THE REVELATION OF JOHN
Bible Study Day 4

Text: Rev. 3:1-13
All rights reserved ©

Texts: Rev. 3:1-13

QUICK LINKS

Greek New Testament

Die Gute Nachricht Bibel

NRSV

Studies 10 & 11:
Rev. 3:1-6
Rev. 3:7-13

NLT

> Smyrna & Philadelphia

Ereek N I|

3.1 Kai 10 ayyéAw TG év
2apdeaiv EKKANTiag ypayov:

Tade Aéyel 6 Exwv T
ETTTA TrveUpata 1ol Bgol kai
TOUG £TTITA AOTEPAC: 0IOA OOU
10 €pya OTI Ovopa Exelg O
{fic, kai vekpdC €. 2 yivou
ypnyopwv Kai oTApioov Ta
AoITta @ EueAAov atToBaveiy,
oU yap elpnkd cou 1a Epya
TETANPWHEVA EVWTTIOV TOU
Beol pou. 3 pvnuoveue olv
TG €iAn@ag Kai fikouoag
Kal TrPEl Kai METAVONOOV.
éav olv pn ypnyopriong, fgw
WG KAETTTNG, Kai oU pn yvig
moiav Wpav AEw &t o€, 4
GAN Exelg OAiya ovépata €v
Zapdeoiv G ouk éudAuvav
T igdma  adt@v,  Kai
TEPITTATACOUCIV PET €U0l év
Aeukoig, OTI Agloi iolv.

5 O vwvik®v oltwg
mepIBaAEiTal  €v ipaTiolg
AEUKOTG Kai oU R éEaAeiyw
10 Ovopa autod ék TAG BiBAou
1Ag {WiAg Kai OJoAoyrRow TO
6vopya autol évwiov ToU
TATPOG POU Kai EVWTTIOV TRV
ayyéhwv autold. 6 O Exwv
oU¢ aKouodTw Ti 1O TTVelpa
Aéyel Tdig EkKAnaiaig.

7 Kai 10 ayyéhw Tig
¢&v OiIAadeApeia  ékkAngiag
ypayov:

Tade Aéyel O dyiog, O
aAnBivog, O Exwv TRV KAEV
Aauid, 6 avoiywv kai oudeig

Eute Nachricht Bibei

3.1 »Schreibe an den Engel*
der Gemeinde in Sardes:

So spricht Er, dem die sie-
ben Geister* Gottes dienen und
der die sieben Sterne in der
Hand halt: Ich kenne euer Tun.
Ich weil}, dass ihr in dem Ruf
steht, eine lebendige Gemeinde
zu sein; aber in Wirklichkeit seid
ihr tot. 2 Werdet wach und starkt
den Rest, der noch Leben hat,
bevor er vollends stirbt. Was
ich bei euch an Taten vorgefun-
den habe, kann in den Augen
meines Gottes nicht bestehen.
3 Erinnert euch daran, wie ihr
die Botschaft anfangs gehort
und aufgenommen habt! Richtet
euch nach ihr und lebt wieder wie
damals! Wenn ihr nicht aufwacht
und wach bleibt, werde ich euch
wie ein Dieb Uberraschen; ihr
werdet nicht wissen, in welcher
Stunde ich Uber euch komme. 4
Aber einige von euch in Sardes
haben sich nicht beschmutzt. Sie
werden weille Kleider tragen und
immer bei mir sein; denn sie sind
es wert.

5 Alle, die durchhalten und
den Sieg erringen, werden solch
ein weilles Kleid tragen. Ich will
ihren Namen nicht aus dem Buch
des Lebens streichen. Vor mei-
nem Vater und seinen Engeln
werde ich mich offen zu ihnen
bekennen. 6 Wer Ohren hat, soll
horen, was der Geist* den Ge-
meinden sagt!«

7 »Schreibe an den Engel
der Gemeinde in Philadelphia:

So spricht Er, der heilig

3.1 “And to the angel of
the church in Sardis write:

These are the words of
him who has the seven spirits
of God and the seven stars: “I
know your works; you have a
name of being alive, but you
are dead. 2 Wake up, and
strengthen what remains and
is on the point of death, for |
have not found your works
perfect in the sight of my God.
3 Remember then what you
received and heard; obey it,
and repent. If you do not wake
up, | will come like a thief, and
you will not know at what hour
I will come to you. 4 Yet you
have still a few persons in
Sardis who have not soiled
their clothes; they will walk
with me, dressed in white, for
they are worthy.

5 If you conquer, you will
be clothed like them in white
robes, and | will not blot your
name out of the book of life; |
will confess your name before
my Father and before his an-
gels. 6 Let anyone who has an
ear listen to what the Spirit is
saying to the churches.

7 “And to the angel of the
church in Philadelphia write:

These are the words of
the holy one, the true one,
who has the key of David, who
opens and no one will shut,

3.1 “Write this letter to the
angel of the church in Sardis.

This is the message from
the one who has the sevenfold
Spirit of God and the seven
stars: “I know all the things
you do, and that you have a
reputation for being alive -- but
you are dead. 2 Now wake up!
Strengthen what little remains,
for even what is left is at the
point of death. Your deeds are
far from right in the sight of
God. 3 Go back to what you
heard and believed at first;
hold to it firmly and turn to me
again. Unless you do, | will
come upon you suddenly, as
unexpected as a thief. 4 “Yet
even in Sardis there are some
who have not soiled their gar-
ments with evil deeds. They
will walk with me in white, for
they are worthy.

5 All who are victorious
will be clothed in white. | will
never erase their names from
the Book of Life, but | will an-
nounce before my Father and
his angels that they are mine.
6 Anyone who is willing to hear
should listen to the Spirit and
understand what the Spirit is
saying to the churches.

7 “Write this letter to the
angel of the church in Phila-
delphia. This is the message
from the one who is holy and
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KAgioel kai KAgiwv kai oUdeig
&voiyel- 8 0idd oou Ta Epya,
idoU Oédwka EvwTidv  oou
BUpav Avewypévny, v oldeig
dUvatal kAgioar autiv, O
MIKpav  Exelc  dUvapiv - Kai
£TAPNOAG Pou TOV Adyov Kai
oUK NpvAcw 1O évoud pou. 9
idou dIdW €K TAG ouvaywyfig
100 oaTavd TWV Aeyoviwv
¢autoug ‘loudaioug eivail, Kai
oUK ¢€igiv GAAG  weudovTal.
idou ToIow auToUg iva
fEouaIv Kai TTPOCKUVIOOUTIV
EVWTTIOV TV TTOdQWV gou Kai
yvaoiv 0T éyw Ayamnod oe.
10 om émpnoag TOV Adyov
TAC UTTOMOVAG HOU, Kayw
oc TNPRow €K TA¢ Wpag 1ol
meipacpol  TAG  pEAAOUONG
EpxeaBai émi TAG oikoupévng
OANg Teipdoal TOUG
kartoikoUvtag €mi TAg yig. 11
Epxopal Taxu- KpdaTel O EXeIC,
iva undeig Adpn Tov oTépavov
oou.

120 vik@v TroIow auTov
otihov év T va® 100 Be0l
Mou Kai £€w oU un €EEAON
€Tl kai ypayw & alTOvV TO
6vopa 100 Bg00 pou kai TO
6vopa Tiig TTOAew¢ 100 Be0l
pou, TAG KaIvAg lepoucalnu
N kotaBaivouca ék 10U
oUpavol atmo 1ol 6ol pou,
Kai 10 6voud Pou TO KaIVOV.
130 Exwv oUg AkouTdTw Ti TO
mrvedpa Aéyel ToIG EKKANTiaIg.

ist und Treue héalt, Er, der den
Schliissel Davids hat — wo Er 6ff-
net, kann niemand zuschliel3en,
und wo Er zuschlief3t, kann nie-
mand o6ffnen —, Er lasst euch
sagen: 8 Ich kenne euer Tun.
Ich habe euch eine Tir gedffnet,
die niemand zuschlieRen kann.
Eure Kraft ist nur klein. Trotzdem
habt ihr euch nach meinem Wort
gerichtet und das Bekenntnis zu
mir nicht widerrufen. 9 Hort zu!
Ich werde Menschen zu euch
schicken, die zur Synagoge des
Satans gehoren. Sie behaupten,
dass sie zum Volk Gottes zahlen;
das stimmt aber nicht, sie ligen.
Ich werde dafiir sorgen, dass sie
sich vor euch niederwerfen und
anerkennen, dass ich euch er-
wahlt habe und liebe. 10 Ihr habt
mein Wort beherzigt, mit dem ich
euch zum Durchhalten aufrief.
Darum werde ich euch in der Zeit
der Versuchung bewahren, die
demnéachst Uiber die ganze Erde
kommen und alle Menschen auf
die Probe stellen wird. 11 Ich
komme bald! Haltet fest, was ihr
habt, damit euch niemand den
Siegeskranz* streitig macht!

12 Alle, die durchhalten und
den Sieg erringen, werde ich zu
einer Saule im Tempel meines
Gottes machen, und sie werden
immer darin bleiben. Ich werde
den Namen meines Gottes auf
sie schreiben und den Namen
der Stadt meines Gottes. Diese
Stadt ist das neue Jerusalem,
das von meinem Gott aus dem
Himmel herabkommen wird. Ich
werde auch meinen eigenen
neuen Namen auf sie schreiben.
13 Wer Ohren hat, soll horen,
was der Geist* den Gemeinden
sagtl«

who shuts and no one opens:
8 “I know your works. Look, |
have set before you an open
door, which no one is able to
shut. | know that you have
but little power, and yet you
have kept my word and have
not denied my name. 9 | will
make those of the synagogue
of Satan who say that they
are Jews and are not, but are
lying—I will make them come
and bow down before your
feet, and they will learn that |
have loved you. 10 Because
you have kept my word of
patient endurance, | will keep
you from the hour of trial that
is coming on the whole world
to test the inhabitants of the
earth. 11 | am coming soon;
hold fast to what you have, so
that no one may seize your
crown.

12 If you conquer, | will
make you a pillar in the tem-
ple of my God; you will nev-
er go out of it. | will write on
you the name of my God,
and the name of the city of
my God, the new Jerusalem
that comes down from my
God out of heaven, and my
own new name. 13 Let any-
one who has an ear listen to
what the Spirit is saying to the
churches.

true. He is the one who has the
key of David. He opens doors,
and no one can shut them;
he shuts doors, and no one
can open them. 8 “I know all
the things you do, and | have
opened a door for you that no
one can shut. You have little
strength, yet you obeyed my
word and did not deny me. 9
Look! | will force those who be-
long to Satan -- those liars who
say they are Jews but are not --
to come and bow down at your
feet. They will acknowledge
that you are the ones | love.
10 “Because you have obeyed
my command to persevere, |
will protect you from the great
time of testing that will come
upon the whole world to test
those who belong to this world.
11 Look, | am coming quickly.
Hold on to what you have, so
that no one will take away your
crown.

12 All who are victorious
will become pillars in the Tem-
ple of my God, and they will
never have to leave it. And |
will write my God’s name on
them, and they will be citizens
in the city of my God -- the new
Jerusalem that comes down
from heaven from my God. And
they will have my new name in-
scribed upon them. 13 Anyone
who is willing to hear should lis-
ten to the Spirit and understand
what the Spirit is saying to the
churches.

INTRODUCTION
As in all the previous messages the same struc-
tural framework provides the origanizational pattern for
the centent of both messages in this study.

Adscriptio with the command to write, that in-
The Tade Afyel, these things says..., formula be-

The Narratio section begins the defining of the

a)
troduces each message.
b)
gins the second section in every message.
c)
demonstrative pronoun Tade.
d)

The Dispositio segment contains both praise

for the good qualities in each church, and stern
warnings to change the bad traits existing in each

church.

The Command to Listen segment begins the last

two elements of each message. Here is a formula
statement that is identical in all seven messages:
0 &xwv 0U¢ AKOUCHTW T TO Tvedpa Aéyel Taig
£€kkAnotalg, The one having ears, let him hear
what the Spirit is saying to the churches.

f)
in each letter.

The Victory Promise formula is the final segment

The following lists the specific texts for both messages:

Sardis:
a) 3:1a
b) 3:1b
c) 3:1c

Philadelphia:
3:7a

3:7b

3:8

Page 215



~
|
..ﬁ.
[ r'I'I.'
| L '[:.'i'.-:_-
ShTh.
o
et JO
'j- L
1 ik
Ephes
= L
1y LV ECF LTS Y
Patmas =
Tt 1w here™
d) 3:2-4 3:9-11
e) 3:6 3:13
f) 3.5 3:12

Again the Command to Listen and the Victory Promise
are reversed in sequence as found in three messages.
As beginning in the fourth message to Thyatira the con-
tent of the Victory Promise is more detailed than in the
first three messages. This will hold true for the fourth
through the seventh messages. It is also important to
remember that the Victory Promise is the promise of
entrance into Heaven for the one who overcomes. This
is consistently true through all seven messages.
These messages contain a limited Narratio sec-
tion but a longer Dispositio section. With Sardis the
Narratio evaluation is the simple declaration of hav-
ing a reputation of being spiritually alive but in reality
being a spiritually dead congregation. The broad but
damming assessment lays the foundation for a detailed
warning to the church to ‘wake up’ for face extinction.
With Philadelphia, however, the Narratio contains a
short word of praise for the congregation. The Dispo-
sitio contains words of promise to take vengeance on

Sardis Temple of Artemis from above

the Jewish synagogue and to protect the congregation
during its coming trials. Thus the two main segments of
each message -- the Narratio and the Dispositio -- give
us a study in contrasts between criticism and praise
and how the thrust in the Narratio determines the direc-
tion of the Disposition. Criticism leads to warning, while
praise leads to promise.

The two Victory Promises then build off the themes
of each message in both the Narratio and Dispositio
sections.

Hopefully, by this point in our studies some pat-
terns are beginning to clearly emerge from these mes-
sages. The repeated formal structure seems somewhat
strange to a modern reader, but if one had lived in any
of these cities at the end of the first century this pattern
would have seemed quite normal and natural. All kinds
of echoes structurally sound forth of the imperial edicts
issued on occasion by either the provincial governor or
the Roman emperor. Upon hearing these read either
in the market place center of the city or in the theater
the civic meeting place for the city provided an estab-
lished communication form for receiving a hugely au-
thoritative message from a powerful ruler. Then hear-
ing this form echoed in the messages of Revelation as
this document was read to each of the congregations
communicated the same tone of an important message
from the most powerful of all rulers, Christ Himself.

The Narratio section in each letter got right to the
heart of what was going on in each congregation. Noth-
ing was hidden, and these seven messages enclosed
in a single document exposed each church’s condition
to the entire Christian world. Additionally the Dispositio
section spelled out stern warnings and promises from
Christ. Other churches would know exactly what Christ
wanted done, and should the same problem exist in
their church they heard the same message. And the
same thing is true for us as modern readers of these
messages. We need to hear and heed what Christ has
to say!

Philadelphia view to the south from the acropolis

Page 216



THE REVELATION OF JOHN
Bible Study 10

Text: Rev. 3:1-6
All rights reserved ©

QUICK LINKS

h.-.What the text meant]

. I-Iistorical Aspectsi

External Histor l

nternal History

i.itera ry Aspects:|

Literary Structure

Exegesis of the Text:|

A. Command to writel, v. 1la

B. Situation of the church] vwv. 1b-4

C. Admonition and promise] vv. 5-6

|Z. What the text meansl.

MESSAGE TO SARDIS

Ereek N I|

3 Kai 10 ayyéAw TAG év
2apdeaiv EKKANTiag ypayov:

Tade Aéyel 6 Exwv T
ETTTA TrveUpata 1ol Bgol kai
TOUG £TTITA AOTEPAC: 0IOA OOU
10 €pya OTI Ovopa Exelg O
{fic, kai vekpdC €. 2 yivou
ypnyopwv Kai oTApioov Ta
AoITta @ EueAAov atToBaveiy,
oU yap elpnkd cou 1a Epya
TETANPWHEVA EVWTTIOV TOU
Beol pou. 3 pvnuoveue olv
TG €iAn@ag Kai fikouoag
Kal TrPEl Kai METAVONOOV.
éav olv pn ypnyopriong, fgw
WG KAETTTNG, Kai oU pn yvig
moiav Wpav AEw &t o€, 4
GAN Exelg OAiya ovépata €v
Zapdeoiv G ouk éudAuvav
T igdma  adt@v,  Kai
TEPITTATACOUCIV PET €U0l év
Aeukoig, OTI Agloi iolv.

5 O vwvik®v oltwg
mepIBaAEiTal  €v ipaTiolg
AEUKOTG Kai oU R éEaAeiyw
10 Ovopa autod ék TAG BiBAou
1Ag (WG Kai OyoAoyRow TO
6vopya autol évwiov ToU
TATPOG POU Kai EVWTTIOV TRV
ayyéhwv autold. 6 O Exwv
oU¢ aKouodTw Ti 1O TTVelpa
Aéyel Tdig EkKAnaiaig.

Eute Nachricht Bibei

1 »Schreibe an den Engel*
der Gemeinde in Sardes:

So spricht Er, dem die sie-
ben Geister* Gottes dienen und
der die sieben Sterne in der Hand
halt:

Ich kenne euer Tun. Ich
weil}, dass ihr in dem Ruf ste-
ht, eine lebendige Gemeinde zu
sein; aber in Wirklichkeit seid ihr
tot.t 2 Werdet wach und starkt
den Rest, der noch Leben hat,
bevor er vollends stirbt. Was ich
bei euch an Taten vorgefunden
habe, kann in den Augen meines
Gottes nicht bestehen. 3 Erinnert
euch daran, wie ihr die Botschaft
anfangs gehort und aufgenom-
men habt! Richtet euch nach
ihr und lebt wieder wie damals!
Wenn ihr nicht aufwacht und
wach bleibt, werde ich euch wie
ein Dieb Uberraschen; ihr werdet
nicht wissen, in welcher Stunde
ich tUber euch komme.t 4 Aber
einige von euch in Sardes ha-
ben sichg nicht beschmutzt. Sie
werden weille Kleider tragen und
immer bei mir sein; denn sie sind
es wert.t

5 Alle, die durchhalten und
den Sieg erringen, werden solch
ein weilles Kleid tragen. Ich will
ihren Namen nicht aus dem Buch
des Lebens streichen. Vor mei-
nem Vater und seinen Engeln*
werde ich mich offen zu ihnen
bekennen.t 6 Wer Ohren hat,
soll horen, was der Geist* den
Gemeinden sagt!«

3 And to the angel of the
church in Sardis write:

These are the words of
him who has the seven spirits
of God and the seven stars:

| know your works; you
have a name of being alive,
but you are dead. 2 Wake up,
and strengthen what remains
and is on the point of death,
for I have not found your
works perfect in the sight of
my God. 3 Remember then
what you received and heard;
obey it, and repent. If you do
not wake up, | will come like
a thief, and you will not know
at what hour | will come to
you. 4 Yet you have still a few
persons in Sardis who have
not soiled their clothes; they
will walk with me, dressed in
white, for they are worthy.

5 If you conquer, you will
be clothed like them in white
robes, and | will not blot your
name out of the book of life; |
will confess your name before
my Father and before his an-
gels. 6 Let anyone who has an
ear listen to what the Spirit is
saying to the churches.

1 “Write this letter to the
angel of the church in Sardis.

This is the message from
the one who has the seven-
fold Spirit of God and the
seven stars:

| know all the things you
do, and that you have a rep-
utation for being alive -- but
you are dead. 2 Now wake
up! Strengthen what little re-
mains, for even what is left
is at the point of death. Your
deeds are far from right in
the sight of God. 3 Go back
to what you heard and be-
lieved at first; hold to it firmly
and turn to me again. Unless
you do, | will come upon you
suddenly, as unexpected as
a thief. 4 “Yet even in Sardis
there are some who have not
soiled their garments with
evil deeds. They will walk
with me in white, for they are
worthy.

5 All who are victorious
will be clothed in white. |
will never erase their names
from the Book of Life, but |
will announce before my Fa-
ther and his angels that they
are mine. 6 Anyone who is
willing to hear should listen
to the Spirit and understand
what the Spirit is saying to

the churches.
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INTRODUCTION

With the message to Sardis we come to the fifth
of these seven messages to the churches. For some
unclear reason the last three messages were placed in
a separate chapter when the chapter and verse mark-
ings were added in the seventeenth century. Evidently,
this shift was motivated by realizing that the message
to Sardis is almost identical to the one to Ephesus in
2:1-7.

