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	 1	 Peter	 3:13-22	 presents	 contemporary	
Christians	in	the	US	with	an	anomaly.	Peter	talks	
about	believers	who	faced	physical	violence	against	
them	 simply	 because	 of	 their	 Christianity,	 but	
Christians	in	our	country	face	nothing	comparable.	
To	be	certain,	many	Christians	elsewhere	 in	 the	
world	know	out	of	their	daily	experience	exactly	
what	Peter	is	talking	about.	Virtually	no	American	
Christian	 knows	 anything	 about	 this	 apart	 from	
having	traveled	to	those	places	where	Christians	
are	 being	 physically	 harmed.	 Violent	 religious	
based	persecution	is	something	one	must	experi-
ence	in	order	to	have	a	real	grasp	of	its	meaning.	
Thus,	I	confess	at	the	outset	that	the	interpretation	of	this	passage	is	done	theoretically,	not	
experientially. I can confidently describe the meaning of the text, but I cannot describe the 
subject	matter	of	the	text	out	of	personal	experience.	The	closest	that	I	have	ever	come	to	
something	remotely	similar	was	living	for	a	short	period	of	time	years	ago	in	Europe	as	a	target	
of	Arab	terrorists.	But	this	had	nothing	to	do	with	my	religious	commitment;	it	was	solely	based	
upon	my	citizenship	as	an	American.	This	presents	us	with	the	challenge	of	building	legitimate	
connecting	bridges	of	meaning	between	the	historical	meaning	of	the	text	and	contemporary	
applications	of	the	text.	Great	caution	must	be	exercised	here,	if	the	sacred	scripture	is	to	be	
treated	appropriately.

I. Context
 The relevant aspects from the previous study on � Peter will be summarized here. For the details, the 
reader is referred to that study at Cranfordville. New material will be added as it becomes relevant for this 
particular study.

 a. Historical
  External History. Although differing per-
spectives can be found, my conviction is that Peter 
dictated this letter to his writing secretary, Silas, 

sometime in the late 50s to middle 60s. This took 
place in Rome and the letter was addressed to 
Christian communities along the southern shore 
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of the Black Sea in ancient Anatolia, or Asia. The 
letter was written in order to help Christians in this 
region face the persecution they were experiencing 
from the Roman provincial governing authorities 
increasingly using persecution of Christians for 
political brownie points with the leaders in Rome. 
Sometime during his later ministry -- although not 
verified anywhere inside the NT -- Peter most likely 
had traveled through this region either to strengthen 
these communities, or possibly to establish them, for 
the letter sends some signals of a personal relation-
ship between Peter and his readers. Some aspects 
of this scenario are very hypothetical and represent 
a reasonable guess at implications of some of the 
ancient data.  
 Internal History. The time and place markers 
inside 3:13-22 are not specific. They do center 
around the clear assumption that his readers are 
experiencing violent physical persecution because 
of their Christian commitment. Their persecutors 
were using scare tactics to pressure these believers 
to abandon their Christian commitment (to;n de; fovbon 
aujtw÷n mh; fobhqh÷te mhde; taracqh÷te). But exactly what 
tactics were being used is not stated, nor is histori-
cal identification of the persecutors provided. The 
admonition to be prepared for a defense of their faith 
in the Roman court system (e{toimoi ajei; pro;¿ ajpolo-
givan panti; tw÷/ aijtou÷nti uJma÷¿ lovgon peri; th÷¿ ejn uJmi÷n 
ejlpivdo¿) provides some detail. But this, as well as the 
following admonition to a quiet non-radical lifestyle 
(ajlla; meta; prau?thto¿ kai; fovbou, suneivdhsin e[conte¿ 
ajgaqhvn, i{na ejn w|/ katalalei÷sqe kataiscunqw÷sin oiJ 
ejphreavzonte¿ uJmw÷n th;n ajgaqh;n ejn Cristw÷/ ajnastrofhvn) 

are fairly generalized and do not give the detailed 
historical reference that we would like to see.
 The time and place allusions in the passage 
mainly build off the original readers’ experience 
of suffering in the mid-50s to mid-60s and that of 
Christ in his crucifixion in AD 30. Christ’s previous 
experience provides the model for these -- and all 
subsequent Christians -- to follow in facing hostility 
to their faith. 
 The one thorny time/place issue concerns the 
mysterious reference to Christ’s “descent into Hell” 
in vv. �9-20. This single vague reference in the entire 
New Testament has occasioned unreal volumes of 
interpretive controversy over the past two thousand 
years. Even questionable theological doctrines have 
been developed off this single reference. Where did 
Christ go? When did this happen? Exactly whom did 
he go to? These are the central questions of time and 
place regarding these two verses. We will attempt to 
address these in the exegesis part of this study. The 
one certain thing is that the matter is more serious 
than the cartoon below depicts.

 

b. Literary
  Genre. The broad literary form concern is 
that this passage surfaces in the body section of 
this ancient letter. The small genre concern relates 
to identifiable literary patterns inside the passage 
itself. 3:�-7 clearly follows the ancient Haustapfeln, 
domestic code, discussions both inside and outside 
the New Testament 3:8 contains an example of an 
ancient virtue list. 
 Inside this passage one can identify a beatitude 
in v. �4a. Though not in the complete expression 
form, the statement clearly is structured as a beati-
tude: “even if you do suffer for doing what is right, you are 
blessed“ (eij kai; pavscoite dia; dikaiosuvnhn, makavrioi). 
This has echoes of Mt. 5:��, “Blessed are you when 
people revile you and persecute you and utter all kinds 
of evil against you falsely on my account “ 
 Most debated is the illustration in vv. �8-22, 

especially vv. �9-20. But the discussion is more 
centered on the use of sources, and secondarily on 
literary form. The question of form grows out of the 
conclusion regarding source(s) used here. � Tim. 
3:16 possibly reflects a somewhat similar pattern 
of using pre-formed Christian tradition:  

Without any doubt, the mystery of our religion is 
great: He was 
 revealed in flesh, 
 vindicated in spirit, 
 seen by angels, 
 proclaimed among Gentiles, 
 believed in throughout the world, 
 taken up in glory.

This has particular tones to the declarations v. �8:
Christ also suffered for sins once for all, 
 the righteous for the unrighteous, 
 in order to bring you to God. 

http://en.wikipedia.org/wiki/Anatolia
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He was put to death in the flesh, 
 but made alive in the spirit,

 Thus one can observe the use of a variety of 
forms by Peter. But a great deal of individual creativ-
ity exists which doesn’t follow established patterns 
of religious affirmations elsewhere in the New Testa-
ment.
 Literary Context. The larger issue of the literary 
design of � Peter was addressed in the 2:�-�0 study 
and will be repeated here with appropriate revision 
for our passage.
 At the broadest level 3:�3-22 is a part of the 
body proper of the letter. The basic sections are 
Praescriptio, �:�-2; Proem, �:3-�2; Body, �:�3-5:��; 
Conclusio, 5:�2-�4. Inside the body of the letter the 
following sections are lined out in the UBS Greek 
NT 3rd rev edition:
 A Call to Holy Living, �:�3-25
 The Living Stone and the Holy Nation, 2:�-�0
 Live as Servants of God, 2:��-�7
 The Example of Christ’s Suffering, 2:�8-25
 Wives and Husbands, 3:�-7
 Suffering for Righteousness Sake, 3:8-22
 Good Stewards of God’s Grace, 4:�-��  
 Suffering as a Christian, 4:�2-�9
 Tending the Flock of God, 5:�-��
 Our passage comes as a part of the sixth unit of 
material in the letter body. Verses 8-�2 begin a sum-
ming up of previous units, especially the domestic 
code in 3:1-7. A series of virtues defining the ideals 
of Christian living are set forth in vv. 8-9

Finally, all of you, have unity of spirit, sympathy, love 

for one another, a tender heart, and a humble mind. 
Do not repay evil for evil or abuse for abuse; but, on 
the contrary, repay with a blessing. It is for this that 
you were called -- that you might inherit a blessing.

These principles are grounded in Psalm 32:�2-�6, 
which Peter cites in vv. �0-�2 introducing them with 
the causal conjunction, ga;r:

For 
“Those who desire life 
 and desire to see good days, 
let them keep their tongues from evil 
 and their lips from speaking deceit; 
let them turn away from evil and do good; 
 let them seek peace and pursue it. 
For the eyes of the Lord are on the righteous, 
 and his ears are open to their prayer. 
But the face of the Lord is against those who do 

evil.”
 3:13-22 then serves mostly as an amplification 
and application of the Ps. 32 passage to Peter’s ini-
tial readers. Also, it expands the list of admonitions 
in vv. 8-9.  4:�-�� continues some elements found 
in �3-22, namely Christ’s sufferings and the expec-
tation of Christian suffering. But these themes are 
given new directions and details, that supplement 
those in the preceding sections.
 Thus, our passage contributes distinct ideas on 
the topic of Christian suffering. These ideas comple-
ment the theme developed by Peter up to this point in 
the letter body. They will also become something of 
a basis for the new thoughts contained in 4:�-��.

