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13 Someteos, por causa
del Senor, a toda insti-
tucion humana, ya sea al
rey, como autoridad, 14 o
a los gobernadores, como
enviados por él para cas-
tigo de los malhechores y
alabanzadelos que hacen
el bien. 15 Porque esta es
la voluntad de Dios: que
haciendo bien, hagais en-
mudecer la ignorancia de
los hombres insensatos.
16 Andad como libres,
pero no uséis la libertad
como pretexto para la
maldad, sino empleadla
como siervos de Dios. 17
Honrad a todos, amad a
los hermanos, temed a
Dios, honrad al rey.

13 For the Lord’s sake
accept the authority of
every human institution,
whether of the emperor
as supreme, 14 or of gov-
ernors, as sent by him
to punish those who do
wrong and to praise those
who do right. 15 For it is
God’s will that by doing
right you should silence
the ignorance of the fool-
ish. 16 As servants of God,
live as free people, yet do
not use your freedom as a
pretext for evil. 17 Honor
everyone. Love the fam-
ily of believers. Fear God.
Honor the emperor.

Quick Links to the Stud

Il. Messa

13 For the Lord’s sake,
accept all authority -- the
king as head of state, 14
and the officials he has
appointed. For the king
has sent them to punish
all who do wrong and to
honor those who do right.
15 It is God’s will that your
good lives should silence
those who make foolish
accusations against you.
16 You are not slaves;
you are free. But your
freedom is not an excuse
to do evil. You are free to
live as God’s slaves. 17
Show respect for every-
one. Love your Christian
brothers and sisters. Fear
God. Show respect for the
king.

T o

.Acknowledge human authority, vv. 13-1
.Honor everyone by certain actions, v. 1

Introduction to Study. As Peter continues his encouragement to believers to develop proper relationships
to ‘outsiders’ who are not a part of the church, he reaches out in vv. 13-17 to government authorities as the first
specific group to be mentioned. This text raises the topic of Christian relationships to government leaders. Closely
connected to this text is the related discussion by Paul in Romans 13:1-§,

1 Let every person be subject to the governing authorities; for there is no authority except from God, and those au-
thorities that exist have been instituted by God. 2 Therefore whoever resists authority resists what God has appointed,
and those who resist will incur judgment. 3 For rulers are not a terror to good conduct, but to bad. Do you wish to have
no fear of the authority? Then do what is good, and you will receive its approval; 4 for it is God’s servant for your good.

But if you do what is wrong, you should be afraid, for the authority does not bear the sword in vain! It is the servant of

God to execute wrath on the wrongdoer. 5 Therefore one must be subject, not only because of wrath but also because

of conscience. 6 For the same reason you also pay taxes, for the authorities are God’s servants, busy with this very

thing. 7 Pay to all what is due them—taxes to whom taxes are due, revenue to whom revenue is due, respect to whom
respect is due, honor to whom honor is due. 8 Owe no one anything, except to love one another; for the one who loves
another has fulfilled the law.

Both Peter and Paul work off the foundational principle set forth by Jesus earlier and recorded in

pe2]
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16 So they sent their disciples to him, along with the Herodians, saying, “Teacher, we know that you are sincere,
and teach the way of God in accordance with truth, and show deference to no one; for you do not regard people with
partiality. 17 Tell us, then, what you think. Is it lawful to pay taxes to the emperor, or not?” 18 But Jesus, aware of
their malice, said, “Why are you putting me to the test, you hypocrites? 19 Show me the coin used for the tax.” And
they brought him a denarius. 20 Then he said to them, “Whose head is this, and whose title?” 21 They answered,
“The emperor’s.” Then he said to them, “Give therefore to the emperor the things that are the emperor’s, and
to God the things that are God’s.”

By word and action, Jesus set the example of submitting to governmental authority, even though the individual
leaders were not godly persons, and they often severely abused that authority in unjust treatment of the
people of God. When Paul and Peter had their words penned in the mid 50s to early 60s, the Roman ruler in
mind was , who became the first and one of the worst persecutors of
Christians in the first century. In these teachings of Jesus and his two disciples in the
NT, the quality of leadership and personal morality of the individual leaders don’t alter
Christian responsibility to accept their governmental authority. The leaders’ attitude
toward Christianity, either support of or hostility to, has no bearing on our responsibil-
ity to them and their authority. Regardless of who they are, we have responsibilities
to them that are spelled out in considerable detail by both Paul and Peter. Our focus
is on Peter’s words, but those of Paul in Romans will provide supplementary insight
as.well b

"But this comparison must keep in mind not just the similarities but also the differences between the two texts, as Achtemeier
and Epp point out:

“Similarities in language between 1 Pet 2:13—17 and Rom 13:1-7 have led some to conclude that the passages make a very
similar point,'® and that they may indeed stand in a direct literary relationship to one another.”” Yet despite such similarities, 1
Peter displays a very different attitude to civil authority, and seeing it in the same light as the passage in Romans inevitably makes
inaccessible the intention of the passage.? A careful comparison of the passages shows their very different intentions.

“Comparison of language will turn up a number of similar words,?! but they are used so differently that the similarity is all but
completely overshadowed. A consideration of such words will make the point clear.

“1. Both use a form of Ymotdcoow, in Rom 13:1 referring to ‘superior authorities,” which the rest of the passage makes clear are
of divine establishment (vv. 1, 2, 4a, c). In 1 Pet 2:13 subordination is to be shown to every human creature,” with no word about
their divine authority.” In a similar vein, while governing authority (é€ovcia borne by épyovteg) is established by and subordinate
to God in Rom 13:1-2, governors (11yepovor) are sent by and are hence subordinate to the emperor in 1 Pet 2:14.

“2. Both use a form of vmepéyw (‘be superior’), but in Rom 13:1 it refers to superior authorities of divine establishment, while
its use in 1 Pet 2:13 refers to the ‘king,” who has been identified as a ‘human creature.’

“3. Similarly, the phrases about punishing evildoers and praising those who do good are used in a context of divine action in
Rom 13:3-4, but in a context of the purely human emperor and his governors in 1 Pet 2:14.

“4. Most striking is that both passages end using forms of 6fog (‘fear’) and T (‘to honor’) in the same order. Yet their use
in Rom 13:7 is very general, in 1 Pet 2:17 quite specific. More importantly, 1 Peter reserves the use of ‘fear’ for God, while its use in
Rom 13:3 refers simply to a very human fear in the presence of overwhelming governmental power directed at miscreants. The use
of ‘honor the emperor’in 1 Pet 2:17 as a direct parallel to ‘honor all people’ specifically divests the emperor of any and all trappings
of divine authority or power.

“5. Both passages use 0éAnpo, but in Rom 13:3 it refers to human will, in 1 Pet 2:15 to God’s will.

“6. The primary motive for subordination in both passages is God’s will (1 Pet 2:12: ut tov kOprov, ‘because of the Lord’; Rom
13:5: 6w v cvveidnoy, ‘because of [your] conscience’), but the secondary motives are quite different: escaping fear and gaining
praise in Rom 13:3; putting an end to ignorant accusations against the Christians in 1 Pet 2:15.

