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[Greek NTI

10 6 0¢ Beog mdong
XApITOG, 0  KoAéoag
Upag € TAV  aiwviov
autol d6&av év XpIoT®,
OAiyov TTaBévrag auTog
KATAPTIOEl, oTnpicel,
o0Bevwoel, BepeNIWOEL.
11 auT® TO KPATOG Eig
TOUG Qituvag TV ailvwyv:
Aunv.

Gute Nachricht Bibel|

10 Ihr musst jetzt fur
eine kurze Zeit leiden.
Aber Gott hat euch in
seiner grolRen Gnade
dazu berufen, in Gemein-
schaft mit Jesus Christus
fir immer in seiner Her-
rlichkeit zu leben. Er wird
euch Kraft geben, sodass
euer Glaube stark und fest

10 And after you have
suffered for a little while,
the God of all grace, who
has called you to his eter-
nal glory in Christ, will
himself restore, support,
strengthen, and estab-
lish you. 11 To him be the
power forever and ever.
Amen.

10 In his kindness God
called you to his eternal
glory by means of Jesus
Christ. After you have
suffered a little while, he
will restore, support, and
strengthen you, and he
will place you on a firm
foundation. 11 All power
is his forever and ever.

bleibt und ihr nicht zu Fall
kommt. 11 [hm gehort die
Macht in Ewigkeit. Amen.

Amen.

Quick Links to the Stud

|. Contex 1.
a. Historica a.
b. Literar b.lGod’s praise, v. 11

Unjust Suffering: review of 3:13-5:11|

Introduction to Study.

With this passage we come to the end of the discussion on persecution and unjust suffering that was begun
in 3:13. And also we come to the end of the body proper of the letter itself (1:13-5:11). What a way Peter has for
ending his letter: a beautiful promise of divine grace to help those believers suffering under the heavy load of
persecution. This final idea of Peter’s letter to the believers in ancient Anatolia left them with hope and encour-
agement that God was standing with them during their difficult times.

We modern readers can find much encouragement in this divine promise from our God. This should prompt
us to follow Peter’s example in verse eleven by bursting forth in a doxology of praise to the Lord.

Once we complete the analysis of these two verses, we will review the theme of unjust suffering and perse-
cution that has occupied studies 15 through 21 that began in 3:13 of the letter. We must not leave this important
study without attempting to pull it together in a wholistic summary.

. Context and Background'
First we need to take a look at the historical and literary setting of this passage.

a. Historical
External History. The original wording of these two verses is less certain than with most other passages
in First Peter. The United Bible Societies 4th revised edition of [The Greek New Testament contains five variations
of wording in these two short Greek sentences. Also the Nestle-Aland 27th revised edition of Novum Testamentun
lists the same variations in its text apparatus.
Firstin v. 10, with the phrase 0 kaAéoag UpaG (the One who called you), some manuscripts read 6 kaAéoag Nuag

'Serious study of the Bible requires careful analysis of the background and setting of the scripture passage. Failure to do this leads
to interpretive garbage and possibly to heresy. Detailed study of the background doesn’t always answer all the questions, but it certainly
gets us further along toward correct understanding of both the historical and contemporary meanings of a text. This serious examination
of both the historical and literary background of every passage will be presented in summary form with each of the studies.
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(the One who called us).? A large majority of manuscripts support the reading of uuag (you), which suggests that
it was the original reading.®

Second in v. 10, the prepositional phrase &v Xpiot® [Incod] (in Christ Jesus) has variations of wording.*
Two alternative readings are found: a) £&v XpioT® or b) the phrase completely omitted.® The external support of
manuscript evidence favors the longer reading, while internally the shorter reading (# a) is favored. The name
'Inood (Jesus) is included in brackets [-] because some important early manuscripts omit it, while other include
it. Only one late manuscript omits the prepositional phrase completely. This leave us with some uncertainty
about whether the original wording was “in Christ Jesus” or just “in Christ.” The meaning is essentially the same
which ever direction one goes.

Third in v. 10, the series of verbs, kataprtioel, oTnpitel, oBevwoel, Bepehiwoel (he will restore, support,
strengthen, establish...) has variations of wording in many different manuscripts.® Despite several variations of
wordings, most of these represent efforts at improving the style in writing Greek at a later period of time.” The
reading of katapTioel, oTnpigel, oBevwaoel, Bepehiwoel represents the original wording of the text.

Fourthin v. 11, some variation of wording, mainly the addition or omission of i} 86&a (the glory), surface here
among the manuscripts.® The influence of the wording in 4:11 (®© éoTiv i) 86&a kai 16 kpdTOC €iG TOUS AIIVAG TV

2“The second person plural pronoun vudg is supported by the overwhelming preponderance of evidence. The Textus Receptus,
however, following later Greek manuscripts, reads fudg (us). In later Greek, the vowels 1 and v were pronounced alike, and it is
altogether possible that some copyists who wrote 1udg intended to write udc.” [Roger L. Omanson and Bruce Manning Metzger, 4
Textual Guide to the Greek New Testament : An Adaptation of Bruce M. Metzger's Textual Commentary for the Needs of Translators
(Stuttgart: Deutsche Bibelgesellschaft, 2006), 491.]

(A} dpag P> X AB W 33 81 322 323 436 945 1067 1175 1241 1243 1292 1409 1505 1611 1735 1739 1852 2138 2298 2344
2464 Byz [K L P] Lect it" 9 vg™* syrt cop*, bo arm eth geo slav

// qpag 0206 1881 1422 1592180917921 1938 11153 11364 [ 1441 it*'2 vg sy™® cop*™ Didymus®®”

4“A majority of the Committee was impressed by the support of P> and many other Greek, versional, and patristic witnesses
reading Xpiot® 'Incod, yet because Incod is absent from several important manuscripts (including X B 614), it was decided to
enclose the word within square brackets, indicating doubt that it belongs in the text.

“[In view of the tendency of scribes to add rather than omit sacred names, the shorter text is to be preferred. B.M.M.]”

[Bruce Manning Metzger and United Bible Societies, A Textual Commentary on the Greek New Testament, Second Edition a
Companion Volume to the United Bible Societies’ Greek New Testament (4th Rev. Ed.) (London; New York: United Bible Societies,
1994), 627.]

S{C} év Xprot® Inood P72 AW 33 81 322 323436 1067 1175 1241 1243 1409 1735 1739 1852 1881 2298 2344 2464 Byz [K
L P] Lect it®=hat2 yg gyr®:hwith* gopsams.bo apm (eth) geo slav Didymus®®

// &v Xprot® R (B év 1® Xprot®d) 1292 1505 1611 2138 cops™™

// omit 945

8{B} xatoptioet, ompilel, obevdoel, Oepehdost & 33Yi4 436 945 1067 1241 (1243 xotoptiel) 1409 1739* 1852 1881 2344
2464

// kotaptioel budg, otnpitel, obevaoet, Oepehmdoet 1739¢ 2298 Lect

/] xatoptioon Vpdg otnpifet, oBevioel, Bepehidoet (322 323 omit vudc) 1735 Byz [K L P] 71590 (I 592 dudg kai) / 5934/ 1156
slav

// xataptioat, otnpiat, oBevdoat, Bepehdoor 1292 1505 1611 2138 (/422 1 895 14P kartapticot dudg) / 1159

// xartaptioet, onpi&et, Oepehdoet P72 81 1175 it vemss arm (geo)

// xartaptioet, otnpifet, obeviroet A B (W 0206 kotaptiel) 1 1298 11365 it vg

[Kurt Aland, Matthew Black, Carlo M. Martini et al., The Greek New Testament, Fourth Revised Edition (With Apparatus); The
Greek New Testament, 4th Revised Edition (With Apparatus) (Deutsche Bibelgesellschaft; Stuttgart, 2000; 2009).]

"“Similarity of ending of each of these four future tense verbs accounts for the accidental omission of the verb cbsvioet (he
will strengthen) in some manuscripts and of 6spehMdaet in other manuscripts. The replacement of these future indicative verbs with
verbs in the optative mood (katapticat, otnpifar, etc.) reflects modification by copyists or editors for reasons of style.” [Roger L.
Omanson and Bruce Manning Metzger, A Textual Guide to the Greek New Testament: An Adaptation of Bruce M. Metzger s Textual
Commentary for the Needs of Translators (Stuttgart: Deutsche Bibelgesellschaft, 2006), 492.]

8{B} 10 xparog (P omit 10) A B V¥ it vg"™* geo

/I 60&a 915 it

/I 86&a kpdrtog K (436 1067 omit 1) 1409 Lect (/ 884 7921 omit 1})

/1 86&a kol T kpdtog (see 4.11) & 1735 Byz [L P] /42215921593 1895 [ 1159 AP it vg! cop*® slav

// 10 kpdrrog kain 66&a 33 81 322323 945 1175 1241 1243 1292 1505 1611 1739 1852 1881 2138 2298 2344 246411298 11365
syt cop®™ arm

// virtus et potestas it™ dvemss
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aikvwy, aunv.) has been felt by different copyists over the centuries.® Again the most likely original reading is
aUT® TO KPATOG €ig TOUG aitvag, aunv, based on greater mss evidence support.

Fifth in v. 11, the adverbial expression €ig ToUg aitvag, aunv (until the ages, amen) is often lengthened to
the more common expression €ig TOUG aivag TV aiwvwy, aunV (until the ages of the ages, amen).'™ The shorter
reading is considered original because of the overwhelming tendencies of copyists to lengthen, rather than
shorten, doxologies found in the New Testament.” Many modern translations, however, assume the longer
reading, e.g., NRSV, NIV, REB, NJB.

What we can conclude from this review is that the wording of the text is pretty stable, and that the essential
meaning is unaltered even by the variations. Thus we can interpret these Greek sentences with confidence
that they are the exact words dictated to Silas by Peter.

Internal History. The primary place / time indications in this passage surface with 6Aiyov TTaBévrag,
“after you have suffered a little while.” The adverb oAiyov has a variety of meanings related to smallness or
shortness.' Here the meaning is a short period of time and alludes to the same period of suffering as earlier

*“Some manuscripts add the words 1 86&a (the glory) before the word kpdrtog (the power), and other manuscripts add 1) §6&a after
kpdroc. Still other manuscripts do not have the words 1 86&a at all. These different readings can be explained best on the assumption
that 1) 86&a is a later addition to the text, added under the influence of 4:11. Variants found in a few other manuscripts were added
from traditional doxologies.” [Roger L. Omanson and Bruce Manning Metzger, A Textual Guide to the Greek New Testament : An
Adaptation of Bruce M. Metzger s Textual Commentary for the Needs of Translators (Stuttgart: Deutsche Bibelgesellschaft, 2006),
492.]

0{A} aidvag P B /1298 1 1365 cop™ arm

/1 aidvag 1oV aidvav (see 4.11) X AW 0206Y14 33 81 322 323 436 945 1067 1175 1241 1243 1292 1409 1505 1611 1735 1739
1852 1881 2138 2298 2344 2464 Byz [K L P] Lect it "¢ 2 yg syr™! cop®, bo™ eth geo slav

"“Considering the almost universal tendency to expansion in doxologies, a majority of the Committee preferred the shorter
reading, supported by P2 B 36 307 [1365™ cop®™ arm.” [Bruce Manning Metzger and United Bible Societies, 4 Textual Commentary
on the Greek New Testament, Second Edition a Companion Volume to the United Bible Societies’ Greek New Testament (4th Rev.
Ed.) (London; New York: United Bible Societies, 1994), 628.]

12“gAiyoc, 1, ov (Hom.+.—For the NT the spelling 0Aiyog is not infrequently attested [exx. in B-D-F §14; MIt-H., 98f; cp.
Schwyzer I 226; 11 201]; like éknig, idtog and a few others of this kind, this form is found in ins and pap as early as pre-Christian
times, and is more freq. later [Cronert 148—53; Helbing 25f; Thackeray 126f; Hauser 60]).

1. pert. to being relatively small in number, few pl.

a. used w. a noun €pydron Mt 9:37; Lk 10:2. iy00dw a few (small) fish Mt 15:34; Mk 8:7. dppwotot 6:5. dppoveg a few foolish
persons ITr 8:2. dvoparta Rv 3:4. ipdcona persons 1 Cl 1:1. W. kepdpua to be understood fr. the immediate context Hm 12, 5, 3.
nuépat OAiyar (PFay 123, 10 [c. 100 A.D.]; Gen 29:20; cp. Ps 108:8; Philo, Somn. 1, 46; Jos., Ant. 1, 91): év nu. 0Alyoug (Diod S
36,4, 4) Ac 15:30 D. mpog Or. uépag for a few days Hb 12:10; peta nuépag O. after a few days Hs 7:1; 8, 4, 1. pet’ OA. uépag
(Teles p. 19, 5; Diod S 13, 8, 1) 8, 11, 5; 9, 5, 5f. peta oA Nuépag 5, 2, 9; 8, 2, 9. OA. prpata a few words m 4,2, 1; 12,5, 1. 8t OA.
yYpoppdtev in a few lines (s. ypéppo 1) IRo 8:2; IPol 7:3.

b. abs. dLiyot (a) few (opp. moAroi as Menand., Mon. 670 Jikel [443 Meineke]; Polyb. 18, 53, 1; Diod S 15, 37, 1; Plut., Mor.
188e; Porphyr., Vi. Pyth. 22; Tat. 3, 2) Mt 7:14 (Cebes 15, 2f there are 6Atyor who travel the otevr) 00666 ... , 1} dyovca to the goal;
TestAbr A 11 p. 90, 11 [Stone p. 28] O0Atyot ... ol cwlopevor); 20:16 v.1.; 22:14=4:14; Lk 13:23.—a few 1 Pt 3:20; MPol 5:1 (cp.
Just., A1, 44, 13). Used w. the partitive gen. (Arrian, Anab. 5, 15, 4 driyor t@v Elepdvtwv) and a neg. not a few, a number (of) (Jos.,
Bell. 7,438) yovouk®dv Ac 17:4. yovok@dv ... kol avopdv vs. 12—\, €& avtdv Hs 9, 8, 6.—0Aiya (a) few things Lk 10:42 v.1. (opp.
moAAd as Menand., Mon. 311 Jékel [226 Meineke]; Ath. 12, 3; s. ABaker, CBQ 27, ’65, 127-37); Rv 2:14; vnodei&w OA. I shall
point out a few things 1:8. O\ énepwtiv Tva ask someone a few questions Hm 4, 1, 4. éni OMiyo N moTdC you were trustworthy
in managing a few things Mt 25:21, 23. dapnoetat OAlyag he will receive few lashes Lk 12:48 (s. 6¢épwm). 61” OAlymv ypdesv 1 Pt
5:12 (Bpoyéwv P72, cp. Hb 13:22; 5. 814 A 3b).

2. pert. to being relatively small on a scale of extent, little, small, short, sing.

a. of amount (3 Km 17:10 dA. $8wp) otvoc OL. a little wine (Artem. 1, 66 p. 59, 25) 1 Ti 5:23; ndp OL. a little fire Js 3:5 v.1. ovk
OA. épyacia no small profit Ac 19:24; of fruit little Hs 2:4; of a country small 1 Cl 10:2.—Subst. 10 dAiyov a small amount 6 10
O\. one who gathered a small amount (opp. 6 10 ToAd) 2 Cor 8:15 (cp. Num 11:32; Ex 16:18). @ O\iyov doicton the one to whom
little is forgiven Lk 7:47a (cp. the use in vs. 47b and s. 3 below).

b. of duration

o. (Musaeus vs. 291 dAiyov €ni ypovov=for a short time; TestAbr B 2 p. 106, 5 [Stone p. 60] OAtynv dpoav) OA. kapdc a short
time Rv 12:12. yp6vog o0k OA. a long time (Jos., Bell. 2, 62) Ac 14:28. dLiyov ypovov for a short while (Menand., Fgm. 567 Ko.)
2 C119:3; Hs 7:6; é&v koaup®d OA. in a short time 1 C123:4.

