
The internal literary structure of vv. 3-16 is rather easy to determine. Verses 3 -10 focus on the Fes-

tival of Unleavened Bread, while vv. 11-16 stresses the consecration of the firstborn. This will be the basis 
of our study of these verses. 

The book of Exodus describes the leader-
ship of Moses in delivering the children of 
Israel from slavery in Egypt to their receiv-
ing the Law of God at Mt. Sinai. Final compo-
sition of the book took place during the Baby-
lonian exile with the purpose of calling the 
Jewish people to remember how God had 
delivered their ancestors from captivity many 
centuries before. 

http://bible.crosswalk.com/OnlineStudyBible/bible.cgi?word=Exodus+13&section=0&version=nrs&new=1&oq=&NavBook=ex&NavPreviousChapter=%3C%3C&NavGo=13&NavCurrentChapter=13
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 a. Festival of Unleavened Bread, vv. 3-10 

LXX 
3ei=pen de. Mwush/j 

pro.j to.n lao,n 
mnhmoneu,ete th.n h`me,ran 
tau,thn evn h-| evxh,lqate evk 
gh/j Aivgu,ptou evx oi;kou 
doulei,aj evn ga.r ceiri. 
krataia/| evxh,gagen uma/j 
ku,rioj evnteu/qen kai. ouv 
brwqh,setai zu,mh 4evn ga.r 
th/| sh,meron u`mei/j 
evkporeu,esqe evn mhni. tw/n 
ne,wn 5kai. e;stai h`ni,ka 
eva.n eivsaga,gh| se ku,rioj 
o` qeo,j sou eivj th.n gh/n 
tw/n Cananai,wn kai. 
Cettai,wn kai. Euai,wn 
kai. Gergesai,wn kai. 
Amorrai,wn kai. 
Ferezai,wn kai. 
Iebousai,wn h]n w;mosen 
toi/j patra,sin sou dou/ 
nai, soi gh/n r`e,ousan 
ga,la kai. me,li kai. 
poih,seij th.n latrei,an 
tau,thn evn tw/| mhni. tou,tw| 
6e]x h`me,raj e;desqe a;zuma 
th/| de. h`me,ra| th/| e`bdo,mh| 
e`orth. kuri,ou 7a;zuma 
e;desqe ta.j e`pta. h`me,raj 
ouvk ovfqh,setai, soi 
zumwto,n ouvde. e;stai soi 
zu,mh evn pa/sin toi/j 
o`ri,oij sou 8kai. 
avnaggelei/j tw/| ui`w/| sou 
evn th/| h`me,ra| evkei,nh| 
le,gwn dia. tou/to 
evpoi,hsen ku,rioj o` qeo,j 
moi w`j evxeporeuo,mhn evx 
Aivgu,ptou 9kai. e;stai soi 
shmei/on evpi. th/j ceiro,j 
sou kai. mnhmo,sunon pro. 
ovfqalmw/n sou o[pwj a`n 
ge,nhtai o` no,moj kuri,ou 
evn tw/| sto,mati, sou evn 
ga.r ceiri. krataia/| 
evxh,gage,n se ku,rioj o` 
qeo.j evx Aivgu,ptou 10kai. 
fula,xesqe to.n no,mon tou/ 
ton kata. kairou.j w`rw/n 
avfV h`merw/n eivj h`me,raj 

NASB 
3 Moses said to the 

people, "Remember this 
day in which you went out 
from Egypt, from the 
house of slavery; for by 
a powerful hand the 
LORD brought you out 
from this place. And noth-
ing leavened shall be 
eaten. 4 On this day in the 
month of Abib, you are 
about to go forth. 5 It shall 
be when the LORD 
brings you to the land of 
the Canaanite, the Hittite, 
the Amorite, the Hivite 
and the Jebusite, which 
He swore to your fathers 
to give you, a land flow-
ing with milk and honey, 
that you shall observe 
this rite in this month. 6 
For seven days you shall 
eat unleavened bread, 
and on the seventh day 
there shall be a feast to 
the LORD. 7 Unleavened 
bread shall be eaten 
throughout the seven 
days; and nothing leav-
ened shall be seen 
among you, nor shall any 
leaven be seen among 
you in all your borders. 8 
You shall tell your son on 
that day, saying, 'It is be-
cause of what the LORD 
did for me when I came 
out of Egypt.' 9 And it shall 
serve as a sign to you on 
your hand, and as a re-
minder on your forehead, 
that the law of the LORD 
may be in your mouth; for 
with a powerful hand the 
LORD brought you out of 
Egypt. 10 Therefore, you 
shall keep this ordinance 
at its appointed time from 
year to year. 

NRSV 
3 Moses said to the 

people, "Remember this 
day on which you came 
out of Egypt, out of the 
house of slavery, be-
cause the Lord brought 
you out from there by 
strength of hand; no leav-
ened bread shall be 
eaten. 4 Today, in the 
month of Abib, you are 
going out. 5 When the 
Lord brings you into the 
land of the Canaanites, 
the Hittites, the Amorites, 
the Hivites, and the 
Jebusites, which he 
swore to your ancestors 
to give you, a land flow-
ing with milk and honey, 
you shall keep this obser-
vance in this month. 6 
Seven days you shall eat 
unleavened bread, and 
on the seventh day there 
shall be a festival to the 
Lord. 7 Unleavened 
bread shall be eaten for 
seven days; no leavened 
bread shall be seen in 
your possession, and no 
leaven shall be seen 
among you in all your ter-
ritory. 8 You shall tell your 
child on that day, "It is 
because of what the 
Lord did for me when I 
came out of Egypt.' 9 It 
shall serve for you as a 
sign on your hand and 
as a reminder on your 
forehead, so that the 
teaching of the Lord may 
be on your lips; for with a 
strong hand the Lord 
brought you out of Egypt. 
10 You shall keep this 
ordinance at its proper 
time from year to year. 

NLT 
3 So Moses said to 

the people, "This is a day 
to remember forever – 
the day you left Egypt, the 
place of your slavery. For 
the LORD has brought 
you out by his mighty 
power. (Remember, you 
are not to use any yeast.) 
4 This day in early spring 
will be the anniversary of 
your exodus. 5 You must 
celebrate this day when 
the LORD brings you into 
the land of the Canaan-
ites, Hittites, Amorites, 
Hivites, and Jebusites. 
This is the land he swore 
to give your ancestors – 
a land flowing with milk 
and honey. 6 For seven 
days you will eat only 
bread without yeast. Then 
on the seventh day, you 
will celebrate a great feast 
to the LORD. 7 Eat only 
bread without yeast dur-
ing those seven days. In 
fact, there must be no 
yeast in your homes or 
anywhere within the bor-
ders of your land during 
this time. 8 During these 
festival days each year, 
you must explain to your 
children why you are cel-
ebrating. Say to them, 
'This is a celebration of 
what the LORD did for us 
when we left Egypt.' 9 
This annual festival will be 
a visible reminder to you, 
like a mark branded on 
your hands or your fore-
head. Let it remind you 
always to keep the 
LORD's instructions in 
your minds and on your 
lips. After all, it was the 
LORD who rescued you 
from Egypt with great 
power. 10 So celebrate 
this festival at the ap-
pointed time each year. 



