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Greek NT
19.1 Meta TadTta Akouoa
WG QWVNAV PeydAnv GxAou
moAMoU  év  T®  oUpav®
AeyovTwv:
ahAnAouia-
I cwTnpia Kai i d6a Kai
f Suvapig To0 Beol

AV,
2 OTl aAnBivai  kai
dikalal ai kpioelg
auTol-

OTI EKplvev TRV TIOPVNV
THV PEYAANV
£pOeipev
™mv vAiv €év T
Tropveia aUTAG,
kai £€ediknoev 1O diua

ATIS

TV doUAwv
auTol €K XEIPOg
auTAG.
3 Kai deutepov €ipnkayv:
aAAnAouia-
kai O Kkamvog aUTRAG
avapaivel €ig
TOUG Qidivag TV
aiwvwy.
4 kai €mrecav oi TTpeaBUTEPOI
oi €ikool TéoOOpPEG  Kai
10  TéooOpa  Ca  Kai

TpooekUvnoav TR Be® TQ
KaBnuévw & TR Opovw
AéyovTeG:
aunv GAAnAouid.
5 Kai gwvn atro 100 6pdvou
¢EANBeV Aéyouoa-
aiveiTe T Be® AUV
Tavieg oi  dolAol
auTol

La Biblia de las Américas
19.1 Después de esto oi
como una gran voz de una
gran multitud en el cielo, que
decia:
jAleluya!
La salvacion y la gloria
y el poder pert-
enecen a nuestro

Dios,

2 PORQUE SUS
JUICIOS SON
VERDADEROS Y
JUSTOS,

pues ha juzgado a la gran
ramera

que corrompia la tier-
ra con su inmoral-
idad,
y HAVENGADO LA SAN-
GRE DE SUS

SIERVOS EN
ELLA.
3 Y dijeron por segunda vez:
jAleluya!

EL HUMO DE ELLA
SUBE POR LOS SI-
GLOS DE LOS SI-
GLOS.
4'Y los veinticuatro ancianos
y los cuatro seres vivientes se
postraron y adoraron a Dios,
que esta sentado en el trono,
y decian:
jAmén! jAleluya!
5'Y del trono salid6 una voz
que decia:
Alabad a nuestro Dios
todos sus siervos,

19.1 After this | heard
what seemed to be the loud
voice of a great multitude in
heaven, saying,

“Hallelujah!

Salvation and glory and

power to our God,
2 for his judgments are
true and just;

he has judged the great

whore

who corrupted the
earth with her fornica-
tion,

and he has avenged on

her the blood of his
servants.”
3 Once more they said,
“Hallelujah!
The smoke goes up from
her forever and ever.”
4 And the twenty-four elders
and the four living creatures
fell down and worshiped God
who is seated on the throne,
saying,

“‘Amen. Hallelujah!”

5 And from the throne came a
voice saying,

“Praise our God,

all you his servants,
and all who fear him,
small and great.”
6 Then | heard what seemed
to be the voice of a great mul-
titude, like the sound of many
waters and like the sound of
mighty thunderpeals, crying

19.1 After this, | heard
the sound of a vast crowd in
heaven shouting,

“Hallelujah!

Salvation is from our
God. Glory and
power belong to him
alone.

2 His judgments are just
and true.

He has punished the
great prostitute

who corrupted the
earth with her immo-
rality,

and he has avenged the
murder of his ser-
vants.”

3 Again and again their voic-
es rang,

“Hallelujah!

The smoke from that city
ascends forever and
forever!”

4 Then the twenty-four el-
ders and the four living be-
ings fell down and worshiped
God, who was sitting on the
throne. They cried out,

“‘Amen! Hallelujah!”

5 And from the throne came
a voice that said,

“Praise our God,
all his servants,
from the least to the
greatest,

all who fear him.”
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[kai] of  @oBoUuevol
auTov,
oi MIKpoi Kkai Oi
MEyaAol.