. The neut. OAiyov used adverbially (Hom. et al.; Pr 6:10; Sir 51:16, 27) w. preps. in a short time, quickly (Pind.; Pla., Apol.

22b; Jos., Ant. 18, 145; Lucian, Toxaris 24) Ac 26:28 (s. neibo 1b; 3a and reff. there). xai €v OA. kol év peydio whether in a short
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mentioned in 1:6, év () dyaA\iGoBe, dAiyov GpTi €i déov AuTTNBEVTEC &V TTOIKIAOIC TIEIPAC OIS, (In this you rejoice,
even if now for a little while you have had to suffer various trials). The duration of this suffering is left undefined
precisely, in part because Peter’s use of dAiyov in 5:10 stands in contrast to TAv aiwviov altol d6av (His
eternal glory) in the sentence. Thus what ever suffering we endure in this world, no matter its duration, pales
into insignificance compared to the eternal Presence of God that is ours in Heaven.

b. Literary
Literary Form (Genre). The literary forms here move from the broad genre to the small sub-genre
with some distinction. At the broad level, this is the final pericope of the letter body, and as such it closes
out the main part of Peter’s message to these congregations identified at the beginning of the letter. At this
point, it is important to remember the occasional nature of ancient letters. That is, letters were prompted by
a cluster of spiritual needs on the part of those addressed in the Adscriptio. As a substitute visit by the letter
sender, the letter sought to address those perceived needs with spiritual insight and wisdom possessed by
the sender. This setting provides the tone and shape ‘
of the advice offered by the letter sender. He is not
sitting down to write some theological treatise largely
abstract and detached from real needs and situations.
Universal, timeless principles may very well be used
in addressing specific problems in the lives of those
receiving the letter. But the main focus is bringing
spiritual truth to bare on specific issues being faced
by those initial readers.

At the small genre level, our text contains a basic
encouragement (v. 10) and is followed by a doxology
(v. 11). ltis the latter that has a distinctive literary form
that needs some consideration.” Three elements

or a long time vs. 29 (s. B-D-F §195; GWhitaker, The Words of Agrippa to St. Paul: JTS 15, 1914, 82f; AFridrichsen, SymbOsl 14,
’35, 50; Field, Notes 141-43; s. Rob. 653).—uet’ OAtyov after a short while (Diod S 14, 9, 6; 15, 6, 5; Appian, Liby. 98 §465; SIG
1170, 25f; PRyl 77, 41; Jdth 13:9; Wsd 15:8; TestAbr A 7 p. 84, 8 [Stone p. 16]; GrBar 9:3; Jos., Vi. 344; Just., D. 56, 18) MPol
11:2.—mpog dAiyov for a short time (Lucian, Dial. Deor. 18, 1; Aelian, VH 12, 63; POxy 67, 14; Jos., Bell. 4, 642, Ant. 4, 128; Just.,
AT, 12,2) Js 4:14—Without a prep. (Ps 36:10; TestJob 40:4; ParJer 5:2) Mk 6:31; 1 Pt 1:6; 5:10; Rv 17:10.

c. of distance, the neut. OAiyov used adverbially a little of distance, etc. (Pla., Prot. 26, 339d dAiyov mpoerOdv; ApcMos 19
nepuatioag oAlyov) Mk 1:19; Lk 5:3.

3. relatively low on a scale of extent or existing only to a small degree, little, slight ok O\. great, severe: tapoyo Ac 12:18;
19:23. otdoig k. (Rnoig 15:2. xewov 27:20.—Only a little (Ael. Aristid. 33, 6 K.=51 p. 573 D.) oAtyov ayond he loves only (to) a
little (extent) Lk 7:47b.—W. prep. &v OAly® (cp. TestGad 4:6="slightly’) in brief (Aristot., Rhet. 3, 11 p. 1412b, 23; Dionys. Byz.
§3) Eph 3:3. npog Ohiyov opéhpog profitable for (a) little (=has some value) 1 Ti 4:8. GJs19, 2 (s. deStrycker 279).—B. 925f.
DELG. M-M. EDNT. TW.”

[William Arndt, Frederick W. Danker and Walter Bauer, 4 Greek-English Lexicon of the New Testament and Other Early
Christian Literature, 3rd ed. (Chicago: University of Chicago Press, 2000), 702-03.]

B“DOXOLOGY [Gk doxologia, from doxa—*praise, honor, glory’ and l6gos—*‘utterance’]. A brief expression of praise,
primarily to God or to other members of the trinity.

“The basic form is the blessing formula ‘Blessed be the Lord’ or ‘Blessed be the God and Father ...” (Heb bariik; Gk eulogétos;
Gen. 24:27; Ex. 18:10; 1 Ch. 16:36; Lk. 1:68; 2 Cor. 1:3f; Eph. 1:3; 1 Pet. 1:3; etc.), followed by a statement of the attributes
motivating the utterance, primarily God’s activities in the lives of His people. Variants are ‘Worthy is the Lamb’ (Gk dxios, Rev.
4:11; 5:9, 12) and ‘Holy, holy, holy is the Lord God Almighty’ (Gk Adgios, Rev. 4:8). See BLESS.

“Doxologies may begin with an imperative verb, exhorting the hearers to ‘ascribe to the Lord glory and strength’ or ‘the glory
of his name’ (Heb yahab; Ps. 29:1f par 96:7-9; 1 Ch. 16:28f; cf. Bar. 2:18) or ‘ascribe power’ (Ps. 68:34 [MT 35]), ‘praise the
Lord’ (Heb halal, (Ps. 150; cf. Gk ainéo, Rev. 19:5), ‘worship the Lord’ (hithpael of sahd; Ps. 29:2), or ‘glory in his holy name’
(hithpalel of halal; 1 Ch. 16:10). Among the qualities thus attributed to God (frequently using only the phrase ‘to him be’) are glory
(Rom. 16:27; Gal. 1:5), honor, dominion (1 Tim. 6:16; 1 Pet. 4:11), salvation, power (Rev. 19:1), majesty, and authority (Jude 25;
cf. 1Clem 61). Such blessings are ‘for ever’ (Rom. 11:36) or ‘for ever and ever’ (2 Tim. 4:18; 1 Pet. 5:11; cf. 4 Macc. 18:24). In the
NT doxologies may begin with exclamations of ‘Hallelujah’ (Rev. 19:1), ‘Glory to God in the highest’ (Lk. 2:14), or ‘Hosanna to
the Son of David’ (Mt. 21:9, 15; Mk. 11:9f; Jn. 12:13; see HOSANNA).

“Although God is the primary focus of NT doxologies, other objects of praise include Christ (Mt. 21:9; Rev. 5:12) and the
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ordinary make up an expression of praise in these forms: a) the subject of the praise; b) ascription of praise;
c) duration of the praise. To be sure variations of each of these three elements is found among the various
doxologies in both the Old and the New Testaments.™ Such ascriptions of praise to God can be found in

kingdom of God (Mk. 11:10). A frequent Christological doxology exclaims ‘Blessed is he [or the King] who comes in the name
of the Lord” (Mt. 21:9; 23:39; Mk. 11:9; Lk. 19:38; cf. Ps. 118:26). To Him are ascribed salvation and power (Rev. 19:1), blessing
and might (Rev. 5:18), glory (He. 13:21), and dominion (Rev. 1:6) ‘both now and to the day of eternity’ (2 Pet. 3:18). Blessings are
frequently offered to God ‘through Jesus Christ’ (Rom. 16:27; He. 13:21; Jude 25; cf. 1Clem 6:13) or “in Christ” (Eph. 1:3; 3:21).

“Only rarely are the doxologies expressed in the second person, as ‘Blessed art thou” and ‘thine’ is the greatness, power, glory,
victory, and majesty (1 Ch. 29:11f). Following this prayer of David, some NT MSS and the Didache add to the Lord’s Prayer
the doxology ‘For thine is the kingdom and the power and the glory, for ever. Amen’ (Mt. 6:13 mg; Did 8:2; 9—10. See LORD’S
PRAYER). Cf. Pr. Man. 15, ‘sings thy praise’; 1Clem 61:3, ‘O Thou ..., glory and majesty to thee.’

“Originally doxologies were voiced by the congregation at the conclusion of hymns and prayers (1 Ch. 16:36; Rom. 11:33-36),
in connection with the response ‘Amen’ (Mt. 6:13 mg; Rev. 1:6; cf. Rom. 9:5; 16:27; 1 Pet. 4:11; 5:11; etc.). However, blessings do
occur in the opening lines of prayers (1 Ch. 29:10-13; Dnl. 2:20-23; Lk. 1:67-79). As in Jewish ritual, they may have been uttered
in response to each mention of God’s name (cf. Rom. 1:25; 2 Cor. 11:31). It is generally held that doxologies were added editorially
to mark the conclusion of the five sections of the Psalter (Pss. 41:13 [MT 14]; 72:18f; 89:52 [MT 53]; 106:48; 150).

“The doxology was commonly employed in the various parts of the NT epistle, including the salutation (Gal. 1:5), opening
thanksgiving (2 Cor. 1:3f; Eph. 1:3; 1 Pet 1:3), final exhortations (1 Tim. 6:15f; 1 Pet. 5:11; 2 Pet. 3:18), and closing (He. 13:20f;
Jude 24f).

“Doxologies of the early Christian Church reflect the various interpretations of the trinity. To the forms ascribing praise
‘through Christ’ were added the phrases ‘through Christ and the Holy Spirit” (Clement of Alexandria Quis dives salvetur? 42.2),
‘through Christ in the Holy Spirit’ (Origen De oratione, passim), and ‘to the Father and Son with the Holy Spirit in your holy
church’ (Hippolytus Traditio apostolica 6.4). The Gloria Patri or ‘Lesser Doxology,” used as a response to the Psalms since the 4th
cent, equates the three members of the trinity (cf. Basil the Great De Spiritu sancto 29), a reaction against the Arian heresy. Other
Christian doxologies include the Gloria in Excelsis, the ‘Greater Doxology’ or ‘Angelic Hymn,” an expansion of Lk. 2:14 that begins
‘Glory be to God on high.” Often emphasizing a particular aspect of Christ or of the ecclesiastical calendar, doxologies were added
to various hymns; perhaps most familiar is the stanza beginning ‘Praise God from whom all blessings flow,” written by the Anglican
Bishop Thomas Ken (1637-1711).

“Bibliography.—L. G. Champion, Benedictions and Doxologies in the Epistles of Paul (1934); Dictionnaire d’Archéologie
Chrétienne et de Liturgie, IV, 1525-1536 (G. F. Moore); LTK, III, 534-36 (J. M. Neilen, J. A. Jungmann); RAC, 1V, 210-226 (A.
Stuiber).”

[A.C. Myers, “Doxology,” The International Standard Bible Encyclopedia, Edited by Geoffrey W. Bromile, Revised (Wm. B.
Eerdmans, 1988; 2002), 1: 989-90.]

1“Doxologies are short, spontaneous ascriptions of praise to God which frequently appear as concluding formulae to prayers,
hymnic expressions (see Hymns) and sections of Paul’s letters. Their basic structure is threefold. First, the person to whom praise is
ascribed is mentioned (‘to our God and Father,” Phil 4:20). Then follows the word of praise, usually doxa (‘glory,” or an equivalent),
and finally, the doxology concludes with a temporal description, normally an eternity formula (‘for ever and ever’). In most cases
the doxology is followed by ‘amen.’

“The first element in these NT ascriptions of praise is the most variable: the one to whom glory is given may be expressed
by a relative pronoun (‘whom,’ Gal 1:5; ‘him,” Rom 11:36), a Greek participial expression (‘God who is able to strengthen you,’
Rom 16:25) or a simple noun (‘the King of the ages,” 1 Tim 1:17). The ascription in Philippians 4:20 is particularly appropriate:
Paul ascribes glory ‘to our God and Father.” At Philippians 4:19 he used the intensely personal expression ‘my God’ to assure the
Philippians that his God would act on his behalf to fulfill all their needs. Now he changes to the plural ‘our’ as he unites himself
with his converts in this ascription of praise.

“The second element of the doxology is the ascription of ‘glory’ (honor, greatness or power) which properly belongs to God and
is, therefore, rightly ascribed to him. In the OT doxa was primarily the brightness or radiance of God’s presence. To give God glory
is not to add something to him; rather, it is an active acknowledgment or extolling of what he is or has already done (Ps 29:2; 96:8).
Although many doxologies contain no verb, the indicative ‘is’ or ‘belongs’ is presupposed: the doxology is an affirmation rather than
a wish. So in Galatians 1:5 glory belongs to God for it was in accordance with his will that the ‘Lord Jesus Christ ... gave himself
for our sins to set us free from the present evil age.’

“The third feature of Paul’s doxologies is the temporal expression ‘for ever and ever’ (literally, ‘to the ages of the ages’). This
eternity formula, which is unique to the NT (cf. Gal 1:5; 1 Tim 1:17; 2 Tim 4:18), is a more emphatic variation of the common LXX
expression which means ‘for all eternity’ in an unlimited sense (cf. Ps 84:5). Paul’s ascription of glory to God is not restricted to
‘this age’ but belongs to ‘the age to come’ as well. The spontaneous endorsement of the doxology in Philippians 4:20 is uttered in
the ‘amen’ which follows, a response uttered on solemn occasions in the OT to confirm a curse or adjuration, to accept a blessing or
to associate oneself with a doxology. Each of the doxologies which conclude the first four books of the OT psalter (Ps 41:13; 72:19;

89:52; 106:48) ends with an ‘amen,’ while prayers and doxologies in the NT are strengthened and endorsed by it (Rom 1:25; Gal
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many of the letters in the New Testament, and in different places ranging from the initial elements of the Prae-
scriptio and Proem, to the letter body, and then in the letter Conclusio at the end. With the Jewish heritage
of doxological praise in worship of God with formal worship, the New Testament writers sometimes feel such
emotion with an expression of spiritual reality that their response is simply to burst forth in an expression of
doxological praise to God."®

1:5). The ‘amen’ makes it clear that Paul’s ascription of praise is not simply a matter of the lips, but is the spontaneous response of
his whole being. Elsewhere he strikingly connects believers’ response of ‘amen’ to the faithfulness of God who has said yes to all
his promises in Christ (2 Cor 1:20).”

[Gerald F. Hawthorne, Ralph P. Martin and Daniel G. Reid, Dictionary of Paul and His Letters (Downers Grove, IL: InterVarsity
Press, 1993), 69. S.V., “Benediction, Blessing, Doxology, Thanksgiving,” by P.T. O’Brien]

SBelow is a listing of all the doxologies found in the New Testament. This listing provides helpful illustration of the variety of
patterns that one encounters in the pages of the New Testament.