Page 5 of Exodus 13:3-16 

Notes: 
One would want to note that this is the second 

set of instructions on this topic. The first occurs in 
12:14-20: 

14 This day shall be a day of remembrance for you. 
You shall celebrate it as a festival to the Lord; through-
out your generations you shall observe it as a per-
petual ordinance. 15 Seven days you shall eat unleav-
ened bread; on the first day you shall remove leaven 
from your houses, for whoever eats leavened bread 
from the first day until the seventh day shall be cut off 
from Israel. 16 On the first day you shall hold a sol-
emn assembly, and on the seventh day a solemn as-
sembly; no work shall be done on those days; only 
what everyone must eat, that alone may be prepared 
by you. 17 You shall observe the festival of unleavened 
bread, for on this very day I brought your companies 
out of the land of Egypt: you shall observe this day 
throughout your generations as a perpetual ordinance. 
18 In the first month, from the evening of the fourteenth 
day until the evening of the twenty-first day, you shall 
eat unleavened bread. 19 For seven days no leaven 
shall be found in your houses; for whoever eats what 
is leavened shall be cut off from the congregation of 
Israel, whether an alien or a native of the land. 20 You 
shall eat nothing leavened; in all your settlements you 
shall eat unleavened bread. 

J.I. Durham (WBC) compares the two accounts in 
summary fashion: 

The differences between the instructions given here 
and those given in Exod 12:14–20 are not substantial: 
seven days of eating unleavened bread cakes are 
mentioned in both passages; the special worship of 
the first day is not mentioned here; the perpetual nature 
of the observance is mentioned in both passages, and 
its significance is linked to the exodus experience, 
though only here is a catechismal explanation given 
and only here are reminding symbols mentioned. The 
strict prohibition of leaven is made very clear in both 
passages, though a penalty for being found with leaven 
is given only in the former passage. 
The speech in 13:3-16 has both a present and 

future thrust. “Today...your are going out” (v. 4) and “When 
the Lord brings you into the land...you shall keep this ob-
servance” (v. 5). For the Israelites, this event was foun-
dational. As the entire Old Testament will reflect, the 
exodus served more than any other single event to 
define the Jewish people. But this is not just during 
the OT era. The exodus continues to define Jewish 
people as a covenant people with obligation to God 
to this very day. In the annual Jewish religious calen-
dar, that would evolve with the passing of time, the 
celebration of the Passover stands as the signal 
event for the religious observances during the year. 

For Christians the exodus also marks a central 

symbol of God’s deliverance. Jesus’ death during 
the Jewish Passover takes on much of its meaning 
against the backdrop of the Jewish Passover. He 
stands as God’s lamb of sacrifice for all humanity, 
based on the definition of the sacrificial lamb of the 
Passover celebration. His shedding of blood in his 
death is defined by the shed blood of the Passover 
lamb. The Christian observance of the Lord’s Sup-
per takes elements of this Passover celebration as 
the foundation for its defining of Jesus’ death. The 
unleavened bread as a symbol of Jesus’ body, and 
the cup of wine as the symbol of Jesus’ blood. Thus 
for these two religious traditions, this event plays a 
profound role. Additionally, a various times of oppres-
sion and suffering, Christians have found hope in 
God’s deliverance from the experience of the Israel-
ites’ liberation from Egyptian slavery. 

The Israelites are commanded by Moses to “Re-
member this day on which you came out of Egypt, out of 
the house of slavery...” Remembering the past is a large 
emphasis in the OT, as the 121 instances of the 
English word “remember” just in the NRSV reflects. 
But “remembering” in our text is more than just a 
mental activity in which the mind travels back into 
the past for a moment of recollectionand reflection. 
In the ritual service of the unleavened bread, the Is-
raelites are to re-live the past for seven days each 
year. Terrence Fretheim (Interpretation, iPreach) pro-
vides a helpful summation: 

While these responses are certainly vehicles for Israel's 
expression of gratitude for what God has done, the 
text contains no explicit language in this regard. More-
over, they are not simply means by which Israel en-
gages in the recollection of the past; the memory lan-
guage, explicit (vv. 3, 9) and implicit, has a deeper 
significance. As with Passover (see 12:1-28), the con-
crete and replicative nature of each of the rituals indi-
cates that they are vehicles in and through which God 
effects salvation for each new generation. The inter-
weaving of past and present reference and the use of 
the pronouns (e.g., 12:27; 13:3-4, 8, 14) imply that a 
cross-generational experience of salvation is in view 
(cf. Mishnah tractate on Passover, 10:5). The direct 
involvement of children in each ritual (vv. 8, 14; 12:26) 
incorporates new generations into this saving reality. 
These instructions are thus given for Israel's contin-
ued life and blessing. The concern is not that God be 
properly thanked but that the redemptive experience 
be a living reality for each Israelite in every age. 
The basis for the celebration is set forth in v. 3b: 

“because the Lord brought you out from there by strength 
of hand; no leavened bread shall be eaten.” The Israel-
ites were to remember that only by divine interven-
tion were they able to escape slavery in Egypt. In 

http://bible.crosswalk.com/OnlineStudyBible/bible.cgi?word=Exodus+13&section=0&version=nrs&new=1&oq=&NavBook=ex&NavPreviousChapter=%3C%3C&NavGo=13&NavCurrentChapter=13
http://bible.crosswalk.com/OnlineStudyBible/bible.cgi?word=remember&section=1&version=nrs&new=1&oq=remember
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Egypt they were slaves; in exodus they became a 
liberated people on the way to becoming a nation. 
The difference: God’s intervention in their behalf. The 
celebration was intended to be a reminder of this for 
all times. 

The time of the annual observance is specified: 
“Today, in the month of Abib, you are going out” (v. 4), and 
“...you shall keep this observance in this month” (v. 5b). 
Abib, “literally, ‘a green ear,’ and hence the month Abib is 
the month of green ears, corresponding to the middle of 
our March. It was the best season for undertaking a jour-
ney to the desert region of Sinai, especially with flocks 
and herds; for then the winter torrents had subsided, and 
the wadies were covered with an early and luxuriant ver-
dure.” (R. Jamieson, ICC). 

The specific instructions for the observance are 
rather simple: “6 Seven days you 
shall eat unleavened bread, and on 
the seventh day there shall be a fes-
tival to the Lord. 7 Unleavened bread 
shall be eaten for seven days; no 
leavened bread shall be seen in your 
possession, and no leaven shall be 

seen among you in all your territory.” (vv. 6-7). Unleav-
ened simply meant “without yeast” and represented 
bread baked in a hurry without taking time for it to 
rise before baking. For six days -- Sunday through 
Friday -- they were to eat unleavened bread 
(=Matzo). Then on Saturday (actually, sundown Fri-
day to sundown Saturday), was to be the festive 
aspect of celebration of God’s deliverance. 

Its meaning is defined in vv. 8-9: “8 You shall tell 
your child on that day, "It is because of what the Lord did 
for me when I came out of Egypt.' 9 It shall serve for you as 
a sign on your hand and as a reminder on your forehead, 
so that the teaching of the Lord may be on your lips; for 
with a strong hand the Lord brought you out of Egypt.” 
The children were to be involved in the celebration. 
In later years, a ritual developed where children 
posed rehearsed questions, to which the father 
would supply the answers based on these scripture 
texts. Thus the celebration began as a family wor-
ship experience, although later the role of the temple 
and corporate worship would bring some significant 
changes in how this was celebrated, as is noted 
Eerdman’s Dictionary of the Bible: 

What was once a family observance in the home is 
transformed into a national pilgrimage festival. This 
shift brought several changes in the observance of 
Passover and Unleavened Bread. First, the time of 
the slaughter of the animal was shifted to an earlier 
time of the day (Deut. 16:6; cf. Exod. 12:6). This made 
it easier for the pilgrims to arrive and the sacrifices to 

be offered in a timely fashion. In addition, this allowed 
the Passover sacrifice to mark the beginning of the 
seven days of Unleavened Bread. Second, the Israelites 
could now choose either sheep or cattle for sacrifice 
(Deut. 16:2; cf. Exod. 12:3). Third, the method of 
cooking was changed from roasting to boiling (Deut. 
16:7; cf. Exod. 12:9). Fourth, the observance is now 
constructed in terms of a national experience. This 
does not, however, preclude a family from eating 
together at the pilgrimage site. Finally, it is probable 
that Passover and Unleavened Bread were first linked 
at the time of the Deuteronomic reforms.. 
The OT provides limited insight into how this fes-

tival was observed subsequent to these instructions. 
Harper’s Dictionary of the Bible (“Passover”) pro-
vides a brief summation: 