The city
of itself |
enjoyed a long
history of pros-
perity  during
the early
Christian era |
after suffering
a catastroph-
ic earthquake
in AD 17.7|
The Christian
church in the
city  existed
along side one
of the largest
Jewish syna

CPergamum #
.=-=OThyatira ~*-~

| A ]
L‘t‘ﬂ',:l

Sardis_ O
Sivine “__'_‘r;nuudalpl.ay_ﬂ
[ Ephesus 7 :.:,.

Liqdi.:':ii '

ancient world. |
The combina-
tion of great
affluence and
religious toleration very likely contributed mightily to the
problems identified by Christ in the church that prompt-
ed His stern rebuke to them.

Consequently, we who live in a similar cultural cli-
mate have a lot to learn from Christ's message to this
ancient Christian congregation.

1. What did the text mean to the first readers?
As is always the case, the historical and literary
background issues play an important role in legitimate

“Sardis or Sardes (Lydian: Sfard; Greek: Ldapdeig, Sardeis;
Persian: o+, Sard) was an ancient city at the location of mod-
ern Sart (Sartmahmut before 19 October 2005) in Turkey’s Manisa
Province. Sardis was the capital of the ancient kingdom of Lydia,'
one of the important cities of the Persian Empire, the seat of pro-
consul under the Roman Empire, and the metropolis of the prov-
ince Lydia in later Roman and Byzantine times. As one of the Sev-
en churches of Asia, it was addressed by the author of the Book of
Revelation in terms which seem to imply that its population was
notoriously soft and fainthearted. Its importance was due, first to
its military strength, secondly to its situation on an important high-
way leading from the interior to the Aegean coast, and thirdly to its

commanding the wide and fertile plain of the Hermus.” [“Sardis,”
fukipediaor]

_ Testament (UBS 4th rev. ed.) consid
" ered on one of them as having enougH

interpretation of the scripture text. Rev. 3:1-7 is no ex-
ception.
Historical Aspects:
Here both the external and internal histories
are important to examine.
External History. In the hand copying of 3:1-
6 over the first eight or so Christian ¢ '
variations of wording surface among
the now existing manuscripts contain
ing this passage.
The editors of The Greek New

impact on translation in order to in
clude it in the text apparatus of thig
printed Greek New Testament. This
is the adverb oUtwg, thus, in verse five.? A few manu-
scripts read oUTog, this one, or aUTOC
himself. But the overwhelming weigh
of evidence favors the adverb oUTwg.

In the text apparatus of the
Novum Testamentum Graece (271th
rev. ed.), one will find seventeen plac
es where variations in wording appea
in known manuscripts of these six
verses.* Again, careful examination o

2{B} obtwg &* A C 1006 2329 2344 2351 it™ &ietyg gyroh-b
cop* ' arm eth Primasius // obtog X2 205 209 1611 1841 1854 205°
Byz [P 046] Andrew // avtog 2050.

3“Instead of obtwc, the Textus Receptus, in agreement with a
few uncials and most minuscules, reads o0tog (this one), referring
to ‘the one who conquers’ (0 vik®v). The reading obtwc has superi-
or manuscript support. In addition, obtmg seems to be unnecessary
and may have therefore been corrected by copyists to obtoc. The
sense of the reading in the text is that the one who conquers will
be dressed in white in the same manner as the few people in Sardis
who shall walk with Christ in white (v. 4). Compare NRSV1: ‘If
you conquer, you will be clothed like them [oUt®¢] in white robes.’
It is also possible that obtwg refers primarily to the preceding o0
vik@v (the one who conquers) ‘in which case it would emphasize
only the idea of overcoming itself: ‘the one overcoming—by over-
coming’—will inherit the following promises’ (Beale, The Book
of Revelation, p. 278).2” [Roger L. Omanson and Bruce Manning
Metzger, A Textual Guide to the Greek New Testament: An Adap-
tation of Bruce M. Metzger's Textual Commentary for the Needs of
Translators (Stuttgart: Deutsche Bibelgesellschaft, 2006), 529-30.]

‘Offenbarung 3,1

* 1 046 sy" (tf|¢ is replaced by t®)

* xuprog 172 (kvpiog is inserted before 0 Eywv)

*181. 2015 pc (émta is omitted)

* ko 1006. 1611. 1841. 2344 MX (&1 is replaced by kal)

Offenbarung 3,2

*pnoov 1611. 2344 pc sy" (othpioov is replaced by tpioov)

* nuedleg amoforlerv 1006. (1611). 1841 MK (sy™, bo)
(8ueldov amoBavelv is replaced by fjuedhec dmobaveiv)

| txt 8 A C 1854. 2050. 2053. 2329. (2351) M* latt sy" sa
* 1+ A C pc (ta is omitted)
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each of these variants reveals no substantive change
in meaning. They mostly reflect efforts at stylistic im-
provement; a few reflect careless copying methods.

Consequently, we can exegete the adopted read-
ing of the passage in full confidence that it reflects the
original wording of this passage.

Internal History. The major time and place
marker inside the passage that relates to a back-
ground historical issue is the designation of the city of
2apdeoiv, Sardis.

The city had a long and rich history, somewhat
dotted with tragic events over the centuries.® It was
crushed by the Persians in sixth century BCE, and de-
stroyed by an earthquake in AD 17. The city was noted
for its wealth from the time of Croesus, king of Lyd-
ia from 560 to 546 BCE. Even after the Muslim occu-
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[Eberhard Nestle, Erwin Nestle, Kurt Aland et al., Novum
Testamentum Graece, 27. Aufl., rev. (Stuttgart: Deutsche Bibel-
stiftung, 1993), 637-38] .

*“Sardis (sahr'dis), the regional capital of Lydia in the prov-
ince of Asia Minor and one of the seven churches addressed in
Revelation (Rev. 1:11; 3:1, 4). The city was founded in Seleucid
times (third century B.C.) and Greek was as widely used as the na-
tive dialect. The Lydian kings revered the Greek gods, were bene-
factors of Hellenic sanctuaries, and consulted the oracle at Delphi.

“In the sixth century B.C. the Lydians controlled most of the
coast of Asia Minor and the islands offshore. Its wealth, especial-
ly that of Croesus, was legendary. The influence of Lydian dress,
turbans and soft leather boots, and musical innovations based on
the seven-stringed lyre could be seen in Athens at the end of the
sixth century. However, Croesus challenged the might of the Per-
sian Empire and was defeated. Sardis was made the center of the
regional satrapy.

“In Roman times Sardis was the center of the imperial cult in
the region. The cult was administered by a provincial council. See
also Revelation to John, the.”

[Paul J. Achtemeier, Harper & Row and Society of Biblical
Literature, Harper's Bible Dictionary, 1st ed. (San Francisco:
Harper & Row, 1985), 907.]

pation of the city in AD 716, the Christian communi-
ty continued to grow and remained prominent inside
Christianity across the Mediterranean world. A
(died c. 180 AD) who was the spiritual leader in Sardis
during much of the second century became famous in
Christian circles and wrote extensively against the rival
Jewish synagogue in the city. In the OT, it was known
as Gog (cf. Ezek. 38-39) from the Assyrian Gugu or
Gyges.

The Uewish synagogud, a portion of which still
stands, is one of
the largest in the
ancient world, and
reflects a cultural
accommodation to
surrounding  atti-
tudes that possibly
suggests some of
the  background
for the problems
found in the Chris-
tian church.®

Numerous
references in 3:1-6
will play off of vari-
ous aspects of the city’s history and culture. These will
be noted in the exegesis portion of the study.

4

-
&

Literary Aspects:

The literary aspects continue to play the dom-
inant role in proper interpretation of each of these mes-
sage, and the one to Sardis is no exception. Additional-
ly, the literary patterns remain essentially the same as
with the previous letters. And in particular a closer par-
allel to the message to the Ephesians in 2:1-7 emerg-
es. This evidently provided the basis for the chapter
division in the post middle ages.

Genre: As noted in the of these

messages, the general pattern of all seven messag-
es is more of an imperial decree issued by the King
of Kings to each of the churches. The component el-
ements remain exactly the same as with all the other
message. It is in the content of each sub-form where

%“Hemer argued that Jews lived in Sardis in the 4th cent. bce.
They came for commercial reasons. Josephus writes that Antio-
chus III resettled 2,000 Jewish families there (4nt. 12.149). Jewish
persons became integral members of society politically and finan-
cially. They built a large synagogue as well as a GYMNASIUM for
the education of their sons. An unusual feature of the synagogue is
the presence of Lydian religious reliefs. This type of assimilation
of religious traditions, as well as the Greek-style education of their
sons, indicates a level of accommodation by some Jews with their
surrounding community.” [Thomas Slatter, “Sardis,” New Inter-

preter’s Dictionary of the Bible, online at Ministry Matters.]
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the distinctives surface.

These include

1) Adscriptio (v. 1a) with the command to write:
Kai 1() ayyéAw 1A év Zapdeoiv ékkAnaiag ypdyov:

2) Tade Aéyer with the formula picture of
Christ taken from chapter one (v. 1b): Tade Aéyel
0 Exwv Ta €T TrveUpata To0 Beol kai TOUG ETTTA
aoTéPag:

3) 0idd oou Ta £€pya (V. 1c) which introduces
the Narratio (vv. 1c-2) followed by the Expositio (vv.
3-4).

4) The victory formula (v. 5): O vik@v oUTwg
TrepIBaAETTal v ipaTiolg Aeukoig kai o0 W £Ealeipyw TO
Ovopa auTol €k TAg BiBAou TA¢ (wAg Kai OoAoyRow TO
Ovopa auTol évwTriov Tod TTaTPdS HOU Kai EVWTTIOV TRV
ayyéAwv auTod.

akouodTw Ti TO TTVedpa Aéyel Taig EKKAnaialg.

Although the pattern is reproduced, the content
is altered in order to fit the individual situation of the
Christian community at Sardis.

Literary Setting: This message comes as the fifth
one in the series of the seven.
The sequencing of this mes-

=
Fargiems 4 "y

sage is based primarily on ge-{ i ﬁ;

ography as is illustrated in the| = =774 g sesss

map to the right. S ke g
Literary Structure: ::'_ 1

The diagram below highlights
the internal connection of the
core ideas within the passage.
This, along with the literary patterns, forms the basis
for the exegesis of the passage.

write:

the seven Spirits of God
and
the seven stars:

that you live

5) The Hearing command (v. 6): O £xwv o0¢
3.1 And
86 to the angel of the church in Sardis
87 These things says the One possessing
88 I know your works
that you have a name
and
you are dead.
89 32 Become alert,
and
90 strengthen what remains
which is about to die
For
91 I have not found your works
complete
before my God.
33 Therefore
92 remember
how you received and heard
and
93 keep (it)
and
94 repent.
Therefore
if you do not wake up,
95 I will come
like a thief,
and
96 you will absolutely not know

what hour I will come

against you.
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But

in white garments

97 you have a few names
in Sardis
that have not stained their clothes,
and
98 they will walk
with me,
in white
because they are worthy.
929 3.5 The one overcoming will so be clothed
and
100 I will not ever blot out his name
from the book of life
and
101 I will confess his name
before My Father
and
before His angels.
36 The one having an ear
102 let him hear

what the Spirit is saying to the churches.

Analysis of Rhetorical Structure:

The Adscriptio (#86) follows the standard form. It
is followed by the Tade Aéyel section (#87) with the por-
trait of Christ in chapter one supplying the title that is
the verb subject.

The 0i6a cou Ta £pya (#88) introduces first the
narratio (#s 88 - 91) and then the dispositio (#s 92- 98).
This is followed by the victory formula (#s 99-101), and
the hearing command (#102).

The thought progression remains the same from
the previous letters. Instructions are given to John to
write down the words supplied by Christ. This begins
with an affirmation that Christ fully understands the sit-
uation at Sardis (#s 87-91). On that basis demands are
made with warning in the Dispositio (#s 92-98). The
message ends first with the promise of victory (#s 99-
101) and then the command to hear (#102).

Exegesis of the Text:

The most natural outline of the text for exegetical
purposes comes from the above rhetorical analysis. It
will serve as the organizing foundation of our exegesis
of the passage.

A. Command to write, v. 1a
Kai 10 ayyéAw Tiig €v Zapdeaiv €kkAnaiag ypayov-
And to the angel of the church in Sardis write:
This message is directed to the Christian commu-
nity in the ancient city of .7 Its famous history as

7“A city in Asia Minor located some 100 kms (38°28'N;
28°03E) inland from Smyrna and Ephesus, most famous in antig-
uity as the capital of the Lydian empire (ca. 680—ca. 547 b.c.) and
for the legendary king Croesus (ca. 560—ca. 547 b.c.). Following

the capital of the Lyd- &
ian empire centuries be- i
fore the beginning of the =
Christian era produced a [
sense of pride and elit-
ism that combined with (===
its enormous wealth with
the consequence of gen-
erating an atmosphere of
complacency and toler-
ation that proved deadly
to the church in the city. "
More moderate estimates
of population place the number of residents between
60,000 and 100,000 people.? The later history of Chris-
tianity in the city begins with the well known Melitd who
served as spiritual leader in the city during the second
century (165-175 AD).° After Constantine in the 300s

' ‘Melito of Sardis

the Lydian empire, the city served in turn as the seat of a Persian
satrap, as an administrative center for the Seleucids, and as a lead-
ing city of the Roman province of Asia. Its only explicit reference
in the Bible is in the book of Revelation (Rev 1:11; 3:1, 4).” [The
Yale Anchor Bible Dictionary, SV. “Sardis.”]

8“While earlier over-generous estimates put the population of
Sardis at ca. 200,000 (D. Magie, Roman Rule 1:585), a more realis-
tic estimate is probably somewhere between 60,000 and 100,000.”
[Word Biblical Commentary, vol. 52a, Revelation 1-5,p. 219 ]

%“A well-known bishop of Sardis in the 2d century is Melito,
who substantiates accounts of the persecution of Christians record-
ed in a letter from Antoninus Pius to the council of Asia in a.d.
161 (Eusebius, Hist. Eccl., 4.13. 1-8). A prolific writer, Melito pro-
duced tracts, treatises, and homilies, of which the Homily on the

Passion is the only one to survive almost in its entirety IgKraazbzell
age
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church buildings began to be constructed in the city, a
major one on the ruins of the temple to Artemis.™® Thus
from every indication Christianity continued to make
gains from the end of the first century onward.

B. Situation of the church, vv. 1b-4

1b Tade Aéyel 6 Exwv Ta ETTTA TTVveUUaTa T00 B£00 Kai
TOUG £TTTA GOTéPAC: 0i0G Tou T Epya 8Tl Bvoua EXEIC
&1 Zfic, Kai vekpdg &l. 2 yivou ypnyopG&v kai GTAPICOV T&
Aoitra & EueAov atmoBaveiv, ol yap elpnkd cou Ta Epya
TETANPWHEVA EVTTIOV TO0 800 pou. 3 uvnuéveus olv
TG €IAN@ag Kai fikouoag Kai TAPE! Kai JETavonoov. £av
olv un ypnyopnaong, figw wg KAETTTNG, Kai oU pf yvig
Toiav wpav AEw £t gé. 4 AAN Exelc OAiya ovouata
év Xapdeoiv @ oUk éudAuvav Ta ipdTia adTt®v, Kai
TIEQITTATACOUCIV PET €U0l €v Asukoig, OTI Ggloi iolv.

1b | know your works; you have a name of being
alive, but you are dead. 2 Wake up, and strengthen
what remains and is on the point of death, for | have not
found your works perfect in the sight of my God. 3 Re-
member then what you received and heard; obey it, and
repent. If you do not wake up, | will come like a thief,
and you will not know at what hour | will come to you. 4
Yet you have still a few persons in Sardis who have not
soiled their clothes; they will walk with me, dressed in
white, for they are worthy.

Tade Aéyel 0 Exwv Ta Emrra Tveuuara 1ol 60U
Kai Toug Emra aorépag, these things says He who has
the seven spirits of God and the seven stars (v. 1b): With
the standard introduction of authority Christ begins to
speak by giving His title. The tone is authoritative and
imperial.
The two elements used here come from
1:20. TO HUCTAPLOV TV EMTA AOTEPWY OUC E0EC €Ml
¢ 6€€l8G pou Kal Tag €mtd Auxviag TAg Xpuods: ol Emra

1971:76-85; Bonner 1940). Melito was a Quartodeciman, i.e., he
celebrated Easter on the same day as Jews celebrated Passover, on
whatever day of the week Passover fell. In spite of this ‘Judaizing’
practice, later pronounced a heresy by the Church, Melito attacked
the Jews vigorously as being responsible for the death of Christ; al-
most a third of the text of the Homily on the Passion is preoccupied
with the condemnation of ‘Israel.” Yet Melito was faced not only
with a prosperous and large Jewish community in the city, but also
by other Christian sects and pagan survivals; it is in this context
of the struggle for adherents that his outbursts may be explained.”
[The Yale Anchor Bible Dictionary, SV. “Sardis.”]

1%“Churches began to be constructed as the Christianization of
the city gathered pace following the conversion of Constantine. In
the middle years of the 4th century, a large basilican complex was
built outside the city walls to the W, and a small chapel was con-
structed against the SE corner of the Temple of Artemis before a.d.
400. The latter was evidently thought of as hallowing the sanctuary
of Artemis and providing a chapel for the large cemetery nearby
(Hanfmann et al. 1983:195). The remains of a huge domed basil-
ican structure, unexcavated, lie to the E of the gymnasium-syna-
gogue complex; this is thought to be of Justinianic date and to have
been the cathedral of the city.” [ The Yale Anchor Bible Dictionary,
SV. “Sardis.”]

AOTEPEG dyyeAol TV EMTa EKKANOLWV giotv kal al Auyvial
al emtd €mta EkkAnotat eiotv.

As for the mystery of the seven stars that you saw in my
right hand, and the seven golden lampstands: the seven
stars are the angels of the seven churches, and the seven
lampstands are the seven churches.

1:4b. xdplc OPIV Kai giprvn Amd O Qv kal 6 AV kai &
€PXOEVOC KAl QIO TWV EMTA MVEUUATWY O EVWTTLOV TOU
dpovou autold

Grace to you and peace from him who is and who was
and who is to come, and from the seven spirits who are
before his throne,

One interpretive issue here is whether two distinct enti-
ties are intended or whether two ways of referring to one
entity is the point of this double expression." Some in-
dication seems to point to a ‘two sides of the same coin’
perspective, but the evidence is not substantial. Christ
as the authority figure speaking here to the church pos-
sesses control over the churches and also is linked to
the Spirit of God in powerful connection. Consequently
His words take on a level of authority that the church
dare not neglect or ignore. The appropriateness of this
image of the risen Christ to the message will become
clearer with the exegesis of that message.

Narratio:

0i5d gou 1a épya 6 bvoua éxeic om {fic, Kkai
vekpocg & (v. 1¢): The initial affirmation of Christ know-
ing exactly what the church at Sardis is doing comes at
the same point in the message as does this identical
phrase in all seven messages. But the defined content
of what Christ knows is spelled out in greater detail in
the oTi-clause that stands in apposition to cou Ta €pya.

The focus of His knowledge is two fold. The church
is known in Christian circles as being an ‘alive congre-
gation’ (6voua €xeig 6T ¢fic). But in actuality it is spiritu-
ally lifeless (kai vekpoc €i). Exactly what Christ means
by this second accusation is spelled out further in sub-
sequent statements.' This is a serious charge against

11“‘Thus says the one who has the seven spirits of God, namely
the seven stars.” Here kai, ‘namely,” can be understood epexeget-
ically, since the seven spirits of God constitute a heavenly reality,
while the seven stars are a symbol of a heavenly reality. Thus the
seven stars are angels,just as the seven spirits are angels (see Com-
ment on 1:4). The ‘seven spirits which are before the throne’ were
mentioned in the epistolary prescript in 1:4. These seven angels
are probably understood by John as identical with the seven arch-
angels who stand in the presence of God (see 8:2). The seven stars
have already been mentioned in 1:16, where they are seen by John
in the right hand of the exalted Jesus, and in 1:20, where they are
identified as “the angels of the seven churches.” Thus the seven
spirits of God are indirectly identified by John as the angels of the
seven churches (a possibility mentioned by Andreas of Caesarea
on Rev 3:1; Schmid, Studien 1/1, 36). The mention of the seven
stars is an intentional allusion to 1:16.” [Word Biblical Commen-
tary, vol. 52a, Revelation 1-5, p. 219 |

121) ta Aowra & Epeldhov dmobavelv (v. 2), the remaining things
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the congregation.