II. Message
 Literary Structure.  Some of the detailed issues of internal thought flow in vv. 13-22 are addressed 
in the Block Diagram, Semantic Diagram, and Summary of Rhetorical Structure that are contained in the 
larger internet version of this study. 
 The core thought structure flows around two foundational sections: (1) the experience of suffering, vv. 
13-16; and (2) the basis for suffering (vv. 17-22). Inside each of these sections are well-defined expres-
sions of ideas. Our study will be organized around this perception of text structure.

 a. Experiencing Suffering, vv. 13-16

Greek NT
 3Ú13  Kai; tiv¿ oJ kakwvswn 
uJma÷¿ eja ;n tou÷ ajgaqou÷ 
zhlwtai; gevnhsqe_   3Ú14  
ajll! eij kai; pavscoite dia; 
dikaiosuvnhn, makavrioi.  
to;n de; fovbon aujtw÷n mh; 
fobhqh÷te mhde; taracqh÷te,  
3Ú15  kuvrion de; to;n Cristo;n 
aJgiavsate ejn tai÷¿ kardivai¿ 

NASB
 �3 Who is there to 
harm you if you prove 
zealous for what is 
good? �4 But even if 
you should suffer for the 
sake of righteousness, 
you are blessed. AND 
DO NOT FEAR THEIR 
INTIMIDATION, AND DO 

NRSV
 �3 Now who will 
harm you if you are ea-
ger to do what is good? 
�4 But even if you do 
suffer for doing what is 
right, you are blessed. 
Do not fear what they 
fear, and do not be in-
timidated, �5 but in your 

NLT
 �3 Now, who will 
want to harm you if you 
are eager to do good? 
�4 But even if you suffer 
for doing what is right, 
God will reward you for 
it. So don’t be afraid and 
don’t worry. �5 Instead, 
you must worship Christ 

http://cranfordville.com/letlsgenep.html#Petrine
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uJmw÷n, e{toimoi ajei; pro;¿ 
a jpologi van panti ;  tw ÷ / 
aijtou÷nti uJma÷¿ lovgon peri; 
th÷¿ ejn uJmi÷n ejlpivdo¿,  3Ú16  
a jlla; meta; prau?thto¿ 
kai; fovbou, suneivdhsin 
e [conte¿ a jgaqh vn, i {na 
e j n  w | /  katalalei ÷sqe 
k a t a i s c u n q w ÷ s i n  o i J 
e j phrea v zonte¿  u J mw ÷ n 
th;n ajgaqh;n ejn Cristw÷/ 
ajnastrofhvn.  

NOT BE TROUBLED, 
�5 but sanctify Christ 
as Lord in your hearts, 
always being ready to 
make a defense to ev-
eryone who asks you 
to give an account for 
the hope that is in you, 
yet with gentleness and 
reverence; �6 and keep 
a good conscience so 
that in the thing in which 
you are slandered, 
those who revile your 
good behavior in Christ 
will be put to shame. 

hearts sanctify Christ as 
Lord. Always be ready 
to make your defense to 
anyone who demands 
from you an account-
ing for the hope that is 
in you; �6 yet do it with 
gentleness and rever-
ence. Keep your con-
science clear, so that, 
when you are maligned, 
those who abuse you 
for your good conduct 
in Christ may be put to 
shame. 

as Lord of your life. And 
if you are asked about 
your Christian hope, 
always be ready to ex-
plain it. �6 But you must 
do this in a gentle and 
respectful way. Keep 
your conscience clear. 
Then if people speak 
evil against you, they will 
be ashamed when they 
see what a good life you 
live because you belong 
to Christ. 

Notes:
 In applying the previous citation of Psalm 34:�2-
�6, Peter begins with a rhetorical question raising the 
issue of his readers suffering harm because of hav-
ing become “zealots for good” (tou÷ ajgaqou÷ zhlwtai; 
gevnhsqe): “who will harm you if you are eager to do 
what is good?“  This is an especially pertinent ques-
tion in light of the last part of the Psalm: “For the eyes 
of the Lord are on the righteous, and his ears are open 
to their prayer. But the face of the Lord is against those 
who do evil.” It has tones similar to Paul’s affirmation 
in Rom. 8: 3�b, “If God is for us, who is against us?” 
 Peter wasn’t interested in his readers answering 
back to him, “Governor Pylamenes is the one doing us 
harm!” That wasn’t the point of his question. Rather, 
his concern was how could anyone do you harm if 
he had an awareness of God. Plus, the one who 
may be persecuting you is nothing up against the 
God you worship. Thus the only possible answer to 
this question? “No one, actually.” 
 The idea of “zealots for good” (tou÷ ajgaqou ÷zhlwtai;) 
is defined repeatedly throughout this passage. First 
as “what is right“ (dikaiosuvnhn) in v. �4. Addition-
ally, in v. �7 it is “doing good“ (ajgaqopoiou÷nta¿). It 
leads to a “clear conscience“ (suneivdhsin e[conte¿ 
ajgaqhvn, v.16). The opposite is specified as “doing 
evil“ (kakopoiou÷nta¿) v.�7). It is closely linked to “your 
good behavior in Christ“ (uJmw÷n th;n ajgaqh;n ejn Cristw÷/ 
ajnastrofhvn, v. �6). The ideal that Peter pushes for is 
a faithful Christian discipleship that is contributing not 
only to the cause of Christ, but also that its inherent 
goodness and value is evident to non-Christians, 
even those hostile to Christianity, i.e., here the per-
secutors. This has connection to the requirement for 
spiritual leadership stated in � Tim. 3:7, “Moreover, 

he must be well thought of by outsiders, so that he may 
not fall into disgrace and the snare of the devil.“ Peter 
calls for a life made up of genuine goodness that is 
reflected in the way the believer lives and serves 
Christ. This is the best possible antidote to persecu-
tion.  
 Next, Peter invokes a divine blessing on those 
believers who may possibly be undergoing suffer-
ing: “But even if you do suffer for doing what is right, you 
are blessed“ (ajll! eij kai; pavscoite dia; dikaiosuvnhn, 
makavrioi). The ancient Jewish - Christian beatitude 
form was an important way for one to prayerfully 
request God’s blessings on individual(s) meeting 
certain requirements. The second person form of the 
beatitude -- used here -- specified the prerequisite 
condition in a dependent clause of some type. Here 
a 3rd class concessive protasis clause is used. This 
adaptation of the beatitude form reflects Peter’s style 
and compares to a very similar pattern in 4:�4, “If 
you are reviled for the name of Christ, you are blessed, 
because the spirit of glory, which is the Spirit of God, 
is resting on you“ (eij kai; pavscoite dia; dikaiosuvnhn, 
makavrioi). The use of a concessive clause with 
an optative mood Greek verb is rare. Peter sets 
up a somewhat similar structure in verse �7 with a 
conditional clause using an optative mood verb: “it 
is better to suffer for doing good, if suffering should be 
God’s will, than to suffer for doing evil“ (krei÷tton ga;r 
ajgaqopoiou÷nta¿, eij qevloi to; qevlhma tou÷ qeou÷, pavscein 
h] kakopoiou÷nta¿). In the context of Peter’s repeated 
probing of his readers’ assumed experience of suf-
fering, these two “if” clauses cannot be taken to 
suggest that his readers may only experience suffer-
ing as a remote possibility, as some try to suggest. 
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J. Ramsey Michaels (Word Biblical Commentary, 
Logos Systems) proposes:

The use of the rare optative mood here (πάσχοιτε) 
and in v 17 (θέλοι) is often urged as evidence that 
Peter has in view only a remote contingency (per-
haps in contrast to the stark present reality implied 
by the indicative in 4:�4). Yet he examines this 
contingency with some thoroughness; it occupies 
his attention at least through v �7. Even the reassur-
ance that no one is going to harm those who pursue 
the good (v �3) suggests that “harm” was exactly 
what his readers feared. Why then the optative? In 
each instance, the optative serves to strengthen 
the rhetorical device by which Peter encourages his 
readers: the beatitude of v �4 and the Tobspruch 
of v �7. Those who do good are “blessed” even in 
suffering; their lot is “better” than that of evildoers 
even when the will of God permits those evildoers 
to oppress them (cf. Zerwick, ���). That such things 
are more than remote possibilities can be seen in 
this epistle as clearly in what has preceded (�:6–7; 
2:�8–20) as in what follows (4:�2–�9; 5:8–�0; cf. F. 
W. Danker, ZNW 58 [1967] 100–101). 

Thus when suffering does occur to believers, they 
indeed are far better off spiritually than their perse-
cutors: divine blessing is upon them even in such a 
horrible experience as suffering. 
 In light of these two spiritual principles -- no one 
can really harm believers; God blesses even in suf-
fering -- Peter moves on to three admonitions in vv. 
14b-15. The first two are negative and the third one 
positive:

(�-)  Do not fear what they fear,
  to;n de; fovbon aujtw÷n mh; fobhqh÷te
(2-)  and do not be intimidated,
  mhde; taracqh÷te,  
(3+)  but in your hearts sanctify Christ as Lord. 
  kuvrion de; to;n Cristo;n aJgiavsate ejn tai÷¿ 

kardivai¿ uJmw÷n
 The first one (1) can be understood two ways: 
(�) do not be afraid of their fear; (2) do not be 
afraid of them. The shift is determined by whether 
aujtw÷n is taken as a subjective (�) or an objective 
(2) genitive case function. The latter is more likely 
because of Peter ’s 
use of Isa. 8:�2 for this 
expression. In the three 
translations used in our 
study the NRSV takes it 
as subjective genitive, 
while the NASB and 
NLT consider i t  an 
object ive geni t ive. 
Michaels (WBC, Logos 

Systems) provides helpful comment:
to;n de; fovbon aujtw÷n mh; fobhqh÷te, “so have no 
fear of them and don’t be troubled.” The only 
significant change from the LXX of Isa 8:12 is Peter’s 
substitution of aujtw÷n for aujtou÷. The meaning of 
the Hebrew text was “do not fear what they [i.e., 
the people] fear” (lit. “do not fear the fear of them”). 
The effect of the singular aujtou÷ of the LXX had 
been to focus the fear on the king of Assyria as its 
object: “do not be afraid of him” (lit., “do not fear the 
fear of him”). Formally, Peter’s modification of the 
LXX represents a move back in the direction of the 
Hebrew, yet Peter’s context shows that he follows 
the LXX in assuming the pronoun to be an objective 
genitive: “do not be afraid of them.” The aujtw÷n of 
� Peter (like the aujtou÷ of the LXX) thus refers to 
the enemy, anticipating the implicit reference to 
accusers (katalalei÷sqe) and the explicit mention of 
despisers (oiJ ejphreavzonte¿) in v �6. Selwyn notes 
correctly that “had St. Peter not been quoting, he 
could have written to;n de; fovbon aujtou;¿ ” (p. �92). 
If he had done so, the similarity of his thought to that 
of certain synoptic passages (e.g., Matt �0:26–33) 
might have been more obvious. But as it is, his use 
of the cognate accusative (“to fear a fear”) indicates 
that the Isaiah text is indeed his primary point of 
departure.