6 Kai Akouoa w¢ QWVNAV
Oxhou TToAAOT Kal WG PuVNV
00GTWV  TTOAAQV KAl w¢
Qewvnv Bpoviv ioxupQv
AeyovTwv-
aAAnAouid,
OTl £BaciAeucev  KUpPIOG
0 0e0¢ [AUQV] ©
TTAVTOKPATWP.
7 xaipwpev kai AyaANIGuEV
Kai  dwowuev TRV
dotav auT®,
ANBev O yapog Tol
apviou kal n yuvn
auTod AToipaoev
gautnyv
€006n aUTR iva
meEpIBaAAnTAl
Buooivov  AauTtrpov
KaBapov:
10 yap Puooivov T4
BiKaiwpaTa TOV ayiwy €oTiv.
9 Kai Aéyel poi- ypdyov-
Makapiol oi €ig 10 defTvov ToU
yauou 100 dpviou KekAnuévol.
kai Aéyel por- oUTol of Adyol
aAnBivoi To0 Beol eiov. 10
Kai €meca EuTrpocBev TGV
TodWv aUTol TTpooKuvhoal
auT®. Kai Aéyel yoi- 6pa un:
OUVOOUAGG ooU €ill Kai TV
AdEANPOV OOU TV EXOVTWY
TV MapTtupiav ‘Incold- T1Q
Be®) TTpooKUVNOOV. 1 Yap

ot

8 «kai

los que le teméis,
los pequenos y los
grandes.

6 Y oi como la voz de una

gran multitud, como el es-

truendo de muchas aguas

y como el sonido de fuertes

truenos, que decia:

jAleluya!l

Porque el Sefior nuestro
Dios Todopoderoso
reina.

7 Regocijémonos y alegré-
monos, y démosle a
El la gloria,

porque las bodas del
Cordero han llegado
y su esposa se ha
preparado.

8 Y aellale fue concedido
vestirse de lino fino,
resplandeciente vy
limpio,

porque las acciones justas

de los santos son el lino fino.

9Y el angel me dijo: Es-
cribe: “Bienaventurados los
que estan invitados a la cena

de las bodas del Cordero.” Y

me dijo: Estas son palabras

verdaderas de Dios. 10 En-
tonces cai a sus pies para
adorarle. Y me dijo: No hagas

€s0; yo soy consiervo tuyo y

de tus hermanos que poseen

el testimonio de Jesus; ado-
ra a Dios. Pues el testimonio
de Jesus es el espiritu de la

out,
“Hallelujah!
For the Lord our God the
Almighty reigns.

7 Let us rejoice and exult
and give him the glo-
ry

for the marriage of the
Lamb has come, and
his bride has made
herself ready;

8 to her it has been grant-
ed to be clothed with
fine linen, bright and
pure”

— for the fine linen is the

righteous deeds of the saints.

9 And the angel said
to me, “Write this: Blessed
are those who are invited to
the marriage supper of the

Lamb.” And he said to me,

“These are true words of

God.” 10 Then | fell down at

his feet to worship him, but

he said to me, “You must not
do that! | am a fellow servant
with you and your comrades
who hold the testimony of

Jesus. Worship God! For

the testimony of Jesus is the

spirit of prophecy.”

6 Then | heard again what

sounded like the shout of a

huge crowd, or the roar of

mighty ocean waves, or the
crash of loud thunder:

“Hallelujah!

For the Lord our God, the

Almighty, reigns.

7 Let us be glad and re-
joice and honor him.

For the time has come

for the wedding feast
of the Lamb, and his
bride has prepared
herself.

8 She is permitted to wear
the finest white lin-
en.”

(Fine linen represents the

good deeds done by the peo-

ple of God.)

9 And the angel said,
“Write this: Blessed are those
who are invited to the wed-
ding feast of the Lamb.” And
he added, “These are true
words that come from God.”
10 Then | fell down at his feet
to worship him, but he said,
“No, don’t worship me. For |
am a servant of God, just like
you and other brothers and
sisters who testify of their
faith in Jesus. Worship God.
For the essence of prophecy
is to give a clear witness for
Jesus. “

MapTupia  ‘Incol  éoTiv 1O profecia.
Tvelpa TAG TTPOPNTEiag.
INTRODUCTION of Babylon: the triumph of God as holy, just, and pow-

What a contrast! On earth the downfall of Babylon
occasions funeral dirges, but in heaven it prompts ex-
tensive celebrations! This pericope of vv. 1-10 brings to
a close the many different disclosures of the impend-
ing downfall of Babylon / Rome which have their be-
ginnings in chapter six and reach a climax in chapters
seventeen and eighteen. What follows beginning in
19:11 through chapter 20 is the destruction of Babylon
by Christ descending on a white horse of victory. This
in turn signals the end of human history and the begin-
ning of the eternal order with the great judgment of God
as the turning point.