“There are other significant differences between the two passages. 1 Peter contains no reference to taxes (as in Rom 13:6-7);
there is no use of abstract words for rule such as é€ovcia or dpyovteg (as in Rom 13:1-3); there is no parallel in 1 Pet 2:13—17 to
the idea that human rulers are God’s stewards (8god dtdkovog, Rom 13:4, bis) or that opposition to them is tantamount to opposition
to God (Rom 13:2); and there is no reference in Romans 13 to the fact that Christians are both free and slaves of God (1 Pet 2:16).
Finally, political activities, while the principal concern of 1 Pet 2:13—17, are not the exclusive concern they are for Rom 13:1-7.
While Paul deals exclusively with such activity in Romans, the author of 1 Peter begins by treating emperor and governors as subsets
of the class ktioig dvOponivn (‘human creature,’ 2:13), and concludes with advice on the Christian’s relationship to all people, to
fellow Christians, and to God, in addition to the emperor (2:17).

“It is therefore apparent that while there is similar vocabulary in the two passages, the use to which that vocabulary is put is quite
different, and those elements in each passage for which the other has no parallel point the respective passages in different directions,
the most striking of which is that the insistence in Romans 13 that rulers bear divine authority is totally absent in 1 Peter 2.25 The
passages are thus quite different,?® and to attempt to find the same point in both because of a superficial similarity of language is to
overlook the very different point each passage seeks to make.”” The increasing importance of the emperor cult,”® particularly in Asia
Minor, by the time 1 Peter was written, and the different destinations to which Romans and 1 Peter were addressed, are probably
to be understood as the reasons for the different emphases in the two letters.” [Paul J. Achtemeier and Eldon Jay Epp, { Peter: A

Commentary on First Peter, Hermeneia--a critical and historical commentary on the Bible (Minneapolis, Minn.: Fortress Press,
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. Context and Background?

Understanding the historical and literary background is important for this passage, since the political at-
mosphere behind Peter’s words is very different than what most believers in the modern world experience.
Only believers living in oppressive governmental situations in our world where Christianity is not tolerated
have a clear sense of the significance of what Peter admonished believers in his day to do.

a. Historical
External History. The history of the copying of this passage reflects a high level of stability for the text.
This is signaled first by the absence of any variant readings in the text apparatus of the UBS 4th rev. edition
of the Greek New Testament. In the Nestle-Aland 27th rev. edition Greek New Testament, a few variations
of wording are listed in the apparatus, which again are mostly stylistic in nature. First, in verse 13, some late
manuscripts add oUv, “therefore,” as the second word of the sentence in order to tie vv. 13-17 back to vv. 11-
12 as an implication now being expressed directly. The great majority of early and important manuscripts do
not include this conjunction. Several very late manuscripts add pev to the contrast in v. 14 between ¢kdiknoiv,
“punishment,” and Emraivov, “praise.” This grammatical device simply heightens the contrast that is already im-
plied in the conjunction &¢. But again the early and significant manuscripts do no contain the pev. In verse 16,
a few copyists were uncomfortable with the phrase 8¢o0 doUAol, “slaves of God,” and in its place substituted
BeolU @IAoi, “friends of God.” But the overwhelming weight of evidence favors 8eol doUAol. In verse 17, some
confusion over the tense of the imperative verb to love surfaces. Was it present or Aorist tense? That is, is
the command to ‘be loving’ or just ‘love’? The verse contains four imperative verbs: Tiyfoare (‘honor’, Aorist),
ayatrare (present, ‘be loving’), @oBeicBe (present, ‘be fearing’), and TiudTe (present, ‘be honoring’). Evidently
their intent was to divide out the four verbs equally between the Aorist and present tense imperative forms,
but in so doing they missed the implicit structure in these four verbs with the ‘header’ command coming first
as an Aorist imperative, then followed by three ongoing responsibilities (present tense verbs) flowing out of
the broad ‘header’ command. We will look at this further in the exegesis section below.

Once more our examination of the copying of this passage over the first eight centuries reveals a high
degree of stability for this passage. No major variation in reading occurs, and the very minor variations rep-
resent attempts to polish the writing style of Silas. _

Internal History. The time and place markers'Fi“‘.‘.’Tﬁm,, us Euxinus
inside verses 13-17 are limited to broad indirect historical ™™ 00 ot
allusions. The responsibilities of the believing communi- 7"”_""”‘—
ties in Anatolia were centered on the government offici

" ARMENIA
hﬂaxal?.

in place both in Rome and also in the fi ficR e
rovinces mentloned in 1:1, Pont n
P\ € know from detailed Roman ;_'__'gmw

records that Nero was the emperor from 54 to 68 AD in & .
Rome. The various provinces, as reflected in the map, ¢
were controlled either by the emperor (green) or by the £+
Roman senate (brown), and thus had different statuses in !

the empire. In the late 50s to mid 60s, this region, known

also as Anatolia, was securely under Roman control, but a diverse mixture of Roman military officers, local
rulers etc. administered the polices of the empire locally. With huge differences in culture, history, population
demographics etc. governmental authority ranged from a relatively ‘hands off’ approach all the way to rigid
control by Rome. Governors and other regional leaders were continually in flux with their positions always
dependent on the whelms of either the emperor or the senate. The one constant was the presence of Roman
soldiers throughout the region. Thus believers in these provinces, along with their neighbors, had to adjust to
a constantly shifting expression of imperial authority over their lives. The eastern most province of Cappadocia

"L PAMPHYLIA
CYPRUS Salamis

Tyrus @

1996), 180-82.]

2Serious study of the Bible requires careful analysis of the background and setting of the scripture passage. Failure to do this
leads to interpretive garbage and possibly to heresy. Detailed study of the background doesn’t always answer all the questions, but it
certainly gets us further along toward correct understanding of both the historical and contemporary meanings of a text. This serious
examination of both the historical and literary background of every passage will be presented in summary form with each of the

studies.
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was the most sparsely settled area and frequently served as a frontier buffer between the Romans and the
Parthians to the east.

b. Literary

Literary Form (Genre). At the broad genre level, 2:13-17 continues the emphasis of the letter body,
and in particular the emphasis begun in 11-12 on relationships to ‘outsiders.’ At the narrow genre level, con-
siderable discussion centers around whether this material, 2:13-3:7, stands as a unit and constitutes Peter’s
version of the ‘family code,’ often labeled Haustafeln from Luther’s heading. If this material is to stand together,
then 13-17 must be understood as the ‘introduction’ to it, because the very ~ Ancient Family: Haustafeln
well defined structure of the family code in Col. 3:18-4:1 and Eph. 5:21-6:9 Ephesians, Colossians, Kirst Peter
is not found here in First Peter.® In Paul, the Haustafeln involved three sets
of relationships in the ancient family: husband to wife; father to children; and Ry O Househeld
master to slave. Only the first and last of these are touched upon in First
Peter: 2:18-25 (slaves/masters) and 3:1-7 (wives/husbands). And Peter
addresses these two pairs of relationships from a very different angle than
does Paul.