 The second negative admonition (2) essentially 
repeats the first one: “do not be intimidated“ (mhde; 
taracqh÷te). The sense of the Greek verb is “do 
not allow yourselves to be upset.” When people 
aggressively oppose you, human instinct is to feel 
fear and inward disturbance. Peter admonishes his 
readers to reject such instinctive reactions. 
 But how? The solution 
comes in the positive 
admonition (3): “in your 
hearts sanctify Christ as 
Lord“  (ku vrion de ;  to ;n 
Cristo;n aJgiavsate ejn tai÷¿ 
kardivai¿ uJmw÷n). The literal 
meaning of the command 
is to make Christ holy in 
the decision making part 
of your life. In other words, 
our choosing of responses 
to persecution is to be 
guided by Christ and his 
example. The older RSV renders this well as “in your 
hearts reverence Christ as Lord.” With Christ guiding 
the response to hostility, the human instincts of fear 
and intimidation can be avoided. 
 But the expansion elements extending the 
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command to make Christ Lord, vv. �5b-�6, elaborate 
more implications of making Christ Lord. For a 
detailed presentation of the text structure see the 
Block Diagram in the larger internet study of this 
lesson.
 The first thing implied is that we should be 
prepared to present a defense of our Christian 
commitment: “Always be ready to make your defense 
to anyone who demands from you an accounting for the 
hope that is in you“ (e{toimoi ajei; pro;¿ ajpologivan panti; 
tw÷/ aijtou÷nti uJma÷¿ lovgon peri; th÷¿ ejn uJmi÷n ejlpivdo¿). 
This is not a separate command from the previous; 
instead, it is an extension of that one. Growing out 
of making Christ Lord is a readiness to present the 
details of our Christian hope. The language used 
by Peter points to responding 
to a hostile demand, probably 
from persecutors. And perhaps 
in a court room setting. At least, 
this is the way that Paul uses the 
term ajpologiva in his letters. The 
response is oral: tw÷/ aijtou÷nti uJma÷¿ 
lovgon ;“the one asking you to give 
a word...“ 
 Interestingly, one’s religious 
commitment to Christ is here 
defined as “the hope that is in you.“ 
Peter uses the term three times 
in this letter: a) the hope of life 
eternal, �:3; b) hope focused 
on God, �:2�; and c) the hope 
dwelling in you, 3:�5. Sometimes 
the combination of defense and hope in this verse 
is read to signify that every Christian should be 
able to articulate a detailed doctrinal stance on 
every fine point of Christian belief. But such is not 
Peter’s point. In the context of his readers, the 
confidence that Christians possessed in facing the 
future, particularly, death and beyond, was a major 
distinguishing trait that set them apart from others. 
Peter here stresses that making Christ Lord suggests 
being able to explain -- mostly experientially -- how 
Christ as Lord prepares one for eternity and gives 
courage to face death fearlessly.
 Another trait to the lordship of Christ in the 
context of defending one’s religious hope is how 
we present that hope: “yet with gentleness and 
reverence; and keep a good conscience...“ (ajlla; meta; 
prau?thto¿ kai; fovbou, suneivdhsin e[conte¿ ajgaqhvn). 
The NASB is closer than the NRSV, but still misses 
an important grammatical point. Literally, the text 
reads “being prepared to defend...but while possessing 

a clear conscience with humility and reverence.” The 
humility and reverence characterizing the defense 
are inseparably linked to a clear conscience. What’s 
on the inside becomes the basis for the posture used 
in making one’s defense. The humility (prau?thto¿) 
and reverence (fovbou) here are focused on God. It 
is this focus on the divine that provides appropriate 
demeanor in the context of making one’s defense. 
 What is the objective of making one’s defense 
this way? “Then if people speak evil against you, 
they will be ashamed when they see what a good 
life you live because you belong to Christ.“ (i{na ejn w|/ 
katalalei÷sqe kataiscunqw÷sin oiJ ejphreavzonte¿ 
uJmw÷n th;n ajgaqh;n ejn Cristw÷/ ajnastrofhvn)  The NLT 
has captured the essence of the Greek text.  Two 

hostile actions against the 
believers are referenced 
here: a) “speak evil against 
you“  ( katalalei ÷ sqe ) ; 
b) “the threatening ones“ 
( e j p h r e a v z o n t e ¿ ) .  T h e 
first implies intentional 
misrepresentation, while 
the second carries with it 
verbal threats and abuse. 
In spite of such hostility, 
the objective of believers 
is to produce shame in 
the hearts of these people 
when they can find nothing 
to legitimately criticize. 
Instead, any criticism must 

be born of lies and misrepresentation. This shame 
comes of the manner of defense of Christian hope, 
but more importantly it comes out of observation 
of “your good conduct in Christ“ (uJmw÷n th;n ajgaqh;n ejn 
Cristw÷/ ajnastrofhvn). The focus is on an inherently 
good manner of living in the context of commitment 
to Christ.    
 Summary: Who were the persecutors? A 
profile from within this passage paints them with 
these strokes. They were physically harming the 
readers (oJ kakwvswn uJma÷¿). They were seeking 
to instill fear (to;n fovbon aujtw÷n) and intimidation 
(taracqh÷te) in the readers. They were pressing 
the believers about their religious hope (panti; 
tw÷/ aijtou÷nti uJma÷¿ lovgon peri; th÷¿ ejn uJmi÷n ejlpivdo¿). 
They were speaking evil against the believers in 
slanderous misrepresentation of these Christians 
(katalalei÷sqe). They were mistreating the believers 
with threats and verbal abuse (oiJ ejphreavzonte¿).
 What does this have to do with us today? 
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As mentioned in the beginning of this study, the 
distance between what these early believers were 
experiencing and what we as American Christians 
experience is rather substantial. We just don’t have 
to face such physical hostility and danger because 
of our religious convictions. For that I’m profoundly 
grateful to God. But that’s not the case elsewhere 
in our world. The above map (in the red, or darker 
countries) charts out where persecution of Christians 
is taking place today. The darker the red, the more 
severe the persecution. To believers in those 
countries Peter’s words have particular relevance.
 Now do we American Christians face occasional 
opposition because of our Christian faith? Yes, 
mostly on an individual basis in the work place or 
some other aspect of society. Do the principles of 
Peter’s words to his initial readers apply to us? They 

most certainly do. We 
needn’t be intimidated 
by anyone hostile to 
Christianity. If Christ 
is truly Lord in our 
life, we have a basis 
for hope and out of 
our experience we 
can share that hope. 
A genuinely good way 
of living is still the best 
witness and defense 
o f  the  Chr is t ian 
r e l i g i o n .  T h a t 
inherent goodness 
should be so readily 
apparent that even 
Christianity’s critics 
would have nothing 
t o  c r i t i c i z e  u s 
about. Remember 
the funeral of Ruth 
Graham recently? 
She comes about as 
close to exemplifying 
what Peter is getting 
at as any Christian 
in our country today. 
M a y  w e  a l l  b e 
challenged by her 
example!

 b. The Foundation for Suffering, vv. 17-22

Greek NT
 3Ú17  krei ÷tton ga ;r 
ajgaqopoiou÷nta¿, eij qevloi 
to ;  qe vlhma tou ÷  qeou ÷ , 
pavscein h] kakopoiou÷nta¿.   
3Ú18  o{ti kai; Cristo;¿ a{pax 
peri; aJmartiw÷n e[paqen, 
di vkaio¿ uJpe;r ajdi vkwn, 
i {na u Jma ÷¿ prosaga vgh / 
tw÷/ qew÷/ qanatwqei;¿ me;n 
sarki; zw/opoihqei;¿ de; 
pneuvmati:   3Ú19  ejn w|/ kai; 
toi÷¿ ejn fulakh÷/ pneuvmasin 
poreuqei;¿ ejkhvruxen,  3Ú20  
ajpeiqhvsasivn pote o{te 
ajpexedevceto hJ tou÷ qeou÷ 
makroqumiva ejn hJmevrai¿ 
Nw÷e kataskeuazomevnh¿ 

NASB
 �7 For it is better, 
if God should will it so, 
that you suffer for doing 
what is right rather than 
for doing what is wrong. 
�8 For Christ also died 
for sins once for all, the 
just for the unjust, so 
that He might bring us 
to God, having been put 
to death in the flesh, but 
made alive in the spirit; 
�9 in which also He 
went and made procla-
mation to the spirits now 
in prison, 20 who once 
were disobedient, when 

NRSV
 �7 For it is better to 
suffer for doing good, 
if suffering should be 
God’s will, than to suf-
fer for doing evil. �8 
For Christ also suffered 
for sins once for all, the 
righteous for the unrigh-
teous, in order to bring 
you to God. He was put 
to death in the flesh, but 
made alive in the spir-
it, �9 in which also he 
went and made a proc-
lamation to the spirits in 
prison, 20 who in former 
times did not obey, when 