The first is to the Passover of the Exodus (Exod. 
12:1-13:16), generally seen to be a pastiche of 
sources, the dominant one being P, the Priestly 
source. Since Exod. 12 starts out with a reference to 
the partaking of the paschal lamb in the first month of 
the year (vv. 2-10), Abib (March-April; 13:4), some 
scholars think that the Passover was originally a spring 
New Year festival, similar to the autumnal Feast of 
Tabernacles. On the 10th of the month each family 
was to choose a lamb (v. 3) to be slaughtered at twilight 
on the 14th (v. 6). The blood was to be smeared on 
the doorposts and lintel of the house (v. 7), which God 
would see and thus spare the inhabitants from the 
destruction of the Egyptian firstborn (vv. 12-13). The 
apotropaic (protective) nature of the rite is thus 
indicated. After roasting, all of the flesh of the animal 
was to be eaten in the house that night, but only by 
the Israelites and their circumcised slaves; the 
remnants were to be burned in the morning (vv. 8-10, 
43-47). The people were to eat the sacrifice hurriedly, 
dressed to flee Egypt (v. 11). This day would be a 
memorial feast in perpetuity (v. 14). From the evening 
of the 14th until that of the 21st the Israelite houses 
would be clean of leaven, and only unleavened bread, 
matzot, would be eaten (vv. 14, 18-20). These days 
too would be celebrated yearly, although there is 
confusion on whether it would be celebrated already 
in the desert (implied in v. 17?), or only upon entering 
Canaan (13:5-7[E], and v. 10). The 1st and 7th days 
of eating the matzot would be shared assemblies, 
with no work allowed (12:16). The festival of matzot 
was also conceived as a memorial to the Exodus 
(12:17; 13:3, 9). It is incumbent upon parents to explain 
the significance of these feast days to children (12:26- 
27; 13:8; cf. 13:14). 

The next reference is to the second year of the 
Exodus (Num. 9:1-14, identified as P and therefore 
late by most scholars): the Passover sacrifice and its 
attendant rites are kept in the wilderness of Sinai (vv. 
3, 5). Those who were defiled by a corpse (vv. 6, 10) 
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or too far away (vv. 10, 13) would keep the Passover 
with matzot and bitter herbs on the 14th day of the 
second month. A non-Israelite who dwelled among the 
tribes would also be required to observe the Passover 
(v. 14). The lateness of this passage is evidenced by 
the reference to the ‘too distant way’ (v. 10), which 
assumes a central sanctuary (cf. Deut. 12:21; 14:24). 
After entering Canaan in the days of Joshua (Josh. 
5:10-12), at Gilgal on the plains of Jericho the Israelites 
performed the Passover sacrifice (v. 10), and on the 
following day they ate matzot and parched corn (v. 11; 
cf. Lev. 2:12). There is controversy over the dating of 
this passage. Those who see it as early contend that 
here is evidence of the unification of the Passover 
sacrifice with the eating of matzot within an historicized 
memorial to the Exodus already at Israel’s incursion 
into Canaan. Those who see this passage as late 
(influenced by Deuteronomy) understand the reference 
as anachronistic. 

A fourth reference is to the time of the judges and 
Samuel. In the midst of a description of Joshua’s 
Passover, 2 Kings 23:22 and 2 Chron. 35:18 allude to 
an exemplary Passover of earlier times. 

Another refers to the time of Solomon, implied by 
1 Kings 9:25 and stated in 2 Chron. 8:13 (the feast of 
matzot) and 31:26. 

A sixth reference is to the days of Hezekiah (727- 
698 B.C.; 2 Chron. 30:1-27, not recorded by Kings): a 
Passover kept by royal decree in the second month 
due to impurity of the priests (v. 3), which was kept by 
Judah and some of the remnants of the northern tribes 
in Jerusalem (vv. 11-13). The priests purified the people 
(v. 16), and the Levites oversaw the slaughter of the 
paschal lamb (v. 17). The Passover was succeeded 
by the seven-day matzot festival accompanied by 
praise of God and music (v. 21). Three facts have 
convinced some scholars of the unhistorical nature of 
this passage: first, Kings records no such event; 
second, it appears to contain elements of Solomon’s 
dedication and Josiah’s Passover (2 Chron. 35:1-18); 
and, third, Hezekiah, like Josiah later, is seen to be 
concerned to make reforms in the north (2 Kings 23:15- 
20; 2 Chron. 34:33). However, 2 Kings 18:4 does depict 
Hezekiah’s broad religious reforms, which would be 
consistent with an attempt at a proper Passover 
celebration. 

A seventh reference is to the days of Josiah (639- 
609 B.C.; 2 Kings 23:21-23; 2 Chron. 35:1-19). In the 
eighteenth year of Josiah’s reign, as part of his reforms 
based upon the newly found book of the covenant (2 
Kings 23:21; cf. 22:8, 11; 23:2-3), he decreed the 
observance of the Passover in Jerusalem (cf. Deut. 
16:2, 5-6), which is viewed by the historian as 
extraordinary (2 Kings 23:22-23). The author of 
Chronicles’ expanded account (2 Chron. 35:1-19) adds 
that the Levites slaughtered and flayed the thirty 
thousand lambs and kids for the pesach given by the 

king and the twenty-six hundred given by the princes, 
as well as the cattle for the sacrifices (vv. 6-11). The 
priests purified the people with the sprinkling of the 
blood (v. 11). The pesach was roasted, but the other 
animals destined for the sacrifices were boiled (v. 13). 
Thus, Chronicles reconciles the discrepancies 
between Exod. 12:8-9, which commands roasting, and 
Deut. 16:7, which states that the pesach should be 
boiled. The seven-day feast of matzot accompanied 
the pesach (2 Chron. 35:17). The uniqueness of the 
event is reemphasized (v. 18). 

A final reference is to the days of Zerubbabel (Ezra 
6:19-22). After the dedication of the rebuilt Temple, 
during the sixth year of Darius (515 B.C.; Ezra 6:15- 
17), the returned exiles from Babylon observed the 
Passover. The purity of the community is emphasized 
(Ezra 6:20-21), in keeping with the concern for 
reinstituting proper worship after the Exile. As in 2 
Chronicles 35, the Levites slaughter the pesach (v. 
20). The seven-day feast of matzot was kept with great 
joy (v. 22). 

Although dates are not adduced, it is apparent 
that the command in Deut.16:2, 5-7 to observe the 
pesach ‘at the place which the Lord your God will 
choose, to make his name dwell in it’ indicates a 
transition from the house ceremony (Exod. 12:46) to 
that of the Temple. Unfortunately, it is impossible to 
know the date of this transition, scholarly conjecture 
notwithstanding. 
The connection of all this to us today? Several 

things come to mind. First, we are reminded of the 
backdrop against which we as Christians celebrate 
the Lord’s Supper as a corporate worship experi-
ence. Without understanding this heritage our un-
derstanding of why we celebrate communion would 
be much poorer. 