The picture is of a church with a good reputation
in larger Christian circles, but with a reputation not re-
flecting what was the actual spiritual condition present
in the life of the church. Had you asked Christians at
Ephesus about the church at Sardis, they would have
praised the church is doing well. The same image was
present among the other churches.

But the perception of Christ was radically different!
His saw lack of life rather than life present at Sardis.
What was the basis for this negative critique? The fol-
lowing assessments and warnings provide some in-
sight into the deficiencies at Sardis.

yivou ypnyopwv kai oripioov ta Aoima a
&ucgAAov amoBaveiv, Wake up, and strengthen what re-
mains and is on the point of death (v. 2a): The first two
emphases call for a spiritual inventory to occur among
the church members. How these ideas are set up is
both fascinating and puzzling to modern commenta-
tors. The present paraphrasitic imperative construction
yivou ypnyopv stresses ongoing responsibility, while
the Aorist imperative atrjpioov stresses punctiliar com-
pleted action." The second person singular spelling of
both verbs issues the commands to 1@ dyyéAw in v. 1
as representing the entire body of believers in the city.

Very crucial in this mixture is what & Aoimra @
EueNov atmoBaveiv refers to in this context. Normal-
ly the neuter plural is taken to refer to aspects of the
Christian faith, namely the level of commitment to
Christ, that have weakened to a point of nearly passing
away. A very real alternative meaning is that this refers
to the remaining folks in the church.' If so, then the
at the point of death.

2) ob yap eVpnKd 6oV TO EPYa TETANPOUEVO EVAOTLOV TOD Bg0D
pov. (v. 3), I have not found your works complete before my God.

3) pvnudveve odv ¢ siAneac kai frovoag kol tpet (v. 3),
remember then how you received and heard, and obey.

BIn the background mostly likely stands an interesting history
of the city of Sardis. “Some have speculated that this injunction
to be vigilant, together with the threat of an unexpected day of
reckoning in v 3b, reflects the Croesus tradition (Ramsay, Let-
ters, 357-59; Hemer, Letters, 131-33). After an initial battle with
Cyrus, Croesus withdrew to the supposedly impregnable citadel
at Sardis, not suspecting that Cyrus would march against Sardis
(Herodotus 1.76-77). Cyrus, however, marched to Sardis quickly
and unobserved (1.79). Sardis was captured after a two-week siege
(Herodotus 1.76—84). The moral lessons derived from this series
of events (one must avoid pride, arrogance, and over-confidence
and be prepared for unexpected reversals of fortune) became a to-
pos for later historians and moralists (Hemer, NTS 19 [1972-73]
94-97).” [ Word Biblical Commentary, vol. 52a, Revelation 1-5, p.
220].

]‘4“The neut. pl. phrase ta Aowmd refers here to people rath-
er than things (i.e., the assumption that neut. adjs indicate only
non-living things is incorrect; cf. 1 Cor 1:27-28; Heb 7:7; Demos-
thenes, Or 8.41); see 2:24, where t0ig Aoioig can be masc. or neut.
and is similarly following by a defining relative clause (BDR §
138.1; Mussies, Morphology, 124; Delebecque, 172).” [ Word Bib-

charge to the church is to address the weakened faith
of those in the church who are seriously spiritually de-
ficient. In either case, serious issues of failed Christian
commitment was calling into question the salvation of
such individuals.™

What is then called for is for the church to both
wake up to these dangers and also to stay awake to
them. Constant vigilance is absolutely essential. Then
within such a framework of alertness to what is devel-
oping, the church must do all that is possible to correct
these deficiencies, whether generally within the con-
gregation or else focused in a small percentage of the
congregation.

oU yap sUpnkd oou Ta Epyda memAnpwuéva
évwmiov 100 800 pou (v. 2b): This causal clause pro-
vides both the basis and the motivation to take action.
Clearly the language used here is judicial and implies
divine judgment, especially at the last day. The perfect
tense verb elpnkd stresses an ongoing evaluation that
has led to the conclusion of cou Ta £pya TreTTANPWUEVA.
That is, their initial commitment and enthusiasm for
Christ has grown lethargic and they have not followed
through on it."® Evidently the social pressures of the
city led to a compromising of that commitment so that
these believers were not living out their Christian faith,
especially in ways that presented the Gospel to their
pagan neighbors.

That indictment has a very modern ring to it,
doesn't it?

Dipositio: 3
HVNUOVEUE OUV TGS EIANQAS Kai NKouodg Kai
TApel kai peravénoov (v. 3a): The conjunction olv

lical Commentary, vol. 52a, Revelation 1-5, p. 217].

13“Possibly these professing Christians are in danger of los-
ing their salvation, to which they are barely hanging on. However,
it is preferable to see them as analogous to the people ‘who say
they are Jews, and are not, but lie’ (3:9; cf. 2:9). These false Jews
prove they are not genuine, faithful Jews by their ungodly lifestyle
(e.g., by persecuting the church). Likewise the so-called Christians
of Sardis are living in such a way as to call into question wheth-
er or not they possess true, living faith in Christ. Does the name
Christian genuinely apply to them? The church in Ephesus was in
the very same danger (see above on 2:4).” [The New International
Greek Testament Commentary, The Book of Revelation, p. 274]

¢“Certainly the language of this phrase is based on the ju-
ridical metaphor of standing in the presence of God and having
one’s works finally evaluated (cf. a similar metaphor in 3:5). Here
evpiokewv is based on juridical language, i.e., ‘finding’ someone
guilty or innocent, frequently in the passive voice (Sir 44:17, 20;
Theod Dan 5:27; Acts 5:39; 23:9; 1 Cor 15:15; 2 Cor 5:3; 1 Pet
1:7; 2 Pet 3:14; cf. Rev 2:2: ‘you found them [i.e., the so-called
apostles] false,” and Theod Dan 5:27: Oekel, €otdbn év Loy®d koi
gbpebn votepovoa, ‘Thekel, it was weighed in a scale and was
found wanting’).” [Word Biblical Commentary, vol. 52a, Revela-

tion 1-5, p. 221]. Page 223
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picks up on perceived implications from what Christ
has just stated. Even though some admonitions have
been inserted into the Narratio section (yivou ypnyopv
Kai otripioov), now the thrust shifts to three demands
made upon the entire church in rapid succession:
MVNUOVEUE...Kai TAPEl Kai peTavonoov (remember, keep,
and repent). The first two are present tense imperatives
signaling ongoing responsibility, but the third one is
an Aorist imperative calling for a decisive action of re-
pentance. The sequence of these three commands is
somewhat challenging, especially the second and third
ones which we would logically expect in reverse order
(repent ==> keep). But this is a western logical expec-
tation that falsely assumes that a first century mind
works like a modern western mind.

First, the church (note 2nd singular commands)
must get into a ‘remembering mode.’ But remembering
what? Q¢ €idAngag kai Akouoag. Usually this is trans-
lated as “what you received and heard.” But the interroga-
tive adverb 11(¢ is manner and not information orient-
ed.”” What Christ demanded that the folks remember
was not just that they made a commitment to Christ in
their conversion. But equally important was to remem-
ber all the circumstances and emotions connected to
the making of that commitment. This idea is very simi-
lar to the recapturing of the ‘first love’ by the Ephesians
(cf. 2:4-5).

Second, the church was not just to recalled those
beginning days of Christian commitment, but they also
were to obey it. There needed to be the institution of
ongoing obedience to that professed commitment:
TApel. Professed commitment without follow through
is no conversion! Consistency of commitment is what
matters to Christ.

Third, how could the church do this? It would not
be possible without a decisive action of repentance:
petavonoov. The emphasis of this verb is a turning
around of one’s mind and thinking. That is, the church
needed to get serious about genuine commitment to
Christ that is lived out consistently day by day.

éav ouv un ypnyopnong, fiéw we KAETMC, Kai
oU un yvwg moiav wpav néw £mi g (v. 3b): Again we
encounter the co-ordinate inferential conjunction odv
that makes clear perceived implications from the pre-
ceding statements.

Here we see Christ issuing a stern warning to the
church. It is couched on the possible situation of éav
MN ypnyopnong, if you do not become alert. The third
class conditional protasis here assumes that failure to

7“Interrog. reference to manner or way, in what way? how?”
[4 Greek-English Lexicon of the New Testament and Other Early
Christian Literature, Third Edition, p. 901]

The idea of ‘what’ was expressed in ancient Greek by one of
the following: i, 6 T, 6. In indirect questions such as here the most
appropriate form would have been ti.

heed the demand to become watchful is possible, but
it is not assumed that the church will ignore Christ’s
demand. What He presents is the possible scenario of
them not waking up to what was happening. The use
of ypnyopiong and not TnpAong as might be expected
focuses attention on the broader responsibility put forth
in yivou ypnyopv (v. 2). Obedience must grow out of a
heightened awareness of the larger picture of spiritual
danger.

The threat of Christ is centered in A§w wg KAETTTNG,
I will come like a thief. The threat or the promise of Christ’s
coming is frequent in these seven letters (2:5, 16, 25;
3:3, 11), and can be either a promise (2:25; 3:11) or a
warning (2:5, 16; 3:3). A close parallel exists in Rev.
16;15 in an allusion to the Parousia of Christ.'® But here
the emphasis is not on the end of times return of Christ,
but instead on a temporal judgment against the church
for failure to heed His warning."® The image of a thief

BRev. 16:15. 1600 Epyopar g KAETTNG. LOKAPLOC O YPNYOPDV
Kot TNP@dV To ipdtio adtod, tva P Youvog mepirati] Kol PAETocty
TNV AoyNUocvvVNV aHToD.

(“See, I am coming like a thief! Blessed is the one who stays
awake and is clothed,a not going about naked and exposed to
shame.”)

“The motif of the coming of Christ occurs several times in
the proclamations to the seven churches (2:5, 16, 25; 3:3, 11), us-
ing two synonymous verbs for coming, €pyecofat and fjxetv. How-
ever, there appear to be two types of ‘coming’ involved, a coming
in judgment, which has negative connotations (2:5, 16; 3:3), which
is apparently distinct from the return of Christ, which has positive
connotations (2:25; 3:11). This saying has a close parallel in Rev
16:15: 1800 Epyopon g kAémng, ‘Behold I come as a thief,” and
indicates that the metaphor of an unexpected nocturnal break-in by
a robber, used of the Parousia or second coming of Christ, could
be applied to Christ’s ‘coming’ in other ways. In 1 Thess 5:2, the
unexpectedness of the coming of the Day of the Lord is compared
to the unexpected arrival of a thief: Huépa Kvpiov d¢ KAEmNg v
vokti obtog Epyxetat, ‘the Day of the Lord comes as a thief in the
night.” The same phrase occurs in 2 Pet 3:10: fj&et 0& uépa kvpiov
¢ KAémng, ‘But the Day of the Lord will come as a thief.” In both
these passages, which share a common tradition (i.e., the latter is
presumably dependent on the former), the Day of the Lord, not
Christ, is compared to the unexpected coming of a burglar. In the
parable of the Watchful Householder from Q (Matt 24:42-44 =
Luke 12:39-40; see Stroker, Extracanonical, 111-12), the neces-
sity of the householder to be watchful in case a thief comes un-
expectedly is interpreted as an exhortation to watchfulness for the
unexpected coming of the Son of Man. The reference to the Son
of Man is widely (and correctly) regarded as a secondary addition
to the tradition (Lindars, Son of Man, 97-98; Jeremias, Parables,
48-49; Fitzmyer, Luke 2:985; Kloppenborg, Formation of Q 149;
Koester, Gospels, 153; Crossan, Historical Jesus, 250-51); i.e., it
is probable that an earlier version of Q lacked the application of
the unexpected coming of the thief with the unexpected Parousia
of the Son of Man. In Gos. Thom. 21, no christological application
is found (Jeremias, Parables, 49): ‘Therefore I say: If the lord of
the house knows that the thief is coming, he will stay awake before
he comes and will not let him dig through into his house of his

kingdom to carry away his goods.’ A parallel saying occurs in Gos.
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is heightened further with kai oU pf yv@g Toiav wpav
NnEw émi oé. The church absolutely could not predict
when Christ would take judgment action against the
church, and thus do a ‘quick fix’ just before He came.
In light of such uncertainty, the best thing was for it to
take His demands to correct the problem immediately
rather than later. Again, in the background is the past
history of the city with being over confident in its ability
to ward off enemy attacks. The church must not fall into
the same disaster that the city had many years before.

AAA’ Exeic OAiya ovouara év Zapdeaiv @ ouk
éudAuvav ta iudrnia aurwv (v. 4a): In sharp contrast
to some members being so spiritually sick that their
salvation was in question, others in the church receive
a strong commendation from Christ. The phrase éAiya
ovopaTa év Zdapdeolv alludes to these members of the
church at Sardis.

These folks had not followed the other path by ‘soil-
ing their garments’: & oUk €éudAuvav Ta ipdTia alT@V.
This OT terminology of dirty clothes from texts such as
Zech. 3:1-5 alludes to one’s moral and spiritual condi-
tion.?® See also Rev. 7:13-14 and 22:14. The concept
of defiling one’s garments, éudAuvav 1@ iydTIa auT@V,
has implications of not only immoral compromises with
paganism but religious defilement by participation in
pagan temples.?'

Thom. 103: ‘Blessed is the man who knows in which part of the
night the robbers will come, so that he will rise and collect his [ ]
and gird up his loins before they come in.” A comparison of these
texts indicates the hermeneutical interest in interpreting the meta-
phors used in the sayings of Jesus and makes it probable that the
identification of the thief with the Son of Man (Matt 18:44; Luke
12:40) is a later development of the Q tradition, which has in turn
influenced the formulation of the ‘I’ sayings in Rev 3:3 and 16:15,
though the insertion of the Son of Man saying was unknown to our
author.” [Word Biblical Commentary, vol. 52a, Revelation 1-5, p.
222].

2“Here ‘clothes’ is a metaphor for an individual’s moral and
spiritual condition (see also 7:13—14; 22:14). In Zech 3:1-5, Zech-
ariah is depicted as wearing dirty clothes while standing before the
angel of the Lord, a metaphor for the sins of both the priest and the
people (the removal of these dirty clothes explicitly represents the
removal of guilt; cf. Zech 3:4). In I Apoc. Jas. 28.16—-17, James
says to Jesus, referring to his teflon-like clothing (tr. J. M. Rob-
inson, Nag Hammadi, 263): ‘You walked in mud, and your gar-
ments were not soiled.” Again in Great Pow. 44.25-26, which is
part of an apocalyptic scenario, it is said of the archon of the west
that ‘the defilement of his garments is great’; i.e., he is a wicked
person. Similarly, Teach. Silv. 105.13—16 (tr. J. M. Robinson, Nag
Hammadi, 389) exhorts the reader to ‘strip off the old garment
of fornication’.” [Word Biblical Commentary, vol. 52a, Revelation
1-5,p. 222].

21“As already mentioned in regard to the letters to Pergamum
and Thyatira, these Christians were probably succumbing to the
temptation not only of maintaining a low profile as Christians in
such contexts, but also of paying token acknowledgment to the
pagan gods (whether to Caesar or the patron gods of the guilds). As
also in the other churches, the motive for this was probably fear of
persecution, especially economic ostracism.” [New International

Kai mepImarnoouciv Uer’ £Uod &v Agukoig, OTI
adioi gioiv (v. 4b): Christ’'s promise to these folks ‘wear-
ing clean clothes’ is that they will “walk with me.” The
image is that of close fellowship with Christ, most likely
in this life as well as in the life to come.? The reason
is 0TI G€loi €iolv, because they are worthy. Although else-
where in Revelation ‘worthiness’ pertains only to God
or Christ (cf. 4:11; 5:2, 4, 9, 12), elsewhere in the NT
a€log and cognates are found stressing a consistent
commitment to Christ in obedience to His will (cf. Jhn.
12:35; 1 Jhn. 1:6-7; 2:6, 11).

C. Admonition and promise, vv. 5-6

50 vik@v oUTwg TrepIBaAeital £v ipaTiolg Aeukoig Kai
oU un £¢aAeipw 1O Ovopa alTol K TAG BiBAou TA¢ {wig
Kal opohoyriow 16 6vopa altol évwtriov To0 TTaTpog
HOU Kai &vwTtriov TV AyyéAwv autod. 6 ‘O Exwv ol¢
akouodatw Ti 70 Trvelpa Aéyel TaTg EKKANTiaIg.

5 If you conquer, you will be clothed like them in
white robes, and | will not blot your name out of the
book of life; | will confess your name before my Father
and before his angels. 6 Let anyone who has an ear
listen to what the Spirit is saying to the churches.
Victory Promise: 'O vikv oUTwg TTePIBAAEiTal €V

idaTiolg AEUKOTG Kai oU N £€aAeipw 1O dvopa alTol ék
1S BiBAou TAG (WA Kai opoAoyAow TO Ovoua auTod
évwtriov 100 TTOTPOG HOU Kai EVWTTIoV TV AyyéAwvV
auTto0. Here the image of white garments is clearly
eschatological: mepiBaAeital. The adverb of manner
oUTtwg extends the previous mention of €&v Aeukoig (v.
4) to a future getting dressed for eternity. As with all the

Greek Testament Commentary, The Book of Revelation, p. 277.]
2“The notion of ‘walking’ with the exalted Christ while wear-
ing white garments means to enjoy a close relationship to him.
The specific manner and place in which the author thought that
this promise would be fulfilled is difficult to imagine. There is a
parallel in Rev 14:4 that refers to the 144,000 following the Lamb
wherever he goes, utilizing the language of discipleship. The verb
nmeprotelv is frequently used in the NT with the meaning ‘behave,’
and occasionally one finds the parallel expression mepurateiv
a&img, ‘to behave worthily,” e.g., 1 Thess 2:12: wepurotely HUaG
a&img tod Beod, ‘to behave in a manner worthy of God’ (see Col
1:10; Eph 4:1; Pol. Phil. 5:1). Elsewhere in Revelation the notion
of ‘worthiness’ is attributed only to God or Christ. Normally the
adjective d&log is used in Revelation only of God or Christ, but in
other early Christian literature d&tog and cognates occur more fre-
quently, particularly in Ignatius (e.g., Eph. 4:1; Magn. 2:1; 12:1).
Further, neputateiv can be used as a synonym for ‘discipleship,’ as
in John 8:12: ‘the one who follows [dkolovB&v] me will not walk
[repimation] in darkness but will have the light of life’ (see John
12:35; 1 John 1:6-7; 2:6, 11). The language of Rev 3:4 is very
possibly influenced by Gen 5:22 and 6:9 (both P Document) where
it is said of both Enoch and Noah that they ‘walked with God’
(which the LXX renders weakly by ‘pleased God,” using the verb
gbapeotém), which similarly appears to mean that they enjoyed an
unmediated relationship to God. Similarly, Abraham is command-
ed to ‘walk before’ God (Gen 17:1).” [Word Biblical Commentary,

vol. 52a, Revelation 1-5, p. 223].
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other victory promises, O vikwv refers to salvation as
reflected in consistent commitment to Christ lived out in
daily life. The term iyaTiolg Aeukoig, white garments, can
signify a range of ideas connected to purity and accept-
ableness.? Here the image centers on being granted
eternal life with God.