My personal assessment of this is that 2:13-17 is better taken as a
broader ‘community code,’i.e., Gemeinde Tafeln, that is closely related to the
Family Code but stands distinct from it. Romans 13:1-8 and 1 Peter 2:13-17
stand as two primary examples with an emphasis upon responsibility of the
Christian community to outsiders, and to government authorities in particu-
lar. In First Peter the broader community code begins the discussion which
then narrows down to the family code in 2:18-3:7. This close linking of the
two areas of responsibilities stands as the basis for the continued dominate _
emphasis in the family code on the believer to the outsider: Christian slaves stave ”
to non-Christian masters and Christian wives to non-Christian husbands.
Even the_grammar patterns will reflegt this close. rela.tionship. Outline of Contents

Literary Context. As the outline to the right illustrates, the in First Peter:
literary setting for 2:13-17 is clear. First, it continues an emphasis
begun in 2:11-12, where abstaining from fleshly desires was seen as Praescriptio: 1:1-2
a key strategy for defending believers from pagan criticism of their ~ ® SUPerscriptio, 1:1a

EEE

e Adscriptio, 1:1b-2a

religious commitments. The noble standard of living to be followed e Salutatio, 1:2b

by believers is made real by the “honorable deeds” (TWV KAAQV EpywV) Proem: 1:3-12

that pagan neighbors observe in the living of the believers. This will ® Core, 1:3a

stand as a witness not to the accomplishments of the believers but _ ® Expansion, 1:3b-12

Body: 1:13-5:11

rather to the power of God at work in the lives of believers. e Holy living 1:13-2:10
But what are noble deeds? Verses 13-17 lays out on the table e Ideals 1:13-25
several of these, with the dominant stress on how believers relate ® Privileges 2:1-10
to the governmental authorities. Their acceptance of governmental ® Obligations 2:11-3:12
authority stands them apart from their neighbors who complained Ol {7 55 S/
. . . e Haustafeln 2:18-3:7
aboyt the government qnd especially those wholagltated for rebellllon e Social 3:8-12
against Roman authority. In no way could Christians be perceived e Persecution 3:13-5:11
legitimately as agitators against Rome fomenting civil unrest among ® Encouragement 3:13-4:11
the population. e Explanation 4:12-19

e Proper Conduct 5:1-11

The listing of these ‘noble deeds’ will continue in the Family .. cio. 5:12-14

Code emphasis for Christian slaves to serve their human masters e Sender Verification, 5:12
with honesty and integrity and thus distinguish themselves from the e Greetings, 5:13-14a
non-Christian slaves. A similar emphasis comes to the wife to live a ® Benedictio, 5:14b

3The background of the Haustafeln surface in the Greco-Roman and Jewish backgrounds, as Michaels notes: “Many parallels
have been cited in Greek and Latin literature, but the most convincing ones are those from the Hellenistic Judaism of the NT period
(e.g., Philo, Decal. 165-67; Hyp 7.14; Philo, Spec. Leg. 2.226-27; Josephus, C. Apion 190-219; Pseudo-Phocylides, Maxims 175—
227).” [J. Ramsey Michaels, vol. 49, Word Biblical Commentary: 1 Peter, Word Biblical Commentary (Dallas: Word, Incorporated,

2002), 122.]
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godly life before her non-Christian husband as the key way to win him over to faith in Christ. This elaboration
of specific ‘noble deeds’ concludes with 3:8-12. In this section, Peter is especially concerned that the believing
community exhibit to the outside world that Christ calls humanity to live by much higher standards that make
for peaceful relationships and rich life experiences. The impact of such examples upon non-believers will
be significant and will be a major avenue by which God can bring them to faith commitment to Christ. Thus,
2:13-17 begins the elaboration of specific examples of ‘noble deeds’ alluded to in 2:11-12.

Literary Structure. The block diagram below visually highlights the primary ideas with their expansion
elements.

14 213 Be submissive to every human institution
because of the Lord,
| whether to a king
| as having highest authority,
whether to governors,
as by Him being sent
for punishment
of evil-doers
but
for praise
of doing good

2.14 |

by doing good
to silence the ignorance of foolish men
as free men
and
not as an excuse for evil
while having freedom
instead as servants of God

|
|
|
|
|
|
2:15 because thusly is the will of God
|
|
|
|
|

15 27 Honor everyone,

16 Love the fellowship of brothers,
17 Fear God,

18 Honor the king.

The passage clearly divides itself into two sections: statement 14 and statements 15-18. The first admonition
is broad and calls for acknowledgement of the authority of governmental leaders, including both the emperor
and regional governors. Two religious oriented reasons are given, the first one general (81) and the second
one more specific (011). The second section, #s 15-18, come as a rapid first set of admonitions with a header
introduction (#15) and three specific admonitions (#s 16-18) flowing out of the first admonition.

This twofold structure of the passage will provide the organizing structure of our study of the text.

Il. Message

Many Christians in today’s world seldom give much consideration to responsibilities to ‘outsiders.’ Especially
is this so in the Americas and Europe where Christianity is the dominate religion of these cultures. But where
Christianity is only a minority group, and especially a very small minority, the responsibilities of believers to
their non-Christian neighbors takes on significant meaning. Peter makes it very clear that all believers have
duties to the outside world. And starting in this passage he lays down a number of those responsibilities.

a. Acknowledge human authority, vv. 13-16.

13 For the Lord’s sake accept the authority of every human institution, whether of the emperor as supreme,
14 or of governors, as sent by him to punish those who do wrong and to praise those who do right. 15 For it is
God’s will that by doing right you should silence the ignorance of the foolish. 16 As servants of God, live as free

people, yet do not use your freedom as a pretext for evil.
13 'Ymotdynte don avBpwTrivn Ktioel ik TOV KUplov: €iTe BACIAET wg UTrepéxovTl, 14 €iTe RyepdoIv wg
O auTol TTeEPTTOMEVOIG €ig €KDIKNOIV KOKOTTOIWV ETTalvov O¢ ayabotroiv 15 (011 oUtwg £0Tiv 1O BéAnUa 10T
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TAG Kakiag TRV éAeubepiav, AN wg Beol doTAol. g e '

Notes: ' '

No English translation can begin to do justice to this
long, complex Greek sentence. The English language is just not oseor

AUTHORITY

built to express ideas like ancient Greek could. Consequently msons

ADEQUATE

no English translation fully captures the meaning of the Greek = Stoaneo

sentence. = EEQ;EEDJ ABSENT
The heart of the sentence (= the main clause) is simple:

Ymrotaynte Tédon avBpwTrivn KTigel 31 TOV KUpIov, “Be subject to

every human institution for the Lord’s sake.” The core idea is "YTrotdynte.* The Aorist imperative verb calls upon

believers to acknowledge deliberately the rightful authority of certain individuals in society. Who that is, Peter

defines as mdon avbpwtrivn kTioel, which is very difficult to translate accurately into English.® The term krioel

=

LssKES
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“‘Be subordinate (hypotaggte). This is the first of six occurrences of the verb hypotasso (2:13, 18; 3:1, 5, 22; 5:5), a term
of thematic significance throughout 1 Peter. The verb is a compound of the preposition sypo- (sub-, “under”) and the verb tasso
(‘order,” ‘place,” ‘station’), which in turn is a derivative of the Greek noun for ‘order’ (taxis; cf. tagma, ‘that which has been
ordered’). It occurs 31 times in the LXX and 38 times in the NT, especially in contexts of moral instruction.”” In profane Greek
literature, by contrast, it occurs relatively less frequently and more often in reference to political or military subjection than to
moral subordination (Kamlah 1970, 238-39). The LXX employs no less than 45 terms of the fassé family and the NT, 21. The verb
hypotasso (including the middle hypotassomai, ‘subordinate oneself to’) and its related noun /ypotagé (‘subordination’), like faxis
and tagma, presume a concept and standard of natural and social order prevalent throughout the Greco-Roman world. This cosmic
and social order, it was held, generated reciprocal relationships in which one or more parties occupies a superior social position and
the other, an inferior position.