NLT
 �7 Remember, it is 
better to suffer for do-
ing good, if that is what 
God wants, than to suf-
fer for doing wrong! �8 
Christ also suffered 
when he died for our 
sins once for all time. 
He never sinned, but 
he died for sinners that 
he might bring us safely 
home to God. He suf-
fered physical death, 
but he was raised to life 
in the Spirit. �9 So he 
went and preached to 
the spirits in prison,  20 
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kibwtou÷ eij¿ h}n ojlivgoi, 
tou÷t! e[stin ojktw; yucaiv, 
dieswvqhsan di! u{dato¿.   
3Ú21  o} kai; uJma÷¿ ajntivtupon 
nu÷n swv/zei bavptisma, ouj 
sarko;¿ ajpovqesi¿ rJuvpou 
a j l l a ;  s u n e i d h v s e w ¿ 
ajgaqh÷¿ ejperwvthma eij¿ 
qeovn, di! a jnastavsew¿ 
!Ihsou÷ Cristou÷,  3Ú22  o{ì 
ejstin ejn dexia÷/ ªtou÷º qeou÷ 
poreuqei;¿ eij¿ oujranovn 
u J p o t a g e v n t w n  a u j t w ÷ / 
ajggevlwn kai; ejxousiw÷n 
kai; dunavmewn.  

the patience of God 
kept waiting in the days 
of Noah, during the con-
struction of the ark, in 
which a few, that is, eight 
persons, were brought 
safely through the wa-
ter. 2� Corresponding to 
that, baptism now saves 
you -- not the removal 
of dirt from the flesh, 
but an appeal to God 
for a good conscience 
-- through the resurrec-
tion of Jesus Christ, 22 
who is at the right hand 
of God, having gone 
into heaven, after an-
gels and authorities and 
powers had been sub-
jected to Him.

God waited patiently in 
the days of Noah, dur-
ing the building of the 
ark, in which a few, that 
is, eight persons, were 
saved through water. 2� 
And baptism, which this 
prefigured, now saves 
you, not as a removal 
of dirt from the body, 
but as an appeal to God 
for a good conscience, 
through the resurrection 
of Jesus Christ, 22 who 
has gone into heaven 
and is at the right hand 
of God, with angels, 
authorities, and powers 
made subject to him.

those who disobeyed 
God long ago when God 
waited patiently while 
Noah was building his 
boat. Only eight people 
were saved from drown-
ing in that terrible flood. 
2� And this is a picture 
of baptism, which now 
saves you by the power 
of Jesus Christ’s resur-
rection. Baptism is not a 
removal of dirt from your 
body; it is an appeal to 
God from a clean con-
science. 22 Now Christ 
has gone to heaven. He 
is seated in the place of 
honor next to God, and 
all the angels and au-
thorities and powers are 
bowing before him.Notes:

 This second part is likewise composed of two 
core affirmations. Both are causal and provide a 
basis for Peter’s beginning admonitions. The first (v. 
�7) is pragmatic: it’s simply better to suffer unjustly 
as a righteous person than justly as a law breaker. 
The second (vv. 18-22) asserts the sacrificial death 
of Christ as the foundation for suffering. Because 
Christ suffered, his followers can expect to suffer.
 Pragmatic reason, v. �7: “it is better to suffer for 
doing good, if suffering should be God’s will, than to suf-
fer for doing evil“ (krei÷tton ga;r ajgaqopoiou÷nta¿, eij 
qevloi to; qevlhma tou÷ qeou÷, pavscein h] kakopoiou÷nta¿). 
“If suffering comes,” Peter says, 
“make sure it comes unjustly.” 
Suffering (pavscein) for believers 
is measured by the experience of 
Christ (v. �8). The irony here of un-
just suffering is that sinful humans 
inflict the suffering on righteous 
believers. The assumption is that 
suffering is coming to disciples just 
as it did to Christ. AND that this 
suffering should have the same 
moral tone -- unjust -- as Christ’s 
sufferings did. For a believer to 
suffer at the hands of authorities 
as a consequence of having bro-
ken legal bounds has no spiritual 
value or merit. But unjust suffer-

ing does have God’s blessing. This 
is part of the implication of the “if” 
clause (eij qevloi to; qevlhma tou÷ qeou÷) 
literally translated as “if the will of God 
might desire.” This is a theme that 
will be repeated in 4:�2-�9 with the 
climatic declaration in v. �9: “There-
fore, let those suffering in accordance 
with God’s will entrust themselves to a 
faithful Creator, while continuing to do 
good.“ Sometimes statements such 
as this disturbs us. Can it ever be 
that God’s will involves suffering for 
His children? The health and wealth 
gospel preachers answer with an 
absolute no. But such answers ig-
nore passages like these in � Peter 
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and similar ones elsewhere in the NT. Suffering 
has many contexts in the Bible -- living in a sinful 
world, punishment of sinful actions, as a corporate 
member of God’s people etc. as Barry Smith notes 
in his discussion, “Suffering,” Baker’s Evangelical 
Dictionary of Biblical Theology. In our passage the 
primary context is persecution. Does God desire 
us to suffer persecution? The answer is ‘yes’ when 
it means faithfulness to Christian conviction over 
against compromising that conviction. 
 The second foundation for Peter’s admonitions 
at the beginning of the passage is set forth in the 
core statement in verse �8: “Christ also suffered for sins 
once for all“ (kai; Cristo;¿ a{pax peri; aJmartiw÷n e[paqen). 
The suffering and death of Christ is held up both as 
the ultimate example, and also as the substitutionary 
atonement bedrock spiritual principle, for Christian 
experience. 
 His suffering was unjust 
but redemptive: “the righteous 
for the unrighteous, in order to 
bring you to God“ (divkaio¿ uJpe;r 
ajdivkwn, i{na uJma÷¿ prosagavgh/ 
tw÷/ qew÷/). Thus the twofold 
value of what Christ experi-
enced is crucial to Christian 
experience. Unjust suffering 
is not unexpected, as Peter 
will later say (4:�2), “Beloved, 
do not be surprised at the fiery ordeal that is taking place 
among you to test you, as though something strange were 
happening to you.” The inspiration of our Lord’s ex-
ample should move us to be willing to face anything 
in order to be true to him. But just as importantly is 
the spiritual transformation of our life brought about 
through this suffering death of Christ. Through it our 
sins have been forgiven; our lives have been forever 
changed. Out of the spiritual relationship forged in 
the redemptive death of Christ we gain the spiritual 
resources to remain faithful. As Peter already de-
clared it is the good manner of living “in Christ” that 
forms the core of our testimony to our accusers. 
 The spiritual power here? Peter defines it in the 
antithetical parallelism in verse �8:
 put to death in the flesh, 
 but made alive in the spirit,
 qanatwqei;¿ me;n sarki; 
 zw/opoihqei;¿ de; pneuvmati:
Physically Christ died, but spiritually he was resur-
rected back to life. Here Peter reflects a core Chris-
tian proclamation, along the same lines of Paul in � 
Cor. �5:3-5, “For I handed on to you as of first importance 

what I in turn had received: that Christ died for our sins in 
accordance with the scriptures, and that he was buried, 
and that he was raised on the third day in accordance 
with the scriptures, and that he appeared to...” The death 
and resurrection of Christ stand as the centerpiece 
of Christian witness and conviction. For Peter in our 
passage it is this experience of Christ that stands as 
a major basis for the kind of living and witness that 
answers the persecutors of believers. Without this 
believers have an insufficient resource to withstand 
the persecution of the enemies of Christ. 
 This much of Peter’s statements is easy to under-
stand. But the last part of his statements in vv. �9-22 
have puzzled Christian interpreters for many, many 
centuries. Here we encounter a mixture of Christ 
preaching to imprisoned spirits, the eight persons 
saved in Noah’s ark, and the flood waters being a 
type of Christian baptism, and Christ’s exaltation in 
Heaven. 
 How does all this hang together? And just as 
importantly, how does it contribute to Peter’s points 
generally in this passage? The answers to these two 
questions vary as much as commentators on the 
passage! Again, J. Ramsey Michaels (WBC, Logos 
Systems) provides a helpful introduction:

 On the long history of the interpretation of these 
verses [18-22], see Selwyn, 314–62; Reicke, Spirits, 
7–51; Dalton, Proclamation, �5–4�. Many of the is-
sues raised over the centuries have resulted from a 
widespread tendency to read certain NT passages 
simultaneously instead of one at a time. In particular, 
vv �8–22 are frequently read in the light of 4:6, so that 
the “spirits” to whom Jesus made a proclamation are 
understood as the spirits of the dead — usually as 
the spirits of the evil generation that perished in the 
flood. At the same time, these verses are read in the 
light of Eph 4:8–�0 so that Jesus’ proclamation is set 
in the context of a descent to “the lower parts of the 
earth,” thus a “descent into hell” (a phrase that found 
its way into certain forms of the creed). Because it 
was inconceivable that Jesus would have descended 
into hell after ascending to heaven (v 22), the descent 
into hell to preach to the dead — either to assure 
the salvation of OT believers or to give the wicked a 
second chance for salvation — was assigned to the 
three days Christ is said to have spent in the tomb 
between his death and resurrection. When vv �8–22 
are read by themselves, however, they speak neither 
of a “descent” nor of “hell.” Their relationship to 4:6 
can be assessed only after interpreting that verse in 
its proper sequence, and their relationship to other 
NT passages can be assessed only in connection 
with particular words and phrases. 