Secondly, we are challenged by the Israelite tra-
dition of celebrating their past, not just recalling it. 
Sometimes our present cultural orientation on the 
present, to the exclusion of both past and future, 
leaves us without understanding of our roots. How 
many of us know about our heritage as Baptists? 
How our Baptist forefathers struggled to preserve 
their deep commitment to historic Christian beliefs 
as well as those that distinguish us as Baptists? How 
often do we celebrate this heritage, much less re-
call it? Even more per-
sonally, how many of us 
know about the religious 
heritage of our own fam-
ily two, three or more 
generations back down 
our family tree? I must 
confess very limited un-
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derstanding of that when I go past three generations. 
And I am impoverished as a consequence. 

We would be more grounded and stable in our 
religious orientation were we to find ways to not only 

understand this heritage, but find ways to celebrate 
and re-live it as did the Israelites. 

 b. Consecration of the Firstborn, vv. 11-16 

LXX 
11kai. e;stai w`j a`n 

eivsaga,gh| se ku,rioj o` 
qeo,j sou eivj th.n gh/n 
tw/n Cananai,wn o]n 
tro,pon w;mosen toi/j 
patra,sin sou kai. dw,sei 
soi auvth,n 12kai. avfelei/j 
pa/n dianoi/gon mh,tran ta. 
avrsenika, tw/| kuri,w| pa/n 
dianoi/gon mh,tran evk tw/n 
boukoli,wn h` evn toi/j 
kth,nesi,n sou o[sa eva.n 
ge,nhtai, soi ta. avrsenika, 
a`gia,seij tw/| kuri,w| 13pa/n 
dianoi/gon mh,tran o;nou 
avlla,xeij proba,tw| eva.n de. 
mh. avlla,xh|j lutrw,sh| auvto, 
pa/n prwto,tokon 
avnqrw,pou tw/n ui`w/n sou 
lutrw,sh| 14eva.n de. 
evrwth,sh| se o` ui`o,j sou 
meta. tau/ta le,gwn ti, tou/ 
to kai. evrei/j auvtw/| o[ti evn 
ceiri. krataia/| evxh,gagen 
h`ma/j ku,rioj evk gh/j 
Aivgu,ptou evx oi;kou 
doulei,aj 15h`ni,ka de. 
evsklh,runen Faraw 
evxapostei/lai h`ma/j 
avpe,kteinen pa/n 
prwto,tokon evn gh/| 
Aivgu,ptw| avpo. 
prwtoto,kwn avnqrw,pwn 
e[wj prwtoto,kwn kthnw/n 
dia. tou/to evgw. qu,w tw/| 
kuri,w| pa/n dianoi/gon 
mh,tran ta. avrsenika, kai. 
pa/n prwto,tokon tw/n 
ui`w/n mou lutrw,somai 
16kai. e;stai eivj shmei/on 
evpi. th/j ceiro,j sou kai. 
avsa,leuton pro. ovfqalmw/n 
sou evn ga.r ceiri. 
krataia/| evxh,gage,n se 
ku,rioj evx Aivgu,ptou 

NASB 
D brings you to the 

land of the Canaanite, as 
He swore to you and to 
your fathers, and gives it 
to you, 12 you shall de-
vote to the LORD the first 
offspring of every womb, 
and the first offspring of 
every beast that you own; 
the males belong to the 
LORD. 13 But every first 
offspring of a donkey you 
shall redeem with a 
lamb, but if you do not 
redeem it, then you shall 
break its neck; and every 
firstborn of man among 
your sons you shall re-
deem. 14 And it shall be 
when your son asks you 
in time to come, saying, 
'What is this?' then you 
shall say to him, 'With a 
powerful hand the LORD 
brought us out of Egypt, 
from the house of slavery. 
15 'It came about, when 
Pharaoh was stubborn 
about letting us go, that 
the LORD killed every 
firstborn in the land of 
Egypt, both the firstborn 
of man and the firstborn 
of beast. Therefore, I sac-
rifice to the LORD the 
males, the first offspring 
of every womb, but every 
firstborn of my sons I re-
deem.' 16 So it shall 
serve as a sign on your 
hand and as phylacteries 
on your forehead, for with 
a powerful hand the 
LORD brought us out of 
Egypt." 

NRSV 
11 When the Lord 

has brought you into the 
land of the Canaanites, 
as he swore to you and 
your ancestors, and has 
given it to you, 12 you 
shall set apart to the Lord 
all that first opens the 
womb. All the firstborn of 
your livestock that are 
males shall be the 
Lord's. 13 But every first-
born donkey you shall re-
deem with a sheep; if you 
do not redeem it, you 
must break its neck. Ev-
ery firstborn male among 
your children you shall 
redeem. 14 When in the 
future your child asks 
you, "What does this 
mean?' you shall an-
swer, "By strength of 
hand the Lord brought us 
out of Egypt, from the 
house of slavery. 15 
When Pharaoh stub-
bornly refused to let us 
go, the Lord killed all the 
firstborn in the land of 
Egypt, from human first-
born to the firstborn of 
animals. Therefore I sac-
rifice to the Lord every 
male that first opens the 
womb, but every first-
born of my sons I re-
deem.' 16 It shall serve 
as a sign on your hand 
and as an emblem on 
your forehead that by 
strength of hand the Lord 
brought us out of Egypt." 

NLT 
11 And remember 

these instructions when 
the LORD brings you into 
the land he swore to give 
your ancestors long ago, 
the land where the 
Canaanites are now liv-
ing. 12 All firstborn sons 
and firstborn male ani-
mals must be presented 
to the LORD. 13 A first-
born male donkey may 
be redeemed from the 
LORD by presenting a 
lamb in its place. But if 
you decide not to make 
the exchange, the don-
key must be killed by 
breaking its neck. How-
ever, you must redeem 
every firstborn son. 14 
And in the future, your 
children will ask you, 
'What does all this 
mean?' Then you will tell 
them, 'With mighty 
power the LORD 
brought us out of Egypt 
from our slavery. 15 Pha-
raoh refused to let us go, 
so the LORD killed all 
the firstborn males 
throughout the land of 
Egypt, both people and 
animals. That is why we 
now offer all the firstborn 
males to the LORD – 
except that the firstborn 
sons are always re-
deemed.' 16 Again I say, 
this ceremony will be like 
a mark branded on your 
hands or your forehead. 
It is a visible reminder 
that it was the LORD 
who brought you out of 
Egypt with great power." 
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Notes: 
The issue of the firstborn was an ancient cus-

tom throughout the ancient world, as Michael 
Hildenbrand (“Firstborn,” Eerdman’s Dictionary of the 
Bible) describes: 

The first male offspring of both animals (also called 
“firstlings”) and humans. They were regarded as 
belonging to God (Exod. 22:29–30 [MT 28–29]); this 
was a reflection of the Passover when the firstborn 
males of Israel were spared during the final plague 
against Egypt (13:2, 14–15). In later times, the Levites 
were set aside for the service of the sanctuary in place 
of all firstborn Israelites (Num. 3:12–13). Israel was 
regarded as the firstborn of God among the nations 
(Exod. 4:22; cf. Jer. 31:9 [8]). 

Neither firstborn humans nor animals were to be 
released for secular purposes without redemption. 
There was to be a substitution (Exod. 13:12–13; 
34:20; Lev. 27:26ff.; Num. 18:15). Firstborn impure 
and blemished animals were to be redeemed (by 
paying the assessed value of the animal plus one fifth; 
Lev. 27:26–27 [cf. vv. 9–13]; Exod. 34:20). Firstborn 
sacrificial animals were to be sanctified as either a 
burnt offering or a peace offering (Num. 18:17; Deut. 
15:20). There is little solid evidence of the regular 
sacrifice of firstborn humans, in either the ancient Near 
East or the Bible; the incident of 2 Kgs. 3:27, where 
the king of Moab sacrificed his firstborn, is exceptional. 
The firstborn of humans were assigned a double portion 
of the inheritance from the father (Deut. 21:15–17). A 
father could not disregard birth order in assigning the 
firstborn’s portion of his possessions. Though the 
firstborn could lose his birthright either by the act of 
God (1 Chr. 28:4; 1 Kgs. 2:15) or by selling it (Gen. 
25:31–34), the firstborn never lost the title. 