“The societies of the Greco-Roman period were greatly concerned with the establishment and maintenance of ‘order’ (taxis)
in all areas of public and private life as a replication of an ordered universe (kosmos). The social structure and stratification of
society were perceived as manifestations of an order ordained by nature. Superordination and subordination involved the acting out
of statuses and roles determined by one’s assigned place in the stratified social order. Focus on subordination is a typical feature
of collectivist, group-oriented societies such as those of the ancient Circum-Mediterranean (Malina 1992, 1994, summarizing the
anthropological research on this issue). In contrast to modern individualist-oriented societies, where the individual is perceived
to be in control of and responsible for his/her destiny, members of collectivist societies saw themselves as under the control of
superordinate powers such as God or the gods, angels and demons, the emperor and his representatives, local kings and other elites,
the local military, the well born, older relatives, parents, and the like. Appropriate and honorable behavior was measured by the
manner in which one conducted oneself according to one’s allotted rank in the social order.

“At the apex of the Roman social order stood the emperor and his retinue. Below the imperial house was the ‘order’ (Latin, ordo)
of senators, then the equestrians and lesser nobility, then the order of local provincial decurions. From these elites, who constituted
from 3% to 5% of the population, was distinguished the remainder of the population, the lower class, ranked in the descending
order of urban and rural free plebians (eleutheroi, liberi), freed persons (apeleutheroi, liberti), slaves (douloi, servi), the destitute
(ptochoi), and finally the aliens (xenoi, alieni) at the very bottom of the pecking order. Within the household, the microcosm of the
state, beneath the male heads of the household in their roles as husbands, fathers, and masters/owners, were subordinated the wives,
children, and slaves, respectively. The subordination of children to their parents (male and female) and of younger persons to their
elders (male and female) rounded out the general picture.”

“It was this structure of social order, in turn, that established the ‘playing field’ according to which the ‘game’ or script of
honor and shame was ‘played.’ To behave honorably was to conduct oneself in accord with one’s social station and given roles.”* To
behave shamefully was to attempt to rise above one’s allotted position or to withhold the respect that was due one’s superiors. In his
discussion of social duties, Cicero (Off. 2.22-23) lists various motives by which people are led to submit to the power and authority
of others, including good will, gratitude, another’s eminence, hope for gain, fear of coercion, and love.

“When the verb hypotasso and noun hypotagé are used in ethical contexts, they denote recognition of and respect for authority
and order, which involve submission, deference to, subjection to, and obedience to superiors, namely God and humans in positions
of recognized authority. It is primarily a concept of ‘order’ (taxis) that is basic to these terms. This is evident in the Greek (tass-,
tag-) but not always in their modern translations. Since the term ‘subordinate’ conveys in English a sense of the ‘order’ implicit in
the Greek verb Ahypotasso, it is therefore preferable in all instances (1 Pet 2:13, 18; 3:1, 5, 22; 5:5) to translations such as ‘be subject’
(RSV, NAB), ‘subject’ or ‘submit yourselves’ (KJV, NEB, Goppelt), ‘accept the authority of” (NRSV), or ‘defer’ (Michaels).
Consistency in English should also reflect that of the Greek, in contrast to the NAB, which prefers ‘be subordinate’ at 3:1 but ‘be
subject’ elsewhere.”

[John H. Elliott, I Peter: A New Translation With Introduction and Commentary (New Haven; London: Yale University Press,
2008), 486-87.]

>‘to every human creature (paséi anthropinéi ktisei). The expression is without parallel in secular as well as Biblical Greek
and poses questions regarding both translation and meaning. The rendition of ktisis as ‘institution’ (RSV, NRSV, NEB, Selwyn) is
inappropriate, for the abstraction ‘institution’ is a modern rather than an ancient concept. In secular Greek as a nomen actionis, it
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is personal and not abstract. Against the backdrop of NT usage of the term, as well as the specification of
the emperor and governors that follows, Peter clearly admonishes recognition of the legitimate authority of
governmental leaders, but not as ‘gods’ (which was a tendency especially in Anatolia) and only as human
beings created by God and accountable to God for the conduct of their authority over others. This is clearly
implied in the phrase Trdon avBpwTrivn KTioel, ‘every human authority.’

With somewhat different words, Paul advocates a similar stance in a, MNaoca wuxn £¢ouaiaig
uTrepexoUaalg UTToTacoéoBw (“Let every person be subject to the governing authorities...”). Again the focus is
personal, and not institutional. When Paul and Peter expressed these ideas, Nero was the emperor and they
both had him in view, not the institution of the emperorship, or merely the abstract concept of the Roman
government in mind. And Nero was the ruler who ultimately had them executed! Believers are not called upon
to merely accept the legitimacy of governmental authority. Instead, they are admonished to acknowledge the
legitimate authority of individual rulers.

The basis for this acknowledgement is given by Peter as 81 TOv kUplov, “because of the Lord.” With a similar
concept but with much greater detail Paul says (Rom. 13:1b-2), ou yap £aTiv £€ouaia i ur UTTd B€00, ai ¢
oloai UTTd Beol TeTaypéval ioiv. oTe O AVTITAooOpEVOC Th é€ouaia Tf ToU B0l diatayfi avBéaTnkey, oi &¢
avBeoTNKOTEG £QUTOIG Kpipa AfpyovTal. (“for there is no authority except from God, and those authorities that exist
have been instituted by God. Therefore whoever resists authority resists what God has appointed, and those who resist
will incur judgment.”) After elaborating on this some, Paul repeats the essence of this reason in 13:5: 810 avdykn
uTroTdooeaBal, oU pévov did TRV Opynv aAAd kai dia TV ouveidnalv (“therefore one must be subject, not only
because of wrath but also because of conscience.”). Rejection of civil authority will bring punishment down upon
such a person, as Paul indicates in vv. 3-4. Additionally, Paul goes on to say that such acknowledgment of
legitimate authority by government leaders means pragmatically to pay the taxes owed to them (Rom. 13:6-7):
6 d1& ToUTO Yap Kai POpouUG TeAEITE, AeIToupyoi yap B€ol €iolv €ig auTd To0TO TTPOCKAPTEPOUVTEG. 7 ATTOd0TE
TA0I TAG OPEIAGG, TQ) TOV POPOV TOV POPOV, TR TO TEAOG TO TEAOG, TQ) TOV YOOV TOV YOOV, T TAV TIMAV THV
TINAV. (“6 For the same reason you also pay taxes, for the authorities are God’s servants, busy with this very thing. 7
Pay to all what is due them—taxes to whom taxes are due, revenue to whom revenue is due, respect to whom respect
is due, honor to whom honor is due.”). Both Peter and Paul have a common view that such acknowledgement
of legitimate authority is not theoretical, but is functional and concrete.