Doxologies in the New Testamen(

Romans:
11:36
For from him and through him and to him are all things. To him be the glory forever. Amen.
Ot &€ avtod kol 61" avtod Kol gig avToV Ta TAvVTa: avT® 1) 000 €ig TOVG AidVOG, AUNV.
16:25-27
25 Now to God who is able to strengthen you according to my gospel and the proclamation of Jesus Christ, according to the
revelation of the mystery that was kept secret for long ages 26 but is now disclosed, and through the prophetic writings is
made known to all the Gentiles, according to the command of the eternal God, to bring about the obedience of faith — 27
to the only wise God, through Jesus Christ, to whom be the glory forever! Amen.
[25 T® 0& duvopévm dudg otnpi&ot Kot TO dUYYEMOV LoV Kol TO Kijpuypa Tncod Xpiotod, katd drokdAvyy poetnpiov
1POVOLS aiviolg oestynuévon,26 eavepmBévtog & vV d1d 1€ Ypap®dv TpoenTik®dV Kot €mttayny tod aimviov 0eod &ig
VIAKONV ToTEMG £ic TAVTa TO E0VN Yvoptodivtoc, 27 nove coed @, d16 Incod Xpiotod, @ 1 §6&a gic Tovg aidvo ,
apnv.]
Galatians:
1:5
to whom be the glory forever and ever. Amen.
® 1 §6&a gl TodC oidVaC TV AidVOV, dpmfv.
Ephesians:
3:20-21
20 Now to him who by the power at work within us is able to accomplish abundantly far more than all we can ask or imag-
ine, 21 to him be glory in the church and in Christ Jesus to all generations, forever and ever. Amen.
20 T 8¢ Suvapéve vrep Tévto Totficar HIepekTePIocod OV aitovpedo fj VOODHEY KaTd TRV SUVALLY THV EvEPYOLHEVIV &V
Nuiv, 21 avtd 1 06&a v 1} éxkAncia kol &v Xplotd Incod eig mdcog Tag yevedg Tod aidvog TV aidvov, Gunv.
Philiippians:
4:20
To our God and Father be glory forever and ever. Amen.
1@ 0& 0@ Kol maTpi NUAOV 1 36&a €lg TOVG ADVIS TOV AiDVOV, AUNV.
First Timothy:
1:17
To the King of the ages, immortal, invisible, the only God, be honor and glory forever and ever. Amen.
T 0& Pactrel TOV aidvmV, APBAPT® dopdt® LoV Bed, Tiun Kol 66&n €1 TOVG MV TOV aidVOV, GUIV.
Second Timothy:
4:18
To him be the glory forever and ever. Amen.
@ 1 §6&a gl TodC oidVaC TV AidVOV, dpmfV.
Hebrews:
13:21b
to whom be the glory forever and ever. Amen.
@ 1 86&a gic TodC oidvag [TV oidveov], duny.
First Peter:
4:11
To him belong the glory and the power forever and ever. Amen.
@ gotv 1 86&a Kol TO KPAETOG Ei¢ TOVG AidVOS TOV oidveov, Auny.
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In First Peter, this happens twice:
4.11b. To him belong the glory and the power forever and ever. Amen.
w éoTiv ) 06&a Kai TO KPATOG €ig TOUG Qitivag TV ailvwy, AuAv.
5.11. To him be the power forever and ever. Amen.
aUT® TO KPATOG €ig TOUG aitdvag, Aunv.
In the first doxology of 4:11b, the antecedent of the relative pronoun @ (to whom) is either 6 8ed¢ (God) or
'Inool XpioT1oU (Jesus Christ), with the evidence favoring God somewhat more. In 5:11, the antecedent of the
personal pronoun auT® (to him) can refer back to either 6 666 (God) in 5:10 or to Xp1oT® [Inco0] (Christ Jesus)
also in 5:10. Greek grammar would normally suggest the closest possible antecedent should be taken as the
intended reference, which in both examples would be Christ. But traditionally God is the subject reference
who receives the praise in the majority of doxologies. The ambiguity of subject reference in both 4:11 and
5:11 has affinity with Gal. 1:5 and 2 Tim. 4:18.1¢
Beyond the spiritual meaning of the doxology, another issue that surfaces with 5:11 is the literary role the
verse is playing. Does the doxology belong in the letter Conclusio or in the letter body? Opinions will differ
here among scholars who address the question. Although a doxology can unquestionably come in the letter
Conclusio, they are found in the letter body and often toward the end of the body proper of the letter as a
signal of a transitional from the body to the Conclusio of the letter. Most likely this is the literary function of this
doxology in contrast to the one in 4:11. The use of epistolary doxologies in such a literary role is not surprising
since they often came at the close of liturgical worship in ancient Israel."”
5:11
To him be the power forever and ever. Amen.
adT® TO KPATOG €iG TOVS GidVAS, GpNV.
Second Peter:
3:18
To him be the glory both now and to the day of eternity. Amen.
adT® M 06&a Kal VOV Kol gig Nuépav aidvoc. [auny.]

Jude:
25:
To the only God our Savior, through Jesus Christ our Lord, be glory, majesty, power, and authority, before all time and now
and forever. Amen.
uove 0ed cotipt udv 610 Incod Xpiotod 100 Kupiov NUAV d6&a peyadlmovvn Kpdtog Kol &ovaia Tpod mavTog 10D
aidvog kol VOV Kol gi¢ TavTag Tovg aidvog, Guny.
Revelation:
1:5b-6
To him who loves us and freed us from our sins by his blood, and made us to be a kingdom, priests serving his God and
Father, to him be glory and dominion forever and ever. Amen.
T dyomdvtt HUa Kol AVGOVTL NUAG EK TAV GROPTIAY UGV &V @ aiuatt avtod, kol éroinoey Nuic Pactieiav, iepelg Td
0e® Kol matpi odTod, aVT® 1 06&n Kol TO KPATOG €i¢ TOVG 0idVAG [TOV adV®V]: GuV.
4:11

“You are worthy, our Lord and God, to receive glory and honor and power, for you created all things, and by your will they
existed and were created.”
dé&rog el, 6 kiproc xai 6 Oeoc U@V, dafstv Ty 66&ay ko Ty Ty Kkod v Sovaay, 6ti ob EkTioas o mavTa. kol 010 10 OAnua
oov foay kai éxticOnoay.
5:13
“To the one seated on the throne and to the Lamb be blessing and honor and glory and might forever and ever!”
@ KaOuEvE Enl T@ Opove kal T@ apvim 1) edAoyio kal 1) T Kol 1) 60&a Kol TO KPATog €ig TOVG aidvag TAV 0dV®V.
7:12
“Amen! Blessing and glory and wisdom and thanksgiving and honor and power and might be to our God forever and ever!
Amen.”
apnv, 1 evAoyia kol 1) 86&a Kai 1 cogia Koi 1 edyaptoTio Kol 1 T Kol 1) Suvopg kol 1) ioydg @ 0e®d fudv gic Tovg aidvog
TOV AUOVOV: Aunv.
“Michaels (WBC) proposes Christ as the reference point in 4:11 but God in 5:11:
“adT® TO KPATOg €1g TOVG aidvag: aunv, ‘To him belongs the might forever. Amen.” This is a shortened form of the doxology
in 4:11, this time, directed to the ‘God of all grace’ (v 10) rather than to Jesus Christ (see Comment on 4:11).” [J. Ramsey Michaels,
vol. 49, Word Biblical Commentary : 1 Peter, Word Biblical Commentary (Dallas: Word, Incorporated, 2002), 303-04.]

17“Biblical doxologies are found in many contexts, but one of their chief functions seems to have been as a conclusion to songs
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The short rather distinctive wording of this doxology lies behind Outline of Contents
most of the variations in wording that have surfaced over the cen- in First Peter:

turies of copying th!s text, as was dlscyssed above under Praescriptio: 1:1-2
. Most copyists felt the expression was too short and needed ® Superscriptio, 1:1a

expansion to “fit” the pattern of 4:11 and the longer expressions typi- e Adscriptio, 1:1b-2a

cally found elsewhere in the New Testament (cf. ). e Salutatio, 1:2b
Literary Context. The literary setting for 5:10-11 is reflected Pr°f'2;:;3'11_;a

in the chart. It stands as the final statements of the unit on “Proper ° Expa,nsion, 1:3b-12

Conduct” in 5:1-11. As such it brings this emphasis on facing perse- Body: 1:13-5:11

cution with the right behavior to a climax. Additionally it signals the ® Holy living 1:13-2:10

end of the discussion on persecution begun in 3:13, and, as well, : ﬁ?ﬂz 1;-;'.21’510

functions .tO bring the letter pody toa cIlose (1:13-5:11 ): Thus Peter’s o Obligationsgz:11:3:12

over arching message to his readers is a word of praise to God for e Civic 2:11-17

taking care of His people during the times of their suffering under e Haustafeln 2:18-3:7

persecution. Such is indeed a fitting climax to this lengthy discus- ® Social 3:8-12

sion. ® Persecution 3:13-5:11
Additionally, then the doxology in 5:11 in particular signals a :g:;?:;:ggg’g?;i’:g-4'“

transition into the letter Conclusio in 5:12-14. With this word of praise e Proper Conduct 5:1-11

to God we sense, as did those first listeners to the reading of this Conclusio: 5:12-14

letter, that the letter is almost concluded. * Sender Verification, 5:12

e Greetings, 5:13-14a

Literary Structure. The block diagram of the Greek text e Benedictio, 5:14b

below in English highlights the unusual grammar constructions in
the two sentences that complete the unit of 5:1-11.

5.10 And
the God...
of all grace
who called you
into His eternal glory
in Christ,
after you have suffered for a while

77 --- Himself will restore

78 === m=m===—- will support

79 === === will strengthen

80  —-== —===——- will establish you.

81 °*'* To Him (be) power
for ever and ever;
Amen.

Clearly the text falls into two divisions with the two sentences in the Greek text. The first sentence in verse
10 contains a series of future tense verb expressions (#s 77-80) with God as the subject of all of them. The
focus re-emphasizes the affirmations of vv. 6-7." The language here establishes a close link with the beginning
exposition of Prov. 3:34 in vv. 6-7, as well as picks up key terminology in the proverb with the promise to

(Exod. 15:18), psalms (Ps. 146:10), and prayers (Matt. 6:13), where they possibly served as group responses to solo singing or
recitation. Doxologies conclude four of the five divisions of the psalter (Ps. 41:13; 72:19; 89:52; 106:48), with Ps. 150 serving as
a sort of doxology to the entire collection. Doxologies also occur at or near the end of several NT books (Rom. 16:27; Phil. 4:20;
I Tim. 6:16; 2 Tim. 4:18; Heb. 13:21; 1 Pet. 5:11; 2 Pet. 3:18; Jude 25) and figure prominently in the Revelation (1:6; 4:8; 5:13;
7:12).” [Chad Brand, Charles Draper, Archie England et al., Holman Illustrated Bible Dictionary (Nashville, TN: Holman Bible
Publishers, 2003), 441. S.V., “Doxology,” by David W. Music.]

BNRSV. “6 Humble yourselves therefore under the mighty hand of God, so that he may exalt you in due time. 7 Cast all your
anxiety on him, because he cares for you.”

6 TanedOnTe 0VY VIO TNV KpaToudy yeipa tod 00D, tva Dudg Hydon &v kupd, 7 micay TV uépiuvay Dudv Emipiyovteg &n’

adTOV, OTL AT HEAEL TTEPL DUAV.
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Tarmeivoig 6¢ didwalv xapiv (but He gives grace to the humble) in 5:5b.
The second division stands in v. 11 as a doxology of praise offered up to God in light of the marvelous
promise of His help to those facing persecution.

Il. Message
The natural twofold division of the text provides the first two points of exegesis. The third point will attempt
to pull together a wholistic picture of persecution and suffering as discussed in 3:13-5:11.

a. God’s promise, v. 10
And after you have suffered for a little while, the God of all grace, who has called you to his eternal glory in
Christ, will himself restore, support, strengthen, and establish you.
'O 8¢ Be0g TTAONG XAPITOg, O KaAéoag UG €ig TAV aiwviov alTol dégav év XpioT® [Incol], dAiyov TTabdévTag
aUTOG KaTapTioEl, OTNPICEl, 0BEVWOTEl, BEUENILTEI.
Notes:
This sentence in Greek is the most unusual one that we have come across in the entire letter. It is
mmmmmmmm - made up of four core verbs in the future tense expressed as divine promises and all linked
to the common subject of God with extensive expansions and also contains a major tem-
poral expansion of the verbs expressed qualifie
by a Greek participle phrase. The Gree
sentence is beautifully laid out, but is ver mending united
difficult to translate into English.

The promises: aUTOG KATOPTIOEI, order
oTnpiel, oBevwoel, BepeNiwoel, wiII.himseI KaTapTICw
restore, support, strengthen, and establish you. restore; prepare
The intensive pronoun auTog (himself) adds
emphasis to God’s personal involvement restore
in these verbal actions. Promise One:
kataptioel.'® This Greek verb from katapti{w shows up some
13 times in the New Testament, mostly with the meanings o
‘restore’ or ‘prepare.’ In 5:10, the sense is to fully train or complete individuals.?’ The sense here is close to

19¢c

made

inBook

complete

prepared

kotopTilo fut. kataptiow; 1 aor. katiptioa, mid. KaTNPTIGAUNY, 2 sg. Kotnptico. Pass.: aor. katpticOnv LXX; pf. pass.
rkamptiopot (aptilm, ‘get ready, prepare’, s. next entry; Hdt. et al.; ins, pap, LXX; TestSol 5:12 H).

1. to cause to be in a condition to function well, put in order, restore.

a. restore to a former condition, put to rights (since Hdt. 5, 28; 106; Dionys. Hal. 3, 10) ti someth. nets (by cleaning, mending,
folding together) Mt 4:21; Mk 1:19 (cp. GWynne, Exp. 7th ser., 8, 1909, 282-85). Fig. k. twd restore someone &v mvedLOTL
TpodTNTOG in a spirit of gentleness, i.e. in a gentle manner Gal 6:1. Pass. xatoptilecOe mend your ways 2 Cor 13:11.

b. put into proper condition (cp. Epict. 3, 20, 10 of a trainer who adjusts parts of the body), adjust, complete, make complete
L someth. katopticol T0 VOTEPNLATA T. TOTEMS VUAV to fix up any deficiencies in your faith or to complete what is lacking in your
faith 1 Th 3:10. tvé someone: OVUAG €v mavti ayab®d make you complete in every good thing Hb 13:21. xatnpticpévot &v 1d adtd
volkol &v T a0t yvoun adjusted / made complete in the same mind and the same conviction 1 Cor 1:10. &v @ vmotayf) [Eph 2:2.
&v akwvnto miotel ISm 1:1. Abs. 1 Pt 5:10. xatnptuicpévog (fully) trained, practiced (Polyb. 5, 2, 11 1. gipeoioig katnpticpévor) K.
wag (padntng) €otatl Mg 6 d1ddokarog ovtod when fully trained, the pupil will be like the teacher Lk 6:40. S. Betz, Gal. 297 n. 43.

2. to prepare for a purpose, prepare, make, create, outfit.

a. act. and pass., of God (w. moteiv) B 16:6. (W. ktilewv) 10 mévta Hm 1:1. Pass. 6 k6o pog katnpticOn Hv 2, 4, 1; also oi aidveg
(s. aiov 3) prpott Beod Hb 11:3. katnpticpévog €ig Tt made, created for someth.: oiedn opyf|g Katnptiopéva €ig dndAEY vessels
of wrath, designed for destruction Re 9:22. &vOpomog &ig Evootv katnpticpévog a man set on (lit. made for) unity IPhld 8:1.

b. mid. (PGM 4, 1147) xoraptilecBai i tvi prepare someth. for someone cdpo. Hb 10:5 (Ps 39:7 codd.: BSA). W. reflexive mng.:
for oneself katnpticw aivov you prepared praise for yourself Mt 21:16 (Ps 8:3).—DELG s.v. dpapicko. M-M. TW. Spicq.”

[William Arndt, Frederick W. Danker and Walter Bauer, 4 Greek-English Lexicon of the New Testament and Other Early
Christian Literature, 3rd ed. (Chicago: University of Chicago Press, 2000), 526.]

2“Perfect is literally ‘restore,” denoting the idea of putting something in order, making something complete (compare JB
‘will see that all is well again’; Phps ‘will make you whole”); it is a very fitting promise for Christians whose bodies are broken
down because of persecution and whose wills are ever put to the test. A literal rendering of will himself perfect you may be
misunderstood as a reference to complete sanctification in the sense of ‘make you perfect.” The focus here is upon restoration, not

upon sanctification. An equivalent in some instances may be ‘will do for you all that is necessary’ or ‘will fix everi/thing up for you
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its meaning in the Heb. 13:20-21 Benedictio.?' God’s promise is to make believers complete and whole so
that nothing is spiritually lacking in their lives. If their suffering has caused them to stumble, God will restore
them to wholeness.