The second promise is kai oU un €€aAsiyw 10
Ovopa auTol ék TAg BiBAou TAg {wig, and | will not blot
your name out of the book of life. In the background here
is both the Jewish and Greco-Roman traditions of a ‘cit-
izen registry’ maintained in both cultures.?* In the an-

B“White garments symbolize a range of positive meanings that
center on the concept of ritual and moral purity (see Hermas Vis.
4.3.5). Heavenly messengers are frequently described as wearing
white garments (2 Macc 11:8; Matt 28:3 = Mark 16:5; John 20:12;
Acts 1:10; Rev 4:4; 19:14; Hermas Vis. 4.2.1; T. Levi 8:2; Lu-
cian Philops. 25), and in Dan 7:9; 1 Enoch 14:20, God is described
as wearing white (just as deities in the Greco-Roman world were
thought to wear white). Priests in the ancient world often wore
white (Exod 28:4; Lev 16:4; Jos. Ant. 11.327, 331; 20.216-18; J.
W. 2.123, 137 [Essenes habitually wore white; see Hippolytus Ref.
9.19]; Lucian Alex. 11; Ps.-Lucian De dea Syria 42), as did wor-
shipers who participated in sacrifices and processions (Acts John
38). By the first century a.d., the dead were buried in white in Juda-
ism (see Krauss, Talmudische Archdologie 1:550 n. 212; Ps.-Phi-
lo Bib. Ant. 64.6), a practice found in the Greco-Roman world
(Plutarch Quaest. Rom. 26.270D-F), and perhaps based on this
custom the notion developed that white garments will be award-
ed to the righteous after judgment as a heavenly reward (b. Sabb.
114a; Rev 6:11; 7:9, 13; Hermas Sim. 8.2.3; see Lucian Peregr.
40 [Peregrinus is seen wearing white garments after his suicide]).
The term ‘garment” was used as a metaphor for the physical body
(2 Cor 5:2—4; Asc. Isa. 10.35), often implied with the use of ;put
off” and ‘put on’ language (Col 2:11; 2 Pet 1:14; 4 Ezra 2:45) and
perhaps by extension as a metaphor for a heavenly reward (Rev
3:4, 18; 6:11; 7:9, 13; Asc. Isa. 8.14-15; 9.24-26; 10.40) and a
symbol of salvation or immortality (Acts of Paul 38; Apoc. Thom.
[NTA 2:802], which speaks of the garment of eternal life, i.e., the
garment that is eternal life; 5 Ezra 2:39; Dial. Sav. 143.11-15). In
the story of the Transfiguration, Jesus’ garments suddenly become
bright white (Mark 9:2 = Matt 17:2 = Luke 9:29).” [Word Biblical
Commentary, vol. 52a, Revelation 1-5, p. 223].

2%“This may be an allusion to Exod 32:32 (where Moses in-
tercedes for Israel): ‘But now if you will forgive their sin—and if
not, blot me out of the book which you have written.” The motif
of a Book of Life in which the names of the saved are written
and the motif of the erasure of a person’s name from such a Book
are extremely widespread in the OT and early Judaism, sometimes
used together and sometimes separately. The possibility of having
one’s name erased from the Book of Life suggests that fidelity to
God rather than any type of predestinarian system is the reason for
having one’s name inscribed in the Book of Life in the first place
(see Rev 17:8). The traditional character of this pronouncement
in Rev 3:5 is evident in the close parallel to vv 5a and 5b in Odes
Sol. 9:11, where the two motifs of conquering and of having one’s
name inscribed in a heavenly book are combined in a positive for-
mulation (tr. Charlesworth, OTP): ‘Put on the crown in the true
covenant of the Lord, And all those who have conquered will be in-
scribed in His book.” In Judaism and early Christianity, the primary
setting of the Book of Life motif was the judgment scene in which
God is seated upon his throne surrounded by heavenly courtiers

cient world three types of ‘heavenly books’ surface in
the literature.?® In Rev. 20:12, the Books of Deeds and
the Book of Life?® are distinguished from one another.
The promise of Christ here is that there is no possible
way that He will remove ‘O vik@v from this book of life.

The third promise to O vik@yv is kai 6uoAoyHow
(Dan 7:9-10; Rev 20:12—15; 1 Enoch 47:3; 90:20). The origin of
this metaphor is certainly that of the ancient Near Eastern royal
court, where records were made available to the king for dispens-
ing justice (Ezra 4:15; Esth 6:1), though the idea itself goes back
to Sumerian and Akkadian literature (Paul, JANESCU 5 [1973]
345-53).” [Word Biblical Commentary, vol. 52a, Revelation 1-5,
p. 224].

“There is a small ‘library’ of at least three types of heavenly
books referred to in the OT and in early Jewish and early Christian
literature:

“(1) The Book of Life functioned as a heavenly record of those
who were considered righteous or worthy (1 Enoch 108:3; Jub.
30:22; T. Jacob 7:27-28; Luke 10:20; Phil 4:3; Rev 3:5; 13:8; 17:8;
21:27; 1 Clem 53:4 [quotation of Exod 32:32]; Hermas Vis. 1.3.2;
Man. 8.6; Sim. 2.9; Apoc. Pet. 17 [Hennecke-Schneemelcher, NTA
2:683]; Clementine Hom. 9.22; Gos. Truth 21.3-5; Koep, Him-
mlische Buch, 68—89; H. Balz, “BifAiov,” EWNT 1:512-24).

“(2) The Book of Deeds serves as a record of the good and bad
deeds a person had performed (1 Enoch 89:61-64; 90:17; 104:7;
108:7; 2 Enoch 19:3-5 [Rec. J and A]; 53:2 [Rec. J and A]; Jub.
5:12-13; 23:30-32; 30:20-23; 32:21-22; Asc. Isa. 9.21-23; see
Koep, Himmlische Buch, 46—68). In Judaism this is often con-
ceived of as two books, one for the deeds of the righteous and the
other for the deeds of the wicked (Jub. 30:22; 36:10; b. Ta.an 11a;
Lev. Rab. 26 [on 21:1]; Gen. Rab. 81 [on 35:1]).

“(3) The Book of Destiny, or the ‘heavenly tablets,” records
the history of the world (4Q180= 4QAges of Creation frag. 1, line
3) and/or the destinies of people before they are born (Ps 56:8;
139:16; Jub. 5:12-19; 16:9; 23:32; 1 Enoch 81:2; 93:1-3; 106:19;
107:1; 2 Enoch 22:12 [Rec J and A]; 53:2 [Rec. J]; T. Asher 2:10;
7:5; T. Levi 5:4; see the Prayer of Joseph [Origen Comm in Gen.;
PG XII.73B]: ‘I have read in the heavenly tablets everything that
will come to pass upon you and your sons’; 4Q537= 4QApocry-
phon of Jacob frag. 1, lines 3—4 [tr. Garcia Martinez, Dead Sea
Scrolls, 265]: ‘[And I took the tablets and read. There were written
all my privations] and all my troubles and all that was to happen to
me.”). Access to this book signifies a knowledge of hidden teaching
or future events (Hermas Vis. 1.3.3—4; Eusebius Hist. Eccl. 6.38).”
[Word Biblical Commentary, vol. 52a, Revelation 1-5, p. 225].

26“The motif of having one’s name erased from, or blotted out
of, the Book of Life is a metaphor for judgment (Exod 32:32-33;
Ps 69:27-28; 1 Enoch 108:3; Jub. 30:22), based on the notion of
expulsion or disenfranchisement from the record of citizenship.
Originally, however, to be blotted out of the Book of Life meant
‘to die’ (Exod 32:32-33; Ps 69:27-28; Isa 4:3). The phrase ‘Book
of Life’ occurs six times in Revelation in two forms: (1) 7| BifAog
g Lofi, ‘the book of life,” occurs twice in Revelation (3:5; 20:15
[var. lect. ©0 BipAriov Byzantine]), and (2) a synonymous phrase,
10 BipMov tiig {ofic, ‘the book of life,” using the faded diminu-
tive 0 PipAiov, is found four times in Revelation (13:8 [var. lect.
Biprog; see Notes on 13:8; 17:8; 20:12; 21:27 [var. lect. 1| Biprog
fam 16112050 Andreas h-2302 Andreas 1]). The textual evidence
suggests that the author used both forms interchangeably (for the
special problems in Rev 10, see Notes on 10:2, 8, 9, 10).” [Word
Biblical Commentary, vol. 52a, Revelation 1-5, p. 225].
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10 6voua auTtol évwTriov To0 TTaTPOG POU Kai EVWTTIOV
TV ayyéAwv auTtol, and | will confess his name before
My Father and before His angels. This is the only use of
opoAoyrAow in Revelation, and it reflects an earlier Je-
sus tradition found in Luke 12:8 and Matthew 10:32.

Luke 12:8-9. 8 Aéyw d¢ Upiv, TTdg 6¢ v Opoloynon
év €uol EumrpooBev TV AvBpwTwY, Kai 6 Uiog ToU
GvBpwrrou opoAoynosl év aur@w EUTPOCOsv TWV
ayyéAwv 100 B£00° 9 O OE APVNOAPEVOS UE EVIWITTIOV
TGOV AvOpWTTWV ATTOPVNBACETAl EVWTTIOV TAV AyYEAWY
100 B¢00.

8 “And | tell you, everyone who acknowledges me
before others, the Son of Man also will acknowledge
before the angels of God; 9 but whoever denies me
before others will be denied before the angels of God.

Matthew 10:32-33. 32 MNé¢ o0v 60TIC GuoAoyATEl év
éuol EutrpocBev TV AVOPWTIWY, ONOAOYHOW KAYw
&v autw Eummpoosv 100 TATPOC HOoU TOU év [roic]
oupavoic- 33 6aTi¢ & Av dpvAonTai e EUTTPOCBEV TV
avlpwTtiwy, apviooual KAyw autov EuTrpooBev TOU
TaTPOC pou Tod év [Toi¢] oUpavoic.

32 “Everyone therefore who acknowledges me be-
fore others, I also will acknowledge before my Fa-
ther in heaven; 33 but whoever denies me before oth-
ers, | also will deny before my Father in heaven.

Clearly John feels the liberty to reshape the tradition
for his own purposes, but does draw from that teaching
of Jesus.

The eschatological nature of this confession by
Christ is obvious from the context. In final judgment, O
vikv will be clothed with white garments, affirmed to
have his name in the Book of Life, and be confessed to
the Heavenly Father. All of these stand as assurances
of eternal life.

Hearing Command: ‘O &xwv oU¢ AKOUoATw Ti TO
mrvelpa Aéyerl Taig ékkAnaiaig. Thus the message ends
in the typical manner of the others. Every person in all
of the seven churches needs to hear and heed what
the Holy Spirit is trying to say through this message to
the church at Sardis.

2. What does the text mean to us today?

Is there a lesson for us today in this message?
Clearly the answer is yes. Christ controls the life and
destiny of every congregation. He stands between us
and the ministry of the Holy Spirit enabling the Spirit’s
presence and ministry to His churches.

We need to be extremely cautious in measuring
spiritual life in our church. We can have a reputation
of being a really dynamic congregation in the eyes of
other Christians, and even non Christians. But, at the
same time we face the danger of being spiritually dead
in Christ’s eyes. Measuring instruments such as emo-
tional excitement about church, attendance numbers
etc. don'’t really reveal anything about genuine spiritu-
ality in the congregation. What reflects the positive sit-

uation that Christ sees comes from fidelity to our initial
commitment of surrender to Christ. Only a life lived out
daily in surrender to Christ matters ultimately.

We face serious repercussions from Christ when
we drift from this unconditional surrender to Him. He
promises to come against us like a thief with no warn-
ing. No congregation wants Christ to ‘come against it’
for such action spells trouble and not blessing.

To ‘O vikwv comes the threefold eschatological
promise of eternal life described as being dressed in
white robes, having one’s name affirmed in the Book
of Life, and being publicly confessed by Christ to the
Father. Wow! That's some promise! But additionally,
comes Christ’s promise to walk with us daily as we are
already dressed in white now by the quality of our obe-
dience.

Sardis sends us a wonderful message of hope
along with a warning to never grow lax in our commit-
ment to our Lord.
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Ereek N I|

7 Kai 10 ayyéhw Tig
¢v OiIAadeApeia  ékkAngiag
ypayov:

Tade Aéyer O dyiog, O
aAnBdivog, O Exwv TRV KAEV
Aauid, 6 avoiywv kai oudeig
KAgioel kai KAEiwY Kai oUudeig
avoiyel-

8 0idd cou Ta €pya, idOU
O£0wWKa EvWTTIOV gou Bupav
Avewyuévnv, Hv  oOUdEIg
duvatal KAgloal autrv, OTI
MIKpav  Exelgc dUvaplv - Kai
£TAPNOAG Pou TOV Adyov Kai
oUK ApvAow 16 6voud Pou. 9
idoU BIdM éK TAG oUVaYWYAS
T00 ocatavd TWV Aeyoviwv
¢auToug ‘loudaioug gival, kai
oUK ¢€iolv GAAG weldovTal.
idoU TrOIOW AUTOUG iva
fEoualv Kai TTPOOKUVAGOUCIV
EVWTTIOV TGV TTOOGV OOU Kali
yvolv 0Tl éyw RAydamnod
oe. 10 Om €mipnoag TOV
Aoyov TAG UTTOpOViAG Wou,
Kdyw o€ TnpAow €K TAG
wpag 100 TEIpaocuold  TAG
peANoUoNG EpxecBal i TAG
oikoupévng OAng Telipdoal
ToUG KaTtolkoOvtag &t TAG
yig. 11 Epxoual TaxU- KpdTel
0 &xelg, iva undeig AdBn Tov
OTEQAVOV OOU.

12 'O vik@v TOINCW
autov otlhov é&v T va®
100 B€00 pou Kkai £Ew oU pn
ECENON €T kal ypdyw ETT
autov 10 Ovopa T00 Be0l

Eute Nachricht Bibei

7 »Schreibe an den Engel
der Gemeinde in Philadelphia:

So spricht Er, der heil-
ig ist und Treue halt, Er, der
den Schlissel Davids hat —
wo Er offnet, kann niemand
zuschliel’en, und wo Er zus-
chlie3t, kann niemand 6ffnen
—, Er lasst euch sagen:

8 Ich kenne euer Tun.
Ich habe euch eine Tir geoff-
net, die niemand zuschlieRen
kann. Eure Kraft ist nur klein.
Trotzdem habt ihr euch nach
meinem Wort gerichtet und
das Bekenntnis zu mir nicht
widerrufen. 9 Hort zu! Ich
werde Menschen zu euch
schicken, die zur Synagoge
des Satans* gehoren. Sie
behaupten, dass sie zum
Volk Gottes zahlen; das stim-
mt aber nicht, sie ligen. Ich
werde daflir sorgen, dass sie
sich vor euch niederwerfen
und anerkennen, dass ich
euch erwahlt habe und liebe.
10 lhr habt mein Wort be-
herzigt, mit dem ich euch zum
Durchhalten aufrief. Darum
werde ich euch in der Zeit der
Versuchung bewahren, die
demnéachst Uber die ganze
Erde kommen und alle Men-
schen auf die Probe stellen
wird. 11 Ich komme bald!
Haltet fest, was ihr habt, damit
euch niemand den Siegesk-

7 And to the angel of the
church in Philadelphia write:

These are the words of
the holy one, the true one,
who has the key of David, who
opens and no one will shut,
who shuts and no one opens:

8 | know your works. Look,
| have set before you an open
door, which no one is able to
shut. | know that you have
but little power, and yet you
have kept my word and have
not denied my name. 9 | will
make those of the synagogue
of Satan who say that they
are Jews and are not, but are
lying—I will make them come
and bow down before your
feet, and they will learn that |
have loved you. 10 Because
you have kept my word of
patient endurance, | will keep
you from the hour of trial that
is coming on the whole world
to test the inhabitants of the
earth. 11 | am coming soon;
hold fast to what you have, so
that no one may seize your
crown.

12 If you conquer, | will
make you a pillar in the tem-
ple of my God; you will nev-
er go out of it. | will write on
you the name of my God, and
the name of the city of my
God, the new Jerusalem that
comes down from my God

7 Write this letter to the
angel of the church in Phila-
delphia.

This is the message
from the one who is holy and
true. He is the one who has
the key of David. He opens
doors, and no one can shut
them; he shuts doors, and no
one can open them.

8 | know all the things
you do, and | have opened a
door for you that no one can
shut. You have little strength,
yet you obeyed my word and
did not deny me. 9 Look! |
will force those who belong
to Satan -- those liars who
say they are Jews but are not
-- to come and bow down at
your feet. They will acknowl-
edge that you are the ones |
love. 10 “Because you have
obeyed my command to per-
severe, | will protect you from
the great time of testing that
will come upon the whole
world to test those who be-
long to this world. 11 Look, |
am coming quickly. Hold on
to what you have, so that
no one will take away your
crown.

12 All who are victori-
ous will become pillars in the
Temple of my God, and they

will never have to leave it.
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Mou kai 1O 6vopa TAg
TOAews 100 O£0l pou,
TAG Kavilg ‘lepoucainpu
N kataBaivouca €k ToO
oUpavol amo 100 Beol
Mou, Kai T0 6voud Jou T
kavov. 13 'O Exwv olg
akouodtw Ti TO TIvelpa
Aéyel Taic ékkAnaiaig.

ranz* streitig macht!

12 Alle, die durchhalten und
den Sieg erringen, werde ich zu
einer Saule im Tempel meines
Gottes machen, und sie werden
immer darin bleiben. Ich werde
den Namen meines Gottes auf
sie schreiben und den Namen
der Stadt meines Gottes. Diese
Stadt ist das neue Jerusalem,

das von meinem Gott aus dem |

Himmel herabkommen wird. Ich
werde auch meinen eigenen
neuen Namen auf sie schreiben.
13 Wer Ohren hat, soll horen,
was der Geist* den Gemeinden
sagtl«

out of heaven, and my own new
name. 13 Let anyone who has
an ear listen to what the Spirit is
saying to the churches.

And | will write my God’s

name on them, and they

will be citizens in the city

of my God -- the new

Jerusalem that comes
1 down from heaven from
my God. And they will
have my new name in-
scribed upon them. 13
Anyone who is willing to
hear should listen to the
Spirit and understand
what the Spirit is saying
to the churches.

Revelation
Lester to the Church at Philadelphia
Lo tiom 3713

INTRODUCTION
This sixth message of the seven continues the
same literary pattern and some of the same themes we
have seen in the first five messages. The message is
the longest of the seven thus far. Several new empha-
ses will also surface in this message. This is the sec-
ond of two messages where Christ does not criticize

problems existing in the church.
The city of Philadelphid' had a long history, some
of which was filled with disaster and trouble.? Several

'The name of the city was ®1hadéleeta. A resident of the city
was called ®loderpevc. The abstract idea of brotherly love is
puoderpia, with the adjective form being @iAdderpog, -ov.

2“Located in ancient Lydia, in the W of what is today Asiatic
Turkey, Philadelphia was founded by Eumenes II, King of Per-
gamum (197-159 b.c.) or possibly his brother, Attalus IT (159-138
b.c.), whose loyalty had earned for him the epithet ‘Philadelphus,’
hence the city’s name. It is located near the upper end of the very
fertile plateau in the Cogamus River (today Koca Cay) valley, a
tributary of the Hermus River, E of Sardis and on the route into
the interior from Smyrna on the coast (38°22'N; 28°32E). It is in
the midst of a very prosperous agricultural region, though it was
(and is) notoriously subject to frequent earthquakes. A severe one
in a.d. 17 destroyed the city, and this was followed by a series of
intermittent shocks which led the people to continue living outside
the city for some years because of the structural instability of many
of the city buildings and walls (Strabo, Geog. 12.8.18; 13.4.10; cf.
Hemer 1986: 156-57). This disaster made an indelible impact on
the contemporary world as the greatest in human history (Pliny HN
2.86.200). The nearby city of Sardis was equally badly hurt (Tac-
itus Ann. 2.47.3-4), but Philadelphia was among the cities whose
tribute was remitted for five years to allow the people to have the
resources to rebuild. Hemer (1986: 157) finds an historical allusion
to this situation in the promise of Rev 3:12a: ‘He who conquers, I
will make him a pillar in the temple of my God; never shall he go
out of it ...” The citizens of Philadelphia subsequently expressed
warm gratitude on inscriptions and coins to the emperor Tiberius
for his assistance in the process of rebuilding their city, and they
later took the name ‘Neocaesarea.” Still later, under Vespasian, it
took another imperial name, Flavia (BMC, 60 and 60 of Vespasian;
62 of Domitian). Hemer suggests that this adoption of the name of
the divine emperor is referenced and contrasted with the offer of
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of these aspects most likely stand behind some state-
ments in the message to the church there. The estab-
lishment of the Christian community is not known with
certainty, but probably traces back to Paul's lengthy
Ephesian ministry in the early 50s on the third mission-
ary journey. The subsequent Christian history of the
church is referenced by several events and personal-

a better and more lasting name in Rev 3:12b: ‘And I will write on
him the name of my God, and the name of the city of my God, the
new Jerusalem which comes down from my God out of heaven’.”