The firstborn is presented first in genealogies (e.g., 
1 Chr. 6:16–30 [1–14]). The family line is maintained 
through the firstborn, even if other sons are named (1 
Chr. 7:1–4). The firstborn is the base of reference for 
the rest of the family (cf. Gen. 36:22), indicating his 
status. The right of the firstborn was never extended 
to firstborn daughters. 

In the NT Jesus is presented as the firstborn (Gk. 
prwtovtoko¿) of Mary (Matt. 1:25; Luke 2:7) and of God 
(Heb. 1:6). Elsewhere he is regarded as the “firstborn 
of all creation” (Col. 1:15), i.e., a mediator of creation 
(cf. vv. 16–17), and as the “firstborn from the dead” (v. 
18; Rev. 1:5), indicating his primacy in the order of 
resurrection. Jesus is the “firstborn of many brethren” 
(i.e., those who would be conformed to his image; 
Rom. 8:29–30). The term occurs once with regard to 
the “destroyer of the firstborn” in Egypt (Heb. 11:28; 
cf. Exod. 11:5ff.). Finally, the Church is seen as an 
assembly of “firstborn” people who are enrolled in 
heaven (Heb. 12:23). 

Some additional insights are offered by Terrence 

Fretheim (Interpretation, iPreach): 
Some general comments about the firstborn phe-

nomenon are in order. The first child born into a family 
had an important role in many ancient societies, in-
cluding a special status and inheritance rights. This is 
still true in some modern cultures (cf. Jewish prac-
tice). In addition, the firstlings of domestic animals 
and the first fruits of crops were set apart. The Israel-
ites took over this custom and gave it a special import 
(see Ex. 22:29-30; 23:19; 34:19-26; Lev. 27:26-27; Num. 
3:13, 40-46; 8:17-18; 18:15-17; Deut. 15:19). God was 
believed to be the giver of life, and the life of the first-
born was consecrated to God in gratitude. While vari-
ous means were provided for their "redemption" through 
an offering, God used that as a vehicle to pour life 
back into ever new creations. Hence the law of the 
firstborn is an integral part of Israel's creation theol-
ogy; by this means, God was believed to bring contin-
ued life and blessing into the community. 

This practice is transposed into a new key in view 
of Israel's Passover experience, but without losing the 
creational aspect. Verses 15-16 sharpen this histori-
cal connection in a somewhat surprising way. But, 
first, the larger context should be brought into consid-
eration. 
The emphasis upon the firstborn in verses 11- 

16 links back to verses 1-2 which introduce this ma-
terial: “1 The Lord said to Moses: 2 Consecrate to me all 
the firstborn; whatever is the first to open the womb among 
the Israelites, of human beings and animals, is mine. ” 
Thus, this theme provides a literary context for inter-
preting the feast of unleavened bread section in 
verses 3-10. The fundamental concept is that the 
firstborn males belong exclusively to God, and apart 
from redemption must be devoted to Him in some 
special way. Generally this applied to everything con-
nected to the Israelites, but our passage stresses 
both animals and humans. Firstborn animals and 
plants were to be offered in sacrifice to God (Num. 
18:17). Verse 13 makes an exception for the first-
born male donkey. It is to be redeemed rather than 
sacrificed, most likely since it was not a sacrificial 
animal (Num. 18:15) and served as a beast of bur-
den for the owner (Exod. 9:3). 

To “redeem” a donkey or male meant substitut-
ing something acceptable in its place. For the don-
key, a sheep was an acceptable substitute (v. 13; 
also Exod. 34:20). The text doesn’t specify the ac-
ceptable substitute for the firstborn human male; just 
that this individual must be redeemed. Evidently, 
various substitutions for the firstborn male evolved 
over time among the Israelites. Eventually, the Lev-
ites became something of a substitute firstborn for 
the entire nation of the Israelites. Abraham experi-
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enced this early on with the 
command to sacrifice his 
son of promise, Isaac. On 
the mountain God provided 
a male sheep as a substi-
tute sacrifice (Gen. 22:1- 
19). Thus God took the 
unusual step of “redeem-
ing” Isaac in behalf of Abra-
ham. 

The theological prin-
ciple here is that “firstborn” 
is a vivid reminder to the 
Israelites of their indebted-
ness to God as both their 
Creator and Redeemer 
from Egyptian slavery. God 
owned everything, but the 
Israelites owed Him back 
their “firstborn” as an ac-
knowledgment of their indebtedness to Him. 

 The instructional aspect of this ritual is stressed 
in verses 14-16. Note the instructional twist: “when in 
the future your child asks you...you shall answer...” Gradu-
ally, this developed into a rehearsed liturgy at Pass-
over celebration where the firstborn male would pose 
this question during the Passover festival celebra-
tion. The father would then answer with the Biblical 
answer here and in other similar texts. Note the simi-
lar emphasis in 12:24-27: “24 You shall observe this 
rite as a perpetual ordinance for you and your children. 25 
When you come to the land that the Lord will give you, as 
he has promised, you shall keep this observance. 26 And 
when your children ask you, "What do you mean by this 
observance?' 27 you shall say, "It is the Passover sacrifice 
to the Lord, for he passed over the houses of the Israelites 
in Egypt, when he struck down the Egyptians but spared 
our houses.' " And the people bowed down and worshiped.” 

An interesting twist forms part of the answer to 
be given to the child’s question in vv. 15-16: The death 
of the Egyptian firstborn, because of the pharoah’s 
stubborn refusal to let the Israelites leave, is central 
to the remembrance of the celebration. This is in-
tended to be a perpetual reminder as verse 16 de-
clares. Thus the Egyptian children’s death became 
the means of deliverance of the ancestors of the 
Israelite children. The Israelite children are not to 
loose sight of this. 

Modern Judaism has extended and adapted the 
ancient celebration as is described in the web site 
Judaism 101. This one question has been expanded 
into four questions, following the lead-in question 

“Why is this night differ-
ent from all other nights?” 
(Mah Nishtanah): 1) 
“Why is it that on all other 
nights during the year we 
eat either bread or mat-
zoh, but on this night we 
eat only matzoh?”; 2) 
“Why is it that on all other 
nights we eat all kinds of 
herbs, but on this night 
we eat only bitter 
herbs?”; 3) “Why is it 
that on all other nights 
we do not dip our herbs 
even once, but on this 
night we dip them 
twice?”; 4) “Why is it that 
on all other nights we eat 
either sitting or reclining, 
but on this night we eat 
in a reclining position?” 

How does this relate to us? 
First, the concept of firstborn points us directly 

to Jesus as the “firstborn” son of Mary: Lk. 2:7, 23. 
He is the one consecrated to God as holy. Paul will 
use this image in a variety of ways in regard to Jesus: 
1) Rom. 8:39, “For those whom he foreknew he also pre-
destined to be conformed to the image of his Son, in order 
that he might be the firstborn within a large family”; 2) 
Col. 1:15, “He is the image of the invisible God, the first-
born of all creation”;  3) Col 1:18, “He is the head of the 
body, the church; he is the beginning, the firstborn from 
the dead, so that he might come to have first place in 
everything.” 