Promise Two: otnpiel. This second promise from oTnpi{w? stresses the personal actions of God to firm
up believers after their sufferings. Promise Three: c6svwael.? This verb from o8evow is found only here in the
entire New Testament and means simply to make strong.?* It is this unusual feature of the verb with a similar

again.”” [Daniel C. Arichea and Eugene Albert Nida, A Handbook on the First Letter from Peter, UBS handbook series; Helps for
translators (New York: United Bible Societies, 1994), 171.]

2INRSV: 20 Now may the God of peace, who brought back from the dead our Lord Jesus, the great shepherd of the sheep, by
the blood of the eternal covenant, 21 make you complete in everything good so that you may do his will, working among us that
which is pleasing in his sight, through Jesus Christ, to whom be the glory forever and ever. Amen.

20 0 8¢ 0g0g TG elpVNG, O AVOYOYDV EK VEKPADVY TOV TOLUEVO, TV TTPoPdtv TovV péyay €v aipatt dtabnkng aiwviov, TOV KOpLOV
Nuav Incovv, 21 karapticar budgs &v movti ayadd €ic 10 Totfcat O BEAN L 0O TOD, TOIDV &V NIV TO EVAPEGTOV EVAOTIOV 0OTOD St
Inood Xpiotod, @ 1 §6&a €ic TodC oidvag [TV cidveov], duny.

22%epilo (Hom.+; also OGI 612, 8; 769, 11; InsGolanHeights no. 11* line 11; PSI 452, 3) fut. ctpi&m (beside otnpico—B-
D-F §71; W-S. §13, 4; Mlt-H. 259; Rob. 1219—and otmpi® [s. Ezk 14:8; Sir 6:37]); 1 aor. éotpia (t.r.) and Eotipica (B-D-F §71;
W-S. § 13, 4; Mlt-H.; and Rob. as above). Pass.: fut. 3 sg. atnpiydnceton Sir 15:4 and otnprodnceton Sir 15:4 v.1.; 1 aor. EéotnpiyOnyv;
perf. éotprypar, inf. éompiybot (LXX, Just.) and éotnpicOot 1 Km 26:19.

1. to fix firmly in a place, set up, establish, support, lit. ti someth. 100¢ 00pavovg 1 Cl 33:3 (ot. of the creation of the world:
Arat., Phaen. 10; Orphica, Fgm. 170, 3; Mel.; s. Hippol, Ref. 6, 32, 2 [w. pop@ow]). Pass., of a city be well established Ox 1, 17-18
(GTh 32). Of a chasm gotfpikton has been fixed Lk 16:26 (cp. Gen 28:12 kAipog éomprypévn; En 24:2; ParJer 9:17 10 0évdpov 10
onpybiv).

2. to cause to be inwardly firm or committed, confirm, establish, strengthen fig. ext. of 1 (Apollon. Rhod. 4, 816 hatred;
Appian, Bell. Civ. 1, 98 v apynv; Ps 50:14; Sir 3:9; 1 Macc 14:14) w. acc. o0 ta Eot@dto otnpiley aAld ta wintovta 2 Cl 2:6 (s.
Sir 13:21).—Lk 22:32; Ac 18:23; Ro 16:25; 1 Th 3:2; 2 Th 3:3; 1 Pt 5:10; Rv 3:2. Pass. (Iren. 1, 2, 4 [Harv. I 19, 1]) Ro 1:11.
v kapdiov Tivog (Judg 19:5, 8; Sir 6:37; 22:16) Js 5:8; w. a second acc. 6t. VUGV T0¢ Kopdiog apuéumntovg 1 Th 3:13 (s. Rtzst.,,
Erlosungsmyst. 147, 3). twva &v twvi someone in someth. 2 Th 2:17; IPhld ins. Pass. 2 Pt 1:12. twvd Tt strengthen someone w.
someth. 1 C1 18:12 (Ps 50:14). twi ot. owtov €ic Tt strengthen oneself w. someth. in order to do someth. 13:3; ot. Twi establish
(someth.) by someth. 8:5. & €oprypévn | 1 S1dvoro, U@V TETAC TPOC TOV OOV if our mind is firmly fixed on God in faith 35:5.
€ym Vo kivduvov, LUETS Eotnprypévol I am in danger, you are secure IEph 12:1.—1In a related sense, but with more evident retention
of the imagery of someth. that is fixed, to be determined to accomplish an objective, resolve: Hebraistically otnpiletv 10 tpocmmov
set one’s face (Ezk 6:2; 13:17; 14:8; 15:7) to denote firmness of purpose (s. Jer 21:10; cp. our ‘set one’s jaw’) foll. by gen. of inf.
w. art. (B-D-F §400, 7; Rob. 1068) Lk 9:51 (s. mpécorov 1b and on 9:51-19:27 HConzelmann, The Theology of St. Luke, tr.
GBuswell, 60, esp. 60-73).—DELG. M-M. TW. Spicq.”

[William Arndt, Frederick W. Danker and Walter Bauer, 4 Greek-English Lexicon of the New Testament and Other Early

Christian Literature, 3rd ed. :Chicaio: Universitz of Chicago Press, 2000), 945.] o

set

support

oTnpilw

set up, establis .
established

strengthen

erodian Gramm. 449, 21; Rhet. Gr. VII 260, 20; Hesych.) strengthen, make
strong 1 Pt 5:10.—DELG s.v. 60évoc. M M.” [William Arndt, Frederick W. Danker and Walter Bauer, A Greek-English Lexicon of
the New Testament and Other Early Christian Literature, 3rd ed. (Chicago: University of Chicago Press, 2000), 922.]

24“Third, God will ‘strengthen’ them. This is quite an unusual word meaning ‘to make strong,’ found only here in biblical Greek
(arelated term appears in 3 Macc. 3:8, but that only once) and rarely in secular Greek.>*” [Peter H. Davids, The First Epistle of Peter,
The New International Commentary on the New Testament (Grand Rapids, MI: Wm. B. Eerdmans Publishing Co., 1990), 196.]

A related verb c0év is fairly common in Greek literature and has the meaning of “to be strong.” Verbs with the spelling i{®
usually carry the sense of becoming what the stem specifies, as do omicron contract verbs e.g., 6w. This probably accounts for the

use of this rare verb as a part of a somewhat poetic expression of repetition for emphasis sake. Thus 60gvoém continues the stress on
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meaning to aTnpiel that causes it to be left out of several manuscript copies of this passage.? Promise Four:
BepeNivoel.?® This verb from BepeMidw shows up some five times in the New Testament and literally means to
build a foundation underneath a building. The figurative meaning then alludes to God building a strong basis
for one’s life based on a spiritual foundation. Again it is somewhat similar in meaning to the previous two verbs
but with a slightly different perspective.?”

What Peter stresses here is the fourfold promise of God to get any believer through the time of suffering
and to address any “wounds” that occurred during the trial. The repetition of the promise in four ways under-
scores the certainty and the intensity of God’s promise to help.

The subject: 6 8¢ Be0G TTAONG XAPITOG, O KAAECOG UUAG €ig THV aiwviov auTol dégav v XpIoT®, the God of
all grace, who has called you to his eternal glory in Christ. Who is this God who makes such an emphatic promise?
Peter qualifies the designation 6 8ed¢ with two qualifiers: a genitive case noun and a participle phrase.

God of all grace: 0 8edg TTAoNG XAPITOG. has been a frequent emphasis of Peter in this letter:
1:2,10, 13, 2:19-20, 3:7, 4:10, 5:12. God'’s favor comes to believers in this life and will come to them in final
judgment. The two references most prominently in mind with the phrase here are in 4:10, “the manifold grace
of God” (TTOIKIANG XApITOoG B€0l), and in 5:5 He “gives grace to the humble” (TatTeivoig 8¢ didwalv xapiv). The
adjective maong underscores every situation needing God’s favor. Thus the first trait of the God who makes
the promises of support is His grace that is all encompassing.?

God’s promise to strengthen believers having undergone suffering.

BP72 81 rtvgms

2“egpeMom (s. Ospédog) fut. Bepehdow; 1 aor. é0spelinoa. Pass.: 1 aor. 3 sg. é0spehmbn LXX; pf. teBepehiopon; plpf. 3 sg.
teBeperioto (on the missing augment s. B-D-F §66, 1; W-S. §12, 4; Mlt-H. 190) (X., Cyr. 7, 5, 11; SIG 1104, 15; synagogue ins fr.
Jerus.: SEG VIII, 170, 9 [before 70 A.D.]; LXX; En; TestSol; JosAs 12:3 [cod. A ch. 19 p. 69, 18 Bat.]; Philo, Op. M. 102)

1. to provide a base for some material object or structure, lay a foundation, found, lit. 1i someth. v yijv (Job 38:4; Pr 3:19;
En 18:12; 21:2; JosAs 12:3) Hb 1:10; Hm 12, 4, 1 v.I. (Ps 101:26). BepeMdoog t. yijv €mi V34tV (Who) founded the earth upon the
waters Hv 1, 3, 4 (cp. Ps 23:2). In the same sense éni w. acc. 1e0gperioto ént v nétpav Mt 7:25; Lk 6:48 v.1.

2. to provide a secure basis for the inner life and its resources, establish, strengthen, fig. ext. of mng. 1 (Diod S 11, 68, 7
Baokela kahdg Bepehwbeion; 15, 1, 3).

a. of believers, whom God establishes 1 Pt 5:10, or to whom he gives a secure place Hv 1, 3, 2. Pass. Eph 3:17; Col 1:23; Hv
3,13,4;4,1,4.

b. of revelations that H. receives: mavta tefepehmpéva €otiv they are all well-founded Hv 3, 4, 3.—Of the church viewed as a
tower: tebepelioTol @ PrHaTt Tod TAVTOKPATOPOS Kol EvadEov ovopatog it has been established by the word of the almighty and
glorious name (of God) Hv 3, 3, 5—DELG s.v. Ogpog. M-M. TW.

[William Arndt, Frederick W. Danker and Walter Bauer, 4 Greek-English Lexicon of the New Testament and Other Early

Christian Literature, 3rd ed. ‘Chicago: University of Chicago Press, 2000), 449.] o
establish, established |

founded BepeNiow

lay a foundation

grounded

eter 1s multiplying synonyms, perhaps to reinforce the key phrase, otepeoi ti] miotel, ‘firm in faith,” in v 9 and to keep
before his readers to the end of his epistle the implications of the three ‘stone’ quotations in 2:6-8. Ogpelmoet, ‘establish,’ recalls
the saying of Jesus in Matt 7:25 (cf. Luke 6:48), where the phrase tefepelioto éni v nétpav, ‘was established on the rock,’
corresponds to the initial reference to a wise man who ‘built’ (dxodouncev, 7:24) his house ‘on the rock.’ In a similar, although far
less direct, way Peter’s concluding promise Ospuehmoet, ‘he will establish,” corresponds to the oikodousicOs oikoc mvevHATIKOC,
‘you are being built as a spiritual house,” in 2:5 (cf. also, of course, Matt 16:18—19. The verb Oepeiodv (often perfect passive, as
in Matt 7:25) finds its way into Christian moral instruction in Col 1:23; Eph 3:17; Herm Vis. 3.3.5; 3.13.4; 4.1.4; for the future
indicative with God as subject, as here, cf. Herm Vis. 1.3.2).” [J. Ramsey Michaels, vol. 49, Word Biblical Commentary: 1 Peter,
Word Biblical Commentary (Dallas: Word, Incorporated, 2002), 303.]

8“God is designated, accordingly, as ‘the God of all grace’ (cf. ‘God of all consolation” in 2 Cor 1:3). ‘All grace’ corresponds
in scope to the ‘diversified grace’ of 4:10, encompassing not only the grace to come at the ‘revelation of Jesus Christ’ (1:13; cf. 3:7),
but the grace of ‘suffering for doing good’ (2:19, 20) and the grace of mutual ministries in the worshiping congregations (4:10).”
[J. Ramsey Michaels, vol. 49, Word Biblical Commentary: 1 Peter, Word Biblical Commentary (Dallas: Word, Incorporated, 2002),
302.]
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God who called you: 0 kaAéoag uuag €ig TRV aiwviov autol dé¢av v XpioT®. The language of divine
calling into salvation here echoes what was stated in 1:15 (kata 7OV kaAéoavra vuag Gyiov) and 2:9 (100 €k
oKOTOUG Uuds kaAéoavrog €ig 1O BaupaaTov auTtol @QG). Believers have been invited by God to experience
His presence and His life. Earlier the emphasis was on this world, but here in 5:10 the focus is the eschato-
logical. His glory (autol d6¢av) is His divine Presence that continues for all eternity.?° This divine calling is
defined as having coming “in Christ” (€v Xp1oT®). The absence of the article before XpioT® stresses connection
of this prepositional phrase with the participle kaAéoag rather than with the noun d6¢av.*® The calling of God
came in Christ and His work of redemption on the cross. Thus as Peter moves toward finishing up his letter
he reaches back to the emphasis on divine grace and calling to encourage his readers to steadfastness in
facing their trials.

The time qualifier: 6Aiyov TaBo6vTaG, after you have suffered for a little while. When do these promises of
God take effect? The Aorist participle TaBdévTag together with the temporal adverb dAiyov signal that after a
short period of suffering we can count on God’s renewal and strengthening presence. Peter has already as-
serted God'’s help during the time of suffering: 1:6; 2:12, 19, 20; 3:9, 14, 16, 17; 4:1, 6, 12-16, 19; 5:9. Does
God step away from believers after helping them through suffering? This climatic affirmation in 5:10 asserts
that God stands with believers not just during their trials but afterwards as well, when He begins the recovery
and healing process from the ‘wounds’ brought about by the suffering.

Peter gives to his readers a wonderful promise from God at the end of his letter: God commits Himself
to take care of you when you face persecution. When you are ‘wounded’ by such suffering, He will restore
you and put you back together again emotionally and spiritually. It's not that He only helps you while you are
suffering, He will also stand with you after you move through the trial to make sure that you are okay.

b. God’s praise, v. 11

To him be the power forever and ever. Amen.

aUT® TO KPATOG €ig TOUG aitvag, AunV.

Notes: In light of such a marvelous promise from the Heavenly Father, Peter understandably moves
to offer up praise to God. The is brief but pointed. Already he has concluded an eloquent encour-
agement to prepare for facing trials with a similar word of praise; cf. 4:11, aUT® 70 KPATOG €ig TOUG QICIVAG
TV aivwv- aunv (To him belong the glory and the power forever and ever. Amen.).3' Two distinctives surface with
this second doxology in 5:11. First, the term 10 kpdTog, power, is used rather than the most common terms
06¢a, or ) 66&a kai 10 KpdTog. The latter is the pattern in 4:11. Second, the adverbial expression for “forever”
is different: €ic Toug aitvag rather than €ig Toug ai®vag TV aiwvwv.*? The essential meaning remains the

2“The eschatological goal of the divinely-called reborn believers is once more expressed: sharing in the glory of God (1:7;
4:11, 13, 14, 16; 5:4), as does Jesus Christ (1:11; 5:1). 2 Thessalonians 2:13—14 expresses a similar sentiment: “God chose you
... he called you through our gospel, so that you may obtain the glory of our Lord Jesus Christ” (cf. also Rom 8:30; 9:23; 1 Thess
2:12).” [John H. Elliott, / Peter: A New Translation With Introduction and Commentary (New Haven; London: Yale University
Press, 2008), 865.]

3“Since, however, the expression is used also in 3:16 and 5:14 to designate those who are in union with Christ (5:14) or the
conduct of those united with Christ (3:16), a trace of this sense may be present here as well. Christ has been glorified (1:11, 21; 4:13;
5:1) and shares in the glory of God (4:11d, 14, 16; 5:10b; cf. 2:12), so that all who are ‘in Christ’—that is, united with Christ—are
called to share in both God’s glory and Christ’s (1:7; 4:13, 14; 5:1, 4). The glory of God manifest in Christ belongs to those in union
with Christ. On the phrase ‘in Christ,” see also the NOTES on 3:16 and 5:14.” [John H. Elliott, / Peter: A New Translation With
Introduction and Commentary (New Haven; London: Yale University Press, 2008), 865.]