[The Yale Anchor Bible Dictionary, 5:30]
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ities beginning in the second century AD.3 Mostly it is
the history of martyrs being executed for their Christian
faith in the city. The spiritual leader of Antioch in Syria,
Ignatius (98 - 117 AD) wrote a |etter to the church af
within two decades of the writing of the
book of Revelation.* The Martyrdom of Polycarp (150-
160 AD) in 19:1 mentions Christians from Philadelphia
suffering martyrdom in Smyrna along with Polycarp
from Smyrna, around 155 AD.> Some _are also con-
vinced that the Christian teaching of had
its origin at Philadelphia in the middle of the second
century, but this is not clear from the available data.

We can learn from Christ’s words to this ancient
congregation, as well as from the example that He
commends in the life of the church there.

1.  What did the text mean to the first readers?
This natural beginning point raises some ques-

tions from both the historical and the literary aspects

that need answering if we are to gain the fuller under-

3*“Ignatius, the bishop of Antioch on the Orontes, visited the
city on his way to his martyrdom in Rome (a.d. 107) and also sent
a letter from Troas to the church at Philadelphia. Some of the mem-
bers of the church of this city were martyred ca. a.d. 155 along with
Polycarp (Mart. Polyc. 1). Philadelphia was a center of prophecy in
the post-apostolic age, a place where Christians tended to be fear-
less and aggressive in their witness for the faith, and possibly the
birthplace of Montanism (Calder 1923: 309-54; cf. Hemer 1986:
170-74). Today, the Hellenistic and Roman remains are located
underneath the modern Turkish town of Alasehir. There is an an-
cient acropolis with a few minor excavations, an ancient church
(with traces of 11th century frescoes), and a rather extensive por-
tion of the city wall from Byzantine times. Finds from Philadelphia
are located in the Manisa museum, some distance away.” [The Yale
Anchor Bible Dictionary, 5:30]

“In the online English translations of Ignatius’ Letter to the
Philadelphians, the much later fully developed hierarchical eccles-
siology is assumed in the translations which is not mandated by the
Greek text. If one ignores this eisogeting of the Greek original by
translation, the letter does contain helpful insights into the emerging
perspectives on Christianity in the decades following the writing of
Revelation. To be sure, a developing centralized ecclessiology at
the local church level is reflected in the writings of the apostolic
fathers. But it is an extension of the model found in Acts 15 where
James serves as the leader of the mpeofutepor who are leaders of
the many house church groups scattered across Jerusalem. By Ig-
natius, the concept of mpesfotepot is being sub-grouped into the
émiokonog as the local leader with the rest of the npesfotepor di-
vided into mpesPitepotl and didkovor. Ignatius focuses his words
on loyalty to the énickomog by the members of the various house
church groups at Philadelphia..Nothing is spelled out about the dis-
tinction of responsibilities between the mpeofutepot and didkovor.

SMP 19:1. Such were the things that happened to the bless-
ed Polycarp, who together with those from Philadelphia was the
twelfth who suffered martyrdom in Smyrna; but he alone is held
in memory by all, so that he is spoken of in every place even by
the Gentiles; not only being a distinguished teacher, but also an
eminent martyr, whose testimony we desire to imitate, since it hap-
pened according to the Gospel of Christ.

standing of the biblical text. The issues treated here set
a backdrop for grasping what Christ is seeking to say
through this text.

Historical Aspects:

External History. In the his
tory of the hand copying of this tex
across the centuries after it was firs
composed, some variations of word
ing surface in the existing manuscrip
copies. But in the text apparatus o
the UBS Greek New Testament (4th
rev. ed.) none were considered to be
of sufficient importance to impact the
translation of the passage. Thus ng
variations are listed for 3:7-13.

In the more complete listing
system of the Novum Testamentun
Graece (27th rev. ed), some 24 plac
es where variation occur are listed in
their text apparatus.® But careful ex

*Offenbarung 3,7
* 3412 R A (different sequencing of 0 dywog, 6 dAnOvoc
shows up in various manuscripts)
| 122050
| 0 ayyehog aind. 2351
| txt C M latt sy co
* 700 A. & M; Or (the article ToD is added before Aowid)
| Tov adov 2050 pc
|txt AC 1611. 1854. 2053. 2329 pc
* kel 1611, 1854, 2053 M* latt; Prim (variations with
KAeioet are found in some manuscripts)
| Khetoer avtnv €1 un o avorywv 046. 1006. 1841 MX
| Khewoer avtny 2351
| txt 8 A C P 2050. 2329 al co; I Or Tyc
* A pc vg™™ sa™s; Ir* Tyc Apr (koi is omitted after kAgioet)
*1ideet C*¥id pe lat (Kheiov is replaced by one of the follow-
ing two spellings)
| Khewoer Ir't
*2 avoi€el R 046. 1006. 1841. 2050. 2329. 2344 MX co; I Or
(&votyet is replaced by one of two variations)
| avotyn €t un o avory@v Kot ovdelg avotEet 2351
|txt AC 1611. 1854. 2053 M* latt
Offenbarung 3,8
* xan 1611 pe (ijv is replaced with ko)
* X 1006¢ pc (avtnVv is omitted)
* gyel 1 pe syt™e (xeig is replaced by &yet)
Offenbarung 3,9
* o M (316 is replaced with either didmpu or dédmiar)
| dedmxa X sa
|txt AC
* o M™ ar (idov is replaced with kai)
*1 bis —wotwv 046. 1611. 1841. 1854. 2344, 2351 pm (fiovotv
is replaced with fi€wowv; the same for Tpockvvicovoy)
| txt X A C P 1006. 2050. (2053). 2329 pm
*2yvoon R 69. (2351) pc sa; Prim (yvdouw is replaced by either
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amination of these variations reveals the correctness
of the UBS editors’ evaluation that none of them sig-
nificantly alters the way the text should be translated.

Thus we can exegete the adopted reading of the
text in the full confidence that it represents the original
wording of the text.

Internal History. The internal place and time
markers in the text mostly relate to exegetical concerns
more that background concerns. But more needs to be
said about the city of Philadelphia.

Most of the
ruins of the an-| G&
cient city remain

hidden today §#
underneath the
modern  Turkish

city of Alasehir.
The history of the g&=
city prior to the ===

writing of Revelation is a mixture between economic
development largely of grape vineyards built on volca-
nic ash fields and frequent earthquakes coming out of
the same situation.” A severe earthquake destroyed the

| —oovtat 2050 pc
| —owowv 1006

*1006. 1841. 2351 M vg™; Prim (£y® omitted)

Offenbarung 3,10

* kot A (2020 pe, 2344) (81 is replaced by kai)

* R sa™s (mpnow is omitted in some mss)

Offenbarung 3,11

* dov 2014 pc ar vgel; Tyc Apr (idov is inserted before
Epyopar)

Offenbarung 3,12

* auto R* 1611, 1854. 2351 pc (avtov is replaced with avtd)

* X* (v is omitted)

*1 385 pc syph; Vic (nov is omitted)

*2 X (811 is omitted)

* g —vovong R%; Tyc (1] kotafaivovoa is replaced with either
Mg katafotvovong or i katafaivet)

| i —ve1 1006. 18414 %

* amo 1006. 1841V MX (ék is replaced with dmod)

*31006. 1841. 1854. 2053 MX bo™* (pov is omitted)

Eberhard Nestle et al., Universitdt Munster. Institut fiir Neu-
testamentliche Textforschung, Novum Testamentum Graece, 27.
Aufl., rev. (Stuttgart: Deutsche Bibelstiftung, 1993), 638.

"“PHILADELPHIA was a city of Lydia, 28 miles from Sardis,
in the valley of the Cogamis, a tributary of the Hermus, and con-
veniently situated for receiving the trade between the great cen-
tral plateau of Asia Minor and Smyrna. The district known as
Katakekaumene (‘Burnt Region’), because of its volcanic charac-
ter, rises immediately to the N.E. of Philadelphia, and this was a
great vine-producing region.

“Philadelphia was founded and named by Attalus Philadel-
phus of Pergamus before b.c. 138. It was liable to serious earth-
quakes, but remained an important centre of the Roman province
of Asia, receiving the name of Neo-Ceasarea from Tiberius, and,
later on, the honour of the Neocorate (i.e. the wardenship of the
temple for Emperor-worship).”

[James Hastings, ed., Dictionary of the Bible, S.V., “Philadel-

city in 17 AD but was gradually rebuilt with the help of
the Romans.2 Thus the citizens of the city lived with un-
certainty about the future. Interestingly, this uncertainty
cut through the economic heart of the region in 92 AD
when emperor Domitian issued an edict banning the
planting of new vineyards and calling for the destruc-
tion of half of the existing ones because of the desire to
protect the wine producers of Italy.®

Literary Aspects:

Genre: As has been noted in the previous
five messages in chapters two and three, the literary
form of the passage centers on the inclusive pattern
of an imperial edict issued by the King of Kings. Not
an ancient letter, but instead a written decree laying
down authoritative demands from Christ that take pre-
cedence over any edict coming out of the imperial cap-
ital of Rome. The positive tone of commendation of the

phia.]

8<“A severe one in a.d. 17 destroyed the city, and this was fol-
lowed by a series of intermittent shocks which led the people to
continue living outside the city for some years because of the struc-
tural instability of many of the city buildings and walls (Strabo,
Geog. 12.8.18; 13.4.10; cf. Hemer 1986: 156-57). This disaster
made an indelible impact on the contemporary world as the greatest
in human history (Pliny HN 2.86.200). The nearby city of Sardis
was equally badly hurt (Tacitus Ann. 2.47.3—4), but Philadelphia
was among the cities whose tribute was remitted for five years to
allow the people to have the resources to rebuild. Hemer (1986:
157) finds an historical allusion to this situation in the promise of
Rev 3:12a: ‘He who conquers, I will make him a pillar in the tem-
ple of my God; never shall he go out of it ...” The citizens of Phila-
delphia subsequently expressed warm gratitude on inscriptions and
coins to the emperor Tiberius for his assistance in the process of
rebuilding their city, and they later took the name ‘Neocaesarea.’
Still later, under Vespasian, it took another imperial name, Flavia
(BMC, 60 and 60 of Vespasian; 62 of Domitian). Hemer suggests
that this adoption of the name of the divine emperor is referenced
and contrasted with the offer of a better and more lasting name in
Rev 3:12b: ‘And I will write on him the name of my God, and the
name of the city of my God, the new Jerusalem which comes down
from my God out of heaven.’[The Yale Anchor Bible Dictionary,
5:30]

%“Another negative event that burned itself upon the collec-
tive memory of the people of Philadelphia was an edict from the
emperor Domitian in a.d. 92 (practically contemporary with the
probable date of the Apocalypse). In the interest of protecting the
vine growers of Italy (or perhaps to encourage the production of
grain at the expense of grapes), Domitian required at least half the
vineyards in the provinces to be cut down and no new ones plant-
ed (Suet. Dom. 7, 2; 14.2; Philostr. VA 6.42; VS 1.21). As can be
imagined, this edict was bitterly unpopular in Asia and the source
of severe hardship in a city like Philadelphia, which was so depen-
dent on viticulture (cf. Rev 6:6) and where Dionysius was the chief
deity. Thus the contrast between the character of Christ, who will
never betray his people who have continued to confess his name
even when they are weak and rejected (Rev 3:8, 10, 11), and that
of the imperial god who had disappointed them so severely.” [The

Yale Anchor Bible Dictionary, 5:30]
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church in Philadelphia provides opportunity for some
elaboration of details not found in the other messages.

The sub-genre elements found in the other mes-
sages also surface here as well. These include:

1) Adscriptio (v. 7a): Kai 10 ayyéAw TAG €v
diIAadeA@eia EkKAnaiag ypayov.

2) Tade Aéyear with title (v. 7b): Tade Aéyel O
ayiog, 6 aAnBivag, 6 Exwv TNV KAEV Aauid, 6 avoiywv
Kai oudeig KAgioel Kai KAgiwv Kai oudEig Avoiyel.

3) o0idd oou ra épya (v. 8a) introducing the Nar-
ratio (vv. 8-9) and the Dispositio (vv. 10-11).

4) Victory promise (v. 12): 'O vikv TToIRoW
aUToVv oTOAov év T va® To0 B0l pou Kai €€w ol un
ECENON £T1 kai ypdww 1T alTOV TO Ovopa 1ol B0l pou
Kai TO0 Ovopa TAG TTOAews ToU B0l pou, TAG Kalvig
‘lepoucaAnu 1 katapaivouoa €k Tod oupavol amd 1ol
0€00 Pou, Kai TO Ovoud pou TO Kalvov.

54 : Hearing Admonition (v. 13): O Exwv olg

akouoaTw Ti TO Trvelpa Aéyel T EKKANCiaIG.

The one missing element found in most of the oth-
er messages is the aAN’ €xw katd cod... criticism of the
church with allegations of failure at some point of com-
mitment. Only the churches at Smyrna and Philadel-
phia contain just commendation and encouragement.

Literary Setting: As has been the case con-
sistently the sequential listing of this message as the
sixth decree is not due to theological concerns. Rather,
it is born of geography where Philadelphia would have
come sixth in a circuit trip beginning with Ephesus and
traveling northward and then southward with the return
to Ephesus from Laodicea, the final city on the circuit.

Literary Structure: As is made clearer visu-
ally by the block diagram below, the internal arrange-
ment of core ideas within the passage highlight the or-
ganizing sub-genre elements described above in the
Genre section.

And
103 to the angel of the church in Philadelphia write:
104 These things says the Holy One,
the True One
the One possessing the keys of David
the One who opens and no one shuts
and
who closes and no one opens,
105 3® I know your works,
Indeed,
106 I have put a door before you,
open
which no one can close
because you have some power
and
you have kept my word
and
you have not denied My name.
3.9 Indeed
107 I will make. of those calling themselves Jews
from the synagogue of Satan
and
108 they are not
but
109 they are lying.
Indeed,
110 I will make them

that they come
and
they bow down

before your feet

and
they will know

that I have loved you.
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Because you have kept my word of patient endurance

upon all the inhabitants
to test those dwelling

upon the earth.

the new Jerusalem
which comes down
out of Heaven
from My God

111 I also will keep you
from the hour of testing
that is going to come
112 3 I am coming quikly;
113 strengthen
what you have
so that no one may take your crown.
3.12 The one overcoming
114 I will make him a pillar
in the temple of My God
and
115 he will never ever leave it
and
116 I will write upon him the name of My God
and
the name of the city of My God
and
my new name
3:13 The one having an ear
117 let him hear

what the Spirit is saying to the churches.

Rhetorical Analysis of Structure
The above diagram highlights the literary

forms contained in this passage in the following break-
down.

Adscriptio: # 103

Tade Aéyel with title: # 104

0i6G oou T& £pya: # 105

Narratio: #s 106-110

Dispositio: #s 111-113

Victory Promise: #s 114-116

Hearing Admonition: # 117
These segments follow the nature thought flow in the
text.

Exegesis of the Text:
The above literary structure thus serves as the or-
ganizing outline for the exegesis of the passage below.

A. Command to write, v. 7a
7 Kai 10 ayyéAw TG £v DiAadeApeia EkkAnaiag ypdwov:
7 And to the angel of the church in Philadelphia write:
As has been the case in all of the previous letters
the command to John is to direct the message to the
“angel of the church.” This apocalyptic image symbol-
izes the historical congregation in the ancient Asian
city of Philadelphia. The image of dyyeAog highlights

the role of divine messengery . - -
for the church in the proclama- | Pt -
tion of the Gospel to the worldm

around the church. Located #% -...........
some thirty miles southeast of Bk
Sardis, the city was situated on| ™%
the main road leading east into &=
Phrygia. The god of wine, Pi]*
, Aibvuoog (= Bacchus
in the Roman tradition), was
one of the primary Greek dei-
ties worshiped in the city, due
to the substantial production of
wine in the region. Located in the Roman administra-
tive district of Sardis, a part of the province of Asia, the

city enjoyed commercial prosperity and trade success
during this period of time.

B. Situation of the church, vv. 7b-11

7b Tade Aéyel O dyiog, & GAnBIVOG, O Exwv TRV

KAElV Aauid, & dvoiywv kai oUdeig KAgioel Kai KAEiwv

Kol oUdEIC avoiyel: 8 0idd cou T Epya, DoV SESWKA
Evwiév oou Bupav Avewyuévnv, Qv oudeic duvaral
KAgioal auTrv, OTI PIKpaAv Exelc dUVAUIV Kai ETRPNOAC

Mou 1OV Adyov Kai oUk ApvAcw TO dvoud pou. 9 idou
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JId® €k TA¢ ouvaywyhc 1ol catavd TV Aeydviwv
¢auToUc loudaioug gival, kai oUK €ioiv GAG weudovTal.
idou TroIow auToU¢ iva fREouaIv Kai TTPOCOKUVIIOOUGIV
EVWTTIOV TGV TTOdQWV oOoU Kai yvaiv 0T €éyw AyATTnod
oe. 10 611 £Tpnoag TOv Adyov Tiig UTTOUOVIC Hou, KAYW
oe TNPAoW £K TA¢ Wpag ToU Treipacpol TA¢ yeAholong
EpxeoBai émi TAC oikoupévng OAng Treipdoal TOUg
katolkoOvtag £mi TAG yAg. 11 Epxopal Taxu- kpdTel O
Exelg, iva undeig Adpn Tov oTépavév cou.
These are the words of the holy one, the true one,

who has the key of David,

who opens and no one will shut,

who shuts and no one opens:

8 | know your works. Look, | have set before you an
open door, which no one is able to shut. | know that you
have but little power, and yet you have kept my word
and have not denied my name. 9 | will make those of
the synagogue of Satan who say that they are Jews
and are not, but are lying — | will make them come and
bow down before your feet, and they will learn that |
have loved you. 10 Because you have kept my word of
patient endurance, | will keep you from the hour of trial
that is coming on the whole world to test the inhabitants
of the earth. 11 | am coming soon; hold fast to what you
have, so that no one may seize your crown.

This section of the message contains the standard
sub-genre elements, although somewhat expanded in
comparison to the other messages.

Tade Aéyel 6 Gylog, 6 AANBIVEG, O EXwV TNV KAEV
Aauid, 6 avoiywv kai oU0eic KAgioel Kai KAgiwv Kai
oUd¢ig avoiyel (v. 7b). The standard Tade Aéyel, these
things says..., introduces this section as an official proc-
lamation to the church in Philadelphia. This set formula
introduces the material at this same place in the mes-
sage to each of the seven churches.

The point of variation comes with the identification
of the One speaking. Here we find the longest title iden-
tification of the speaker in all of the letters. Also it has
the least direct ties to the portrait of Christ in chapter
one, although some connection does exist.

0 Ayiog, 6 aAnBivog, the Holy One, the True One.
These two Greek adjectives are here used as nouns
and as formal titles -- something very uncommon for
the New Testament.'’® Only in 6:10 are these two ad-
jectives found again in Revelation, and in reference to
God: 6 6eomdTNG 6 Ayiog Kai &dAnBIvog, Sovereign Lord
holy and true. Isaiah 65:16 stands in the background of
the 6:10 reference.™ Inside the NT generally these two

WFor this reason several variant readings of the text surface
here:
Variants: (1) 0 é\og, 6 aAnbwvog] C Andreas Byzantine
latt syr cop Epiphanius. (2) 0 aAnOwdc o Gyoc,] X A. (3) 0
Gryroc] fam 161129° Oecumenius®®. (4) 6 Gyyehog aAnOwoC]
2351. [Word Biblical Commentary, vol. 53a, page 229]
"Tsa. 65:16. Then whoever invokes a blessing in the land shall

bless by the God of faithfulness, and whoever takes an oath in the
land shall swear by the God of faithfulness; because the former

terms are not commonly used in reference to Christ.'
Perhaps part of the incentive for using these two terms
as titles came from the use of dyiog in reference to
the Roman emperor. The second term &aAnBivég in the
sense of trustworthy may very well come out of the
gouging of the people of Philadelphia by the emperor
Domitian in 92 AD in regard to the wine production in
the region. In contrast to his lack to consistent action
and untrustworthiness toward the city stands Christ as
the very epitome of these virtures.