Details of acknowledgement. In the expansion of the core admonition in vv. 13b-14, Peter makes very
clear his intentions: “whether of the emperor as supreme, or of governors, as sent by him to punish those who do
wrong and to praise those who do right.” (€iTe BaOIAE® wg UTTEPEXOVTI, 14 €ITE NYEPOTIV WG O’ AUTOU TTEUTTOPEVOIG
€ig €kdiknoIv kakoTToIWV ETTaivov 6¢ ayabotroiv) In clarifying what he means by maon avBpwtrivn ktioel, he
specifies two governmental leaders, BaciAel (emperor) and Ryeudoiv (governors).” The emperor is defined

can denote the ‘founding’ of a city (Strabo, Geogr. 12.4.8); in the biblical literature it is used of the act of divine creation (Rom 1:20;
Pss. Sol. 8:7; cf. Josephus, J.W. 4.533) or the result of the creative act: individual persons or things created, ‘creature’ (Tob 5:8, 15;
Rom 8:29; 2 Cor 5:17; Heb 4:14), or the sum of everything created, ‘creation’ (Mark 10:6, 13:19; 2 Pet 3:4; Barn. 15:3). Here in
1 Peter, its reference to persons rather than ‘institution’ is clear from the qualifying words that follow, ‘whether to the emperor ...
or to governors’; see also 2:18; 3:1, 5; and 5:5a, where subordination is to human persons and not ‘institutions’ (so Teichert 1949;
Goppelt 1993, 182; and against Gielen 1990, 396—400, who favors institutionalized ‘order’). The rendition ‘creature,” moreover, is
consistent with the identification of God as ‘creator’ (ktist€s) in 4:19. In connection with emperor and governors, human creature
has a particular salience. With this expression, imperial power is subtly but decisively demystified, desacralized, and relativized
(Goldstein 1973, 92). In contrast to devotees of the imperial cult who render obeisance to the emperor as ‘Lord and God’ (dominus
et deus, a title claimed by Domitian [Suet., Dom. 13.2]), Christians respect the emperor and his representatives only as human
creatures, due only the deference owed to all human beings (stressed again in v 17). Ultimate supremacy is reserved for God the
creator, and it is ‘because of him, the Lord,” that Christians are subordinate (Schelkle 1976, 73; Gielen 1990, 401-2).” [John H.
Elliott, 1 Peter: A New Translation With Introduction and Commentary (New Haven; London: Yale University Press, 2008), 489.]

5The Greek term Kaicop (Caesar) is not used here because it has the nature of a title derived from a personal name, and thus
would not have been a natural term for Peter’s meaning.

T“gite Pacihel dg Vmepéyovty, ‘whether to the emperor as sovereign.” The transition from ‘every human creature’ to the Roman
emperor in particular seems abrupt. The emperor was obviously not typical of the general populace with whom readers of the epistle
would come in contact. The same transition occurs in 1 Tim 2:1-2, where it is a matter of intercessory prayer:

I urge (mopka®) first of all, therefore, that petitions, prayers, entreaties, and thanks be made for all people (bnep mavtmv

avBponwv)—rfor kings and all who are in authority....
and—in reverse order—in Titus 3:1-2

Remind them to deter to rulers and authorities and to comply with them, to be ready for every good work, to slander no one, to

be peaceable and cooperative, demonstrating humility toward all people (mpog ndvtag avOpdTovc)
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wg utrepéxovTl, as having highest authority,® and this was clearly the case in Peter’s day. Also fiyepéoiv are
specified, which indicates Roman governors in 19 of the 20 uses in the New Testament, especially when
distinguished from a BaciAeug. These rulers over the provinces indicated in 1:1 would have been closer to
the readers in terms of interaction and contact.

Thus Peter characterizes them wg 61’ aUTo0 TTepTTOUEVOIG €iG EKOIKNOIV KAKOTTOIWV E£TTAIVOV 8¢ AyaBoTToIdV
(“as sent by him to punish those who do wrong and to praise those who do right.”). Here Peter echoes the words
of Paul in Rom. 13:3-4, “3 For rulers are not a terror to good conduct, but to bad. Do you wish to have no fear of the
authority? Then do what is good, and you will receive its approval; 4 for it is God’s servant for your good. But if you
do what is wrong, you should be afraid, for the authority does not bear the sword in vain! It is the servant of God to
execute wrath on the wrongdoer.” (3 0i yap GpxovTeg OUK €iaiv @OBog T ayad® Epyw AAAG T KOK®. BEAEIG OE
MR @oBeioBal TV £¢ouaiav; TO ayabov Troiel, Kai £Eeig ETTaivov €€ aUThG: 4 Beol yap dIGKOVOGS £OTIV GOI €iG TO
ayabov. £av O TO kakov TToIfiG, PoBol- oU yap eikf) TRV paxaipav Qopei- B0l yap dIGKoVOS EOTIV, EKDIKOG €iG
opynVv 1M 10 KakOv TTpdoaoovTl.) Both Peter and Paul agree that the core divine assignment to government
authorities is to maintain law and order and to promote the welfare of the people they rule over. Clearly, not
every governmental authority either then or now follows this mandate. But the apostles’ position is that they
are accountable to God who will exact severe punishment on them for stepping outside this mandate.

The mentioning of doing good prompts Peter to inject a related idea in verse 15: 611 oUTwg £€0Tiv 70 BéANMA
100 B€00, dyaboTroiolvrag @iuolv THV TV aPpovwy avBpwTiwy dyvwaiav. (“Foritis God’s will that by doing right
you should silence the ignorance of the foolish.”) Acknowledging the authority of governmental leaders could also
be accomplished by doing good, since it would erase any legitimacy for the authorities punishing believers.
Were they to come down on believers, it would reflect their ignorance of the religious commitment of believ-
ers, who posed no direct threat to their authority and to the contrary acknowledged this authority as derived
from their own God. Peter defines such a stance as 10 8éAnua 100 B€o0 (the will of God).

In verse 16, Peter picks up the sentence of 13-14 again with a reminder to believers: wg €éA\eUBepol, kai un
WG EMKAAUPUO EXOVTEG TAG Kakiag TAV EAeuBepiav, GAN wg Beol oMol (“those who do right...as free people, and
not as those using freedom as a pretext for doing evil, but as God’s servants”).® Peter affirms the spiritual liberation
of believers (éAeUBepol) meaning that in Christ they are free to serve God and only God. But such freedom
does not provide any justification® for evil actions (1fig kakiag)." Their commitment to God as His slaves

“Paul makes a similar transition in Romans 12—13 where the command to defer to ruling authorities (13:1-6) is framed by the
more general social obligations, whether to fellow citizens (ndvteg dvOpmmot, 12:16—17) or fellow believers (dAAniovg, 12:10, 16,
13:8).”