 The unpacking of the language of Peter here 

http://bible.crosswalk.com/Dictionaries/BakersEvangelicalDictionary/bed.cgi?number=T676
http://bible.crosswalk.com/Dictionaries/BakersEvangelicalDictionary/bed.cgi?number=T676
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begins with the antecedent of the relative pronoun 
ejn w|/ in v. �9. It could mean “during which time,” that 
is the time between being put to death and being 
made alive. Or, it can also mean “by which,” that is, 
by the Spirit, or in His spirit. The NRSV takes it as 
the latter: “in which also he went...“ The NASB agrees, 
while the NLT ducks the issue altogether with its “So 
he went...” 
 Next, who are the “spirits in prison” (toi÷¿ ejn 
fulakh÷/ pneuvmasin)? Are they supernatural beings 
in Hell? Or, were they the souls of the eight people 
in Noah’s day awaiting a gospel message? If Peter 
is influenced by 1 Enoch, as many are convinced, 
then these ‘spirits’ may be either demons or the evil 
offspring, the giants, from the cohabitation of the 
“sons of God” and women in Gen. 6:�-4. But Gen. 6:4 
describes these as “the heroes that were of old, warriors 
of renown.“ The Greek text in 1 Peter clearly identifies 
these spirits as “disobedient ones“ (ajpeiqhvsasivn) “who 
in former times did not obey, when God waited patiently 
in the days of Noah, during the building of the ark...“  
 When Christ went to these spirits what did he 
“preach” (ejkhvruxen) to them? Was it a message of 
hope or of damnation? Although throughout the NT 
this Greek verb describes preaching the message 
of redemption, that idea in � Peter is carried by an-
other verb, eujaggelivzw. This single use of khruvssw 
in the letter may signal a different kind of message 
being preached. Michaels (WBC, Logos Systems) 
proposes a somewhat different understanding:

If “the spirits” are the “evil” or “unclean spirits” against 
which Jesus directed the power of the Kingdom of 
God to set free those who were demon-possessed, 
the connection is not at all difficult to see. On one oc-
casion, when he drove out these “spirits,” they asked 
for a haven (Mark 5:�0, �2) and he granted their re-
quest (Mark 5:�3). They feared that he had come to 
torment them “before the time” (Matt 8:29). There is 
no direct evidence that he did, although without ques-
tion he set limits to their power, and rescued many 
of their victims. Their kingdom was shaken by Jesus’ 
ministry (cf. Mark 3:23//Matt �2:25//Luke ��:�7–22), 
but not yet overthrown. If “the spirits in refuge” in our 
text are seen against this background, then Christ’s 
proclamation to them after his death and resurrection 
may simply have been that their “prison,” or “refuge,” 
was no longer inviolate. They too, like all other powers 
in the universe, must now submit to his sovereignty 
(cf. v 22, “angels and authorities and powers”). The 
usual alternatives—i.e., a proclamation of forgiveness 
or salvation vs. a proclamation of judgment—may 
not be applicable in such a context. Perhaps the 
proclamation is more accurately described as one 
of “domestication,” or “taming,” by which those for-

merly “protected” from the presence of God are now 
invaded by it and made (however unwillingly) subjects 
of Christ the Lord (cf. Phil 2:�0, “that at the name of 
Jesus every knee should bow, in heaven and on earth 
and under the earth”).

Where were these spirits that Christ preached to? 
Again Michaels’ proposal (WBC, Logos Systems) 
has a certain appeal over the alternatives:

If “the spirits in refuge” are demons, it is probably 
futile to locate their safe havens either above the 
earth (with Dalton) or under the earth (with most 
other commentators). The point is simply that Christ 
went and announced his sovereignty to these spirits 
wherever they might be, in every place where they 
thought they were secure against their ancient divine 
Enemy. The location of their strongholds, and hence 
the geography of Christ’s mission to them, is not 
Peter’s main concern.

The major problem with his view is that it disconnects 
“spirits” with the time of Noah -- something that the 
text clearly links. 
 The easiest solution to this virtually impossible 
text is to adopt a translation pattern that overlooks 
most of the troubling details. The NRSV certainly 
adopts this approach with its rendering: “in which 
also he went and made a proclamation to the spirits in 
prison, who in former times did not obey, when God waited 
patiently in the days of Noah, during the building of the 
ark,...“ The problem here is that we read these words 
and scratch our heads saying, “What is that talking 
about?” Clearer in meaning but not necessarily more 
accurate to the biblical text is the Good News Bible: 
“and in his spiritual existence he went and preached to 
the imprisoned spirits. These were the spirits of those 
who had not obeyed God when he waited patiently during 
the days that Noah was building his boat. The few people 
in the boat -- eight in all -- were saved by the water,...”  
Even clearer but much less faithful to the biblical text 
is Eugene Petersons’ The Message: “He went and 
proclaimed God’s salvation to earlier generations who 
ended up in the prison of judgment because they wouldn’t 
listen. You know, even though God waited patiently all the 
days that Noah built his ship, only a few were saved then, 
eight to be exact - saved from the water by the water.” 
Several interpretative assumptions underneath this 
translation are virtually impossible to defend.
 The one interpretative tradition based in large 
part on this text that has absolutely no validity is the 
“descent into limbo” idea where the souls of men 
descend into a “waiting pen” for Christ to come with 
a message of salvation that gives them a “second 
chance” at salvation before eternal damnation. In 
Christian art, this is the frequently adopted meaning 
of this passage in visual portrayal, as the painting 
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“Mantegna’s Descent into Limbo” 
here suggests. 
 Whatever Peter’s intended pre-
cise meaning, it does attempt to 
contribute to the overall point of the 
power of Christ over death and his 
newly gained sovereignty over all 
creation.
 The mentioning of Noah and the 
flood waters evokes a comparison 
of them to Christian baptism: “during 
the building of the ark, in which a few, 
that is, eight persons, were saved through water. And 
baptism, which this prefigured, now saves you, not as a 
removal of dirt from the body, but as an appeal to God 
for a good conscience, through the resurrection of Jesus 
Christ, “ (ejn hJmevrai¿ Nw÷e kataskeuazomevnh¿ kibwtou÷ 
eij¿ h}n ojlivgoi, tou÷t! e[stin ojktw; yucaiv, dieswvqhsan di! 
u{dato¿.  o} kai; uJma÷¿ ajntivtupon nu÷n swv/zei bavptisma, ouj 
sarko;¿ ajpovqesi¿ rJuvpou ajlla; suneidhvsew¿ ajgaqh÷¿ 
ejperwvthma eij¿ qeovn, di! ajnastavsew¿ !Ihsou÷ Cristou÷,). 
Peter quickly moves away from the physical water of 
baptism having some kind of magical saving power. 
Baptism that reflects a sincere commitment to Christ 
signals the spiritual deliverance comparable to the 
deliverance that the flood waters brought to those 
in the ark in Noah’s day. Those waters represented 
destruction to all others, but deliverance to those in 
the ark. 
 The structure of the Greek text clearly attributes 
the saving power associated with baptism to the 
resurrection of Jesus Christ; cf. the Block Diagram 
of the visual details of this text structure: o} kai; uJma÷¿ 
ajntivtupon nu÷n swv/zei bavptisma, ...di! ajnastavsew¿ !Ihsou÷ 
Cristou÷. Christian baptism reflects the resurrection 
power of Jesus brought into the life of the one who 
responds genuinely in faith to Christ (suneidhvsew¿ 
ajgaqh÷¿ ejperwvthma eij¿ qeovn).
 This Jesus Christ now has ascended to the posi-
tion of power at the right side of the Heaven Father:  
“who has gone into heaven and is at the right hand of 
God, with angels, authorities, and powers made subject 
to him“ (o{¿ ejstin ejn dexia÷/ ªtou÷º qeou÷ poreuqei;¿ eij¿ 
oujranovn uJpotagevntwn aujtw÷/ ajggevlwn kai; ejxousiw÷n kai; 
dunavmewn). This final, climatic declaration of Peter 
is most supportive of Christ’s suffering and death 
as the foundation for his admonitions to believers 
to respond to persecution in a “Christian” manner. 
These persecutors of the believers had assumed the 
power of life and death over these believers in an-
cient Anatolia, and were treating them as scum and 
worthless. The “right hand” or “right side” image is 

one of power and authority. This 
exaltation of Jesus came when 
he “went into Heaven” (poreuqei;¿ 
eij¿ oujranovn) and is linked to Je-
sus’ ascension, viewed from a 
different angle. Most importantly, 
the ajggevlwn kai; ejxousiw÷n kai; 
dunavmewn are submissive to him. 
They unquestionably acknowl-
edge his superior power over 
them. D. C. Arichea and E.A. 
Nida (Translator’s Handbook, 

Logos Systems) summarize it well:   
Angels and heavenly authorities and powers taken 
together include all spiritual or superhuman beings 
which in Judaism were believed to be able to influ-
ence and affect human life. The fact that they are 
now subject to Christ emphasizes his absolute power 
over all spiritual forces, both on earth and in heaven. 
Such a message would have had tremendous mean-
ing for that handful of Christians who, because of the 
difficulties they were encountering, could have easily 
doubted or forgotten that Christ has indeed been and 
continues to be victorious over all evil powers.  