0 Exwv TNV KAEIV Aauid, the One possessing the key
of David. Quite clearly this depends on Isaiah 22:22."3

troubles are forgotten and are hidden from my sight.

0 egvAoynOnoeton émi tiig Yi|g: €0AOYNGOLOLY Yap TOV Bgov
7OV dAn0vév, kai ol OuvOoVTEG €M THG YiiG OLODVTOL TOV O£6V TOV
ainBvov- Emdncovtol yap v Oy adTtdv TV TpOTNV, Kol 00K
avofnoetol ovTdV ETl TV Kapdiov.

12“The phrase ‘holy and true’ is used elsewhere in Revelation
only once in an imprecatory prayer addressed to God in 6:10 in
an asyndetic form 0 @yiog, 6 aAnBwog, ‘the holy, the true,” though
the terms are not used together elsewhere in early Jewish or early
Christian literature as titles or attributes of God (on the separate
occurrence of these two titles as attributes of God, see Comment on
6:10). The substantivized adjective &ylog, ‘holy,” is only used oc-
casionally of Jesus (Mark 1:24 = Luke 4:34 John 6:69; Acts 3:14;
4:27, 30; 1 Clem 23:5 [allusions to LXX Isa 13:22 and Mal 3:1 in
which &yog is substituted for dyyshog]; Diogn. 9.2; Justin Dial.
116.1; Clement of Alex. Paed. 1.7; cf. Luke 1:35; 1 John 2:20). The
term ‘holy’ was an epithet used in the cult of the Roman emperor
(Sauter, Kaiserkult, 105-16). The adjectives aAn0ivog and An6ng
are only occasionally used of Jesus (Mark 12:14 = Matt 22:16;
John 7:18), and in Rev 19:11 dAnOwog is used as the name of the
alder on the white horse.” [Word Biblical Commentary, vol. 53a,
page 236]

BTsa. 22:20-25. 20 On that day I will call my servant Eliakim
son of Hilkiah, 21 and will clothe him with your robe and bind
your sash on him. I will commit your authority to his hand, and he
shall be a father to the inhabitants of Jerusalem and to the house
of Judah. 22 I will place on his shoulder the key of the house of
David; he shall open, and no one shall shut; he shall shut, and
no one shall open. 23 1 will fasten him like a peg in a secure place,
and he will become a throne of honor to his ancestral house. 24
And they will hang on him the whole weight of his ancestral house,
the offspring and issue, every small vessel, from the cups to all the
flagons. 25 On that day, says the Lord of hosts, the peg that was
fastened in a secure place will give way; it will be cut down and
fall, and the load that was on it will perish, for the Lord has spoken.

20 kol Eoton &v T NUEPY EKelvn KaAES® TOV OO pov Eaip
Tov 100 Xehkiovt 21 kol évovom avTOV TV GTOAMV GOV KOl TOV
GTEQOVOV GOV dMCM AT Kol TO KPATOG Kol TIV 0iKOVOuioy Gov
dwow €ig g ¥Elpag avTod, Kol E0TUL (OG TOTNP TOIG EVOIKODGLV
&v Igpovoalnp koi toig évokodow év Tovda.t 22 kai ddew Ty
006&av Aavid avtd, kai dpéel, kai 00K Eotal 6 avtiiéymv.T 23 Kol
GTNG® AVTOV dpyovTa &v TOT® ToTd, Kol Eotat €ig Opdvov d6&Ng
70D 0ikoL ToD TOTPOG aVToD. T 24 Kol Eoton TEMOOMG £’ AVTOV TOC
£€v00&oc &v 1@ oik® Tod maTpodg avTod Amod pIKpod £MC HEYAAOL
kot Eoovtot Emkpepapevol avtd®.t 25 év i Muépa ékeivy) — téde
Aéyel kOprog caPfombd — kivnofoetal 6 GvOpTog 0 E6TNPLYHEVOC
€V TOT® Mo Kol TEGETTAL, Kol dpatpednoetat 1) d0&a 1) En’ avToV,
Ot kvplog ELdncev. T
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Additionally it reaches back to Rev. 1:18c, kai éxw T0G
KAgiG To0 BavaTou kai To0 Gidou, and | have the keys of
Death and of Hades. This is a symbol of authority and
power granted to the holder by God.™ Thus in His as-
cension to Heaven Christ has been granted the highest
authority of Heaven.®

0 avoiywv Kai 0UdeiG KAgioel Kai KAEiWV Kai oUdEig
avoiyel.'® This modifying participle phrase merely am-

14“The reference to the key of David is a clear allusion to Isa
22:22: ‘And I will place on his shoulder the key of the house of
David; he shall open, and none shall shut; and he shall shut and
none shall open.’ In the context of Isa 22:22, the key, the robe, and
the sash (v 21) are symbols of the authority and power of the royal
vizier or steward, in this case of Eliashib, who will take the place of
the disgraced and exiled Shebna (vv 15-20; see 2 Kgs 18:18 =Isa
36:3). Tg. Isa. 22:22 (Chilton, Isaiah Tatum 44—45) expands on the
promise to Eliakim: ‘And I will place the key of the sanctuary and
the authority of the house of David in his hand; and he will open,
and none shall shut; and he will shut, and none shall open.” How-
ever, this promise is reversed in Tg. Isa. 22:25. Chilton aries that
the promise to Eliakim was understood as permanent in an earlier
form of the targumic tradition, much like the formulation in Rev
3:7; Matt 16:19 (B. Chilton, “Shebna, Eliakim, and the Promise to
Peter,” in The Social World of Formative Christianity and Judaism,
ed. J. Neusner et al. [Philadelphia: Fortress, 1988] 322—24). This
does not mean the key to the heavenly kingdom, as in Matt 16:19
(contra Hadorn, 60; Bousset [1906] 226). Matt 16:19 also alludes
to Isa 22:22 (J. A. Emerton, “Binding and Loosing—Forgiving and
Retaining,” JTS 13 [1962] 325-31). The indeclinable Aavid is an
objective genitive, and the phrase refers to the key to the Davidic
or messianic kingdom, i.e., to the true Israel (Horst, Proskynein,
254). A relatively close parallel is found in a Coptic magical ex-
orcism (Kropp, Koptische Zaubertexte 2:151-52); ‘Davithe with
the golden hair, whose eyes are lightning, you are the one in whose
hand is the key of deity; when you shut, no one can open again, and
when you open, no man can shut again.” The fact that this papyrus
very probably dates from the fifth century a.d. (see V. Stegemann,
Die Gestalt Christi in den koptischen Zaubertexten [Heidelberg:
Bilabel, 1934] 19-20) suggests that the author is dependent on
Revelation.” [Word Biblical Commentary, vol. 53a, page 236

13“The point of the quotation is that Jesus holds the power over
salvation and judgment. In 1:18 the stress is on his sovereignty
over death and judgment, while in 3:7 the emphasis is on his au-
thority over those entering the kingdom. John compares the histor-
ical situation of Eliakim in relation to Israel with that of Christ in
relation to the church in order to help the readers better understand
the position that Christ now holds as head of the true Israel and
how this affects them. The quotation could be a polemic against the
local synagogue, which claimed that only those worshiping within
their doors could be considered God’s true people and which may
even have excommunicated Christian Jews.192 In this respect, the
Targumic paraphrase of Isa. 22:22 rendered the quotation even
more appropriately to the situation of the church: ‘I will place the
key of the sanctuary and the authority of the house of David in his
hand.” Ethnic Israel, which was claiming to be the divine agent
wielding the power of salvation and judgment, no longer held this
position. Christ’s followers could be assured that the doors to the
true synagogue were open to them, whereas the doors remained
closed to those who rejected Christ.!>” [The New International
Greek Testament Commentary, The Book of Revelation, p. 285]

16“Some find 0 dvoilywv kxai ovdelg KAgiost ... unusual and

plifies the exclusive authority granted to the key holder.
He alone possesses authority to open and close the
door of access to the king. It was added in all likelihood
because of its inclusion in a similar construction in the
Isa. 22:22 text from which this idea is taken.

The strong emphasis on Christ’s authority being
both sacred and dependable very possibility comes out
of the context of Domitian proving himself to not do what
is right by the Philadelphians with his decree against
wine production in the region. This came around the
time of the writing of Revelation, if not just before, and
caused substantial economic hardship on the region.
The Roman emperor had proven himself to be just the
opposite of Christ, the true King of Kings. The believers
should look to Christ for the right kind of leadership in
their lives.

Narratio:

016G gou Ta £pya (v. 8a), | know your actions. Found
in all of the messages (e.g., 2:2, 3,9, 13, 19; 3:1, 8, 15),
the oidd statements affirm Christ's supernatural knowl-
edge of the details of the situation that believers were
facing in Philadelphia. This kind of beyond human un-
derstanding is emphasized in the fourth gospel about
Jesus as well: Jhn. 1:47-48; 2:25; 4:16-19; 6:61, 64;
18:4; 21:17.

The direct object oou 1a £€pya, your deeds, covers
both actions of Christian service and ethical behavior
as well. It is all encompassing in its reference.

idoU 0édwka'” EvWTIOV oou BUpav AVEWYHEVNY,
Av oudeig duvatal kKAeioal autrv (v. 8b), indeed | have
placed before you an open door which no one is able to shut.
The image of an ‘open door’ inside the NT reflects two
distinctly different meanings: 1) opportunity for evange-
lization and 2) entrance into eschatological salvation.®

classify it as a Semitism, but sentences in which finite verbs follow
participles occur elsewhere in Revelation (e.g., see on 1:5; 3:9),
the NT, and classical writings.!'” Here the construction may due
to the fact that the LXX (B) of Isa. 22:22 has finite verbs followed
by periphrastic futures composed of forms of iyt (‘be”) followed
by participles.” [The New International Greek Testament Commen-
tary, The Book of Revelation, p. 285]

17In the LXX, 3186vou is often used as a synonym of ti8évai,
since Heb. 1n1 natan can mean both ‘to give’ and ‘to place, set’
(Thackeray, Grammar, 39; Robertson, Grammar, 95; Black, Ara-
maic Approach, 132-33; id., “Some Greek Words,” 145—46). Ac-
cording to Louw-Nida, § 85.32 (tifnu) and 85.33 (8idwp) belong
to the same semantic subdomain.” [Word Biblical Commentary,
vol. 53a, page 230]

18“There are essentially two possible meanings: (1) opportuni-
ties for effective evangelization (1 Cor 16:9; 2 Cor 2:12; Col 4:3;
see Ramsay, Letters, 404; Charles, 1:87), especially the conversion
of the Jews; see v 9 (Caird, 51); (2) guaranteed access to eschato-
logical salvation (see Luke 13:24), i.e., entrance into the messianic
kingdom, i.e., the New Jerusalem; see Isa 26:2 interpreted escha-

tologically (Beckwith, 480; Bousset [1906] 227; Lohmeyer, 35;
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Clearly as an extension of the oid& oou Ta €pya and
also of 0 €xwv TNV KAgiv Aauid, the second meaning
is the preferred one here.' This is further signaled by
the perfect tense verb dédwka. The door as a symbol
of access to God through Christ is Avewypévnv, open.
Christ has opened up access to God and as the relative
clause nv oudeic duvaTal kKAgioal auTtAiv affirms, abso-
lutely no one can close off this access to Almighty God.
OTlI pIKpav Exelg dUvaPIv Kai £TAPNOAG pou TOV
AOyov Kkai oUk RpvAow TO Ovoud pou (v. 8c), because
you have limited strength and have not denied my name.
This 61 clause provides the basis of the 0i64 cou T&
€pya, | know your actions, core statement.?® The first
Kraft, 81; Lohse, 33; Roloff, 61). The metaphor of the ‘open door’
is found twice in the undisputed letters of Paul (1 Cor 16:9; 2 Cor
2:12) and also occurs in Col 4:3; Acts 14:27 (on the metaphorical
use of 6vpa in early Christian literature, see LPGL, 658). In all
these contexts (except Acts 14:27), it means that opportunities to
proclaim the gospel have been made possible, and for this reason
Louw-Nida (§ 71.9) understand avoiym Bvpav as an idiom mean-
ing ‘to make it possible.’ It is therefore probable that the metaphor
has a fixed meaning among Christians and refers to opportunities
for evangelization (Ramsay, Letters, 404); however, the fact that
missionary activity is never mentioned elsewhere in Revelation
and also that such an emphasis does not fit the context makes this
meaning doubtful. In Acts 14:27 the door is open to the hearers,
not the proclaimers. In Barn. 16:9, a person ‘opens the door’ by
repenting, a usage with a parallel in John 10:7-9, and with an even
closer parallel in Midr. Cant. 5:2. In Isa 45:1, the Lord promises to
‘open doors’ before Cyrus, i.e., to allow him victories in his cam-
paigns of conquest; i.e., he will be able to break down the gates
of besieged cities. There are no parallels in early Jewish literature
outside the NT within the first century or earlier, which suggests
the Hellenistic origin of this figure of speech (Deissmann, Light,
303), though the metaphor is used in various ways in later rabbinic
literature (Str-B 3:484-85). Epictetus frequently uses the phrase 1
Bvpa fivoktor with the meaning ‘I am free to go anywhere’ (e.g.,
1.9.20; 3.8.6), but it can also refer to the ultimate freedom to com-
mit suicide (3.13.14; see 3.22.34).” [Word Biblical Commentary,
vol. 53a, page 237]
9“As a result, he has set before the church an ‘open door’
(3:8). It is unlikely that the expression refers to a missionary op-
portunity (cf. 2 Cor 2:12); Revelation shows little interest in such
matters. More likely is that the expression has to do with access
to God. The same expression is used in 4:1, where John, seeing
an open door in heaven, is caught up (presumably through that
door) into heaven. The other use of ‘door’ in Revelation is in 3:20,
where Jesus refers to a door through which he will enter to eat with
‘any one’ who opens it. The church at Philadelphia has little power;
hence, Jesus himself has opened the door that enables its members
to fellowship with God. Since he has the key of David, no one is
able to shut the door (3:7-8).” [Reading Revelation: A Literary and
Theological Commentary, p. 48]
20This understanding of v 8 means that the introductory 0id¢
oov 1d £pya (‘I know your works’) is intentionally interrupted by
a parenthetical statement (000 ... [‘behold ..."]) and is picked
up again and continued in v 8b with a declarative &tu: ‘I know
your deeds (behold, I have put before you an open door, which
no one can shut), that you have a little power, have kept my word,
and have not denied my name.’ This syntactical analysis (so KJV,
UBS3) is supported by the use of the same introductory clause 0idd

main expression, PIKpav £xeig duvaplv, could imply
minimum spiritual strength, but more likely suggests a
small Christian community in the city, which itself was
not a large city.?' The tendency toward frequent earth-
quakes discouraged much building inside the city.?? Yet
their smallness did not lead to neglect by Christ. He
gave them the open door to salvation.

The second main clause, kai £TpNodg pou 1OV
Aoyov, underscores their faithful adherence to the Word
of Christ. The concept of ‘keeping the Word’ is found
frequently inside the NT, and with some frequency in-
side Revelation as well. Several Greek expressions get

at the idea, and have a Jewish origin.* The essential
oov ta €pya (‘I know your works’) in 3:2, which in 3:15 is directly
followed by a statement of the content of the ‘works’ introduced by
a declarative &1t (‘that’). The same phenomenon is observable in
2:2 and 2:9, though without the dti. Another alternative is to take
the first four words of 3:8 (‘I know your works’) as one sentence
and the remainder of the verse as a second sentence (so RSV). This
would imply that Christ’s giving of ‘an open door’ is the ultimate
basis for the church’s works.” [The New International Greek Tes-
tament Commentary, The Book of Revelation, p. 286]

2“This 6T clause concludes the sentence begun in v 8ab and
provides the reason that the exalted Christ has placed an open door
before the Philadelphian Christians. They have limited strength
and are not able to open such metaphorical doors with their own
resources. This statement suggests that the Christian communi
was relatively small, and indeed we know from the report of
that the population of Philadelphia itself was relatively small since
many chose to live outside the city on farms (12.8.18; 13.4.10).”
[Word Biblical Commentary, vol. 53a, page 237]

22“In Philadelphia, the city near it, not even the walls are safe,
but in a sense are shaken and caused to crack every day. And the
inhabitants are continually attentive to the disturbances in the earth

and plan all structures with a view to their occurrence.” [Strabo,
Geography, 12.8.13]

“After the Lydians come the Mysians; and the city Phila-
delphia, ever subject to earthquakes. Incessantly the walls of the
houses are cracked, different parts of the city being thus affected
at different times. For this reason few people live in the city, and
most of them spend their lives as farmers in the country, since they
have a fertile soil. Yet one may be surprised at the few, that they
are so fond of the place when their dwellings so insecure; and one
might marvel still more at those who founded the city.” [Strabo,
Geography, 13.4.10)]

2“The phrase tnpeiv Tov Adyov, ‘to keep the word,’ is repeated
in v 10, and is found with a plural object in 22:7, 9: tnpeiv 100G
Adyoug (see John 8:51, 52, 55; 14:23, 24; 15:20; 17:6; 1 John 2:5;
cf. Luke 11:28: puAdoocewv tov Adyov tod Beod; 1 Kgdms 15:11). In
1 John 2:3-5, the phrases tnpeiv tag évtoldg and tnpelv TOv Adyov
have the same meaning (Spicq, Lexicographie 1:252). In Hebrew
the term 727 dabar can mean ‘word’ as well as ‘commandment’
(1QS 1:13, where the phrase %X *727 dibré.él means ‘commands
of God’), and the Decalogue is called ‘the ten words’ (see Excur-
sus 12B: The Commandments of God and the Torah). The parallel
phrase tnpeiv tog évtordg, ‘to keep the commandments,” occurs in
Rev 12:17; 14:12 (see Matt 19:17; John 14:15, 21; 15:10; 1 Tim
6:14; 1 John 2:3, 4; 3:22, 24; 5:3). In John and 1 John, the phrases
are therefore used interchangeably, just as they are in Revelation.”
[Word Biblical Commentary, vol. 53a, page 238]
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idea is an affirmation of the obedience of the Philadel-
phian Christians to the commands of Christ.

The third main clause, kai oUk ApvAcW TO Gvoud
Mou, stands in antithetical parallel?* to the previous core
expression, kai £TApPNodg pou 1OV Adyov. Thus Christ
stresses their obedience with a denial of any disobedi-
ence on their part.

Despite its small size this Christian community
stood tall among the seven churches by its strict adher-
ence to the teachings of Christ.?® This compares favor-
ably to some of the other affirmations:

Ephesus (2:2a): oida 1a £pya cou kai TOV KOTTOV Kai
TV Utropoviyv oou, | know your works, your toil and your
patient endurance.

Pergamum (2:13): oida o0 «kaToikelg, 6Tou O
Bpbévog 100 ocaTtavd, kai KpaTeic TO Gvoud pou Kai oUK
APVACW TRV TTOTIV Jou Kai v Toi¢ Auépaic AVTITIAS O HAPTUG
Mou 6 TOoTOC Pou, O¢ ATTeKTAVON TTap’ UiV, 6TTou 6 oaTtavag
KaTolkel. | know where you are living, where Satan’s throne
is. Yet you are holding fast to my name, and you did not deny
your faith in me even in the days of Antipas my witness, my
faithful one, who was killed among you, where Satan lives.

Thyatira (2:19): 0id4 cou Ta £pya Kai TAV aydTmnv Kai
TNV TioTIv Kai TAV Slakoviav kai v UTToPovRV oou, Kai Ta
€pya oou Ta EoxaTa Agiova TV TTPWTWV. | know your works
— your love, faith, service, and patient endurance. | know
that your last works are greater than the first.

idou OI0W €k TAG ouvaywyfig 100 caTtavd TV
AeyOviwv £autoug loudaioug cival, kai oUK gioiv GAA

weudovtal (v. 9a). hote -
The idoU adds thert e
heightened impor- surely

tance to the sub-
sequent statement
(cf. also idoU in wv. e
8b, 9b).% It is very

common to NT us-

age generally, with

this meaning.