One needs to carefully examine these heavenly
celebrations if proper understanding is to happen. All of
those in heaven from God to angels to the saints who
have already died celebrate two things in the downfall

erful, and the vindication of Him in inflicting judgment
upon the evil and evil people who have harmed His
people on earth. The celebrations focus on God’s pow-
er and righteousness.

In this celebration we who are His people still
having to deal with evil around us on earth should find
hope and encouragement. God indeed does reign su-
premely. Evil is doomed to a crushing defeat. We can
celebrate the ultimate victory ahead of time just like
those in heaven did.

1.  What did the text mean to the first readers?
As is usually the case in Revelation, the literary
aspects contribute more to the interpretation than do

the historical aspects, largely due to the apocalyptic vi-
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sion nature of the text.

Historical Aspects:

The historical aspect needing consideration here
is the Transmission History that analyzes the hand
copying of this passage from the earliest to the latest
known manuscripts.

External History. As re-
flected in the readings of the hun-
dreds of existing manuscripts the
text of this passage is more stable
than has been true with the very
complex expressions in chapter
eighteen. The editors of The Greek
New Testament (UBS 4th rev ed)
found only three places where al-
ternative readings might alter the
translation of the passage.

19:5 [kai] oi @oBouusvol, [and/even] those
fearing, {C}." The impact of adding or omitting kai is
very minimal either way. It represents a stylistic issue
for later copyists in smoothing out the syntax according
to patterns of writing Greek at the time and place of
their copying this passage.? The weight of evidence,
especially external evidence, favors the inclusion of kai
in the text.

19:6 kUpIog O Bg6¢ [nuwv], the Lord the God
[of us], {C}.® The issue here revolves around both the

HC} xai oi poPoduevol A 051 (0229 omit oi) 205 209 1006
1611 1841 1854 2030 2053 2062 2329 2344 Byz [046] it™ ¢& tvg
sy’ b cop® arm eth™* Andrew; Primasius Apringius Beatus // oi
poPovpuevol & C P copsa, boms eth

[Kurt Aland et al., The Greek New Testament, Fourth Revised
Edition (with Apparatus); The Greek New Testament, 4th Revised
Edition (with Apparatus) (Deutsche Bibelgesellschaft; Stuttgart,
2000).]

*The variant reading has little significance for translation
since the difference is one of style and not meaning. The presence
of kat is supported by most witnesses, but it is absent from a few
good witnesses. Copyists may have added it to avoid having claus-
es without a conjunction connecting them. Or copyists may have
omitted it out of concern that readers would think xai here meant
‘and’ (referring to a second group) rather than ‘even.” Since exter-
nal evidence and transcriptional probabilities (what a copyist would
do) are so evenly balanced, kai is put in brackets to indicate uncer-
tainty regarding the original text. NRSV (similarly NJB) translates
the longer text as ‘Praise our God, all you his servants, and all who
fear him, small and great.” But if kai is here epexegetical, meaning
‘even’ or ‘namely,” then ‘those who fear God’ refers to the same
people as ‘all of his servants.” A better rendering may be ‘Praise
our God, all you his servants, that is, all who fear him, small and
great’.” [[Roger L. Omanson and Bruce Manning Metzger, A Tex-
tual Guide to the Greek New Testament. An Adaptation of Bruce
M. Metzger's Textual Commentary for the Needs of Translators
(Stuttgart: Deutsche Bibelgesellschaft, 2006), 546-547.]

3{C} koplog 6 Bedg Nudv X2 1611 1854 2030 2053 2062 2329
2344 Byz [P 046] it™ €® vg sy™ cop*™™ arm Apringius Beatus //
0 00¢ 6 KOplog UV R* // khprog 6 o A 1006 1841 it' syrphe
cop**™ss % Cyprian // 0 0g0¢ qudv 051 205 209 Andrew // kOptlog
syr?t* cop®™ (Primasius add fudv)

inclusion or omission of both 6 8£6¢, God, and AuGv,
our. The meaning of the phrase is essentially the same
which ever reading is adopted:*

reigns the Lord

reigns the Lord God

reigns the Lord our God
The balance of evidence favors including both although
the evidence is more divided with the pronoun Au®v,
thus the brackets in the printed Greek text.