Thus these earthly persecutors were nothing in 
comparison to Christ. They really had no real power 
over these believers, even though they thought they 
did!
 Why do we need to be faithful? Because of our 
Christ. And we need to maintain integrity in our com-
mitment to him. Only then will we be able to give a 
good witness to our Lord!
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Greek NT
 3Ú13  Kai; tiv¿ oJ kakwvswn 
uJma÷¿ eja ;n tou÷ ajgaqou÷ 
zhlwtai; gevnhsqe_   3Ú14  
ajll! eij kai; pavscoite dia; 
dikaiosuvnhn, makavrioi.  
to;n de; fovbon aujtw÷n mh; 
fobhqh÷te mhde; taracqh÷te,  
3Ú15  kuvrion de; to;n Cristo;n 
aJgiavsate ejn tai÷¿ kardivai¿ 
uJmw÷n, e{toimoi ajei; pro;¿ 
a jpologi van panti ;  tw ÷ / 
aijtou÷nti uJma÷¿ lovgon peri; 
th÷¿ ejn uJmi÷n ejlpivdo¿,  3Ú16  
a jlla; meta; prau?thto¿ 
kai; fovbou, suneivdhsin 
e [conte¿ a jgaqh vn, i {na 
e j n  w | /  katalalei ÷sqe 
k a t a i s c u n q w ÷ s i n  o i J 
e j phrea v zonte¿  u J mw ÷ n 
th;n ajgaqh;n ejn Cristw÷/ 
ajnastrofhvn.  
 3Ú17  krei ÷tton ga ;r 
ajgaqopoiou÷nta¿, eij qevloi 
to ;  qe vlhma tou ÷  qeou ÷ , 
pavscein h] kakopoiou÷nta¿.   
3Ú18  o{ti kai; Cristo;¿ a{pax 
peri; aJmartiw÷n e[paqen, 
di vkaio¿ uJpe;r ajdi vkwn, 
i {na u Jma ÷¿ prosaga vgh / 
tw÷/ qew÷/ qanatwqei;¿ me;n 
sarki; zw/opoihqei;¿ de; 
pneuvmati:   3Ú19  ejn w|/ kai; 
toi÷¿ ejn fulakh÷/ pneuvmasin 
poreuqei;¿ ejkhvruxen,  3Ú20  
ajpeiqhvsasivn pote o{te 
ajpexedevceto hJ tou÷ qeou÷ 
makroqumiva ejn hJmevrai¿ 
Nw÷e kataskeuazomevnh¿ 
kibwtou÷ eij¿ h}n ojlivgoi, 
tou÷t! e[stin ojktw; yucaiv, 
dieswvqhsan di! u{dato¿.   
3Ú21  o} kai; uJma÷¿ ajntivtupon 
nu÷n swv/zei bavptisma, ouj 
sarko;¿ ajpovqesi¿ rJuvpou 
a j l l a ;  s u n e i d h v s e w ¿ 
ajgaqh÷¿ ejperwvthma eij¿ 
qeovn, di! a jnastavsew¿ 
!Ihsou÷ Cristou÷,  3Ú22  o{¿ 
ejstin ejn dexia÷/ ªtou÷º qeou÷ 
poreuqei;¿ eij¿ oujranovn 
u J p o t a g e v n t w n  a u j t w ÷ / 

NASB
 �3 Who is there to 
harm you if you prove 
zealous for what is 
good? �4 But even if 
you should suffer for the 
sake of righteousness, 
you are blessed. AND 
DO NOT FEAR THEIR 
INTIMIDATION, AND DO 
NOT BE TROUBLED, 
�5 but sanctify Christ 
as Lord in your hearts, 
always being ready to 
make a defense to ev-
eryone who asks you 
to give an account for 
the hope that is in you, 
yet with gentleness and 
reverence; �6 and keep 
a good conscience so 
that in the thing in which 
you are slandered, 
those who revile your 
good behavior in Christ 
will be put to shame. 
 �7 For it is better, 
if God should will it so, 
that you suffer for doing 
what is right rather than 
for doing what is wrong. 
�8 For Christ also died 
for sins once for all, the 
just for the unjust, so 
that He might bring us 
to God, having been put 
to death in the flesh, but 
made alive in the spirit; 
�9 in which also He 
went and made procla-
mation to the spirits now 
in prison, 20 who once 
were disobedient, when 
the patience of God 
kept waiting in the days 
of Noah, during the con-
struction of the ark, in 
which a few, that is, eight 
persons, were brought 
safely through the wa-
ter. 2� Corresponding to 
that, baptism now saves 

NRSV
 �3 Now who will 
harm you if you are ea-
ger to do what is good? 
�4 But even if you do 
suffer for doing what is 
right, you are blessed. 
Do not fear what they 
fear, and do not be in-
timidated, �5 but in your 
hearts sanctify Christ as 
Lord. Always be ready 
to make your defense to 
anyone who demands 
from you an account-
ing for the hope that is 
in you; �6 yet do it with 
gentleness and rever-
ence. Keep your con-
science clear, so that, 
when you are maligned, 
those who abuse you 
for your good conduct 
in Christ may be put to 
shame. 
 �7 For it is better to 
suffer for doing good, 
if suffering should be 
God’s will, than to suf-
fer for doing evil. �8 
For Christ also suffered 
for sins once for all, the 
righteous for the unrigh-
teous, in order to bring 
you to God. He was put 
to death in the flesh, but 
made alive in the spir-
it, �9 in which also he 
went and made a proc-
lamation to the spirits in 
prison, 20 who in former 
times did not obey, when 
God waited patiently in 
the days of Noah, dur-
ing the building of the 
ark, in which a few, that 
is, eight persons, were 
saved through water. 2� 
And baptism, which this 
prefigured, now saves 
you, not as a removal 
of dirt from the body, 

NLT
 �3 Now, who will 
want to harm you if you 
are eager to do good? 
�4 But even if you suffer 
for doing what is right, 
God will reward you for 
it. So don’t be afraid and 
don’t worry. �5 Instead, 
you must worship Christ 
as Lord of your life. And 
if you are asked about 
your Christian hope, 
always be ready to ex-
plain it. �6 But you must 
do this in a gentle and 
respectful way. Keep 
your conscience clear. 
Then if people speak 
evil against you, they will 
be ashamed when they 
see what a good life you 
live because you belong 
to Christ. 
 �7 Remember, it is 
better to suffer for do-
ing good, if that is what 
God wants, than to suf-
fer for doing wrong! �8 
Christ also suffered 
when he died for our 
sins once for all time. 
He never sinned, but 
he died for sinners that 
he might bring us safely 
home to God. He suf-
fered physical death, 
but he was raised to life 
in the Spirit. �9 So he 
went and preached to 
the spirits in prison,  20 
those who disobeyed 
God long ago when God 
waited patiently while 
Noah was building his 
boat. Only eight people 
were saved from drown-
ing in that terrible flood. 
2� And this is a picture 
of baptism, which now 
saves you by the power 
of Jesus Christ’s resur-
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ajggevlwn kai; ejxousiw÷n 
kai; dunavmewn.  

you -- not the removal 
of dirt from the flesh, 
but an appeal to God 
for a good conscience 
-- through the resurrec-
tion of Jesus Christ, 22 
who is at the right hand 
of God, having gone 
into heaven, after an-
gels and authorities and 
powers had been sub-
jected to Him.

but as an appeal to God 
for a good conscience, 
through the resurrection 
of Jesus Christ, 22 who 
has gone into heaven 
and is at the right hand 
of God, with angels, 
authorities, and powers 
made subject to him.

rection. Baptism is not a 
removal of dirt from your 
body; it is an appeal to 
God from a clean con-
science. 22 Now Christ 
has gone to heaven. He 
is seated in the place of 
honor next to God, and 
all the angels and au-
thorities and powers are 
bowing before him.
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Greek NT Diagram

 3.13      Kai; 
1     tiv (ejsti;n) oJ kakwvswn uJma 
              eja;n tou ajgaqou zhlwtai; gevnhsqe_

   3.14      ajll! 
                   eij kai; pavscoite 
                             dia; dikaiosuvnhn, 
2     makavrioi (eijsivn).  

           de;
3     to;n fovbon aujtwn mh; fobhqhte 
           mhde; 
4     taracqhte,
   3.15     de;  
           kuvrion 
5     to;n Cristo;n aJgiavsate 
                     ejn tai kardivai uJmwn, 
                    (o[nte) e{toimoi 
                        ajei; 
                               pro; ajpologivan 
                                       panti; tw/ aijtounti uJma lovgon 
                                                   peri; th ejn uJmin ejlpivdo,
    3.16                          ajlla; 
                                   meta; prau?thto 
                                             kai; 
                                        fovbou, 
                     suneivdhsin e[conte ajgaqhvn,
          |----------|-------------|
          |        ejn w|/ katalaleisqe
          i{na...kataiscunqwsin 

                                                         uJmwn
                                                         ajgaqh;n
                                                         ejn Cristw/ 
                              oiJ ejphreavzonte...th;n...ajnastrofhvn.

   3.17      ga;r
6     kreitton (e[sti;n)...pavscein
                            ajgaqopoiounta, 
                   eij qevloi to; qevlhma tou qeou,
           h] 
7    (kreitton e[sti;n...pavscein)
                          kakopoiounta.

   3.18 o{ti 
                   kai; 
                   a{pax 
                   peri; aJmartiwn
8     Cristo;...e[paqen, 
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9     divkaio (e[paqen) 
                  uJpe;r ajdivkwn, 
                  i{na uJma prosagavgh/ tw/ qew/ 
                              qanatwqei; me;n sarki; 
                              zw/opoihqei; de; pneuvmati:
                                                    ejn fulakh/  poreuqei;
     3.19                            ejn w|/ kai; toi...pneuvmasin...ejkhvruxen,
                                    /-------------|-|
   3.20                              ajpeiqhvsasivn
                                       pote 
                                       o{te ajpexedevceto hJ tou qeou makroqumiva 
                                                     ejn hJmevrai Nwe
                                              kataskeuazomevnh kibwtou 
               /--------------------------------------------------|
               eij h}n ojlivgoi...dieswvqhsan, 
                       tout! e[stin ojktw; yucaiv,
                                  di! u{dato.
   3.21                                                           kai; 
                                                                nun
                                        o}...uJma ajntivtupon...swv/zei bavptisma,
                                             |----------------------|
                                             ouj sarko; ajpovqesi rJuvpou 
                                             |    ajlla; 
                                             suneidhvsew ajgaqh ejperwvthma  
                                                                   eij qeovn, 
                                              /-----------------|
                                              di! ajnastavsew Ihsou Cristou,
                   |--------------------------------------------|
3.22                 |     ejn dexia/ tou qeou
                   o{ ejstin
                         poreuqei;
                            eij oujranovn 
                         uJpotagevntwn aujtw/ ajggevlwn 
                                               kai; 
                                          ejxousiwn 
                                               kai; 
                                          dunavmewn.
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Semantic Diagram