What is stressed is the declaration made con-
cerning the Jewish synagogue at Philadelphia. First
comes a denial of authentic Jewishness by these peo-

2Ancient Jewish antithetical parallelism was a literary device
of emphasis on one central point, usually stated in the first strophe.
By immediately following the positive affirmation in the first stro-
phe with a denial of its opposite in the second strophe, the initial
point was re-enforced.

#One intriguing implication comes out of a comparative study
of the seven churches. The two smallest churches of the seven,
Smyrna and Philadelphia, are the only two which do not receive
criticism and have only commendation by Christ. Is there a possi-
ble correlation between church size and levels of spirituality?

{800 d£dmKa EvHTOV cov BOpov Mveyuivny, fiv ovdeig
Sdvvatar kKAgloat ooty (v. 8b)

1600 0100 €K Tf|g ovvaywyhic tod catavd T@V Aeyoviov
£avtovg Tovdaiovg sivar, koi ok giciv GAAY yevdovTat. (v. 9a)

1600 ToMom aVTOVG tva HEOVGLY KOl TPOGKLVIGOVGLY EVATILOV
TAV TOODY GOV Kol YVOSV 0Tl €YD Mydnnod ce. (v. 9b)

aicirrly

ple. Christ labels them as non-Jews! This is virtually
the same accusation leveled against the synagogue in
Smyrna (2:9):

010G gou TAV BATYIV kai THV TITwyEiav, GAAG TTAOUGI0G
sT_, kai v BAacenuiav ék Twv Asyoviwy loudaioug
gival €autous Kai oUK gigiv AAAa ouvaywyr) ToU
oarava.

I know your affliction and your poverty, even though
you are rich. I know the slander on the part of those
who say that they are Jews and are not, but are a
synagogue of Satan.

Perhaps the small size of both towns created much
greater interaction between the Christians and the
Jews which led to hostility from the synagogue. The
Jewish origins of Christianity, as well as some local
Jews having converted to Christianity, caused the be-
lievers to be perceived as a real threat to the syna-
gogue communities.

The Greek construction here in v. 9a is a bit puz-
zling to modern language translators, because it be-
gins an idea but doesn’t complete it.2” The completed
sentence in 9b finishes the idea introduced in 9a.8
What comes initially in v. 9a is an identification of who
is meant by auTtoug, them, in v. 9b.

Who is Christ referring to then? First they come ¢k
TAG ouvaywyig To0 oaravd, from the synagogue of Satan.
Although claiming to be the true followers of the God of
Abraham, in reality they are serving Satan rather than
God. Very likely this implies persecution of Christians
in the city.?® Second, TV AeydvTwv £auTtoug loudaioug

2741800 010M £k Thig cLvaywYTc ToD catavd TAV Aeydviwv
€avtovg Tovdaiovg gival, kai ovk giciv AAAL yebdovral, ‘Behold,
I will cause those of the synagogue of Satan who call themselves
Jews (but are not; they are lying)—.” This statement, with the ex-
ception of the last word, is verbally identical with the statement
made in 2:9 (see Comment there). This is not a complete sentence
since d10® has the partitive genitive as an object but lacks an in-
finitive. In this use of didovor with the meaning ‘to cause,’ the re-
sult of the action of the verb would normally be indicated by an
accusative (here the partitive genitive is equivalent to the accusa-
tive avtovg) and an infinitive (or, in the style of Revelation, a iva
clause). In the next clause, the author resumes the thought begun in
v 9a by switching to a verb with nearly the same meaning, Tomjcm,
‘to cause’ (Louw-Nida, § 13.9, mistakenly separate the causal
meaning of mwotelv from the causal meaning of 6166vat, Louw-Nida,
§ 90.51), and then provides a more explicit object than that found
in v 9a, avtovg, ‘them,” followed by a tva clause, which indicates
the result of the action. This is an instance of a participle followed
not by two more participles, as one might expect, but by two finite
verbs; here etvon in ordinary Greek would be expressed through
the present participle dvimv, while yevdovtar would be written as
yevdopevov. For other examples of this Semitic syntactical phe-
nomenon see 1:5-6, 17-18;2:2, 9, 20, 23; 7:14; 12:2; 13:11; 14:2—
3; 15:2-3; 20:4 (Schmid, Studien 2:242—-43; Mussies, Morphology,
326-28).” [Word Biblical Commentary, vol. 53a, page 238]

BThe verbs 18® (v. 9a) and novjow (v. 9b) are interchange-
able in meaning, both here and elsewhere in ancient Greek usage.

#In the second century, Ignatius in his Letter to the é’hilaczigli
age



gival, they are calling themselves Jews. Even though eth-
nic Jews, Christ does not accept this as the basis for
authentic Jewishness, as His subsequent words make
clear: kai ouk gigiv GAAG weudovTal, and they are not but
are lying. Interestingly, the Jewish Talmud some time
later comes close to making the same statement about
Jews in this region.®® Because they do not believe in
Christ, they are proclaimed here non-Jews by the Lord.
One’s Jewishness is a spiritual issue and not an ethnic
issue from Christ’s point of view.

idou  Toow  autoug  iva  figouaiv  Kai
TIPOCKUVAOOUGIV £VWTTIOV TV TTOOWY 00U Kai yv@aoIv
Om éyw Aydamnod o (v. 9¢). This sentence completes
what was introduced in v. 9b. It has an intense ironical
force to it against the backdrop of Jewish apocalyptic
expectation. In that tradition Jews expected the Gentile
world to grovel at the feet of the Jews with the coming
of the expected Messiah. This was based on texts such
as Isa. 60:14 and 49:23. But Christ here proclaims that
these Jews will have to grovel at the feet of a largely
Gentile Christian community in humiliated acknowledg-
ment that the believing community represent the true
people of God, rather than them.® It is the believing

phians (6.1-6) alludes to Jewish persecution of Christians:

“But if anyone expounds Judaism to you, do not listen to him.
For it is better to hear about Christianity from a man who is cir-
cumcised than about Judaism from one who is not. But if either of
them fail to speak about Jesus Christ, I look on them as tombstones
and graves of the dead, upon which only the names of men are
inscribed. (2) Flee, therefore, the evil tricks and traps of the ruler
of this age, lest you be worn out by his schemes and grow weak in
love. Instead gather together, all of you, with an undivided heart.
(3) Now I give thanks to my God that I have a clear conscience in
my dealings with you, and that no one can boast, either privately
or publicly, that I was a burden to anyone in any respect, small
or great. Moreover, I pray that all those to whom I spoke will not
cause what I said to become a witness against them.”

3%“The economic prosperity of the Jews of this region (see be-
low) suggests that they may have compromised their Judaism to
some degree by accommodating to the religious practices of the
trade guilds and even imperial religion, which itself had become
mixed with local pagan worship (in this respect see further on 2:9).
The Talmud (b. Shabbat 147b) asserts that ‘the wines and the baths
of Phrygia have separated the ten tribes from Israel,” which comes
close to the pronouncement here that the ‘Jews’ in Philadelphia are
‘not’ true Jews but liars.?°?” [The New International Greek Testa-
ment Commentary, The Book of Revelation, p. 287]

34800 momow  avTovg tva fEovowv Kol TPOKLVIAGOVGY
gvomov v 1oddv cov ‘behold, I will force them to come and
grovel at your feet.” This is an allusion to Isa 60:14, ‘all who de-
spised you shall bow down at your feet,” and perhaps also to Isa
49:23, ‘They shall bow down before you and lick the dust of your
feet’ (see Fekkes, Isaiah, 133-35). This same motif occurs in IQM
19:6 with a doublet in 12:14-15 (tr. Garcia Martinez, Dead Sea
Scrolls, 115): ‘“Their kings shall wait on you, [all your oppressors]
lie prone before you, and they shall lick the dust of your feet].” The
ironical use of this motif is clear: in all these passages the Gentiles
are expected to grovel before Israel, while in Rev 3:9 it is the Jews
who are expected to grovel before the feet of this (largely gentile)

community who stands as the object of Christ’s love:
0Tl éyw NyATTNOd OF.

Dispositio:

Ol €TipNnoag TOV Adyov TAg UTTopoVvig pou (v. 10a),
Because you have kept my word to endure. This causal
clause sets up the basis of the promise expressed in
the main clause below. The pre-field position of the de-
pendent clause is unusual for ancient Greek.3? What is
described here is largely repeating £€1ipnodg pou TOV
AOyov kai oUK ApvACW TO OVOoUd Jou, you have kept my
Word and have not denied My name (v. 8b).*®* The addi-
tional modifier of Tfi¢ UTTOOVAG, to endure, emphasizes
consistency, and probably in the face of persecution
from the synagogue community. The Philadelphian be-
lievers have remained steadfast in their commitment to
Christ in the face of opposition, and Christ commends
them for this. In fact it become the basis for His promise
to them.

KAyw o€ TNpAow £k TAG wpag 1ol TTeipacuold TAg
MeAAoUoNnG EpxeaBail €Tl TAG oikoupévng OANG TTeipdoal
TOUG KaTolkoUvTag €1 TAG yig (v. 10b), and | will keep
you from the hour that is going to come upon all the inhabit-
ed world in order to test those dwelling upon the earth. The
precise meaning of this statement depends on careful
understanding of at least three component elements.

1) kayw o€ TNPAOW é€K..., and | will keep you
from.... Note first the play on the verb Tnpéw. It is used
twice but with separate meanings: £€Tipnoag (you have
obeyed)... TnpRcw (I will keep). Such is not unusual in

Christian community.” [ Word Biblical Commentary, vol. 53a, page
239]

32“The 6t clause that begins this sentence is in an unusual po-
sition, since in the vast majority of instances dependent clauses fol-
low the main clause (other examples of 61t clauses in the pre-posi-
tion are found in Rev 3:16; 18:7; see Turner, Syntax, 345).” [Word
Biblical Commentary, vol. 53a, page 231]

33“The phrase 1OV AOyov Tiig Dmopoviig pov is problematic.
Though the position of pov after tjc Vmopovijg might suggest that
it modifies only that substantive (Buttmann, Grammar, 155), it is
more probable that pov should be taken with the idea expressed
by the entire noun cluster (e.g., Heb 1:3; Col 1:13; Winer, Gram-
mar, 297); see Rev 13:3: 1] minyn| tod Bavdtov avtod, ‘his mortal
wound.’ This is made virtually certain by v 8, where 0 A0yd¢ pov,
“my word,” is identical with the phrase 6 Adyog ti|g bmopviig pov in
this verse. If the substantive in the gen. is construed as an obj gen.,
then the phrase can be rendered “my word [i.e., ‘command’] con-
cerning endurance” (this understanding is reflected in the transla-
tion above). Charles takes pov with tfjg Omopovijg and understands
the entire clause totov Adyov tiig Vmopovi|g pov mean ‘the Gospel
of the endurance practised by Christ’ (1:89). The rsv and nrsv take
pov with the entire noun cluster: ‘my word of patient endurance.’
The reb and niv also take pov with the entire noun cluster but un-
derstand tfj¢ bmopoviic as an obj gen.; reb: ‘my command to stand
firm’ (see neb: ‘you have kept my command and stood fast’); niv:
‘my command to endure patiently’.” [Word Biblical Commentary,

vol. 53a, page 232] Page 238
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ancient Greek, and is found often in Revelation.** The
believers keep Christ's word in the sense of obey it,
while Christ keeps the believers in the sense of pre-
serving them through a time of trouble. The signal of a
shift in meaning comes with the impersonal object 10v
Aoéyov (the word) first and then the personal object o¢
(you). Keeping commands means obeying commands;
keeping persons means preserving them in times of
trouble.

The second use here, however, is Tnprow £k, | will
keep from. Only one other such use is found in the NT,
and it is in John 17:15, oUk ¢pwT® iva Gpng alToug €K
100 KOOPOU, AAN’ iva TnpAONG auToug €k ToU TTovnpPod,
| am not asking you to take them out of the world, but | ask
you to protect them from the evil one. The general sense
is to preserve them from the harmful consequences of
what lies ahead, rather than to separate them out so as
to not have to go through this time of testing.

2) €k 1TAG WPAG..., from the hour (of testing).... What
is the ‘hour’? The concept existed in ancient apocalyp-
tic Judaism as “a period of great distress and suffering
that early Judaism (Dan 12:1; T. Mos. 8:1; Jub. 23:11-21; 2
Apoc. Bar. 27:1-15; see Volz, Eschatologie, 147-63). . . ex-
pected would immediately precede the eschatological
victory of God.”® Early Christianity picked up this idea
and modified it somewhat as reflected in Mt. 24:15-31;
Mk. 13:7-10; Rev. 7:14. Another designation for this is
“the woes of the Messiah” as indicated in Hos. 13:13;
Isa. 26:16-19; Mic. 4:9-10; Hag. 2:6; Mk. 13:8; Mt. 24:8.

But if Tiig Wpag 100 Teipacpod refers to the tribula-
tion (BAiyig) referenced in Rev. 6 - 19 (6:2-17; 8:6-9:21;
12:13-17; 13:7; 16:1-21; 17:6), then Christians will ex-
perience the sufferings with Christ ‘preserving them
through it’ rather than exempting them from suffering it.

By definition 1ii¢ wpag 100 TTeipacuol refers to
every event of suffering that believers undergo until the
coming of Christ.

3) 100 meipacpol TAG peAAouong EpxeaBal i
TAG oikoupévng OAnG Trelpdoal ToUg KaTolkoOvTag £TTi
TAG YAg, of testing that is going to come upon the entire
world in order to test those who dwell upon the earth. The
participle phrase modifier of 100 Treipacuol sets up
some tension here. By NT definition, reipacpudg refers
to an event posing a test of one’s faith commitment to
Christ.*® How such a test can be applied to the unbeliev-

3#“The two uses of the verb tnpeiv in vv 10a and 10b are exam-
ples of paronomasia, in which each usage has a different meaning;
mpeiv in v 10a means ‘obey’ (Louw-Nida, § 36.19), while in v 10b
it means ‘keep, preserve, cause to continue’ (Louw-Nida, § 13.32);
for other examples of paronomasia in Revelation, see 2:2[2x], 22;
11:18; 14:8; 18:6[3x]. 20, 21; 22:18, 19; cf. BDF §488.1; Turner,
Syntax, 148.” [Word Biblical Commentary, vol. 53a, page 232]

3Word Biblical Commentary, vol. 53a, page 240.

3], Mewpdlw and éxmepdlom occur 38 and 4 times respec-
tively in the NT, nepacpodc 21 times. The distribution varies: The
terms do not occur in Romans, Ephesians, Philippians, Colossians,

ing world, rather than just to Christians, is not spelled
out by John here.®” Explaining this tension becomes
then a matter of pure speculation with no established
biblical framework to guide the conclusions.

Additional noting needs to be made. The noun
TeIpacpog only occurs here (3:10) in Revelation and
the verb is found only in 2:2, 10; 3:10. The concept
of testing is -- for Revelation -- limited to chapters two
and three, and interestingly confined to the churches
at Smyrna and Philadelphia.® Further, such testing for

2 Thessalonians, 2 Timothy, Titus, Philemon, 1-3 John, or Jude,
and hardly at all in John; they occur most frequently in the Syn-
optics, Acts, 1 Corinthians 10, Hebrews 2—4, James 1, Revelation
2-3.

“2. The fundamental meaning of the stem mepa- corresponds
to a large extent to that of English test and try and Heb. nsh (G.
Gerleman, THAT II, 69-71): put to some sort of test. This testing is
accompanied by burdening, risk, uncertainty, and even danger and
mistrust. Depending on the intention at hand, the test can be, posi-
tively, a test in which one proves oneself or, negatively, an entice-
ment to failure. Since persons are virtually the only object of such
testing in the NT, trust, faithfulness, and obedience usually play a
role as well. Exneipdlo, on the other hand, means challenge, and
is always in the NT directed toward God or Christ. The spectrum of
meaning of newpalo is wider: 1) examine with sincere intentions;
2) test critically with less than serious intentions; 3) threaten, bur-
den, tempt; 4) mislead, seduce; 5) challenge, doubt, mistrust; 6)
arrange for or plan something. The nuances can, of course, overlap.

“ITepacpog, rare in secular Greek, exhibits less extensive
variations in meaning. It largely refers to some burden or threat by
humans or other powers (affliction, persecution, snares, etc.), i.c.,
an expressly human experience (only in Heb 3:8 possibly God).
Objectively the melpacpdg (only 4 occurrences are pl.) is some
danger threatening to cause a person to depart from the correct
path. Subjectively this threat is perceived in part as the occasion for
worry (God’s help is necessary, petition for protection), and in part
as a stimulus (opportunity for proving oneself).”

[The Exegetical Dictionary of the New Testament, S.V.,
TEPOOHOG, 0D, O]

37“This verse has been a crux for the modern argument be-
tween the Pretribulation and Posttribulation views on when
Christ will return (see Gundry, Tribulation, and the responses by
Townsend, BSac 137 [1980] 252—66; Edgar, GTJ 3 [1982] 19-49;
and Winfrey, GTJ 3 [1982] 3—18). Unfortunately, both sides of the
debate have ignored the fact that the promise made here pertains to
Philadelphian Christians only and cannot be generalized to include
Christians in the other churches of Asia, much less all Christians in
all places and times. Furthermore, to be ‘preserved from the hour
of tribulation” means not that they will be physically absent but
rather that they will not be touched by that which touches others.”
[Word Biblical Commentary, vol. 53a, page 240.]

¥Rev. 2:2. 0160, T8 Y0, GOV KO1 TOV KOOV Kai THV VTOUOVIY
cov kai OtL oV dUvn Pactdcol KOKOVG, Kal Emeipacas Todg
Jéyovtag £avTods AmoeTeAovg Kol OVK EiGlv Kol £DpeC oTOVG
WELOETS,

I know your works, your toil and your patient endurance. I
know that you cannot tolerate evildoers; you have tested those who
claim to be apostles but are not, and have found them to be false.

Rev. 2:10. pundev @ofod a6 péAdelg maoyewv. idov péALEL

BarAewv 0 draforog EE VU@V gig pvAaxnV iva meipaclijte Kai é{;sre
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the believers at Smyrna (2:10) is linked to & péAAeig
TIAoXEIV (What you are going to suffer) and BATWIV AuepiV
Oéka (ten days of affliction), which the believers were
going to experience. Here in Philadelphia the promise
of Christ in og Tnpricw £k TAg Wpag 100 TTeIpacuol is
to preserve the believers from the harmful impact of
the testing. This clearly signals that for the unbeliev-
ing world, they would experience the negative conse-
quences of this testing.

But clearly with this language Christ is speaking
of two experiences of suffering and testing exclusively
for those at Smyrna and Philadelphia. The extensive
experience defined by ék Tii¢ Wpag To0 Treipacpol TAg
peAAoUong EpxeoBal £ TG oikoupévng OANG TTEIpdoal
TOUG KaTtolkolvTag €T TAG YAg, from the hour of testing
that is going to come upon all inhabitants in order to test
those dwelling upon the earth, links this experience to that
of the Philadelphian believers in their day. Whether this
implies the eschatological tribulation (cf. 7:14) or not
remains very doubtful.

What is specifically meant by toug katoikolGvtag
¢t TAG YAG, those dwelling on the earth, along with Tfig
oikoupévng OAng, all the inhabited world, must be un-
derstood within the framework of first century Jewish
and Christian thinking. Commonly inside Revelation
the reference is to the unbelieving world as persecu-
tors of Christians (cf. 6:10; 8:13; 11:10 [2x]; 13:8, 14
[2x]: 17:8)%° W God is al 0 is t .
OAtyy quepdv déxa. yivou motdg dypt Bavatov, kol SOGw 6ot TOV
otépavov Thig (ofg.

Do not fear what you are about to suffer. Beware, the devil is
about to throw some of you into prison so that you may be tested,
and for ten days you will have affliction. Be faithful until death,
and I will give you the crown of life.

Rev. 3:10. 611 érajpnoag Tov Adyov Tijs Dmouovijg pov, Koy
o€ TNPNO® €K TS dpag tod wepacuod tig perlovong Epyecbot
£mi THiG oikovpéVN G OANG TEIpdoal TODS KaTotkodvTag EML THG YTiG.

Because you have kept my word of patient endurance, 1 will
keep you from the hour of trial that is coming on the whole world
to test the inhabitants of the earth.