19:7 dwowyeyv, let us give, {C}.°> The issue here
centers on whether the aorist subjunctive or the fu-
ture indicative spelling is original. Both xaipwpuev and
ayaAlAiuev before it are the hortatory subjunctive but
presenttense. The shiftto the aorist tense with dwowpev
was unexpected and confusing. This led some copyists
to shift over to the indicative, ‘we will give,” rather than
the subjunctive ‘Let us give.® The external evidence fa-
vors the indicative dwaoopev but internally the very rare
aorist subjunctive dpev provides a much better basis

for explaining the origin of the alternatives, and fits the

[Kurt Aland et al., The Greek New Testament, Fourth Revised
Edition (with Apparatus); The Greek New Testament, 4th Revised
Edition (with Apparatus) (Deutsche Bibelgesellschaft; Stuttgart,
2000).]

4“The variant reading may not be significant in some languag-
es since use of a pronoun with ‘God’ may be required regardless of
the original text. The pronoun fu®v may be original but may have
been omitted in some witnesses because it was felt to be inappro-
priate with the expression kvpilog 6 0edg 0 mavtokpdtmp (the Lord
the God Almighty). None of the other instances of the expression
in Revelation has the possessive pronoun (1:8; 4:8; 11:17; 15:3;
16:7; 21:22). On the other hand, copyists may have added the pro-
noun after 6 0g6g under the influence of vv. 1 and 5, which refer to
‘our God.” The pronoun is kept in the text because of good man-
uscript support, but it is put in brackets to indicate uncertainty re-
garding the original text.” [Roger L. Omanson and Bruce Manning
Metzger, A Textual Guide to the Greek New Testament: An Adap-
tation of Bruce M. Metzger's Textual Commentary for the Needs
of Translators (Stuttgart: Deutsche Bibelgesellschaft, 2006), 547.]

S{C} dmompev P 2062 2329 2344 Andrew // ddoopev R* A
2053 x* 051 205 209 1006 1611 1841 1854 2030 Byz [046] it gie-!
vg eth Cyprian Primasius (Beatus)

[Kurt Aland et al., The Greek New Testament, Fourth Revised
Edition (with Apparatus); The Greek New Testament, 4th Revised
Edition (with Apparatus) (Deutsche Bibelgesellschaft; Stuttgart,
2000).]

%“The variant readings probably will have little or no signifi-
cance for translation. If the present subjunctive d®uev were orig-
inal, it is difficult to account for the origin of the other readings.
The future indicative tense ddcopev has good manuscript support,
but the future tense following two hortatory subjunctive verbs
(xaipopev [let us rejoice] and dyodlhdpev [let us be glad]) is ir-
regular grammar and must be considered a mistake in copying.
The irregular aorist subjunctive ddocwpeyv is rare in manuscripts of
the NT, but it is more satisfactory than the other readings.” [Roger
L. Omanson and Bruce Manning Metzger, 4 Textual Guide to the
Greek New Testament: An Adaptation of Bruce M. Metzger's Tex-
tual Commentary for the Needs of Translators (Stuttgart: Deutsche

Bibelgesellschaft, 2006), 547.] Page 927
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context much better. .

Of course, more than just these
three variations surface when the
fuller picture of all the manuscripts ig
examined. The Text Apparatus of thg
Novum Testamentum Graece (N-A
28th rev ed) gives us that picture

Some 27 places are listed.” But upor

19,1
* ko 051. 2344 M* sy? bo (Kai is added at the beginning of
the sentence)
°051%*.1006. 2053. 2062 M* gig sy (o is omitted)
°12344 M* vgel; Prim Apr Bea (peyéiny is omitted)
* duvapg &* ar (36&a kai 1) Svvayg is replace or re-sequenced)
14231046. 1854. 2030 M* gig
| 00&a Kot 1 Tin ko 1 duvopg 2329 (syh) bo
2
* depBepev 046. 051. 1854. 2030. 2329 MX (EpOeipeyv is re-
placed)
| expvev A
*1ng 051. 2053. 2062. 2344 M* (tiig is added before ye1poc)
3
* gipniev 046. 1854. 2030. 2344 M* sy" bo (glpnkav is re-