3“Having assured his beleaguered readers of God’s certain care and support, the author concludes these consolatory words
and the letter as a whole with a celebratory doxology. Similar in form to the doxology of 4:11, where to kratos (‘the power’) also
appears, this praise of God affirms in particular the power that is God’s to accomplish the actions enumerated in v 10. The pronoun
autoi [*him’], like the foregoing autos in v 10, has God (v 10a) as its antecedent. The implied verb of the ellipsis is estin (‘is’), as
in 4:11, rather than es#o (‘to Him be”). Similar doxological formulations appear in Pss. Sol. 17:3 (fo kratos tou theou hémon eis ton
aiona met’ eleous, ‘the power of our God is forever with mercy’) and 1 Tim 6:16 (hoi timé kai kratos aionion, amén, ‘His is honor
and eternal power, amen’; cf. Shimada 1966, 396—421). The noun ‘the power’ (to kratos) recalls the ‘powerful (krataian) hand
of God’ in v 6; the two related terms belong to the inclusion framing vv 5b/6—11.77 By contrast, kratos never appears in Pauline
doxologies but is found in the doxologies of the Deutero-Pauline 1 Timothy (6:16) as well as Jude 25 and Rev 1:6 and 5:13.” [John
H. Elliott, I Peter: A New Translation With Introduction and Commentary (New Haven; London: Yale University Press, 2008), 867-
68.]

20ne should note this very Jewish way of referring to eternity, which literally means “ages of ages.” lﬂlﬂt)]fg %\gy’l;?gagnelef%




same, but these variations from 4:11, and a common pattern generally in the New Testament (cf.
on page 6 for listing), prompted considerable variation in the wording of the manuscript copies over the first
eight centuries (cf. [External History for details).

The word 10 kpdrog (might) echoes TAv kparaidv xgipa 100 B0l (the mighty hand of God) in 5:6, which
probably accounts for its use by itself here.®* The doxological praise setting signals that such a word of praise
from the believer means that the believer is acknowledging in worship God’s superior power. The praise af-
firms God'’s power for all eternity. Now that’s something to sing about!

The aunv at the end of the doxology signals a response to the listeners that they should affirm this praise
by saying, “Amen.”** What a way to bring his message of hope to his suffering readers!

c. Unjust Suffering: Review of 3:13-5:11

For quite some time we have been looking at the theme of unjust suffering in First Peter. The primary
text is 3:13-5:11, but this theme has surfaced some prior to 3:13 as well.*> Before leaving the letter body sec-
tion of First Peter (1:13-5:11), we need to reflect on what Peter has said. This document of the New Testa-
ment goes into greater detail about persecution faced by Christians than any other single document in the
NT. Therefore, some clear understanding of this theme from First Peter is important.

Consideration of this discussion can perhaps be summarized most helpfully by asking some questions
from a modern western cultural perspective on unjust suffering.
—_ 1. What was the persecution being experienced? In the history of interpretation of First Peter, espe-
writers, except for Luke, studiously avoid the more common Greek designations for eternal or forever, e.g., deil. The reason for this
is the dramatically different conceptions of eternity. In Greek philosophy, eternity is a timeless, static vacuum where everything
stops. In the Jewish apocalyptic thinking that is adopted by early Christianity, eternity is an endless progression of time that moves
forward without ever stopping. The expression Tovg ai®dvag Td®V aidvev is the most common way to express this idea, both in
Jewish and early Christian writings.

3“kparog, ovg, 70 (Hom.+)

1. ability to exhibit or express resident strength, might

a. of God’s power (Theognis 376 al.; Ael. Aristid. 37, 8 K.=2 p. 15D.; 2 Macc 3:34; 7:17; 11:4; s. also 3 below) 1 CI 33:3;
61:1; 64; AcPl Ha 5, 26. Of the power of Jesus 2 Cl 17:5.—10 k. t1ig 00ENG avtod his glorious (divine) might Col 1:11. katd kpdtog
av&avew grow mightily, wonderfully Ac 19:20 (katd kpdrtog like Menand., Per. 407; Dio Chrys. 26 [43], 11; IG XII/5, 444, 103
[264/263 B.C.]; PTebt 27, 83 [113 B.C.]; AArgyle, ET 75, 64, 151 connects kata k. with t. kupiov, by the might of the Lord).

b. of intensity in might (cp. Appian, Bell. Civ. 2, 35 §141 katd kpdroc=with all his might; Ps.-Callisth. 1, 8, 2 fjAiov k.; Ps
89:11) 10 k. ti|g ioyvog avtod the working of his strength = mighty strength Eph 1:19;5 6:10; 1 C127:5 (cp. Is 40:26; Da 4:30 Theod.;
s. 1QS 11, 19f; 1QH 4, 32).

2. a specific product of resident strength, mighty deed noiciv «. (cp. y¥a m> Ps 118:15) do mighty deeds Lk 1:51.

a. exercise of ruling ability, power, rule, sovereignty (Arrian, Anab. 4, 20, 3 the ruling might of the great king; POxy 41 1, 2
€15 aidva 10 Kkpdrog Tdv Popaiov; Mel., HE 4, 26, 7 10 Pouaiov ... kpdtog. Of deities: Apollon. Rhod. 4, 804 Zeus; UPZ 81 11,
17 [11 B.C.] Isis: €éL0¢ pot Bea Bedv, kpdrtog Eyovoa péytotov; PSI 29, 21 10 k. tod Adwvail; POxy 1380, 238 dotpandv 10 K. Eyeic;
Philo, Spec. Leg. 1, 307 1. 6Aov 10 «.; Jos., Ant. 10, 263 10 naviov K. £xmVv) TOV 10 K. &xovta tod Bavatov the one who has power
over death Hb 2:14 (10 k. &gewv tivdg since Hdt. 3, 69).—In a doxology (Mel., P. 105, 823): 1 Ti 6:16; 1 Pt 4:11; 5:11; Jd 25; Rv
1:6; 5:13; 1 C1 65:2; MPol 20:2—DELG. M-M. TW.

[William Arndt, Frederick W. Danker and Walter Bauer, 4 Greek-English Lexicon of the New Testament and Other Early
Christian Literature, 3rd ed. (Chicago: University of Chicago Press, 2000), 565.]

3“The conclusion of the doxology with the word aunv'®® follows a practice attested in the OT and other Jewish literature,
where the word can be used to affirm what has been said,'* but is more commonly employed as a response, public or private, to a
curse,?! to a prayer,'? to a blessing or praise of God, whether public'? or private,'?* or to a doxology.!?* These uses are then carried
over into the NT: affirmation,'? praise,'?’ prayer,'?® but the chief use of the word as response is, as in this verse, at the conclusion of
doxologies.'? The presence of the doxology here does not provide conclusive evidence that a document incorporated into our epistle
ended at this point."*® While in three instances a doxology does conclude a document in the NT,"! it is far more commonly found
within the document itself.!* It is therefore best to understand it as concluding a section of the letter here, but not as an indication
of the conclusion of a formerly independent source incorporated into 1 Peter by the author.'**” [Paul J. Achtemeier and Eldon Jay
Epp, I Peter : A Commentary on First Peter, Hermeneia--a critical and historical commentary on the Bible (Minneapolis, Minn.:
Fortress Press, 1996), 300.]

3These prior allusions to suffering come at two points before 3:13. In the letter Proem at 1:6-7 Peter signals the theme of
suffering and rejoicing as something he is going to discuss further later on in the letter. Then at 2:13-25 the theme surfaces in
connection with Christian slaves experiencing unjust suffering at the hands of non-christian owners who are abusive of their

slaves.
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cially during the past two centuries, efforts to understand this have played a major role in the dating of the
letter, the authorship of the letter etc.?® Thus a clear perspective of what Peter says on this subject is crucial
to solid understanding of the document as a whole.

The section on persecution in 3:13-5:11 begins in 3:13 with a contrast between 0 kakwowv UG (the one
harming you) and believers being 100 adyaBol {nAwTai (zealots for good). Then the possibility of rdoyxoite dia
dikaloouvnv (you might suffer because of righteousness) is raised. In 3:15, believers are to be prepared to give an
answer to 7@ aito0vT UNAg Adyov Trepi TAG €v UMV EATTIOOG (to the one demanding an accounting about the hope
you have). In 3:16, Peter speaks of &v () kataAaAgioBe (while you are being slandered) regarding his readers.
Also he refers to oi £TnpeddovTeg UpV TRV Ayadbnv v XpIoT® dvaoTpo@rv (those who abuse you for your good
conduct in Christ). In 3:17, again he mentions ayaBotrololvTag, €i BéAol 1O BEANUa 1o Be0l, TTaoxelv (suffering
for doing good, if it may be God’s will) as being far better than suffering for kakotroioGvTag (for doing evil).

In 4:4, Peter mentions the surprise of Gentile friends over believers no longer being willing to join them
in immoral living: &v ( EevidovTal pr) GUVTPEXOVTWY UMV €i¢ TAV auThV TAS aowrtiag dvdayuaiv. Consequently
these pagans are BAaoc@nuoivTeg (slandering) the believers’ God.

In 4:12, he cautions believers pn £evifeabe T €v UUIV TTUPWOEI TTPOG TTEIPACUOV UMV YIVOUEVN WG EEvou
Upiv oupBaivovTog (don't be shocked at the fiery ordeal happening to you as a trial, as though something strange
were happening to you). In 4:14, he mentions them being reviled because of the name of Christ: oveidifeoBe ¢v
ovopat Xpiotold. They may suffer as a Christian (4:16): TTaoxétw... wg XpioTiavog, which he then labels in
4:19 as oi TaoxovTeg Katd 10 BéAnUa 1ol Beol (those suffering according to the will of God). In 5:10, he alludes
to them as oAiyov maBdévTag (having suffered a little while); also see 0Aiyov GpTi, a little while now, in 1:6. Peter
did not see the suffering of his readers contining on without interruption and/or termination.

From this survey, what do we notice? For the believers, the language of suffering (TTdoxw) dominates.*”
This Greek verb is used 42 times in the New Testament, with the negative meaning of suffering in all but two
instances.® Several qualifying words add understanding to what Peter is alluding to with this word. The initial

36“The most prominent and repeatedly emphasized feature of the addressees’ situation as portrayed in 1 Peter is the undeserved
suffering that they were undergoing as a result of the disparagement and abuse to which they were subjected by hostile nonbelievers.
While commentators agree on this point, only in more recent time has a consensus emerged regarding the nature, agents, and
motives of this hostility. Positions on this issue are also related to positions taken on the author of the letter, its genre, integrity, and
date.” [John H. Elliott, / Peter: A New Translation With Introduction and Commentary (New Haven; London: Yale University Press,
2008), 97-98.]

30f the various meanings of the English verb ‘suffer’ the idea of ndoyw intersects the English verb at the intransive verbs
meanings of “1: to endure death, pain, or distress; 2: to sustain loss or damage.” [Merriam-Webster online Dictionary:
[nerriam-webster.com/dictionary/suffer]

Bmaoym fut. 3 sg. mabeitar (2 Cl1 7:5; v.1. meioeton; cp. Reinhold p. 74; B-D-F §74, 3), 3 pl. rabodvtor Hs 8, 10, 4; 2 aor. Enabov;
pf. mémovOa, pte. temovOmg; plpf. 3 pl. énendvbeicav Wsd 18:1 (Hom.+) ‘to experience someth., be treated’ (. expresses the passive
idea corresponding to the active idea in moiéw) of everything that befalls a person, whether good or ill. Yet its usage developed in
such a way that m. came to be used less and less frequently in a good sense, and never thus without some clear indication, at least ft.
the context, that the good sense is meant. In our lit. it is found...

3. In all other places, as always in LXX, in an unfavorable sense suffer, endure.

a. suffer

o. abs. (also in the sense suffer death, be killed, [have to] die: Appian, Bell. Civ. 1, 70 §321; 3, 87 §359; Arrian, Anab. 6,
10, 3; Paroem. Gr.: Zenob. 4, 60 the crow £€nabe from the scorpion’s poison; Herodian 1, 17, 7; Just., D. 52, 3; Mel., P. 8, 65; sim.
Callinus [VII B.C.], Fgm. 1, 17 G-B.[=D.3] fjv 1t taOn="if he fell’; Demosth. 4, 11f; Straton of Lamps., Fgm. 10 [in Diog. L. 5, 61]
€av 11 mdoym="if anything happens to me’; Diod S 13, 98, 2; Lucian, Dial. Meretr. 8, 3; lambl., Vi. Pyth. 33, 238; Jos., Ant. 15, 65;
18, 352; CB I/2, 391 no. 254; Iren. 1, 3, 3 [Harv. I, 27, 1]) npd 10D pe mabelv before I suffer Lk 22:15. Cp. 24:46; Ac 1:3; 3:18;
17:3; 1 Cor 12:26; Hb 2:18 (on év @ s. &v 7); 9:26; 1 Pt 2:20, 23; 3:17; B 7:2a; Hs 8, 10, 4. The expr. ¥ij ndoyovca B 6:9 seems to
transfer the philosoph. concept of suffering matter to the yfj (Hefele, Hilgenfeld, Veil): earth capable of suffering (Goodsp.), earth
capable of being molded into a human being (Kleist, note ad loc.).

B. w. additions: Y6 twvog at the hands of someone denotes the one who caused the suffering (Antiphon Orat., Fgm. 34;
Ael. Aristid. 45 p. 134 D.; PAmh 78, 4; Jos., Bell. 5, 19, Ant. 10, 92; Mel., P. 75, 546ff; B-D-F §315) Mt 17:12 (s. also b below).
Also vmo epdg tvog B 5:5b (cp. Mel., Fgm. 7 vmo de&ud ToponAitidog). vaép tvog for someone or someth. (Appian, Bell. Civ. 1,
15 §63 m. vmép tvoc=suffer for someone; Just., D. 121, 2 vmép tod pun apveicOor avtdv as military metaphor: EKrentz, in Origins
and Method, JHurd Festschr. 93, 126) Phil 1:29; 2 Th 1:5; 1 Pt 2:21 (nepi Tvog v.1.), Omép 1. dvopartog tod viod tod Hegod Hs 9,
28, 2a. vmep Tod vopou 8, 3, 6. VIEP g cmtplag, VIEP apaptoAdY MPol 17:2. vrep tdv auaptidv Nudv ISm 7:1. Also mepi Tvog

(Nicol. Dam.: 90 Fgm. 130, 29 p. 415, 29 Jac. nepi 1@V d1060)@V 00Tod Gmay ... mabeiv) mepi apoptidv 1 Pt 3:18 (v.1. anébavev).
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readers were suffering d1a dikaioouvnyv (3:14; because of righteousness), for ayaBotroiolvTag (doing good), kaTta
10 BéAnua 100 B0l (according to God's will). Their suffering was to last 6Aiyov (a little while).

Prior to 3:13, Peter has also mentioned the suffering of his readers with this same verb maoxw, although
mainly in connection to his admonitions to Christian slaves with non-Christian masters (2:18-25). In 2:20, the
Christian slaves were dyaBotroiolvteg kai TTdoxovTeg (doing good and suffering). In 2:19, they were méoxwv
adikwg (suffering unjustly), which meant enduring pain (UTto@éper TIg AUTTAG). The tone of these references is
consistent with the more inclusive discussion in 3:13-5:11.