Heb. 1:6 will speak of Jesus as the firstborn who 
is to be the object of worship: “And again, when he 
brings the firstborn into the world, he says, ‘Let all God's 
angels worship him.’" But Heb. 12:23 will take the idea 
of consecration and apply it to God’s redeemed: “and 
to the assembly of the firstborn who are enrolled in 
heaven, and to God the judge of all, and to the spirits of the 
righteous made perfect.” Rev. 1:5 will affirm Jesus as 
the firstborn of the dead: “and from Jesus Christ, the 
faithful witness, the firstborn of the dead, and the ruler of 
the kings of the earth. To him who loves us and freed us 
from our sins by his blood.” 

The idea of dedication to God becomes the ba-
sic concept and thus the extension of it to both Jesus 
and the people of God in the new covenant. The im-
plication is clear. As the new covenant people of God 
we all must be consecrated to God in holy living. 

http://bible.crosswalk.com/OnlineStudyBible/bible.cgi?word=Exodus+13&section=0&version=nrs&new=1&oq=&NavBook=ex&NavPreviousChapter=%3C%3C&NavGo=13&NavCurrentChapter=13
http://www.jewfaq.org/holidaya.htm
http://kosher4passover.com/4questions.htm
http://bible.crosswalk.com/OnlineStudyBible/bible.cgi?word=firstborn&section=2&version=nrs&new=1&oq=&NavBook=ex&NavGo=13&NavCurrentChapter=13
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NASB 
3 Moses said to the 

people, "Remember this 
day in which you went 
out from Egypt, from the 
house of slavery; for by 
a powerful hand the 
LORD brought you out 
from this place. And 
nothing leavened shall 
be eaten. 4 On this day 
in the month of Abib, you 
are about to go forth. 5 It 
shall be when the LORD 
brings you to the land of 
the Canaanite, the Hittite, 
the Amorite, the Hivite 
and the Jebusite, which 
He swore to your fathers 
to give you, a land flow-
ing with milk and honey, 
that you shall observe 
this rite in this month. 6 
For seven days you shall 
eat unleavened bread, 
and on the seventh day 
there shall be a feast to 
the LORD. 7 Unleavened 
bread shall be eaten 
throughout the seven 
days; and nothing leav-
ened shall be seen 
among you, nor shall any 
leaven be seen among 
you in all your borders. 8 
You shall tell your son on 
that day, saying, 'It is be-
cause of what the LORD 
did for me when I came 
out of Egypt.' 9 And it 
shall serve as a sign to 
you on your hand, and as 
a reminder on your fore-
head, that the law of the 
LORD may be in your 
mouth; for with a power-
ful hand the LORD 
brought you out of Egypt. 
10 Therefore, you shall 
keep this ordinance at its 
appointed time from year 

NRSV 
3 Moses said to the 

people, "Remember this 
day on which you came 
out of Egypt, out of the 
house of slavery, be-
cause the Lord brought 
you out from there by 
strength of hand; no leav-
ened bread shall be 
eaten. 4 Today, in the 
month of Abib, you are 
going out. 5 When the 
Lord brings you into the 
land of the Canaanites, 
the Hittites, the Amorites, 
the Hivites, and the 
Jebusites, which he 
swore to your ancestors 
to give you, a land flow-
ing with milk and honey, 
you shall keep this obser-
vance in this month. 6 
Seven days you shall eat 
unleavened bread, and 
on the seventh day there 
shall be a festival to the 
Lord. 7 Unleavened 
bread shall be eaten for 
seven days; no leavened 
bread shall be seen in 
your possession, and no 
leaven shall be seen 
among you in all your ter-
ritory. 8 You shall tell your 
child on that day, "It is 
because of what the Lord 
did for me when I came 
out of Egypt.' 9 It shall 
serve for you as a sign 
on your hand and as a 
reminder on your fore-
head, so that the teach-
ing of the Lord may be on 
your lips; for with a strong 
hand the Lord brought 
you out of Egypt. 10 You 
shall keep this ordinance 
at its proper time from 
year to year. 

11 When the Lord 

NLT 
3 So Moses said to 

the people, "This is a day 
to remember forever – 
the day you left Egypt, the 
place of your slavery. For 
the LORD has brought 
you out by his mighty 
power. (Remember, you 
are not to use any yeast.) 
4 This day in early spring 
will be the anniversary of 
your exodus. 5 You must 
celebrate this day when 
the LORD brings you into 
the land of the Canaan-
ites, Hittites, Amorites, 
Hivites, and Jebusites. 
This is the land he swore 
to give your ancestors – 
a land flowing with milk 
and honey. 6 For seven 
days you will eat only 
bread without yeast. 
Then on the seventh day, 
you will celebrate a great 
feast to the LORD. 7 Eat 
only bread without yeast 
during those seven days. 
In fact, there must be no 
yeast in your homes or 
anywhere within the bor-
ders of your land during 
this time. 8 "During these 
festival days each year, 
you must explain to your 
children why you are cel-
ebrating. Say to them, 
'This is a celebration of 
what the LORD did for us 
when we left Egypt.' 9 
This annual festival will 
be a visible reminder to 
you, like a mark branded 
on your hands or your 
forehead. Let it remind 
you always to keep the 
LORD's instructions in 
your minds and on your 
lips. After all, it was the 
LORD who rescued you 

LXX 
3ei=pen de. Mwush/j 

pro.j to.n lao,n 
mnhmoneu,ete th.n h`me,ran 
tau,thn evn h-| evxh,lqate evk 
gh/j Aivgu,ptou evx oi;kou 
doulei,aj evn ga.r ceiri. 
krataia/| evxh,gagen uma/j 
ku,rioj evnteu/qen kai. ouv 
brwqh,setai zu,mh 4evn 
ga.r th/| sh,meron u`mei/j 
evkporeu,esqe evn mhni. tw/ 
n ne,wn 5kai. e;stai h`ni,ka 
eva.n eivsaga,gh| se ku,rioj 
o` qeo,j sou eivj th.n gh/n 
tw/n Cananai,wn kai. 
Cettai,wn kai. Euai,wn 
kai. Gergesai,wn kai. 
Amorrai,wn kai. 
Ferezai,wn kai. 
Iebousai,wn h]n w;mosen 
toi/j patra,sin sou dou/ 
nai, soi gh/n r`e,ousan 
ga,la kai. me,li kai. 
poih,seij th.n latrei,an 
tau,thn evn tw/| mhni. 
tou,tw| 6e]x h`me,raj e;desqe 
a;zuma th/| de. h`me,ra| th/| 
e`bdo,mh| e`orth. kuri,ou 
7a;zuma e;desqe ta.j e`pta. 
h`me,raj ouvk ovfqh,setai, 
soi zumwto,n ouvde. e;stai 
soi zu,mh evn pa/sin toi/j 
o`ri,oij sou 8kai. 
avnaggelei/j tw/| ui`w/| sou 
evn th/| h`me,ra| evkei,nh| 
le,gwn dia. tou/to 
evpoi,hsen ku,rioj o` qeo,j 
moi w`j evxeporeuo,mhn evx 
Aivgu,ptou 9kai. e;stai soi 
shmei/on evpi. th/j ceiro,j 
sou kai. mnhmo,sunon pro. 
ovfqalmw/n sou o[pwj a`n 
ge,nhtai o` no,moj kuri,ou 
evn tw/| sto,mati, sou evn 
ga.r ceiri. krataia/| 
evxh,gage,n se ku,rioj o` 
qeo.j evx Aivgu,ptou 10kai. 
fula,xesqe to.n no,mon 
tou/ton kata. kairou.j 