[J. Ramsey Michaels, vol. 49, Word Biblical Commentary: 1 Peter, Word Biblical Commentary (Dallas: Word, Incorporated,
2002), 124-25.]

80f the 3 meanings given in BDAG, #2 is appropriate here for vmepéyw: “2 fig. to be in a controlling position, have power
over, be in authority (over), be highly placed (o1 Onepéyovtec="those in authority’, ‘superiors’ Polyb. 28, 4, 9; 30, 4, 1 7; Herodian
4,9,2; Artem. 2, 9 p. 92, 17 H. [p. 109, 25 P.]; 2, 12 p. 102, 4 H. [p. 121, 21 P.]; PGM 4, 2169; of kings Wsd 6:5) Pactrel g
vmepéyovtt 1 Pt 2:13. govsion vmepéyovoal governing authorities (Syntipas p. 127, 4) Ro 13:1. ol vraepéyoveg those who are in
high position (cp. Epict. 3, 4, 3; Diog. L. 6, 78; Philo, Agr. 121) B 21:2, those who are better off (economically) Hv 3, 9, 5. Aadg
Ao vrepéet one people shall rule over the other B 13:2 (Gen 25:23).” [William Arndt, Frederick W. Danker and Walter Bauer, 4
Greek-English Lexicon of the New Testament and Other Early Christian Literature, 3rd ed. (Chicago: University of Chicago Press,
2000), 1033.]

%“The use of the nominative instead of the accusative (which would have agreed with the preceding dyafomolobvtag and the
implied dpdc) links this verse with the imperatives that dominate vv 13—17—either the dmotdynte of v 13 or the series of four
imperatives in v 17—and thus tends to confirm the parenthetical character of v 15. The tendency of most commentators is to link
the sentence with vmotdynrte (e.g. , Hort, 145; Selwyn, 173; Kelly, 111; Goppelt, 187; Brox, 122). Such a link is difficult to express
in translation: Kelly’s ‘Live as free men’ (107) virtually makes a new beginning, while Goppelt’s ‘(Tut dies) als die Freien’ (180)
links the sentence more to v 15 than v 13. Once it is recognized that the four imperatives of v 17 resume and expand on the single
imperative of v 13, a better alternative presents itself. The connection of v 16 with the vmotdynte of v 13 is most easily maintained
not by suppressing its connection with v 17 but precisely by emphasizing it: ‘As those who are free ... yet as God’s slaves, show
respect for everyone...”.” [J. Ramsey Michaels, vol. 49, Word Biblical Commentary: 1 Peter, Word Biblical Commentary (Dallas:
Word, Incorporated, 2002), 128.]

1 emcdloppa, lit., ‘covering,” is used here metaphorically in relation to evil or misconduct (koxio; cf. Menander, Fragments
84 [90], ed. A. Koerte [Leipzig, 1953], 2:41: émcoropp’ oti kak®dv). The expression could refer either to something before the fact
(i.e., an excuse or pretext for evil) or after the fact (i.e., a cover-up). The context supports the former; Peter’s assumption is that his
readers have put aside the xaxio of their past life (cf. 2:1), and his concern is that they not take it up again.” [J. Ramsey Michaels,
vol. 49, Word Biblical Commentary: 1 Peter, Word Biblical Commentary (Dallas: Word, Incorporated, 2002), 129.]

“Peter has in mind not political or social freedom (which for household servants [2:18-25] and wives [3:1-6] was limited at
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(6eol doUMoI) mandates that they follow His directives, which includes doing good and acknowledging the
authority of civic leaders.

This emphasis comes back to Peter’s general admonition in verse 12: “Conduct yourselves honorably among
the Gentiles, so that, though they malign you as evildoers, they may see your honorable deeds and glorify God when he
comes to judge.” His deep concern was that the believers would function as good witnesses of their Christian
faith to the governmental authorities. By their lives filled with good actions reflecting acknowledgement of
the legitimacy of the governmental leaders’ authority, not only these authorities but their pagan neighbors in
general would sense that Christianity offered something not found in any other religious tradition. Hopefully
some of them would then be attracted to this new religious movement.

One other word needs to be said about Paul’'s admonition in 1 Timothy 2:1-6'2 and Titus 3:1-2"3 since they
touch on this theme as well. To Titus, Paul urged that he admonish the Cretans “Remind them to be subject to
rulers and authorities, to be obedient, to be ready for every good work,...” (‘YTTOuiuVNOKe auTOoUS apyaic é§ouaiaig
Umordooso8ar mei@apysiv, MPoOg mav Epyov dyadov Eroiuoug givai, 2 pndéva BAaoenUEiv, GUAaxoug gival,
ETTIEIKETG, TTAIOAV EVOEIKVUNEVOUG TTPalTNTA TTPOG TTAvTag avBpwtoud.) This is entirely consistent with his words
to the Romans and to Peter’s words in our text. To Timothy, Paul urged him to encourage the Ephesians “First
of all, then, | urge that supplications, prayers, intercessions, and thanksgivings be made for everyone, 2 for kings and
all who are in high positions, so that we may lead a quiet and peaceable life in all godliness and dignity.” (MapakaA®
o0V TTPGTOV TTAVTWY TToIEioBal BEATEIS, TTPOTEUXAC, EVTEUEEIC, EUXAPIOTIOG, UTTEP TIAVTWY AVOPWTTWY, 2 UTTEP
BaciAéwyv kai TAvrwy Ty év UTEPOXT OVTwWYV, iva fipeuoV Kai nauxiov Biov didywuev £v TTAon eUoeBEia Kali
oepvotnTl.) The emphasis here is for believers to employ all kinds of prayer to God in behalf of governmental
leaders. The goal is so that these leaders will allow believers to live “a quiet and peaceable life in all godliness
and dignity.” This will enable them to do good day by day without harassment from these authorities.

How can we apply this admonition of Peter to our world? At first glance seem easy to apply; every believer
today should acknowledge the legitimate authority of the government in the country where he/she lives. This
sounds nice, but how should it work in real life? The situation is far more complex than one might assume.
These words of Peter, and of Paul, were written in a society that had well designed structures of society with
assumed ‘stations’ of life for every person. This perspective functioned in the context of a collective society,
where the individual possessed no inherent rights or value apart from connection to the community. Western
idealism with its emphasis upon inherent value and rights for every person is almost completely opposite in
its thinking to the ancient world. In modern culture, authority begins with the individual and extends out to
society that is given authority through its governing institutions for the welfare of individuals. This is the exact
opposite of the world of the New Testament! Authority was a ‘top down’ process where aristocratic segments
of society possessed all authority -- often under the assumption of divine mandate -- and they extended either
authority and/or freedom to differing segments of society considered to be inferior to them.