In the letter Proem (cf. 1:6-7), Peter signaled his awareness of their sufferings: év @ ayaANIBo0t, dAiyov

Gpri £i Oéov AurrnBévrec™ év moikiAoig meipaouoig, iva 10 dokiuiov UPQV TAG TTIOTEWG TTOAUTIUOTEPOV XPUTiou
mePL TG Yuyiig Mudv B 5:5a. 814 w. acc. for the sake of: 510 dwkarocuvny 1 Pt 3:14. d1d 10 dvopa (avtod) Pol 8:2; Hv 3,2, 1; Hs 9,
28, 3. & quag B 7:2b. dw tov Oedv Hs 9, 28, 6a. giveka or Evekev 10U ovopatoc v 3, 1, 9; 3, 5, 2; Hs 9, 28, 5; 6b. koo 10 0EANnHa
0D Ogod 1 Pt 4:19. & tiig moAng Hb 13:12. €mi EGLov on the tree B 5:13b.—Used w. an instrumental (?) dat.: aikioig kol Baodvoig
n. 1 Cl1 6:1 v.l. moAkoig mpd&eot Hs 6, 3, 4. W. dat. to denote manner (B-D-F §198) n. copxi suffer in the body 1 Pt 4:1ab (in b v.l. v
oapki).—Used w. an adverb: adikmg 1 Pt 2:19. dAn0adc ISm 2b. dwaiog (TestSim 4:3; Just., D. 110, 6) Hs 6, 3, 6a. 116¢wg 8, 10, 4.
mpobipmg 9, 28, 2b and 4. ot GPt4:13; B 5:13a. dAiyov (s. OAiyog 2bB) 1 Pt 5:10. 0 dokelv (dokéw 2aa) in semblance, seemingly
ITr 10; ISm 2¢c.—og povedg undergo punishment (cp. SIG 1016, 7 . dg iepdovrog) as a murderer 1 Pt 4:15.

b. endure, undergo ti someth. (Orig., C. Cels. 7, 13, 7; m. kotaotpoenv; Did., Gen. 232, 11; Theoph. Ant. 2, 23 [p. 156,
6]) madnpoto . endure sufferings 2 Cor 1:6 (&v by attraction of the rel. fr. &; sim. Iren. 1, 8, 2 [Harv. I 70, 4]). cikicpata 1 C1
6:2. moAa m. (Jos., Ant. 13, 268; 403) Mt 27:19; MKk 8:31; 9:12; Lk 9:22 (s. further below); 17:25; B 7:11; AcPl Ha 8, 19. 14
Suod tvi the same things as someone Ox 840, 3. 00d&v KakoOV suffer no harm Ac 28:5. 00dev t@v movnpdv Hs 6, 3, 6b. dg 00dEY
nenov0dg as if nothing had happened to him MPol 8:3 (cp. TestJob 47:7 g 008V Shwg nemovlmg). tadta Lk 13:25 24:26; 2 Ti
1:12; 1 CI 45:5. tl naBeitar; what will he have to endure? 2 Cl 7:5 (mboyewv ti=endure punishment, as Pla., Leg. 10, 1, 885ab).
i @oPod & peddelg mhoyewv do not be afiaid of what you are about to undergo Rv 2:10. W. attraction &uadev 6@’ @v Emadev v
vrokonv= €pabev v vmakonVv md tovtev O Enabev he learned obedience from what he endured (i.e. despite his being God’s
son, Jesus experienced suffering as the medium for exhibiting the ultimate extent of his obedience) Hb 5:8 (for the consonance
or wordplay s. the reff. cited s.v. pavOéve 3). . t1 016 Twvog endure someth. at someone’s hands (X., Hiero 7, 8, Symp. 1, 9; Jos.,
Ant. 7,209; 12, 401; s. 3aPy above) Mk 5:26; 1 Th 2:14; B 7:5. Also n. Tt and twvog (Dio Chrys. 67 [17], 11; Lucian, D. Deor. 6, 4;
Orig., C. Cels. 8, 27, 5) Mt 16:21; perh. Lk 9:22. ©. 71 £&vekd twvog endure someth. for someone s sake 2 Cl 1:2. Also m. Tt d1é Tva
ISm 2a (Just., D. 117, 3; Mel., P. 59, 435). ca d&l adtov vmep 10D ovopatds pov mabelv Ac 9:16 (. T viép Tvog as Jos., Ant. 13,
199).—WWichmann, D. Leidenstheologie, e. Form der Leidensdeutung im Spatjudentum 1930; HVondran, D. Leidensgedanke
im Spiegel d. Selbstbewusstseins Jesu: NKZ 43, *32, 257-75; RLiechtenhan, D. Uberwindung d. Leidens b. Pls. u. in d. zeitgen.
Stoa: ZTK n.s. 3, 1922, 368-99; WMichaelis, Herkunft u. Bed. des Ausdrucks ‘Leiden u. Sterben J. Chr.’ ’45; HRiesenfeld, Jésus
Transfiguré, ’47, 314—-17 (Le Messie Souffrant ... ); ELohse, Mértyrer u. Gottesknecht (Sithntod Jesu Christi), ’55; EGiittgemanns,
D. leidende Apostel, ’66.—K Schelkle, Die Passion Jesu etc., *49; JGreen, The Death of Jesus ’88; RBrown, The Death of the
Messiah, 2 vols. *94; ACollins, From Noble Death to Crucified Messiah, NTS 40, 94, 481-503; on alleged anti-Judaism in Luke’s
passion narrative, s. HMerkel, NTS 40, 94, 394-95 (lit.).—Schmidt, Syn. I 424-441. DELG. M-M. EDNT. DLNT. TW. Sv.”
[William Arndt, Frederick W. Danker and Walter Bauer, A Greek-English Lexicon of the New Testament and Other Early Christian
Literature, 3rd ed. (Chicago: University of Chicago Press, 2000), 785-86.]

¥ Qmém 1 aor. éMdmnoa; pf. Aeldmnka. Pass.: 1 fut. AvmnOfocopar; 1 aor. élom)Onyv; pf. Aeddmnpon (fr. Aomn “pain, grief”;
Hes.+) gener. ‘grieve, pain’.

1. to cause severe mental or emotional distress, vex, irritate, offend, insult, act. tivéd someone (Test Abr A 8 p. 86, 9 [Stone p.
20]; Dio Chrys. 28 [45], 3; BGU 53111, 18 [ A.D.], freq. in the sense vex, irritate, offend TestSol 2:3 D; Herodas 5, 7, 3; Ar. 15:7)
2 Cor 2:2a; 7:8ab. The object of Avmelv can also be a deity (Diod S 1, 65, 7; 8 tov 0g6v; schol. on Apollon. Rhod. 2, 313 A. tov Al
cp. ToL ayyéhovg pov ApcSed 14:10) un Avreite 1o mvedpa o dyov tod Oeod Eph 4:30; Hm 10, 2, 2; 10, 3, 2ab; cp. 10, 2, 4. yépwv
Dg 11:7. In &f tig AeAdmnkev 2 Cor 2:5 . used abs. is certainly more than cause pain or vexation. In Polyaenus 8, 47 it is used of the
severe humiliation or outrage experienced by a king who has been deposed by his subjects.

2. to experience sadness or distress, pass.

a. aor. \mn0fvon become sad, sorrowful, distressed (BGU 1079, 9 [41 A.D.]; Esth 2:21; Ps 54:3; 2 Esdr 15:6; TestJob,
Test12Patr, GrBar; Jos., Ant. 8, 356) Mt 14:9; AcP1 Ha 7, 17; J 16:20; 2 Cor 2:4; 7:9a; 1 Pt 1:6; Dg 1. W. c06dpa. (Da 6:15 LXX;
1 Macc 10:68; JosAs 8:8 al.) Mt 17:23; 18:31; GJs 1:3; 2:4; AcP1 Ha 7, 15; w. Mav 1 Cl 4:3 (Gen 4:5 Cain took offense). W. 611
foll. become distressed because (cp. En 102:5) J 21:17. Avmn0ijvon gig petdvoroy become sorry enough to repent 2 Cor 7:9b. A. kotd
0eov as God would have it vss. 9¢, 11.

b. pres. AoneicOot be sad, be distressed, grieve (La 1:22) 1 Th 4:13. hunfy; are you grieved or hurt? Hv 3, 1, 9b. Aomovpevog
(being) sad, sorrowful Mt 19:22; 26:22; Mk 10:22; Hv 1, 2, 2; 3, 13, 2 (TestAbr A 7 p. 84, 9 [Stone p. 16]; Jos., Vi. 208). (Opp.
yaipwv as Dio Chrys. 50 [67], 5; Philo, Virt. 103) 2 Cor 6:10. Avmovpévov (pov) étt because Hv 3, 1, 9a. junv Avrodpevog 1, 2,
1. 6 Amovpevog the mournful man (Ael. Aristid. 46 p. 404 D.) m 10, 3, 3. 0 A. € €uod 2 Cor 2:2b gives the source of the pain or

sadness. fipEato AvneicBan he began to be sorrowful Mt 26:37; cp. Mk 14:19. A. 514 T because of someth. (schol. on Apollon. Rhod.
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100 atmoAAUPévou BIa TTUPOG &€ dokiuadopévou eUpeD €ig ETTaivov Kai dOEav Kai TIMAV &v atmokaAuyel Incol
Xpio100.4° Here he labeled them troikiAoig Treipacuoig, different kinds of trials, and indicated that believers were
AuTTNBEVTEG, being caused grief, by them.

Clearly from both sections (2:18-25 & 3:13-5:11) as well as in the Proem (1:6-7), Peter stresses the very
real experience of believers facing opposition and persecution based upon their religious commitment to
Christ. The verb maoxw implies experiencing pain and discomfort both physically and emotionally. What the
believers experienced that caused such pain is not spelled out in specific detail.

From what were they suffering? In 3:13, the possibility of kakwowv (harming, injuring) the believers is raised.
The verb kakoéw, although it can refer to making a person angry (cf. Acts 14:2), overwhelmingly means in the
New Testament the doing of physical harm to another person.*' In Acts 7:6 this referred to the enslavement
of the Israelites in Eygpt from Gen. 15:13. In Acts 18:10, God promises Paul that “no one will lay a hand on you
to harm you” (oudeig émBroeTai ool To0 kakWaoai o€) in Corinth. Clearly the verb can refer to violent action of
some kind taken against another person. In 3:16, Peter alludes to believers being slandered, kataAaAeiobe,*?
and abused, érnpedlovTec.®® The first verb kataAaAéw implies verbal abuse largely by deliberation misrepre-
sentation of the truth about another person. The second verb £mnpedlw moves the same direction of verbal
abuse but with threatening tones of anger expressed in the lies about another person. In 4:4, Gentile friends of
believers are said to be fAac@nuolvtec* (slandering) the believers. While implying verbal abuse, BAacenuéw

4, 1090; JosAs 24:19 o1 AcevéD; ParJer 4:11 S0 6€): &l S0 Bpdpa 6 adehpog homeital if a member s feelings are hurt because of
food Ro 14:15 (but L. can also mean injure, damage: X., Mem. 1, 6, 6, Cyr. 6, 3, 13). un Aneicbm 6 evoepnc av the godly man is
not to grieve if 2 Cl 19:4. A. éni ivt at someth. (X., Mem. 3, 9, 8; Lucian, Dial. Mort. 13, 5, Tox. 24; Artem. 2, 60; PGrenf I, 36, 9
[95 B.C.]; Jon 4:9; ApcMos 39 p. 21, 1 Tdf,; Philo, Abr. 22; Just., D. 107, 3) Hm 10, 2, 3; cp. Hs 6, 3, 1. éAvmeito mepl Tiig yuvaikog
oV wikpd¢ (Hieronymus) was quite upset with his wife, who had displayed interest in Paul’s message AcPl Ha 4, 16f (w. mepi as
Da 6:18 LXX; ApcMos 18 p. 9, 13 Tdf.).—Impf. Eéhvmodunv I was sad GPt 7:26; cp. 14:59 (TestSol 2:2 D; TestSim 4:3; ParJer
7:30); w. 6@6dpa (JosAs 24:1) GJs 1:4 (aor. v.1.).—DELG s.v. Aoan. M-M. TW. Spicq.” [William Arndt, Frederick W. Danker and
Walter Bauer, A Greek-English Lexicon of the New Testament and Other Early Christian Literature, 3rd ed. (Chicago: University of
Chicago Press, 2000), 604.]

4ONRSV: In this you rejoice, even if now for a little while you have had to suffer various trials, so that the genuineness of your
faith — being more precious than gold that, though perishable, is tested by fire — may be found to result in praise and glory and
honor when Jesus Christ is revealed.

Hkakoo fut. kokdow; 1 aor. Ekdkmoa; pf. 2 sg. kekakmkag 3 Km 17:20. Pass.: 1 aor. ékok®mbnv LXX; pf. inf. kexok®dobat.

1. to cause harm to, harm, mistreat w. acc. (Hom.+; PTebt 407, 9 [II A.D.]; LXX; TestSol 8:11; Test12Patr; Philo, Spec. Leg.
2, 135; Jos., Vi. 121; Just., D. 109, 3 [s. Mi 4:6]) Ac 7:6 (Gen 15:13), 19; 12:1; 18:10; 1 Pt 3:13. Pass. 1 C1 16:7 (Is 53:7).

2. to cause someone to think badly about another, make angry, embitter 10 WYoydc TvOV Koté TWVOG poison the minds
of some persons against another Ac 14:2 (cp. Jos., Ant. 16, 10; pass., 16, 205; 262; Ps 105:32).—DELG s.v. kaxd. M-M. TW.”
[William Arndt, Frederick W. Danker and Walter Bauer, A Greek-English Lexicon of the New Testament and Other Early Christian
Literature, 3rd ed. (Chicago: University of Chicago Press, 2000), 502.]

2kararorio fut. 3 pl. kotolaAcovowy Mi 3:7; 1 aor. kateAdinoo LXX (s. two next entries and AaAéw; Aristoph.+; Polyb.;
Stoic. IIT 237, 6 al.; SIG 593, 6 [II B.C.]; PHib 151 [c. 250 B.C.]; LXX, En; TestAbr B 12 p. 116, 20 [Stone p. 80]; Test12Patr;
Philo [only in connection w. the OT: Leg. All. 2, 66f=Num 12:8 and Leg. All. 2, 78=Num 21:7]) speak ill of, speak degradingly of,
speak evil of, defame, slander tvog someone (Ps 77:19 100 0g0D; 100:5 tod nAnciov avtod; Testlss 3:4, Gad 5:4; cp. Diod S 11, 44,
6; tic 0D 850D 80N Theoph. Ant. 3, 30 [p. 268, 28]) Js 4:11ab; 2 Cl 4:3; Hm 2:2a. iva &v @ kataAiakodow dudv 1 Pt 2:12 (cp.
SIG loc. cit. tva, und’ év to0101G Ex@otv MUAG KOTOAOAELY o ... ). Also katd Tvog (so mostly LXX, En) 1 Cl 35:8 (Ps 49:20). Pass.
1 Pt 3:16.—Fig. (Ps.-Lucian, As. 12 tod Abyvov) vopov speak against the law Js 4:11¢.—Abs. 0 katalad®dv one who speaks evil
Hm 2:2 (three times).—M-M. TW.” [William Arndt, Frederick W. Danker and Walter Bauer, 4 Greek-English Lexicon of the New
Testament and Other Early Christian Literature, 3rd ed. (Chicago: University of Chicago Press, 2000), 519.]

Beemnpedlo (s. next entry; Hdt.+; ins, pap; Philo, Mos. 2, 199, De Jos. 71; Just. A1, 1, 1) to treat someone in a despicable
manner, threaten, mistreat, abuse usu. w. dat. (as Ael. Aristid. 23, 28 K.=42 p. 777 D.; PFlor 99, 10 [I/Il A.D.]; Jos., Bell. 1, 13);
Tva (OGI 484, 26 [11 A.D.]): mepi 1@V Enmpealdvtav VUGS for those who mistreat you (in something they do, as PFay 123, 7; PLond
I, 157, 4f p. 255 [11 A.D.?]) LKk 6:28, cp. Mt 5:44 v.l. (Just., A L, 15, 9). v ayodnv dvactpoeny disparage/malign (your) good
conduct 1 Pt 3:16.—Schmidt, Syn. IV 275-78. DELG s.v. émqpeia. M-M.” [William Arndt, Frederick W. Danker and Walter Bauer,
A Greek-English Lexicon of the New Testament and Other Early Christian Literature, 3rd ed. (Chicago: University of Chicago
Press, 2000), 362.]