  Kai;
      1------------------------------- 1  (Pres --- Ind? 3 S) Ti;
   A--|  ajll j
   |  2------------------------------- 2  (Pres --- Ind 2 P uJmei)
   |  de;
I--|     a---------------------------- 3  1 Aor Pass Imp- 2 P (uJmei)
|  |  1--|  mhde;
|  B--|  b---------------------------- 4  1 Aor Pass Imp- 2 P (uJmei)
|     |  de;
|     2------------------------------- 5  1 Aor Act Imp+ 2 P (uJmei)
| ga;r
|     1------------------------------- 6  (Pres --- Ind 3 S) pavscein
|  A--|  h]
|  |  2------------------------------- 7  (Pres --- Ind 3 S pavscein) 
II-|  o{ti
   |  1------------------------------- 8  1 Aor Act Ind 3 S Cristo;
   B--|  ---
      2------------------------------- 9  (1 Aor Act Ind 3 S Cristo;)

Sumary of Rhetorical Structure
 The core structure of thought flow in the passage is relatively simple. The first two introductory state-
ments ask a rhetorical question probing Peter’s readers experience of suffering evil. Particularly if they 
are “zealots for good.” The contrastive statement (#2) pronounces a beatitudal blessing on those who 
may be suffering because of their righteous way of living. Thus tou÷ ajgaqou÷ zhlwtai; (statement #�) is 
equated with dikaiosuvnhn (statement #2). This beginning pair of declarations positions Peter in regard to 
facing persecution. 
 The second set (statements #3-5) contain a series of admonitions. The first two (#s 3-4) are nega-
tive, i.e., prohibitive. Both are couched in the Aorist imperative thus adding emphasis or intensity to them. 
The third one (#5), also an Aroist verb, flips over to the positive perspective.  The interplay off the direct 
objects is insightful. Peter tells his readers to not all their persecutors to shake or upset them. But they 
are to dedicate themselves in conscious decision to Christ. This entails preparation to defend themselves 
to their persecutors who will demand to know why the people are following Christ. This defense must be 
done with integrity. Its objective is to embarrass their persecutors by revealing such a noble way of living 
that any objection to these believers clearly has not legitimacy. 
 The second major section (statements #6-9) provide two sets of justifying foundations for the first two 
sets of demands that Peter has made on his readers. The first pair (#s 6-7, again working off the positive 
/ negative thought structure) affirms this for suffering because of doing good. This is better than to suffer 
for doing evil. 
 The final set (#s 8-9) focus attention on Christ and his suffering. He suffered for sins (#8). And most 
detailedly he suffered as the just one in behalf of the unjust ones. 
 The very puzzleing part of this long statement 9 is the reference to Noah. Interpreters have scratched 
their heads over these verses, vv. �9-22, since the second century. Noah’s deliverance through the ark 
from drowing becomes the launch pad into the application of the flood water becoming a representation 
of Christian baptism. The statement ends in v. 22 with the affirmation that Christ has gone into Heaven 
wihere angels, authorities, and powers have been brought into subjection to Him. 
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Greek NT Text Analyzed
3Ú13  
Kai; :  Coordinate conjunction linking two sentences - and   
tiv¿  : Interrogative Pronoun - Nom (Subj) - M - S - tiv¿, tiv - who    
oJ kakwvswn :  Pres (Desc) - Act - Ptc (Adj: Subst) - Nom (Pred) - M - S - kakovw - the one harming, 

hurting    
uJma÷¿ : Pers Pron - Acc (Dir Obj) - P - su - you    
eja;n : Subordinate conjunction introducing 3rd class conditional protasis dependent clause - if    
tou÷ ajgaqou÷ :  Adj (Subst) - Gen (Obj) - N - S - ajgaqov¿, -hv, -ovn - for good   
zhlwtai; : � - Nom (Pred) - M - P - zhlwthv¿, oJ - zealots   
gevnhsqe_ : 2 Aor (Const) - Dep - Ind (Potent) - 2 - P - givnomai - if you become    
 3Ú14  
ajll! : Coordinate conjunction introducing sentence with strong contrast to the previous one - but   
eij kai; :  Subordinate conjunctory phrase introducing 3rd class concessive protasis dependent clause 

- even it  
pavscoite :  Pres (Desc) - Act - Optative (Potential) - 2 - P - pavscw - you might / may suffer  
dia; dikaiosuvnhn, :  � - Acc (Cause) - F - S - dikaiosuvnh, hJ - because / for the sake of righteousness  
makavrioi. : Adj (Pred) - Nom (Pred) - M - P -makavrio¿, -iva, -on - blessed (are you, ejste )   
to;n fovbon :  2 - Acc (Pred Obj) - M - S - fovbo¿, oJ - their fear (their ability to induce fear)   
de; : Postpositive coordinate conjunction introducing inpendent clause with mild contrast to previous one 

- but     
aujtw÷n: Pers Pron - Gen (Poss) - M - S - aujtov¿, -hv, -ov - their    
mh; fobhqh÷te :  � Aor (Const) - Pass (Causal) - Imp (Probhi) - 2 - P - fobevw - don’t fear (their fear) = don’t 

let them terrorize you  
mhde; : Coordinate negative correlative conjunction with negative thrust - neither    
taracqh÷te, : � Aor (Const) - Pass (Causal) - Imp (Prohib) - 2 - P - taravssw - let them upset    
 3Ú15  
kuvrion : 2 - Acc (Pred) - M - S - kuvrio¿, oJ - Lord   
de; :  Postpositive coordinate conjunction introducing independent clause with mild contrast - but  
to;n Cristo;n :  2 - Acc (Dir Obj) - M - S - Cristov¿, oJ - Christ  
aJgiavsate :  � Aor (Const) - Act - Imp (Com) - 2 - aJgiavzw - sanctify (Christ as Lord)   
ejn tai÷¿ kardivai¿ : � - Loc (Sphere) - F - P - kardiva, hJ - in your hearts   
uJmw÷n, :  Pers Pron - Gen (Poss) - P - su - your  
e{toimoi : Adj (Pred) - Nom (Pred) - M - P - e{toimo¿, -h, -on - ready, prepared   
ajei; :  Adverb of time - always, unceasingly
pro;¿ ajpologivan :  � - Acc (Ref) - F - S - - for a defense speech   
panti; :  Adj (Pred) - Dat - M - S - pa÷¿, pa÷sa, pa÷n - to everyone   
tw÷/ aijtou÷nti : Pres (Desc) - Dat (Ref) - M - S - aijtevw - to everyone asking    
uJma÷¿ : Pers Pron - Acc (Dir Obj) - P - su - you   
lovgon : 2 - Acc (Appos) - M - S - lovgo¿, oJ - a message, word   
peri; th÷¿ ...ejlpivdo¿, : 3 - Gen (Ref) - F - S - ejlpiv¿. ejlpivdo¿, hJ - about the hope    
ejn uJmi÷n: Pers Pron - Loc (Sphere) - P - su - in you   
3Ú16  
ajlla; :  Coordinate conjunction introducing independent clause in strong contrast to what preceded it - but, 

instead, however    
meta; prau?thto¿ : 3 - Gen (Assoc) - F - prau?th¿, -hto¿, hJ - with humbleness, meekness, gentleness   
kai; :  Coordinate conjunction linking two nouns - and  
fovbou, :  2 - Gen (Assoc) - M - S - fovbo¿, oJ - fear, reverence, respect  
suneivdhsin : 3 - Acc (Dir Obj) - F - S - suneivdhsi¿, -ew¿, hJ - conscience  
e[conte¿ : Pres (Desc) - Act - Ptc (Adv: Temp / Modal) - Nom - M - P - e[cw - (while) having, possessing  
ajgaqhvn, :  Adj (Attrib) - Acc - F - S - ajgaqov¿, -hv, -ovn - a good (conscience)   
i{na :  Subordinate conjunction introducing a conjunctory adverbial purpose dependent clause - in order 
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that, so that  
ejn w|/ :  Rel Pron - Loc (Time) - M - S - o{¿, h[, o{ - in which (time, crovnw/) while,   
katalalei÷sqe : Pres (Desc) - Pass (NAE) - Ind - 2 - P - katalalevw - you are being spoken against, 

slandered   
kataiscunqw÷sin : � Aor (Const) - Pass (NAE) - Subjunc (Potential) - 3 - P - kataiscuvnw - they may be put 

to shame, embarrassed    
oiJ ejphreavzonte¿ : Pres (Desc) - Act - Ptc (Adj: Subst) - Nom (Subj) - M - P - ejphreavzw - those reviling, 

mistreating, insulting   
uJmw÷n :  Pers Pron - Gen (Poss) - P - su - your  
th;n ajgaqh;n : Adj (Attrib) - Acc - F - S - ajgaqov¿, -hv, -ovn - your good   
ejn Cristw÷/ : 2 - Loc (Sphere) - M - S - Cristov¿, oJ - in Christ   
ajnastrofhvn.  :  1 - Acc (Dir Obj) - F - S - ajnastrofhv, hJ - manner of living, lifestyle  
3Ú17  
krei÷tton :  Adj (Pred) - Nom (Pred) - N - S - kreivttwn, kreivsswn, -on, -ono¿ - better, greater, superior   
ga;r :  Postpositive coordinate conjunction introducing causal independent clause - for  
ajgaqopoiou÷nta¿, : Pres (Desc) - Act - Ptc. (Adj: Subst) - Acc (Ref) - M - P - ajgaqopoievw - you who are doing 

good, while you are doing good.    
eij : Subordinate conjunction introducing 4th class conditional protasis dependent clause - if (possibly)   
qevloi : Pres (Desc) - Act - Ind - 3 - S - - it wishes, wills, desires   
to; qevlhmatou÷ : 3 - Nom (Subj) - N - S - qevlhma, -hto¿, tov - the will of God   
qeou÷, : 2 - Gen (Poss) - M - S - qeov¿, oJ - of God, God’s  
pavscein : Pres (Desc) - Act - Infin (S: Subj) - pavscw - to be suffering    
h] : Disjunctive coordinate conjunction setting up second option to the first - than  (w. comparative adjective 

above)  
kakopoiou÷nta¿. : Pres (Desc) - Act - Ptc. (Adj: Subst) - Acc (Ref) - M - P - kakopoievw - you who are doing 

bad, while you are doing bad.    
   