Peter and Paul call upon believers to acknowledge this authority of the upper levels of society, and then to
live out their lives within the framework of that ancient model of human authority. We, however, live in a world
that rejected this model with the Enlightenment and the democratic revolutions beginning in the 1700s. The
possession of authority was flipped on its head and replaced by the individual who then in community agrees
to grant authority to elected individuals so that they can govern society. The previous ‘divine right to rule’ by
kings that dominated Europe until the Enlightenment was totally rejected. The individual retains the ultimate
right to take away governing authority from those who do not rule within established law. Systems of checks
and balances have been put in place by different countries in order to guarantee this ultimate authority of the

best), but freedom in Christ from the ‘ignorance’ (1:14) or ‘darkness’ (2:9) of paganism. The freedom of the epistle’s readers was
the result of being ‘redeemed’ (élvtpdOnzte, 1:18) with the blood of Christ. For Peter, as for Paul, this freedom is part of a paradox.
Christians are free from all that bound them in the past, but at the same time they are slaves of God committed to full and unqualified
obedience (cf. Rom 6:18, 22).” [J. Ramsey Michaels, vol. 49, Word Biblical Commentary: 1 Peter, Word Biblical Commentary
(Dallas: Word, Incorporated, 2002), 128.]

121 First of all, then, I urge that supplications, prayers, intercessions, and thanksgivings be made for everyone, 2 for kings
and all who are in high positions, so that we may lead a quiet and peaceable life in all godliness and dignity. 3 This is right and is
acceptable in the sight of God our Savior, 4 who desires everyone to be saved and to come to the knowledge of the truth. 5 For there
is one God; there is also one mediator between God and humankind, Christ Jesus, himself human, 6 who gave himself a ransom for
all —this was attested at the right time.”

131 Remind them to be subject to rulers and authorities, to be obedient, to be ready for every good work, 2 to speak evil of no

one, to avoid quarreling, to be gentle, and to show every courtesy to everyone.”
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individual.

In theory, it should be easier to apply these biblical principles of acknowledging the authority of govern-
mental leaders in our day. But in reality, it was easier in the apostles’ day than in ours. Western democratic
societies based upon individual rights necessitate citizens, including believers, to be deeply involved in the
governing processes. How to do that as Christians is not easy, as a quick survey of religious involvement
in the political processes of different countries in Europe and the Americas will dramatically illustrate. Great
wisdom and profound understanding are essential, or else, Christians make fools of themselves with dumb
mistakes. The harm done to the credibility of the Gospel in the eyes of non-Christians is immense.

What Jesus, Peter, and Paul advocate as foundational is that believers accept the legitimate power of
government leaders to govern, whether they do it well or badly. This works well even in modern western
society as long as the values of the believers from God’s Word don’t collide with the values being advocated
by these government leaders. When, on the other hand, these two sets of value do clash with one another,
clearly the believer is obligated to remain true to his/her Christian values while being willing to suffer punish-
ment from these government leaders. First Peter 3:8-22 will address this issue more directly. Early on in his
service to Christ, Peter expressed the core principle well in Acts 5:29, “We must obey God rather than any human
authority.”

The great caution here is to make sure that our Christian values are grounded in clearly expressed bibli-
cal principle. Often what parades itself as ‘Christian value’ is really nothing more than regional cultural values
with little or no biblical basis whatsoever. For example, note the use of the Bible to justify slavery in the US
until the American Civil War. Christian values often get mixed up with local cultural values while still being
considered to be Christian. Then when they clash with the prevailing values of governing leaders, Christians
falsely claim persecution. Much of what is going on in the US these days reflects this false perception of things.
A US oriented civil religion is gradually replacing biblically based Christian values in issues like prayer in the
schools etc. with disastrous consequences to the Gospel. When the government comes down hard on such,
Christians falsely scream persecution and rejection of Christianity. But such is not the case.

One major difference between believers today and those in Peter’s day is that we have the opportunity
to modify or change not only who governs but also the way they can govern over us. Such an option to the
first readers of this letter from Peter would not have even been considered imaginable. The only way to curb
the abuses of governing authorities in that world was through brute force and violent rebellion. But the New
Testament is abundantly clear that such action was not allowable to believers. Jesus, in His trial before Pilate,
set the example of passive submission to abuse, and New Testament writers will use that as a model for be-
lievers to follow, as we will see in 1 Peter 2:20-25. This raises the issue of ‘civil disobedience’ and ‘non-violent
resistance’ by believers to governmental abuses. But this topic is better treated in the subsequent texts in
First Peter that come closer to how believers are to respond to injustices inflicted upon them.

To live in obedience to God’s demand that we acknowledge the governing authority of our leaders today
is quite challenging, and requires real wisdom and sensitivity to the leadership of the Holy Spirit.

b. Honor everyone by certain actions, v. 17

17 Honor everyone. Love the family of believers. Fear God. Honor the emperor.

17 TTavTag TIURoATE, THV AOEAQOTNTA AyaTTaTe, TOV B0V QoReioBe, TOV BaciAéa TIMATE.

Notes:

Just as Peter moves from the more specific admonition to a set = ™
of more general admonitions, so does the apostle Paul in his words
to the Romans (13:7b-10): “...respect to whom respect is due, honor to Marksof aTrue ... -
whom honor is due. 8 Owe no one anything, except to love one another; for o _ae
the one who loves another has fquiIIeg the?aw. 9 'Fhe commandments, ‘You ChrIStlan NN
shall not commit adultery; You shall not murder; You shall not steal; You shall B = L
not covet’; and any other commandment, are summed up in this word, ‘Love B o HEEE EE
your neighbor as yourself.” 10 Love does no wrong to a neighbor; therefore, = Nl BN EEEEm
love is the fulfilling of the law.” Paul built his general principles off the OT L EEEEE .-4
principle of loving one’s neighbor. Peter opted to issue a set of rapid
fire admonitions covering a broad range of responsibilities.

Some points consistent to all four admonitions. First, the object of each admonition is placed before the
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verb. The limits of English will not allow such in a translation, but in the Greek this was done to highlight
emphasis upon who is to be the object of Christian responsibility. Whom we honor, whom we love, whom
we fear -- these are special points of emphasis in Peter’s words. Secondly, the first and fourth verbs are the
same, from Tipdw. This sets up boundary markers, i.e., inclusia markers, holding these admonitions together
as a unit expression. Third, the tense of the verbs is important, although obscured by translation. The first
verb, TiuRoare, is Aorist imperative, thus intensifying the thrust of the command. Given its inclusive object
mavTag, ‘everyone,’ it functions as a ‘header’ admonition laying down a basic principle. The remaining three
verbs, ayarrare, QoBeiobe, TiudTe, are present imperative verbs. The significance of this is to emphasize that
these three responsibilities grow out of the first ‘header’ admonition. And also the use of the present tense
verb stresses ongoing responsibility, rather than a momentary obligation. Fourth, these admonitions, as
reflected in the larger context of 2:11-3:7, emerge, in a general way, from the inclusive designation in 2:13
Taon avbpwTrivn KTioe€l, “every human creature.”* To acknowledge the authority of such individuals is expressed
concretely in honoring, loving, reverencing. But one must not press this too far since the third admonition to
fear God doesn't easily fit this structure.