“Braconuém impf. éBAacenuovy; 1 aor. éBhaceniunca. Pass.: 1 fut. Pracenundfcopat; 1 aor. £fracenundny (s. next two
entries; Pla. et al.; PSI 298, 14; LXX; Alex., Ep. XVI 2f; TestJob 16:7; AssMos Fgm. j p. 67 Denis; Philo, Joseph., Just.) prim.
‘to demean through speech’, an esp. sensitive matter in an honor-shame oriented society. to speak in a disrespectful way that
demeans, denigrates, maligns
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carries a religious tone and suggests that the misrepresentation about the believers was in connection to
Christ and God. In 4:14-16, Peter assumes his readers are being reviled because of Christ (6veIdifeoBe*
¢v ovopaT Xpiotol), and are suffering wg XpioTiavog (as Christians). Intense verbal abuse was directed at
believers because they were identified with Christ.

a. in relation to humans slander, revile, defame (Isocr. 10, 45 w. Aowdopeiv) Tiva someone (Socrat., Ep. 22, 2; Chion, Ep. 7, 1
nuag) undéva (Philo, Spec. Leg. 4, 197; Jos., Vi. 232; Hippol., Ref. 7, 32, 6) speak evil of Tit 3:2. Pass. Ro 3:8; 1 Cor 4:13 v.1.;
10:30 (brgp od = V. TovTOL V1. 00); Dg 5:14. Abs. Ac 13:45; 18:6.

b. in relation to transcendent or associated entities slander, revile, defame, speak irreverently/impiously/disrespectfully of or
about

a. a Gr-Rom. deity (for Gr-Rom. attitudes respecting deities Ps.-Pla., Alc. IT 149c¢; Diod S 2, 21, 7; Philo, Spec. Leg. 1, 53;
Jos., Ant. 4,207, C. Apion 2, 237 [s. Bracenuia by]; Orig., C. Cels. 8, 43, 27; s. be below and at the very end of the entry) v Ogov
nuav Ac 19:37.

B. God in Israelite/Christian tradition (4 Km 19:4) tov 0g6v (cp. Philo, Fuga 84b; Jos., Ant. 4, 202; 6, 183; Hippol., Ref. 7,
11) Rv 16:11, 21. Abs. (2 Macc 10:34; 12:14; Orig., C. Cels. 8, 43, 31; Hippol., Ref. 1, Pr. 2) Mt 9:3; 26:65 (JKennard, Jr., ZNW
53,°62,25-51); Mk 2:7; J 10:36; Ac 26:11; 1 Ti 1:20; 1 Pt 4:4 (the last 3 passages may be interpr. as not referring exclusively to
God). Braoconpiot, dca Eav Pracenunocwoty whatever impious slanders they utter Mk 3:28 (cp. Pla., Leg. 7, 800c BA. Praconuiav;
Tob 1:18 S).

v. God’s name Ro 2:24 (contrast the approval expressed OGI 339, 30); 2 Cl 13:2a; ITr 8:2b (all three Is 52:5); 1 Ti 6:1; Rv
13:65 16:9; 2 C1 13:1, 2b (quot. of unknown orig.), 4; Hs 6, 2, 3 v.1.

8. God’s Spirit gig t0 mvedpa 1o dyrov Mk 3:29; Lk 12:10. On impious slander of the Holy Spirit s. WWeber, ZWT 52,
1910, 320—41; HWindisch, in Porter-Bacon Festschr. 1928, 218-21; EBuonaiuti, Ricerche Religiose 6, 1930, 481-91; OEvans, ET
68, ’57, 240-44; GFitzer, TZ 13, °57, 161-82; JWilliams, NTS 12, °65, 75-77; CColpe, JJeremias Festschr., *70, 63-79.

€. Christ Mt 27:39; Mk 15:29; Lk 23:39; £tepo moAda B. 22:65 (cp. Vett. Val. 67, 20 moAld Praconunoet Beovg). tov
KkOplov Hs 8, 6, 4; 8, 8, 2; 9, 19, 3; ISm 5:2; &ic 1. koprov Hv 2, 2, 2; Hs 6, 2, 4; tov Baciiéa pov MPol 9:3.—The name of Christ Js
2:7.

¢. angels 86&oc B. 2 Pt 2:10; Jd 8. Angels are also meant in 80 ok oidactv . Jd 10 and v oi¢ dyvoodotv B. defaming
where they have no knowledge 2 Pt 2:12 (B-D-F §152, 1; Rob. 473). S. 66&a 4.

7. things that constitute the significant possessions of Christians v 080v 1. dikoocvvng ApcPt 7:22; cp. 2 Pt 2:2. Here
and elsewh. pass. 6 Adyog 1. Oeod Tit 2:5; vudv 10 dyaddv Ro 14:16; 10 &v Oed mAijbog ITr 8:2a; 10 dvopo HudvV peydrog . 1 Cl
1:1; Tov vopov tod kvpiov Hs 8, 6, 2.—In our lit. B. is used w. the acc. of the pers. or thing (Plut.; Appian [Négeli 44]; Vett. Val. [s.
be above]; Philo [s. ba and bp above]; Joseph. [s. ba and b above]; 4 Km 19:22) or w. gi¢ and acc. (Demosth. 51, 3; Philo, Mos. 2,
206; Jos., Bell. 2, 406. Specif. gic Oeovg and the like, Pla., Rep. 2 p. 381e; Vett. Val. 44, 4; 58, 12; Philo, Fuga 84a; Jos., Ant. 8, 392;
Da 3:96; Bel 8 Theod.).—S. Braconuia end. DELG. M-M. s.v.-og. TW.”

[William Arndt, Frederick W. Danker and Walter Bauer, 4 Greek-English Lexicon of the New Testament and Other Early
Christian Literature, 3rd ed. (Chicago: University of Chicago Press, 2000), 178.]

Boverditm impf. oveidilov; fut. 3 sg. ovediel Sir 18:8; Ps 73, 10 and dvedicer Sir 20:15; 1 aor. @veidioa. Pass: fut. 3 pl.
ovedtodnocovtot Sir 41:7; 1 aor. ovedicOnv LXX (6vedo; Hom.; Pla. [on contrast w. Aoidopeiv s. Pla., Ap. 38c] +; BGU 1024 VII,
21; PGiss 40 11, 5; LXX; PsSol 2:19; Test12Patr; GrBar 1:2; Philo, Joseph., Just.).

1. to find fault in a way that demeans the other, reproach, revile, mock, heap insults upon as a way of shaming; w. acc.
of the pers. affected (Trag.; Pla., Apol. 30e; Lucian, Tox. 61; Ps 41:11; 54:13 al. LXX; Jos., Ant. 14, 430; 18, 360) of the reviling/
mocking of Jesus Mk 15:32; cp. Ro 15:3 (Ps 68:10) and of Jesus’ disciples Mt 5:11; Lk 6:22. W. double acc. (Soph., Oed. Col.
1002 6v. tva towadta; Ael. Aristid. 28, 155 K.=49 p. 542 D.; Heliod. 7, 27, 5) 10 0010 Koi oi Anotoi dveidilov avtov the robbers
also reviled/mocked him in the same way Mt 27:44.—Pass. &1 0veldilecte &v dvopatt Xpiotod if you are (being) reviled for the
name of Christ 1 Pt 4:14.—Only as v.1. in the two foll. pass.: €ig TovT0 KomUDpEY Kol dvedLopeDa it is for this (i.e., what precedes)
that we toil and suffer reproach 1 Ti 4:10 v.1. (for ayoviloueda). i ti aveidiodg pe; why have you reproached me? or what have
you reproached me for? (6v. Tva €ig Tt as Appian, Bell. Civ. 2, 104 §430 mveidioev &g dethiov=he reproached him for cowardice; 5,
54 §224; 5, 96 §400; Jos., Bell. 1, 237) Mk 15:34 D and Macarius Magnes 1, 12 (the text has éykoatélnec. S. Harnack, SBBerlAk
1901, 262ff=Studien I *31, 98ff; JSundwall, D. Zusammensetzung des Mk ’34, 83).—A special kind of reproach is the suggestion
of reluctance that too often accompanies the giving of a gift (Sextus 339 6 d10ov¢ pet’ oveidovg VPpilet; difft. Plut., Mor. 64a; s.
also Sir 20:15; 41:25.—06v. can also mean charge or reproach someone with someth., a kind of verbal extortion, with the purpose of
obtaining someth. from a pers., e.g., Maximus Tyr. 5, 7h t® 0e® the building of a temple); God does not do this Js 1:5.

2. to find justifiable fault with someone, reproach, reprimand, w. acc. of pers. (Pr 25:8; Philo, Fuga 30; Jos., Ant. 4, 189;
Just., D. 37, 2 dvedilel Ouag 10 mvedpa dywov al.) and 6t foll. to give the reason for the reproach Mt 11:20. W. acc. of pers. and
Aéyav foll. w. dir. discourse (cp. BGU 1141, 23 [14 B.C.] dvewdilel pe Aéyov) GPt 4:13. W. acc. of the thing censured (Isocr., Or.
15, 318, 345a; Herodian 3, 8, 6; Wsd 2:12; Jos., Ant. 10, 139) v dmotiav adtdv koi okAnpokapdiov Mk 16:14.—Schmidt, Syn.
1 136-49. DELG s.v. dvedo. M-M. TW. Spicq.” [William Arndt, Frederick W. Danker and Walter Bauer, 4 Greek-English Lexicon
of the New Testament and Other Early Christian Literature, 3rd ed. (Chicago: University of Chicago Press, 2000), 710.]
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Most likely this connection to Christ implied little if any understanding of who Christ actually was. In the
opponents’ minds, Christ represented a new religious movement that they were suspicious of and thus were
hostile to. The continual squabbling internally by the Jews about their religion created negative feelings about
anything religious connected to Jewish people.*®¢ Christianity was perceived as a Jewish religious movement
by Gentiles in that world, even though many non-Jews were coming into Christianity. Added to that was the
insistence on the existence of only one God in a world of polytheism affirming the existence of many gods.

In 5:9, Peter alludes to believers elsewhere in that world experiencing & alTd TV TTABNUATWY (the same
sufferings) as those of his readers. In this same passage, vv. 6-11, these sufferings are the product of the ac-
tivity of the diaBoAog, Devil, working through humans who oppose believers and their God. Their experience
of suffering is compared to Tfj £v Upiv TTUpWOEl TTPOGS TTEIPATOV (the fiery ordeal among you for testing) in 4:12.
See also 1:7 where the testing of faith in suffering is compared to the refining of gold by fire. For the believers,
what they were experiencing was like walking through a hot furnace with fire blasting them.

The picture that emerges here dominantly is that the opposition being leveled at Peter’s initial readers
was primarily verbal in nature. This does imply the possibility of formal legal charges being made against
them through the Roman court systems in place throughout these provinces, but nothing explicitly states this.
More likely, the picture that Peter is painting here implies verbal abuse made by people living around them in
the towns and villages where believers were found. This could easily have taken place in the market places
and perhaps in the Jewish synagogues, as well as on the streets. Much of it was spoken face to face with
believers, but a lot of it was spoken behind their backs as gossip and rumor. First Peter 3:9 strongly implies
this: pR amodidovTeg Kakov avti kakol f Aoidopiav avTi Aoidopiag, Touvavtiov 8¢ eUAoyolvTeg, “Do not repay
evil for evil or abuse for abuse; but, on the contrary, repay with a blessing.”

The picture painted by Peter is that the communities, where the believers were, did not accept the new
religious devotion of their neighbors. The dramatically different and changed lifestyle of the believers created
suspicion and distrust. When believers refused to continue participating in the immoral living of their neigh-
bors, suspicion turned into slander and misrepresentation of the new religion of these folks: BAac@nuolvteg
(slandering). At some point that could have spilled over into formal charges made against them, but the tone
of Peter’s description does not suggest that such had happened at the time of the writing of his letter to them.
Not even mob violence against Christians is hinted at by Peter.

2. Did Peter link physical persecution and suffering? It is not clear whether physical acts of violence
took place or not. A couple of the verbs used, kakéw and TTédoxw, are certainly broad enough in their scope

“Historically the fussing between the Hebraists and the Hellenists had sometimes led to physical combat between these two
groups. See yoyyvouog t@v EAAnviot@v mpog tovg Efpaiovg in Acts 6:1 where this tension spilled over into the early church in
Jerusalem. These conflicts existed where ever Jews lived throughout the Roman empire. Certainly in the province of Asia in western
Anatolia with its very large Jewish populations the surrounding communities would have been familar with these debates and
squabbles. And probably it was known well in the other provinces mentioned in 1:2.

Extensive literature on this issue exists:

Oscar Cullmann, “The Significance of the Qumran Texts for Research into the Beginnings of Christianity,” JBL 74 (1955)
213-26, reprinted in The Scrolls and the New Testament (ed. Krister Stendahl; New York: Harper, 1957) 18-32. He argues that
converted members of the Qumran community were among the Hellenists.

Nils Alstrup Dahl, Das Volk Gottes: Eine Untersuchung zum Kirchenbewusstsein des Urchristentums (Skrifter utgitt av det
Norse Videnskaps-Akademi i Oslo, 2 hist.-filos. Klasse 1941:2; Oslo; Dybwad, 1941; reprinted Darmstadt; Wissenschaftliche
Buchgesellschaft, 1963) 193-98.

Werner Georg Kiimmel, “Das Urchristentum,” ThR n.s. 14 (1942) 91.
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of meaning to include such. Much less likely is that actions against the believers in this letter were motivated
and driven by governmental authorities. While within the range of possibility, Peter’s depiction of the suffering
of his initial readers clearly does not point this direction.

One must be cautious about the way Peter links up the suffering of his readers to the example of Christ
both in 2:21-25 and in 3:18-22. Both for Christian slaves with abusive masters (2:21-25) and for believers in
general (3:18-22), Peter finds in Christ an Utroypapuov iva érrakoAouBronTte T0iG iXveaiv auTod, an example
that you should follow in His steps (2:21). Jesus as a role model is not meant to suggest that believers were
dying for their faith; rather it strongly urges that they be willing to die, if called upon,*” as was Jesus. Christ
becomes the inspiring example for believers to follow in large measure because Peter sees good emerging
from the suffering of believers just as it did from Christ.

All this leads to one clear conclusion. The older interpretive view that the suffering described in First Peter
was the massacring of believers by the Roman government authorities -- either under Nero in the mid 60s or
much later under Domitian or one of the later second century Roman emperors -- is completely unfounded by
the text of First Peter. To draw such conclusions of systematic government persecution from the text that we
have surveyed above represents a hidden agenda by the interpreter who superficially attaches false meaning
to the language of Peter in order to make his preconceived conclusions sound plausible. Historically in the
last two centuries this ‘hidden’ agenda revolved around contending that this document was a second century
product that Peter had nothing to do with, or, in rebuttal the agenda was to defend Petrine authorship of First
Peter at all costs based on an unwise acceptance of the systematic persecution scenario. This is
of scripture texts in a deplorable manner!

3. What spiritual insights about facing persecution does Peter offer? Two basic perspectives need
consideration in answer to this question. What was God’s view of their suffering? And, what did Peter encour-
age them to do so they would be prepared to face suffering?

What was God'’s view of their suffering? At the beginning of the letter in 1:6, Peter portrays suffering as
possible within the framework of God’s will: €i d¢éov [€0TiV] AUTTNBEVTEG £V TTOIKIAOIG TTEIPATHOIG, if it is necessary
far you to suffer in different kinds of trials.*® This lays the foundation for some statements later on in the letter.