Note: one should give close attention to what is described at
Ephesus over against that at Smyrna and Philadelphia. The Ephe-
sian believers did the testing of some within the Christian commu-
nity (active voice form of the verb), while the passive voice verb
(to be put to a test) concept is applied to Smyrna and Philadelphia.
They were objects of testing.

3%“The phrase ol katowodvteg €mi i viig, ‘those who dwell
on the earth,’ is a favorite of the author’s and occurs eight more
times in Revelation (6:10; 8:13; 11:10[2x]; 13:8, 14[2x]; 17:8)
and three additional times with varied phraseology (13:12; 14:6;
17:2), always in the negative sense of non-Christian persecutors of
Christians. The phrase ‘inhabitants of the earth’ (y X7 2w yoseb
haares or YR WY yosbé ha.ares) occurs with some frequency
in the OT, though in the Pentateuch it usually means ‘native Pales-
tinians’ (Lam 4:12; Isa 24:6, 17; 26:9, 18, 21; Jer 1:14; 25:29, 30;
38:11; Ezek 7:7; Dan 4:35[2x]; Zeph 1:18). The phrase also occurs
frequently in early Jewish literature reflecting an awareness of the
nations of the world, often in a universalistic eschatology in ear-
ly Jewish apocalyptic, where it also has a predominantly negative

TOUG KaTolkoOvTag €T TAG YAG, to test those dwelling on
the earth, in the sense of afflicting them with some kind
of undefined temporal judgment. Given the historical
backdrop of the region around Philadelphia toward
hugely destructive earthquakes happening very fre-
quently, one doesn’t have to imagine much in order to
sense what Christ may well be saying here. Those per-
secutors of the Philadelphian believers will bear the full
brunt of divine punishment for their treatment of God’s
people. This will ‘push the envelope’ of these pagans
to the very limit. The exempting of believers from these
devastating consequences will draw a line clearly be-
tween those who are God’s people and those who are
not. This is Christ’'s promise to the believers at Phila-
delphia.*°

Epxoual Taxu (v. 11a). Viewed in its context, this
promise of coming quickly should be taken to mean that
Christ will very soon impose this devastating punish-
ment upon the persecutors of believers at Philadelphia.
One should note that the immanent coming of Christ is
limited to Revelation chapters one through three and
chapter twenty-two: 2:5, 16; 22:7, 12, 20. The predic-
tion of His coming, €pxopai, without the qualifier Taxu,
shows up in 1:7; 2:25; 16:15; 22:20. Additional to His
coming signaling the launching of divine judgments on
unbelievers is the fact that this coming will be an en-
couragement to believers to hang fast to their Christian
commitment in the face of persecution.*'

KpdTel O EXeIG, iva undeig AdBn 1OV oTéPavov cou
(v. 11b), hold fast to what you have, so that no one may

connotation (1 Enoch 37:2, 5; 40:6, 7; 48:5; 53:1; 54:6; 55:1, 2;
60:5; 62:1; 65:6, 10, 12; 66:1; 67:7, 8; 70:1; 4 Ezra 3:12, 34, 35;
4:21, 39; 5:1, 6; 6:18, 24, 26; 7:72, 74; 10:59; 11:5, 32, 34; 12:24;
13:29, 30; 2 Apoc. Bar. 25:1; 48:32, 40; 54:1; 55:2; 70:2, 10; T.
Abr. [Rec. A] 3:12; [Rec. B] 6:6; Ps.-Philo, Bib. Ant. 3.3, 9, 12;
4.16; CDa 10:9).” [Word Biblical Commentary, vol. 53a, page 240]

40“Tt is unlikely that Rev. 3:10 is referring to a protection of
believers’ physical lives, since the preceding letters have focused
only on spiritual perseverance, even at the cost of one’s physical
life (e.g., 2:8-11; 2:13). If 3:10 is referring to a promise of physical
preservation before the final resurrection, then it is the only text in
the whole book that does so.” [The New International Greek Testa-
ment Commentary, The Book of Revelation, p. 291]

““Consequently, the ‘coming’ referred to in this verse is the
increased presence of Christ that will protect these believers when
they pass through tribulation, as has just been mentioned in v
10.225 Therefore, the promise of v 10 is not that they will escape
the coming trial, but that they will be able to endure through it
because of his sustaining power.226 Such endurance will indicate
that they have not been prevented from successfully completing
their pilgrimage of salvation. The forces of evil have not succeeded
in ‘taking their crown’ (see 2 Esdr. 2:43—47 [cf. on 3:5 above]).
Reference to believers receiving a crown may develop further the
Isa. 22:22 context, where God promises to take away evil Shebna’s
crown and give it to faithful Eliakim (Isa. 22:17, 21).” [The New
International Greek Testament Commentary, The Book of Revela-
tion, p. 291]
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take your crown. Literally, the command is to continue
holding fast, with 0 €xeig referencing £€mpnodg pou
TOV AdyoV Kai oUK ApVACW TO 6voud pou (and you have
kept my word and have not denied my name, 3:8c) and
£Tpnoag Tov Adyov Tig UTTOMOVAG Pou (you have kept
my word to endure, 3:10a). Most likely the idea of a crown
here originates from the Isa. 22:22 image where in vv.
17 and 21 God indicates His intention to take evil Sheb-
na’s crown and give it to Eliakim as acknowledgment
of Eliakim’s faithful service to the king.*? The ancient
non-religious meaning of having a crown removed is
that of being disqualified from participating in a contest.
With the strong repeated emphasis on consistency of
faith commitment to Christ as the center piece of au-
thentic Christianity, the meaning of the image is clear.
Remain faithful to the end as a demonstration of the
genuineness of your faith commitment. Anything less
disqualifies you from the ‘contest’ of salvation.

C. Promise and Admonition, vv. 12-13

12 'O vik@v ToIow alTov oTiAov v T va® 1ol
Be00 pou Kai EEw ou W £EEABN £T1 kai ypdyw £TT° AUTOV
10 6vopa To0 Bgol pou Kai 1O dvoua TS TTOAEwWS ToU
Be00 pou, Tig Kaviic lepoucalnu i kaTaBaivoucsa £k
100 oUpavol atro 1ol B0l pou, Kai T0 GVoud hou TO
kavov. 13 'O Exwv o0¢ AkouadTw Ti TO TIVETua Aéyel
TOIG €KKANTIQIG.

12 If you conquer, | will make you a pillar in the tem-
ple of my God; you will never go out of it. | will write
on you the name of my God, and the name of the city
of my God, the new Jerusalem that comes down from
my God out of heaven, and my own new name. 13 Let
anyone who has an ear listen to what the Spirit is say-
ing to the churches.

What comes last in the message are the two stan-
dard forms of victory and hearing. The sequencing of
these two elements varies,*® but both are uniformly in-
cluded in all seven messages.

Victory Promise:

'O vik@V TToIow auTov aTdAov v 1@ va® To0 B0l
MoU Kai EEw oU un €E€ABN €T (v. 12a). As has been
the case consistently the prerequisite for the promise
is stated in the participle ‘O vik@v: 2:11; 2:26 (+ kai O
TNPpWv); 3:5; 3:12; 3:21; (alternatively T@ vik@vTi in 2:7;
2:17). Uniformly the participle stands as antecedent
to aut® / auTov functioning as the object of the future

“sa. 22:21. koi €vé0o® OOTOV TV OTOAV GOV Kai TOV
OTEPAVOY 60V dDG® aDTG Kol TO KPATOG Kol TV 01IKOVOUioy Gov
dmoo &ig T0g Xelpag avTod, Kol E6TOL MG TATNP TOIG EVOIKODGLV £V
Iepovoainu kai Toig Evowkodoty €v lovda.

21 and will clothe him with your robe and bind your sash on
him. I will commit your authority to his hand, and he shall be a
father to the inhabitants of Jerusalem and to the house of Judah.

$Hear command followed by victory promise: Ephesus (2:7);
Smyrna (2:11); Pergamon (2:17).

Victory promise followed by hear command: Thyatira (2:26-
29); Sardis (3:5-6); Philadelphia (3:12-13); Laodicea (3:21-22).

tense verb specifying the promise made by Christ. This
grammar construction heightens the importance of the
required condition for the blessing. The idea of over-
coming, VIKv, sums up the core emphasis upon faith-
ful commitment to Christ as the essence of genuine
faith surrender to Christ in conversion. Thus not what
we say with our mouth, but what we do with our life is
the unquestionable signal of true faith or not.

The victory promise to the overcomer here con-
sists of four declarations. These should not be taken
as four separate promises. Rather they reflect four per-
spectives on the one promise of eternal life.*

The first declaration is TToIjow auTov oAV v TR
va® 100 B0l pou Kai E§w ou pry €EEABN £T1, | will make
him a pillar in the temple of My God and he will never ever
depart from it. A oTONOG was a pillar in some building
that was a permanent part of the structure. The prom-
ise to the Philadelphians is that they will be incorpo-
rated into a permanent part of God’s eternal temple in
Heaven.*s Consequently, no earthquake, like those that

4““As in 2:17, the four elements of the promise are not to be
interpreted as four distinct promises but as different aspects of the
same promise concerning end-time fellowship and identification
with Christ. That is, never denying Christ’s ‘name’ now (3:8; cf.
v 10) and persevering through tribulation (vv 10-11) are the basis
for inheriting the reward of everlasting identification with Christ’s
“new name” after death.” [The New International Greek Testament
Commentary, The Book of Revelation, p. 292]

4“For the emphasis on the ‘pillars’ in a description of the es-
chatological Jerusalem, see 1 Enoch 90:28-29, where the phras-
es ‘old house’ and ‘new house’ symbolize the earthly and the es-
chatological Jerusalem, respectively, which includes the temple
though it is not specifically mentioned (Black, Enoch, 278). The
term otdlot, ‘pillars,” is used by Paul as a metaphor for leaders
in the Jerusalem church (Gal 2:9), and Peter and Paul are referred
to as otdAot, ‘pillars,” in 1 Clem 5:2 (cf. Ep. Lugd 1.6, 17); in
1 Tim 3:15, the church is described as otdAog kai Edpaimpa Tiig
aAnOeiog, ‘the pillar and foundation of the truth.” The metaphor of
an individual as a pillar, i.e., a person of central importance for a
particular community, is found often in the Greco Roman world
(Euripides Iph. Taur. 57; Pindar Olymp. 2.81-82; Lycophron Alex.
281; Vita Aesopi G 106 [B. E. Perry, Aesopica: Studies in Text
History of Life and Fables of Aesop: Vol. 1. Greek and Latin Texts
[Urbana: University of Illinois, 1952] 1:68]). This notion also ap-
pears in Philo; cf. Quaest. in Ex. 1.21 (tr. LCL; this sentence sur-
vives in a Greek fragment as well as in an Armenian translation):
‘For good men are the pillars of whole communities [kiovég €otiv
dMuov 6Awv], and they support cities and city-governments as if
they were great houses’ (cf. Philo De Abr. 124). The metaphor of
the temple is occasionally used in early Christian literature for the
church (1 Cor 3:16-17; 2 Cor 6:16; Eph 2:19-22; 1 Pet 2:4-10).
Nevertheless, despite the claim of U. Wilckens (TDNT 7:734-35),
there is no apparent connection between the reference in Gal 2:9
and the notion of the church as a spiritual temple (Betz, Galatians,
99 n. 404). ‘Pillar’ is used in a metaphorical sense in Prov 9:1,
though the imagery is probably drawn not from temple architecture
but from that of a banqueting hall; the “house” of wisdom is the
world, and the ‘pillars’ are the ‘pillars of heaven’ (see Job 26:11).

Here in v 12, the phrase &v 1® va®, ‘in the temple,” excludes anX
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shook and sometimes destroyed the pagan temples in
Philadelphia, would ever force anyone to abandon this
heavenly temple. This temple is eternal and a perfect
refuge from the sinfulness of this world.

Kal ypdyw &1 auTov 10 Ovopa 100 Bgol pou (v.
12b). Adding further security to the overcomer is the
pledge by Christ to write God’s name across the fore-
head of the believer. This metaphor affirms divine own-
ership by God as well as dedication of the individual to
God.*® The believer belongs exclusively to God so that
no one, namely the Devil, can make any claim to this
person.

Kai 10 Ovopa TAG TTOAewg To0 B0l pou, TAG Kalvig
‘lepoucaAnu?’ ) katapaivouaa ék To0 oupavold atrd 1ol
B0l pou (v. 12c). Against the Hellenistic background
of citizenship in a particular city as the key determinor
of value and identity in the ancient world, Christ prom-
ises a citizenship “id” in the most important city of them
all, the Heavenly Jerusalem. The Heavenly Jerusalem
is mentioned only three times in Revelation: 3:12; 21:2,
10, with the adjective ‘new’ (kaiviig) found only in 3:12
and 21:2. This eternal city belongs to God who stands
as its head and ruler. The image of a city moving down-
ward, | kataaivouca ék 100 oupavol &1md 100 Beol
Mou, signals the extension of God’s presence to include
these overcomers at Philadelphia into the eternal di-
vine presence.

Kai 70 Ovoud pou 1O Kaivov (v. 12d). This fourth

allusion to the external freestanding pillars of the Solomonic tem-
ple, Jachin and Boaz (1 Kgs 7:15-21; 2 Chr 3:15-15; Josephus
Ant. 8.77-78), or to pillars in the peristyle of other ancient temples.
Yet there is evidence of freestanding pillars within ancient temples,
such as the pair of pillars, one of gold and the other of emerald,
that Herodotus saw in the temple of Melkart-Herakles (Herodotus
2.44).” [Word Biblical Commentary, vol. 53a, page 242]

4“This is perhaps an allusion to Exod 28:36-38, where in-
structions are given for writing the inscription ‘Holy to the Lord’
on a gold plate to be mounted on the front of Aaron’s high priestly
headdress, on his forehead. In Philo, Mos. 2.114-15 reflects the
apparently traditional idea (not supported by the Hebrew Bible
or the LXX) that the Tetragrammaton mi> YHWH was inscribed
on this gold plate (the same idea is foundin Jos. J. W. 5.235; Ant.
3.178; Ep. Arist. 98; Origen Frag. in Ps. 2.2). However, in De Abr.
103, Philo gets it right, observing that the gold plate has dyiocpa
kupim, ‘holy to the Lord,” inscribed on it. Isa 43:7 refers to ‘ev-
eryone who is called by my name.” According to b. B. Bat. 75b:
“Three are called by the name of the Holy One blessed be He, and
they are the following: the righteous, the Messiah, and Jerusalem’
(Str-B 3:795-96). It is significant that the motifs of the inscription
of a divine name and a pillar in the sanctuary are combined in
PGM VIII.40-41: “Your true name is inscribed on the sacred pillar
[t1} iep@ otAn] in the innermost sanctuary at Hermopolis’.” [ Word
Biblical Commentary, vol. 53a, page 243]

“TWe beginnoticing again some of the ‘crazy’ Greek of John with
the modifying participle phrase 1| kotafaivovca €k T00 0dpavod
amo tod Beod pov set up in the nominative case 1 katafaivovca
rather than the required genitive case Tfi¢ katafotvovctic... in order
to properly link it back to tijg kouvi|g Tepovcoinp.

promise is of a third name written on the overcomer’s
forehead: that of Christ Himself. But Christ's name now
is a new name. This emphasis on a new name being
given stands against the backdrop of the city of Phil-
adelphia being renamed twice, with the second time
coming just a decade or so before the writing of Reve-
lation.*8

What that new name will be is not spelled out. And
ultimately it is irrelevant. What matters is that it is the
identifying name given to the overcomer by Christ Him-
self and identifies the overcomer as belonging exclu-
sively to the Lord.

Thus the overcomer on that eschatological day
will be given three new names: of God, of the city Je-
rusalem, and of Christ. And yet all three are but one
name signifying that he belongs completely to the eter-
nal God and will spend eternity with his God.

Hearing Admonition:

'O Exwv oU¢ dkouodtw Ti 1O Tvelpa Aéyel Taig
¢kkAnaiaig (v. 13). The climax of the message is thus
reached with the command to pay attention to this mes-
sage. The assumption is that both the reader and the
hearer of this message have enough sense to under-
stand the ideas of the message. But just recognizing
the content of the message is not enough. Ultimately
more important is how that message applies. And pro-
viding this understanding is the work of the Holy Spirit.

But the Spirit provides applicational understanding
not just to the overcomer in Philadelphia. His work is to
make this message relevant to all seven churches, and

%“The bestowal of a ‘new name’ (mentioned in 2:17) in biblical
tradition ordinarily means a change of status or function for a city
or nation (Isa 1:26; Isa 60:14; 65:15; Jer 3:17; 23:6; 33:16; Ezek
48:35; Zech 8:3) or a change in the character, conduct, or status
of an individual (Gen 17:5, 17; 32:27-28; 41:45; Dan 1:7; Mark
3:17; John 1:42). Speaking of the future glory of restored Israel,
Isa 62:2 reads ‘you shall be called by a new name [LXX 10 dvopa
G0V Td kavov, which the mouth of the Lord will give,” while 65:15
speaks of the righteous: ‘but his servants he will call by a different
name [LXX &vopa kawov].” In early Christianity, the ‘new name’
of Isa 62:2; 65:15 was thought to be the name ‘Christian’ (Cyprian
Ad Quirinum 1.22; Eusebius Demonstr. evang. 2.3.80; Hist. Eccl.
1.4.34; Ignatius Magn. 10 [longer version; Lightfoot, Apostolic
Fathers 2/3, 175]; see Ignatius Magn. 10:1; Clement Alex. Paed.
1.5; Apost. Const. 3.15). In T Levi 8:14 (in what is very probably
an interpolation, though probably not of Christian origin; see Ul-
richsen, Grundschrifi, 194-95), it is said of the offspring of Levi,
‘he will be called with a new name [évopa kawvdv].” Ramsay sug-
gested that the theme of the new name would have been meaning-
ful to the Philadelphian Christians since the name of their city had
been renamed twice. The first new name was ‘Neokaisareia’ (after
Tiberius or Germanicus), given to the city after the earthquake of
a.d. 17, while the second, ‘Flavia,’ the family name of the emperor
Vespasian, was given during his reign, i.e., a.d. 7079 (Ramsay,
Letters, 397-98, 409-12).” [ Word Biblical Commentary, vol. 53a,
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ultimately then to all believers who hear this message.
And that includes us today!
2. What does the text mean to us today?

Does this message speak to believers today?
Clearly, the answer is yes, it speaks volumes! It comes
to us as words of 6 dylog, 6 dGAnBivég, the Holy One,
the Trustworthy One. Christ stands as the ultimate of
holiness and the One whose promises are absolutely
reliable. In this world powerful figures such as politi-
cians constantly make promise but can seldom ever be
counted upon to keep those promises. Such promises
come from individuals neither holy nor trustworthy. But
in contrast the promises and declarations in the mes-
sage to the Philadelphians originate from He who is
perfect holiness and absolute trustworthiness.

Thus when He declares His exclusive power to
open and close the door of eternal salvation which no
one can alter, we can know with certainty what our eter-
nal destiny will be. For the Philadelphians, and for us
as well, the door is opened to us to enter into the eter-
nal salvation provided by God.

But how? Christ's answer is simply: €mpnodg
Mou TOV Adyov kai oUK ApvAow TO Gvoud Pou, you have
obeyed my word and have not denied my name. Further,
£Tpnoag Tov Adyov TiA¢ UTTOMOVAG Pou, you have kept
my word to endure. Entering through the door of escha-
tological salvation then comes about through a life of
obedience to Christ’'s word. A definite decision begins
the journey, but patient continuing of the journey to the
end is the ultimate bottom line of entering the door at
the end of the journey. Without such perseverance no
open door awaits us at the end of the journey.

The journey requires such faith surrender to Christ,
since it will bring us into opposition and hostility. We
may not face those from the synagogue of Satan who
call themselves God’s people, as did the Philadelphian
believers. But there will be opposition and temptation
trying to push us off the path to the open door. At times
we may have little strength as did the Philadelphians.
That is, we may be small in number and greatly out-
numbered by our enemies.

But the promises of Christ to us remain unaltered.
To the overcomer there will be the blessed privilege of
becoming a permanent part of God’s eternal temple in
Heaven. Three divine names will be inscribed across
our foreheads signifying that we belong exclusively to
Almighty God and thus no one can touch us or harm
us. And this is forever!

Our response? Let us then hear closely what the
Spirit is saying to the churches!
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