Honor everyone: idvtag tiuficate. Paul comes at this
with slightly different words in Rom. 13:7: amédote ol
TAG OPEINGG,...TQ) TAV TIUAV TAV TIWAV (Give back honor to the

one whom honor is due.). What is showing honor? The verb . price
TIuGw is used some 21 times in the New Testament either """ """ . THOD
with the meaning “to set a price on” something, or “to show ' béstowed

high regard for someone”, which is more commonly how it
is used in the NT." Both in attitude and actions we dem-
onstrate respect and appreciation to the other individual
when we ‘honor them.’'®

Love the family of believers: v adehpotnta ayamare. The second admonition, now in the present tense
as an ongoing responsibility, relates to loving the v &deApodTnTa. Used only twice in the NT and only by
Peter in this letter, the term refers to the communities of believers scattered in the provinces specified in 1:1
and in a broader setting in 5:9, T} £&v TQ KOOUW VPGV adeAQOTNTI, ‘your family of believers in the world.” It also
repeats what Peter already encouraged in 1:22: “love one another deeply from the heart” (¢ék kapdiag GAARAoUG
AYQTTACATE EKTEVIG).

Mutual love for fellow believers is a critical means of giving witness to the outside world of the difference
that Christ makes, as Jesus declared in John 13:34-35: “I give you a new commandment, that you love one another.
Just as | have loved you, you also should love one another. By this everyone will know that you are my disciples, if
you have love for one another.” Peter’s repetition of the command here, with different words, underscores this

“Not every commentator agrees with this understanding, but in reading several alternative explanations, most of which made
little sense and seemed very artificial, this seems to me to be the better understanding.

15¢2. to show high regard for, honor, revere 1vé someone God (X., Mem. 4, 3, 13; Diod S 6, 1, 4; 8 tov¢ Ogovg; Strabo 16,
2, 35; Dio Chrys. 16 [33], 45; 58 [75], 8; Ael. Aristid. 13 p. 297 D.: np0 t@v yovéwv; freq. in honorific inscriptions, s. indexes in
the various corpora, also New Docs 3, 37 no. 9, 3 [96/97 A.D.]; Is 29:13; EpAurist 234; Philo; Jos., Ant. 9, 153; 256; Just., A1, 9, 1;
Orig., C. Cels. 8, 56, 35) Mt 15:8; Mk 7:6; 1 C1 15:2; 2 C1 3:5; cp. 3:4.—J 5:23bd; 8:49 (Jesus honors his Father). Christ J 5:23ac.
On GPt 3:9 s. iun 2a (cp. Just., AL 6, 2; 13, 3). Parents (Ex 20:12; also Ar. 15, 4) Mt 15:4; 19:19; Mk 7:10; 10:19; Lk 18:20;
Eph 6:2. Cp. Mt 15:6. Elders (older members of the community) 1 CI 21:6. The supervisor (énickomog) ISm 9:1a. Teacher of the
divine word D 4:1. Those who are really widows 1 Ti 5:3 (though the mng. of tiun 3 may be influential here; cp. Sir 38:1). mavtog
(JWilson, ET 54, °42/43, 193f), tov Baciréa 1 Pt 2:17ab. (Opp. mpookvvém Theoph. Ant. 1, 11 [p. 82, 5]). 1. moAroig Tyois (Tiun
2a) Ac 28:10; cp. GPt 3:9. Abs. Dg 5:15.—Of God (Soph., Fgm. 226 TGF ov tiud 0edg; pass. 4 Macc 17:20) or Christ: (show) honor
(to) or reward the Christians (so Isocr. 9, 42; X., An. 1,9, 14; 5, 8, 25, Cyr. 3, 3, 6; Diod S 2, 3, 2 Tjudv dwpoig; 2, 6, 9; 14,42, 1; 16,
13, 1; Ps.-Callisth. 2, 1, 2 tipdo tva xpood; pass. Hdt. 7, 213; Lys. 12, 64; 19, 18; Diod S 15, 74, 1.—On the rewarding of devout
persons by God: Ps.-Aristot., Mund. 6, 23 tyudv; Simplicius, In Epict. p. 79, 11 Diib. tipdv k. kodélewv; Mel., P. 73, 535 Atiunocag
Tov Tunoova og) J 12:26; 1 C1 59:3; IPhld 11:2; pass. ISm 9, 1b.—The officials of a congregation are called ot tetiunuévot UGV
(partitive gen.) the honorable men among you D 15:2 (oi tetyunpévot of persons in high standing: X., Cyr. 8, 3, 9). For 1 awtoig
tetyumpévn Aettovpyia 1 Cl144:6 s. Aettovpyia 1b.—DELG s.v. tyur). M-M. EDNT. TW.” [William Arndt, Frederick W. Danker and
Walter Bauer, A Greek-English Lexicon of the New Testament and Other Early Christian Literature, 3rd ed. (Chicago: University of

Chicago Press. 2000), 1004-05.
1In Matthew 15:1-9 is a graphic illustration of phoney ‘honoring’ of parents that Jesus soundly condemns. The decalogue
commandment to “Honor your father and mother” meant the concrete action of financially supporting them in their old age, although

some in Jesus’ day had tried to find a loophole around this. Deeds cannot be separated from attitude!
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principle in his emphasis on Christian responsibility to outsiders in our text.

Fear God: 1ov 6e0v @oBeioBe. This admonition, also as an ongoing responsibility, repeats 1:17: “live in
reverent fear during the time of your exile” (€v @OBw TOV TAG TTapoIKiag UPWV xpdvov avaoTpaente). Another
clear signal to outsiders of Christian commitment is our stance toward God. If we treat Him casually or
superficially, the outside world quickly senses that God is unimportant. But if genuine honoring of God is
expressed by our reverence for Him in attitude and actions, the outside world realizes that God matters. Of
course one place where this is most visible is in Christian worship. How we worship Him reflects whether or
not we revere Him.

Honor the emperor. 1ov BaoiAéa Tiudre. Peter concludes where he began in verse 13 with believers
showing proper respect for the emperor. The majority of them never saw Nero in person, and he never visited
where they were living in Anatolia. But the local governors stood as his representatives and the believers did
have some interaction with these men. Thus how they treated Nero’s representatives indicated whether or
not they respected the emperor.

Wow! Peter has loaded up our spiritual plate heavily! We stand under heavy obligation to make sure our
attitude, words, and actions about and toward governmental leaders are acceptable to God. For this to be
true, these must stem from an acceptance of their authority to govern as God given. And this acceptance of
their authority is reflected in concrete actions showing honor and respect. This responsibility also extends to
fellow believers and to our God as well.

One application side note. | don’t read in any of these texts where a political campaign provides an
exemption from these responsibilities. Seemingly in the political patterns emerging in western cultures, with
the US perhaps being the worst example, the attitude is that political campaigning gives one an open door
for every conceivable kind of denigration of character, the telling of outright lies, and a whole host of other
character slandering words and actions. It will be an interesting day when believers who have engaged in
this kind of sinful conduct are called upon by Almighty God to try to justify every word and deed done in these
situations.
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