“'This idea is presented clearly as an unexpected possibility in 1:6, dAiyov Gptt &i déov [€otiv] AvmnOévieg &v mokiloig
nepacpois. The fourth class conditional clause &i déov presents the experience only as a remote possibility and one that would
come from God. Similarity in 2:19 &i du cvveidnow Beod Vroeépetl TIg AMmag ndoywv adikmg, if because of conscience one
experiences grief by suffering unjustly, presents this as likely possibility but not inevitably. The same stance is adopted with &l
ayabomolodvreg Kol Taoyoveg vopeveite, if while doing good and suffering you endure..., in 2:20. The concessive clause i kol
naoyotte d1i dkaoovvny, even if you might suffer because of righteousness, in 3:14 sets up a remote possibility of suffering. The
gv @ xotahodelode, while you are being slandered, in 3:17 does assume this is taking place. The &i 06dot 10 0éAnpa tod Beod, if
God’s will might desire, in 3:17 also sees this as remote possibility rather than inevitability.

This language of ‘possibility of suffering’ clearly excludes any conclusion of a massive universal persecution of a systematic
nature being in place at the time of the writing of First Peter.

3¢t inf. (10) o¢lv Lk 18:1, Ac 25:24; AcPlCor 1:9, subj. dén, impf. £de1 (B-D-F §358, 1; Rob. 885f), fut. denoet Josh 18:4;
impers. verb from déw; for Attic ins forms s. Threatte II 634f (Hom.+) Strict classification of usage is not possible because of the
multifunctional adaptability of this verb, esp. in colloquial discourse.

1. to be under necessity of happening, it is necessary, one must, one has to, denoting compulsion of any kind.

a. of that which takes place because of circumstances or inner necessity, with the context determining the cause (Hdt.
[8, 53 &dee kata t0 Beompomov]; Appian, Liby. 122 §578 aidvor £det Kapyndova=it was necessary that Carthage be captured, i.e. it
could not escape being captured [Appian’s theological perspective surfaces, s. e.g. 7, 53; 8, 51; 57; 61; 62; 92]; Da 2:28f, 45 Theod;
Wsd 16:4; Just., D. 6, 2; 32, 4) Mt 17:10; 24:6 (3€i yevésOau as Jos., Ant. 10, 142); 26:54; Mk 9:11; 13:7, 10; Lk 4:43; 21:9; 24:46
v.l.; J 3:14,30; 9:4; 10:16; 20:9; Ac 1:16; 3:21; 4:12; Ro 1:27; 1 Cor 15:53; 2 Cor 5:10; Rv 1:1; 4:1; 22:6; 2 C1 2:5.

b. of the compulsion of law or custom 7 {51 00ec0n 10 wéoyo when the paschal lamb had to be sacrificed Lk 22:7.—Mt
23:23; Lk 11:42; 13:14; J 4:20, 24; Ac 15:5; 18:21 v.1. Of the compulsion of Roman law 25:10.

¢. of an inner necessity growing out of a given situation, Mt 26:35 (Jos., Ant. 6, 108 kdv dmoOaveiv 6én; PFay 109, 5
€av og o7 [=0én] 10 elpdTiov cov Bgivat Evéyvpov; Ath. 24, 1 11 8¢ d€l mpoOg VUGG ... pvnuovevewv;), Mk 14:31; J 4:4; Ac 14:22;
21:22 v.l.; 27:21; 2 Cor 11:30.—dote ... [ty Aptepdirav] pikpod delv andnAnktov yevésOart so that Artemilla was on the point
of fainting AcPl Ha 3, 33-35 (Demosth. 27, 29; Jos., C. Ap. 2, 119 al.).

d. of compulsion caused by the necessity of attaining a certain result Lk 12:12; 19:5; Ac 9:6; 1 Cor 11:19; 2 C1 1:1; B
4:1; IEph 7:1.—ta déovta (PPetr 11, 11 [1], 6; BGU 251, 5 al.; pap; Pr 30:8; 2 Macc 13:20) the needs Hs 2, 5 and 8.

2. to be someth. that should happen because of being fitting,
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The pronouncing of a beatitude of blessing on sufferers in 3:14 &i kai TaoxoITE dIG diKAIOGUVNV, UAKAPIOI,
even if you might suffer because of righteousness, you are blessed, affirms a divine acceptance of such suffering.
Additionally, the second beatitude in 4:14 makes the same basic point with greater detail: €i dveIdiCeoBe ev
ovopaT XpioToU, pakdpior, 0TI 10 Tiig 06&NG kai 10 T00 Beol Trvelpa £’ UNGG avatraveTal, if you are reviled for
the name of Christ, you are blessed, because the spirit of glory, which is the Spirit of God, is resting on you. Suffering
for doing good can be God'’s will: €i 6éAol T BéAnua 100 B€0, in 3:17. Similarly in 4:19, suffering within God’s
will prompts one to entrust himself to a faithful Creator: kai oi Tdoxovteg kata 10 BEANUa 100 B0l TOTR
KTiOTN TTapaTtiBécbwaoav 146 Yuxag autwyv £v ayaboTroiig.

What Peter understood about suffering is that, when it occurs because of religious opposition, God looks
upon it favorably. Central to this divine approval is the experience and example of Christ’s suffering. This oc-
cupies a substantial role in Peter’s discussion, first in regard to Christian slaves (2:21-25) and then generally
in 3:18-22. Christ’s suffering had the distinctive objective of redemption for sinful humanity (3:18; 2:21-25).
But in the exemplary aspect, this suffering becomes a divinely approved role model for believers because, just
as God produced good from the evil inflicted upon Christ, He can do something similar when believers suffer
unjustly: o010 XapIG TTaPa BeW. €ig ToUTO YapP EKARBNTE, this is praiseworthy before God, for unto this you were
called (2:20c-21a). In the language of 3:22, 6¢ £oTiv £€v de€it [To0] B0l TTOPEUBEIG €iG OUPAVOV UTTOTAYEVTWY
alT® ayyéAwv kai £Eouaiyv kai duvauewy, Jesus’ exaltation in Heaven affirms the potential good that God
can work out of the suffering of His people.

It would be contrary to Peter’s view to claim that God causes unjust suffering on His people. This clearly
comes from the Devil (5:8-9) and from evil people (3:14-15). But God will stand with His people during their
time of suffering (3:12; 4:14,19; 5:7) and will openly reward suffering believers in final judgement (1:7, 9; 3:9;
5:6, 10). Even after the experience of suffering God is committed to restoring us from any harm that suffering
may have inflicted on us (5:10). For the initial readers who were considered as inferior people by their pagan
neighbors afflicting suffering on them, these affirmations underscore their value to God as His own special
people (2:1-10) despite the rejection of friends and neighbors.

How were the believers to prepare themselves for suffering? Preparation to face suffering has several
aspects in Peter’s teachings. These focus inwardly; spiritually on God, outwardly toward both fellow believ-
ers and to non-Christian neighbors. It takes all of these angles being strengthened before the believer is fully
ready to endure opposition because of his/her religious commitment.

Inwardly, believers are to do several things: cw@povAicare Kai vAYaTe €ig TTPooeuXdg, be sober and awake
for prayers (4:7); un &eviCeoBe, not be shocked by suffering (4:12); xaipeTe, rejoice (4:13; 1:6-7); un @oPnOfTe ndE
TapaxOfTe, don't be afraid or intimidated (3:14); uf aioxuvéoBw, don't be embarrassed (4:16). These admonitions
call for an inner strengthening of oneself mentally, volitionally, and emotionally in order to face the pressure

a. gener. (Epict. 2, 22, 20 ¢ilog €copon ofog d¢el; 3, 23, 21 @ d€l, as Just., D. 114, 1; 2 Macc 6:20; 4 Macc 7:8) 2 Ti 2:6, 24.
k000 S¢el as is proper Ro 8:26.—d¢ov €otiv it is necessary, one must (Polyb.; POxy 727, 19f; 1061, 13; BGU 981 11, 6; Sir. Prol. In.
3; 1 Macc 12:11; EpArist) Ac 19:36; 1 Cl 34:2; without €otiv (POxy 899, 40; EpArist 227; 242; Philo, Aet. M. 107; Jos., Bell. 2,
296; Just., AL, 4,6; A1l 2,7;D. 11, 2) ITr 2:3; Pol 5:3. €l 8éov €otiv if it must be 1 Pt 1:6 (s. gipl 11d); o0 6éov v.1. for o0dév Papias
(4).—On the constr. of d¢et, note that as a rule the acc. and inf. follow it (Jos., C. Ap. 2, 254; Lucian, Charon 13, Pisc. 17; Just., D. 11,
2 al.; B-D-F §408), occasionally the inf. alone Mt 23:23 (Jos., C. Ap. 1, 53a; Just., A1, 4, 6 al.—B-D-F §407); 26:54; Ac 5:29.—To
convey the idea that someth. should not happen, 6¢1 is used w. the negative o0 Lk 13:16; 2 Tim 2:24; 2 C1 1:1; AcPI1Cor 1:10 or py.
Tit 1:11 (6 pr) d&i what is not proper [also Ael. Aristid. 54 p. 687 D.] is prob. a mixture of ta un déovta 1 Ti 5:13 and @ ov d&i [Job
19:4]; s. B-D-F §428, 4; Rob. 1169); Ac 15:24. &i 3¢ del udg ... un moteicbon thv mopafornv AcPICor 2:28.

b. of that which one should do (Wsd 12:19; 16:28; EpJer 5; Tob 12:1): one ought or should ovk £det oe élefioay; should
you not have had mercy? Mt 18:33.—Lk 2:49; 15:32; 18:1; Ac 5:29; 1 Th 4:1; Tit 1:11; 1 C1 62:2.—In ti pe 0€i motelv; what shall
Ido? Ac 16:30, §. stands for the deliberative subj. (B-D-F §366, 4).

c. to indicate that something that happened should by all means have happened, expressed w. the impf. €61 (Jos., Bell. 4,
232; Just., D. 88, 6; 141, 1 al.) had to Lk 15:32; 22:7; 24:26; J 4:4; Ac 1:16; 17:3.

d. to indicate that someth. that did not take place really should have happened, also expressed w. the impf. €del should
have, ought to have Mt 18:33; 23:23; Ac 24:19 (Ath. 21, 1; ov &de1 w. inf. TestJos 14:3; obg £det w. inf.: Isocr. 3, 40, 35a; Lysias 14,
29; Lucian, Philops. 21); 27:21; 2 Cor 2:3. Cp. B-D-F. §358.—EFascher, Theol. Beobachtungen zu 6t im AT: ZNW 45, °54, 244—
52, Theol. Beobachtungen zu d&i: RBultmann Festschr., *54, 228-54; CCosgrove, NovT 26, 84, 168-90 (Luke-Acts).—JKube,
TEXNH und APETH 69, 46. Cp. ypn. B. 640f. Schmidt, Syn. III 702—5. DELG s.v. 3é® 2. EDNT. M-M. TW. Sv.

[William Arndt, Frederick W. Danker and Walter Bauer, 4 Greek-English Lexicon of the New Testament and Other Early

Christian Literature, 3rd ed. (Chicago: University of Chicago Press, 2000), 213-14.]
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of suffering unjustly.

Spiritually, believers are first to focus on commitment to God and Christ. This is expressed in a variety of
ways: KUplov TOv XpIoTov ayldoaTe év Taig kapdialg UMYV, sanctify Christ as Lord in your hearts (3:15); kai UEIG
TAV aQUTAV &vvolav OTTAIc0GBg, you also arm yourselves with the same mind-set of Christ (4:1); 8eAfjuati 800 1OV
gmidoItTov év oapki Biaal Xpovov, live out the remainder of your lives by God’s will (4:2); dogaléTw TOV BedV €v
TQ 6VOpaTI TOUTW, praise God because of this name (4:16); TOTQ KTiOTN TTAPATIOECOWOAV TAG YUXAG AUTWV €V
ayaboTroiig, entrust your lives to a faithful Creator while doing good (4:19); TaTTEIVWONTE UTTO TAV KpaTaldv Xeipa 100
Be00, become humble under the mighty hand of God (5:6); TTdcav TRV pépiuvav VPOV ETTIpIYPavTEG €T aUTOV, cast
all your anxieties on Him (5:7); oTepeoi Tf] TTioTel, be steadfast in your faith commitment (5:9). Unless our spiritual
commitment to Christ becomes the stack pole around which our entire life revolves, we will not be ready to
face unjust suffering.

Closely linked to this is resisting the devil: G avtioTnte, resist him (5:9). This comes out of understanding
who he is as 0 avTidikog UPWYV, your adversary, dIGBOAOG, Devil, Aéwv wWPUOUEVOG, roaring lion (5:8). His super-
natural power cannot be resisted except by God’s superior power.

Outwardly to the world, believers are to €toipol aei TTpOG atroAoyiav TavTi TW aitTodvTi UPAEg Adyov TTepi TAG
€V UMV €ATTIOOG, be ready always to give an answer to everyone demanding a reason from you for the hope that you
have (3:15); €ig TO uNKETI AvBpwTTWYV £MBUNIaIG, not live out your lives by human passions as the pagans do (4:2-
3); MR TIG UPQV TTAOXETW WG QOVEUG ) KAETTTNG ) KAKOTTOIOG f} WG AAAOTPIETTIOKOTTOG, don't suffer as a murderer,
or a thief, or as a criminal, nor especially as a mischief maker (4:15).

Earlier Peter had set forth a generalized principle: TAv avaoTpo@niv UPQV £V TOIG £BVEDIV EXOVTEG KOARY,
iva &v (0 kataAaAoToIv UPGV WG KAKOTTOIDV €K TV KAV Epywv ETTOTITEUOVTEG BOEAOWOIV TOV BEdV év
NuéPa EMOKOTIAG, Conduct yourselves honorably among the Gentiles, so that, though they malign you as evildoers,
they may see your honorable deeds and glorify God when he comes to judge (2:12). This becomes something of
a general foundational concept providing a basis for the other admonitions listed above in relationships with
non-Christians.

Outwardly to the believing community, believers have particular responsibilities to their own spiritual fam-
ily as a part of preparing to face suffering. They must mpd TavTwv TRV €ig £QUTOUG AYATINV EKTEVH EXOVTEG,
above all show love eagerly to one another (4:8). Out of this comes @IAdEevol gig GAAAAOUG Gveu yoyyuopod, being
hospitable to one another without complaining (4:9) and €ig éautoug auTo diakovoUvTEG WG KAAOI OiIKOVOUOI
TTOIKIANG XAp1Tog B€0U, serving one another as good stewards of the manifold grace of God (4:10-11). Leaders in the
community must minister as good examples (5:1-4), and young men must respect the leaders (5:5a). Every-
one must be humble in your dealings with others in the community: Trévteg 8¢ GAAAAOIG TRV TaTTEIVOPPOCTUVNV
¢ykouBwoacBe (5:5b).

The heart of outward relationships with others, both inside and outside the community of faith, is captured
in the oft repeated phrase of doing good: Tavteg AAAAAOIG TRV TATTEIVOPPOCUVNV £yKOURBWaoaoBe (2:12);
ayabotrololvTeg (2:20); dia dikalooUvny (3:14); TAv ayabnv év XpioT® avaoTtpo@nyv (3:16); ayaboTtrololvTag
(3:17); €v ayaBotroiia (4:19). What Peter defines here is not ‘doing good’ apart from a relationship with Christ.
Rather it is through a noble lifestyle in Christ (Tfjv ayabnyv év Xpiot@® avaoTtpoerv, 3:16) that we do good things
for other people.

Wow! He has communicated a lot to his readers about facing suffering in 3:13-5:11. And we have a lot yet
to learn about this profound insight. What a different person we are encountering in Peter toward the end of
his life in this letter. The young Peter walking the countryside of Galilee with Jesus had not yet learned these
lessons. But nearly three decades of service to Christ and a deepening spiritual union with the Lord open a
level of understanding to Peter that continues to profit and inspire believers two thousand years later.

My prayer for you and for myself is that our walk with the Lord can open up to us these kinds of deeper
spiritual understandings about life and especially about facing hostility to our Christian faith.
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