Page 12 of Exodus 13:3-16 

to year. 
11 Now when the 

LORD brings you to the 
land of the Canaanite, as 
He swore to you and to 
your fathers, and gives it 
to you, 12 you shall de-
vote to the LORD the first 
offspring of every womb, 
and the first offspring of 
every beast that you own; 
the males belong to the 
LORD. 13 But every first 
offspring of a donkey you 
shall redeem with a 
lamb, but if you do not 
redeem it, then you shall 
break its neck; and every 
firstborn of man among 
your sons you shall re-
deem. 14 And it shall be 
when your son asks you 
in time to come, saying, 
'What is this?' then you 
shall say to him, 'With a 
powerful hand the LORD 
brought us out of Egypt, 
from the house of sla-
very. 15 'It came about, 
when Pharaoh was stub-
born about letting us go, 
that the LORD killed ev-
ery firstborn in the land of 
Egypt, both the firstborn 
of man and the firstborn 
of beast. Therefore, I 
sacrifice to the LORD 
the males, the first off-
spring of every womb, 
but every firstborn of my 
sons I redeem.' 16 So it 
shall serve as a sign on 
your hand and as phylac-
teries on your forehead, 
for with a powerful hand 
the LORD brought us out 
of Egypt." 

has brought you into the 
land of the Canaanites, 
as he swore to you and 
your ancestors, and has 
given it to you, 12 you 
shall set apart to the Lord 
all that first opens the 
womb. All the firstborn of 
your livestock that are 
males shall be the Lord's. 
13 But every firstborn 
donkey you shall redeem 
with a sheep; if you do not 
redeem it, you must 
break its neck. Every 
firstborn male among 
your children you shall 
redeem. 14 When in the 
future your child asks 
you, "What does this 
mean?' you shall an-
swer, "By strength of 
hand the Lord brought us 
out of Egypt, from the 
house of slavery. 15 
When Pharaoh stub-
bornly refused to let us 
go, the Lord killed all the 
firstborn in the land of 
Egypt, from human first-
born to the firstborn of 
animals. Therefore I sac-
rifice to the Lord every 
male that first opens the 
womb, but every firstborn 
of my sons I redeem.' 16 
It shall serve as a sign on 
your hand and as an 
emblem on your fore-
head that by strength of 
hand the Lord brought us 
out of Egypt." 

from Egypt with great 
power. 10 So celebrate 
this festival at the ap-
pointed time each year. 

11 And remember 
these instructions when 
the LORD brings you into 
the land he swore to give 
your ancestors long ago, 
the land where the 
Canaanites are now liv-
ing. 12 All firstborn sons 
and firstborn male ani-
mals must be presented 
to the LORD. 13 A first-
born male donkey may 
be redeemed from the 
LORD by presenting a 
lamb in its place. But if 
you decide not to make 
the exchange, the donkey 
must be killed by break-
ing its neck. However, 
you must redeem every 
firstborn son. 14 And in 
the future, your children 
will ask you, 'What does 
all this mean?' Then you 
will tell them, 'With 
mighty power the LORD 
brought us out of Egypt 
from our slavery. 15 Pha-
raoh refused to let us go, 
so the LORD killed all the 
firstborn males through-
out the land of Egypt, 
both people and animals. 
That is why we now offer 
all the firstborn males to 
the LORD – except that 
the firstborn sons are al-
ways redeemed.' 16 
Again I say, this cer-
emony will be like a mark 
branded on your hands 
or your forehead. It is a 
visible reminder that it 
was the LORD who 
brought you out of Egypt 
with great power." 

w`rw/n avfV h`merw/n eivj 
h̀me,raj 

11kai. e;stai w`j a`n 
eivsaga,gh| se ku,rioj o` 
qeo,j sou eivj th.n gh/n tw/ 
n Cananai,wn o]n tro,pon 
w;mosen toi/j patra,sin 
sou kai. dw,sei soi auvth,n 
12kai. avfelei/j pa/n dianoi/ 
gon mh,tran ta. avrsenika, 
tw/| kuri,w| pa/n dianoi/gon 
mh,tran evk tw/n 
boukoli,wn h` evn toi/j 
kth,nesi,n sou o[sa eva.n 
ge,nhtai, soi ta. avrsenika, 
a`gia,seij tw/| kuri,w| 13pa/n 
dianoi/gon mh,tran o;nou 
avlla,xeij proba,tw| eva.n de. 
mh. avlla,xh|j lutrw,sh| auvto, 
pa/n prwto,tokon 
avnqrw,pou tw/n ui`w/n sou 
lutrw,sh| 14eva.n de. 
evrwth,sh| se o` ui`o,j sou 
meta. tau/ta le,gwn ti, tou/ 
to kai. evrei/j auvtw/| o[ti evn 
ceiri. krataia/| evxh,gagen 
h`ma/j ku,rioj evk gh/j 
Aivgu,ptou evx oi;kou 
doulei,aj 15h`ni,ka de. 
evsklh,runen Faraw 
evxapostei/lai h`ma/j 
avpe,kteinen pa/n 
prwto,tokon evn gh/| 
Aivgu,ptw| avpo. 
prwtoto,kwn avnqrw,pwn 
e[wj prwtoto,kwn kthnw/n 
dia. tou/to evgw. qu,w tw/| 
kuri,w| pa/n dianoi/gon 
mh,tran ta. avrsenika, kai. 
pa/n prwto,tokon tw/n 
ui`w/n mou lutrw,somai 
16kai. e;stai eivj shmei/on 
evpi. th/j ceiro,j sou kai. 
avsa,leuton pro. ovfqalmw/n 
sou evn ga.r ceiri. 
krataia/| evxh,gage,n se 
ku,rioj evx Aivgu,ptou 



Page 13 of Exodus 13:3-16 

Hebrew Text 

~t,Ûac’y> rv,’a] ‘hZ<h; ~AYÝh;-ta, rAkúz” ~[‘ªh’-la, hv,ømo rm,aYO“w: 3 
~k,Þt.a, hA”±hy> aycióAh dy”ë qz<xoæB. yKi… ~ydIêb’[] tyBeämi ‘~yIr:’c.Mimì #me(x’ lkeÞa’yE al{ïw> hZ<+mi 

‘bybi(a’h’ vd<xoßB. ~yai_c.yO ~T,äa; ~AYàh; 4 
 yrIømoa/h’w> yTi’xih;w> ynI[]n:K.h;û( #r<a,ä-la, hw”³hy> å̂a]ybi(y>-yki( hy”åh’w> 5 

 tb;îz” #r<a,² %l’ê tt,l’ä ‘^yt,’boa]l; [B;Ûv.nI rv,’a] ysiªWby>h;w> yWIåxih;w>̀ hZ<)h; vd<xoïB; taZOàh; hd”îbo[]h’-ta, 
T’²d>b;[‘w> vb’_d>W bl’Þx’ 

‘hw”)hyl; gx;Þ y[iêybiV.h; ‘~AYb;W tCo+m; lk;äaTo ~ymiÞy” t[;îb.vi 6 
 #meªx’ ø̂l. ha,’r”yE-al{)w> ~ymi_Y”h; t[;äb.vi taeÞ lkeêa’yE) ‘tACm; 7 

‘^l<)buG>-lk’B. raoàf. ±̂l. ha,îr”yE-al{)w> 
 yliê ‘hw”hy> hf’Û[‘ hz<© rWbå[]B; rmo=ale aWhßh; ~AYðB; ê̂n>bil. T’äd>G:hiw> 8 

‘~yIr”)c.Mimi ytiÞaceB. 
 hy<±h.Ti ![;m;ªl. ^yn<ëy[e !yBeä ‘!ArK’zIl.W ª̂d>y”-l[; tAaøl. ’̂l. •hy”h’w> 9 