3Ú18  
o{ti :  Subordinate conjunction, possibily used as substitute for coordinate conjunction ga;r to introduce 

causal sentence - for  
kai; : Coordinate conjunction here used as correlative adverbial modifier in ascensive function - also   
Cristo;¿ : 2 - Nom (Subj) - M - S - Cristo;¿, oJ - Christ   
a{pax : Sequencial adverb - one time, once   
peri; aJmartiw÷n :  � - Gen (Adv) - F - P -aJmartiva, hJ - for sins   
e[paqen, : � Aor (Const) - Act - Ind - 3 - S - pavscw - he suffered   
divkaio¿ :  Adj (Subst) - Nom (Subj) - M - S - divkaio¿, -a, -on - the just, righteous one  
uJpe;r ajdivkwn, : Adj (Subst) - Abl (Exchange) - M - P - a[divko¿, -on - in behalf of the unjust, the unrighteous   
i{na : Subordinate conunction used to introduce conjunctory adverbial purpose dependent clause - in order 

that   
uJma÷¿ : Pers Pron - Acc (Dir Obj) - P - su - you     
prosagavgh/ : 2 Aor (Const) - Act - Subj (Potential) - 3 - S - prosavgw - he might lead   
tw÷/ qew÷/ : 2  - Dat (Indir Obj) - M - S - qeov¿, oJ - to God   
qanatwqei;¿ : � Aor (Const) - Pass (NAE) - Ptc (Adv: Temp) - Nom - M - S - qanatovw - after having been 

put to death   
me;n :  Post positive particle of emphasis used in correlative connection to de; below: on the one hand...   
sarki; : 3 - Loc (Place) - F - S - savrx, sarkov¿, hJ - in the flesh, physically   
zw/opoihqei;¿ : � Aor (Const) - Pass (NAE) - Ptc (Adv: Temp) - Nom - M - S - zw/opoievw - after having been 

made alive    
de; :  Post positive coordinate conjunction used to introduce ptc phrase in contrast to preceding one - but  
pneuvmati: : 3 - Loc (Place) - N - S - pneu÷a, -ato¿, tov - in the spirit      
3Ú19  
ejn w|/ :  Rel Pron - Loc (Time) / (Sphere) - N - S - o{¿, h{, o{ - The relative clause can be understood in one 
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of two ways. If the pronoun functions in the Locative of time, with crovno¿ being understood, the 
meaning of the relative clause is ‘after having been made alive in the Spirit he preached to the 
spirits.’ But if the relative pronoun is Locative of sphere, the resulting clause is an attributive 
modifier of Spirit and means that Christ preached to the spirits in the Spirit, or in his spirit.

kai; :    
toi÷¿...pneuvmasin : 3 - Dat (Indir Obj[if modifying verb]) / Dat (Ref [if modifying ptc])- N - P - pneu÷ma, -ato¿, 

tov - to the spirits   
ejn fulakh÷/ : � - Loc (Sphere) - F - S - fulakhv, hJ - in prison   
poreuqei;¿ : 1 Aor (Const) - Dep - Ptc. (Adv: Temp) - Nom - M - S - poreuvomai - after having gone   
ejkhvruxen,  :  � Aor (Const) - Act - Ind - 3 - S - khruvssw - he preached, proclaimed, hearalded  
3Ú20  
ajpeiqhvsasivn : Pres (Desc) - Act - Ptc (Adj: Attrib / Subst) - Dat (Appos) - M - P - ajpeiqevw - to those disobeying, 

living in disobedience   
pote : Adverb of past time - once, formerly   
o{te :  Subordinate conjunction introducing conjunctory adverbial temporal dependent clause - when  
ajpexedevceto :  Imperf (Desc) - Dep - Ind - 3 - S - ajpekdevcomai - it was eagerly awaiting, expecting  
hJ...makroqumiva : � - Nom (Subj) - Ind - � - S - makroqumiva, hJ - the patience, endurance    
tou÷ qeou÷ : 2 - Gen (Poss) - M - S - qeov¿, oJ - God’s, of God   
ejn hJmevrai¿ : � - Loc (Time) - F - P - hJmevra, hJ - in the days   
Nw÷e : Proper Name - Gen (Ref) - M - S - Nw÷e, oJ - of Noah   
kataskeuazomevnh¿ :  Pres (Desc) -  Pass (NAE) - Ptc (Adv: Temp) - Gen Abs - F - S - kataskeuavzw - while 

the ark was being built
kibwtou÷ : 2 - Gen Abs - F - S - kibwtov¿, hJ - the ark   
 eij¿ h}n :  Rel Pron - Acc (Measure) - F - S - o{¿, h{, o{ - introduces a relative adjectival modifying clause linked 

back to kibwtou÷ - into which  
ojlivgoi, :  Adj (Subst) - Nom (Subj) - M - P - o[ligo¿, -h, -on - a few  
tou÷t! : Dem Pron - Nom (Subj) - N - S - ou|to¿, au{th, tou÷to - this is    
e[stin : Pres (Desc) - Ind - 3 - S - eijmi; - this is   
ojktw; :  Adj (cardinal #; attrib) - Nom - F - P - ojktwv - eight  
yucaiv, : � - Nom (Pred) - F - S - yuchv, hJ - lives, individuals, souls   
dieswvqhsan : � Aor (Const) - Pass (NAE) - Ind - 3 - P - diasw/vzw - they were delivered, saved, brought 

safely through the flood   
di! u{dato¿.  : 3 - Gen (Measure) - N - S - u{dwr, -ato¿, tov - through the water    
 3Ú21 
 o} :  Rel Pron - Nom (Subj) - N - S - o{¿, h{, o{ - introduces adjectival modifying relative clause linked back 

to u{dato¿ - which   
kai; : Coordinate conjunction here function as correlative adverb in ascensive use - also   
uJma÷¿ :  Pers Pron - Acc (Dir Obj) - P - su - you  
ajntivtupon : Adj (Attrib) - Nom - N - S - ajntivtupo¿, -on - corresponding to (baptism)   
nu÷n :  Adverb of present time - now  
swv/zei : Pres (Desc) - Act - Ind - 3 - S - swv/zw - it saves, delivers   
bavptisma, : 3 - Nom (Subj) - N - S - bavptisma, ato¿, tov - baptism   
ouj : Negative negating the first phrase expression - no   
sarko;¿ : 3 - Gen (Ref) - F - S - savrx, sarko;¿, hJ - of (filthy) flesh   
ajpovqesi¿ : � - Nom (Appos) - F - S - ajpovqesi¿, ew¿, hJ - the throwing off, putting off    
rJuvpou : 2 - Gen (Desc) - M - S - rJuvpo¿, oJ - of filth   
ajlla; : Coordinate conjunction introducing implicit independent clause of strong contrast - but   
suneidhvsew¿ : 3 - Gen (Ref) - F - S - suneidhvsi¿, -ew¿, hJ - of a clean conscience   
ajgaqh÷¿ : Adj (Attrib) - Gen - F - S - ajgaqov¿, -hv, -ovn - clean, good, clear   
ejperwvthma : 3 - Nom (Appos) - N - S - ejperwvthma, -ato¿, tov  - promise, answer, appeal   
eij¿ qeovn, : 2 - Acc (Measure) - M - S - qeov¿, oJ - unto, to God   
di! ajnastavsew¿ : 3 - Gen (Means) - F - S - ajnastavsi¿, -ew¿, hJ - through the resurrection   
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!Ihsou÷ : Proper Name - Gen (Poss) - M - S - !Ihsou÷¿, oJ - of Jesus   
Cristou÷, : Proper Name - Gen (Appos) - M - S - Cristov¿, oJ - Christ   
3Ú22  
o}¿ : Rel Pron - Nom (Subj) - M - S - o{¿, h{, o{ - introducing relative adjectival modifying clause linked back 

to !Ihsou÷ Cristou - who   
ejstin : Pres (Desc) - Ind - 3 - S - eijmiv - who is   
ejn dexia÷/ : Adj (Subst) - Loc (Place) - F - S - dexiov¿, -iav, -iovn - at the right hand (ceivrasin) / at the right 

side   
ªtou÷º qeou÷ : 2 - Gen (Poss) - M - S - qeov¿, oJ - of God, God’s   
poreuqei;¿ : 1 Aor (Const) - Dep - Ptc (Adv: Temp) - Nom - M - S - poreuvomai - after having gone    
eij¿ oujranovn : 2 - Acc (Measure) - M - S - oujranov¿, oJ - into Heaven   
uJpotagevntwn : 2 Aor (Const) - Pass (NAE) - Ptc (Adv: Temp) - Gen Abs - M - S - uJpotavssw - being subjected 

(to him),    
aujtw÷/ : Pers Pron - Dat (Indir Obj) - M - S - aujtov¿, -hv, -ov - to him   
ajggevlwn :  2 - Gen Abs - M - P - a[ggelo¿, oJ - angels  
kai; : Coordinate conjunction linking two nouns - and   
ejxousiw÷n : � - Gen Abs - F - P - ejxousiva, hJ - authorities    
kai; : Coordinate conjunction linking two nouns - and 
dunavmewn. : 3 - Gen Abs - F - P - duvnami¿, -ew¿, hJ - powers    
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