‘~yIr”)c.Mimi hA”ßhy> ï̂a]ci(Ah hq’êz”x] dy”åB. yKi… ^ypi_B. hw”ßhy> tr:îAT 
s ‘hm’ymi(y” ~ymiÞY”mi Hd”_[]Aml. taZOàh; hQ”ïxuh;-ta, T’²r>m;v’w> 10 

 ß̂l. [B;îv.nI rv<±a]K; ynIë[]n:K.h;( #r<a,ä-la, ‘hw”hy> Ü̂a]bi(y>-yKi( hy”ùh’w> 11 

‘%l”) Hn”ßt’n>W ̂ yt,_boa]l;(w> 
 hm’ªheB. rg<v<å Ÿrj,P,ä-lk’w> hA”+hyl;( ~x,r<Þ-rj,P,(-lk’ T’îr>b;[]h;w> 12 

‘hw”)hyl; ~yrIßk’Z>h; ±̂l. hy<ïh.yI rv,’a] 
 lko’w> AT=p.r:[]w: hD<Þp.ti al{ï-~aiw> hf,êb. hD<äp.Ti ‘rmox] rj,P,Û-lk’w> 13 

‘hD<(p.Ti ̂ yn<ßb’B. ~d”²a’ rAkðB. 
 wyl’êae T’är>m;a’w> taZO=-hm; rmoæale rx”ßm’ ±̂n>bi ï̂l.a’v.yI-yKi( hy”ùh’w> 14 

‘~ydI(b’[] tyBeîmi ~yIr:ßc.Mimi hw”±hy> Wna’óyciAh dy”© qz<xoæB. 
 ‘rAkB.-lK’ hA”Ühy> gro’h]Y:w: èWnxeL.v;l. éh[or>p; hv’äq.hi-yKi( yhiªy>w: 15 

ynI“a] •!Ke-l[; hm’_heB. rAkæB.-d[;w> ~d”Þa’ rkoðB.mi ~yIr:êc.mi #r<a,äB.̀ hD<(p.a, yn:ßB’ rAkðB.-lk’w> ~yrIêk’Z>h; 
‘~x,r<’ rj,P,Û-lK’ hw”©hyl;( x:beøzO 

 dy”ë qz<xoæB. yKi… ^yn<+y[e !yBeä tpoßj’Ajl.W hk’êd>y”å-l[; ‘tAal. hy”Üh’w> 16 
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Exodus 13:1 - 22 Transliterated Hebrew 
BHT Exodus 13:1 wayüdaBBër yhwh(´ädönäy) ́ el-möšè llë´mör  2 qaDDeš-lî kol- 
Bükôr Peº†er Kol-reºHem Bibnê yiSrä´ël Bä´ädäm ûbaBBühëmâ lî hû´  3 
wayyöº́ mer möšè ́ el-hä‘äm zäkôr ́ et-hayyôm hazzè ́ ášer yücä´tem 
mimmicraºyim miBBêt ‘ábädîm Kî BüHöºzeq yäd hôcî´ yhwh(´ädönäy) ́ etkem 
mizzè wülö´ yë´äkël Hämëc  4 hayyôm ´aTTem yöc´îm BüHöºdeš hä´äbîb  5 
wühäyâ kî|-yübî|́ ákä yhwh(´ädönäy) ́ el-´eºrec ha|KKüna‘ánî wühaHiTTî 
wühä´émörî wühaHiwwî wühayübûsî ́ ášer nišBa‘ la´ábötÊºkä läºtet läk ́ eºrec 
zäbat Häläb ûdübäš wü‘äbadTä ´et-hä‘ábödâ hazzö´t BaHöºdeš hazzè  6 šib‘at 
yämîm Tö´kal maccöt ûbayyôm haššübî‘î Hag lyhwh(la´dönäy)  7 maccôt 
yë|́ äkël ́ ët šib‘at hayyämîm wülö|́ -yërä´è lükä Hämëc wülö|́ -yërä´è lükä 
Sü´ör Bükol-Gübùleºkä  8 wühiGGadTä lübinkä Bayyôm hahû´ lë´mör Ba‘ábûr 
zè ‘äSâ yhwh(´ädönäy) lî Bücë´tî mimmicräºyim  9 wühäyâ lükä lü´ôt ‘al- 
yädkä ûlüziKKärôn Bên ‘ênÊºkä lümaº‘an Tihyè Tôrat yhwh(´ädönäy) Büpîºkä 
Kî Büyäd Házäqâ hôcì|́ ákä yhwh(´ädönäy) mimmicräºyim  10 wüšämarTä ́ et- 
haHuqqâ hazzö´t lümô‘ádäh miyyämîm yämîºmâ s  11 wühäyâ Kî|-yübì|́ ákä 
yhwh(´ädönäy) ́ el-´eºrec ha|KKüna‘ánî Ka´ášer nišBa‘ lükä wüla|́ ábötÊºkä 
ûnütänäh läk  12 wüha‘ábarTä kol-Pe|†er-reºHem lyhwh(la|́ dönäy) wükol-Peº†er 
šeºger Bühëmâ ´ášer yihyè lükä hazzükärîm lyhwh(la´dönäy)  13 wükol-Peº†er 
Hámör TipDè büSè wü´im-lö´ tipDè wa‘árapTô wüköl Bükôr ´ädäm 
BübänÊºkä TipDè  14 wühäyâ Kî|-yiš´olkä binkä mäHär lë´mör mà-zzö´t 
wü´ämarTä ́ ëläyw BüHöºzeq yäd hôcî´äºnû yhwh(´ädönäy) mimmicraºyim 
miBBêt ‘ábädîm  15 wayühî Kî|-hiqšâ par‘ò lüšallüHënû wayyahárög 
yhwh(´ädönäy) Kol-Bükôr Bü´eºrec micraºyim miBBükör ́ ädäm wü‘ad-Bükôr 
Bühëmâ ‘al-Kën ́ ánî zöbëªH lyhwh(la|́ dönäy) Kol-Peº†er reºHem hazzükärîm 
wükol-Bükôr Bänay ́ epDè  16 wühäyâ lü´ôt ‘al-yäºdkâ ûlü†ô†äpöt Bên 
‘ênÊºkä Kî BüHöºzeq yäd hôcî´äºnû yhwh(´ädönäy) mimmicräºyim s  17 wayühî 
BüšallaH Par‘ò ́ et-hä‘äm wülö´-näHäm ́ élöhîm Deºrek ́ eºrec PülišTîm Kî qärôb 
hû´ Kî ́ ämar ́ élöhîm Pe|n-yinnäHëm hä‘äm Bir´ötäm milHämâ wüšäºbû 
micräºymâ  18 wayyassëb ́ élöhîm ́ et-hä‘äm Deºrek hammidBär yam-sûp 
waHámùšîm ‘älû bünê-yiSrä´ël më´eºrec micräºyim  19 wayyiqqaH möšè ́ et- 
‘acmôt yôsëp ‘immô Kî hašBëª‘ hišBîª‘ ́ et-Bünê yiSrä´ël lë´mör Päqöd yipqöd 
´élöhîm ́ etkem wüha‘álîtem ́ et-‘acmötay mizzè ́ iTTükem  20 wayyis‘û 
missuKKöt wayyaHánû bü´ëtäm BiqcË hammidBär  21 wyhwh(wa|́ dönäy) 
hölëk lipnêhem yômäm Bü‘ammûd ‘änän lanüHötäm haDDeºrek wülaºylâ 
Bü‘ammûd ́ ëš lühä´îr lähem läleºket yômäm wäläºylâ  22 lö|́ -yämîš ‘ammûd 
he|‘änän yômäm wü‘ammûd hä´ëš läºylâ lipnê hä‘äm P 
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