paced)
I emav C
° 1611 M* (awrfig is omitted)
4

* tov Bpovov 051. 1611 M* (1 Opdvw is replaced)
| Tov Bpovov P
5
* povn ek tov Bpovov eEniBev Agyovoo (—M*) P 051 M~
(pavn amo tod Opovov EENADeY Aéyovaa is replaced)
L povn gEnAbev ek Tov Opovov Agyovoa R
I pvn oo Tov ovpavov e&nibev Aeyovoa 046; Prim
I povar e&nibov ek (amo 0229) tov Bpovov Aeyovoar R*
0229
* 1ov Bgov 1006. 1611. 1841. 1854. 2030. 2053. 2062 M (&
Oed is replaced)
ltxt X A C P 046. 051. 0229. 2329. 2344 lat
° R C P sa bo™ (kai is omitted)
I txt A 046. 051. 0229. 1006. 1611. 1841. 1854. 2030.
2053.2062. 2329. 2344 M latt sy bo
6
° 1006 M* gig; Prim (o is omitted)
* Aeyovtog 051 M (Aeyovtwv is replaced)
I Aeyovteg 046. 1854. 2030 MX
I Aeyovowv &
Itxt AP 0229. 1006. 1611. 1841.2053. 2062. 2329 latt
* 1-3 A 1006. 1841 t sa™ sy; Cyp (k0ptog 0 0edg NUAV is
resequenced or replaced )
12-4 051 M*
| 0 Be0g 0 KVpLOG MUV R*
txt &2 P 046. 1611. 1854. 2030. 2053. 2062. 2329. 2344
MK lat sy" sa™
7
* ayaAMopeda 046. 2030 MX (dyordpev is replaced)
* dwoopev 82 A 2053 (ddompeyv is replaced)
I dopev 8* 046. 051. 1006. 1611. 1841. 1854. 2030 M*
I'txt P 2062. 2329 M*
*Lyouen X? gig co; Apr (yovn is replaced)
8

examining each of these one notices that the majority
are stylistic improvements intended to update the lan-
guage to a more natural expression at the time of the
copying. None have signficant impact on the meaning
of the passage.

Thus the adopted reading of the text can serve as
the basis for exegeting the passage with confidence.

Internal History. Here the apocalyptic vision

nature of the passage with the scenes taking place
in heaven minimize any historical background signifi-
cance to the passage.

Literary Aspects:

The series of five apocalyptic hymns of praise in
the passage flag the importance of taking a close look
at the literary aspects of the passage.

Genre: Clearly the apocalyptic vision nature
of the text continues as signaled with fikouoa, | heard, in-
troducing the passage in verse one, and then repeated
in verse six. Both introduce the sound of a great mul-
titude in heaven chanting their praise to God. Vv. 1-8
especially have often been labeled the great hymnic
finale to the book of Revelation,® although these seem
more to stand as a transition from 17-18 to 21-22. Sub-
stantial parallels between 17-18 and 21-22 exist with
both focusing on the destruction of evil and the bless-
ing of the redeemed with the inauguration of the eternal
order.

Itis debatted among more technical commentators

* xon 046. 1854, 2030. (2344) M* ar vg¥ sy (xai is inserted
before kabopov)

9

*R* 1841 M* gig t bo (yapov is omitted)

*1x* (kai before Aéyet is omitted)

* 01 A pov ®* sy"™ (ol is inserted before aAnfivol)

* 1423 8% 051 M* ar t; Prim (dAnOwoi tod Ogod &iow is
re-sequenced)

123 14x81006. 1841. 2329 vg

10

* ko Tpooekvvnoa P 2344 M* sy™ bo (mpookuvijcal.is re-
placed)

* momong 1006. 1841 latt (momong is inserted after un)

° X* (oov is omitted)

[Eberhard Nestle and Erwin Nestle, Nestle-Aland: NTG Ap-
paratus Criticus, ed. Barbara Aland et al., 28. revidierte Auflage.
(Stuttgart: Deutsche Bibelgesellschaft, 2012), 778—780.]

8God has judged the harlot Babylon, and the crucial bastion
of evil resistance on earth has therefore fallen. Now the call to
rejoice, which had been expressed in 18:20, finds an overwhelm-
ing echo. Joyful praise of God’s victory commences in heaven and
spreads among members of the salvation community on earth. No-
where else in Revelation is there found such a conglomeration of
hymnic pieces of music. In fact, there are no fewer than five hymns
or elements of hymns, which have been combined here into an
artistic composition.” [Jiirgen Roloff, 4 Continental Commentary:
The Revelation of John (Minneapolis, MN: Fortress Press, 1993),

210.]
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as to whether these five hymnic pieces reflect Christian
worship hymn sources® or John’s own composition to
fit the context here.'® The adaptation to precisely fit this
context in Revelation argues for the latter understand-
ing rather strongly. Clearly they collectively form a fit-
ting climax to God'’s triumph over evil on earth." What
seems to be standing in the background here is John’s
Jewish heritage of the so-called hallel psalms (113-
118) because these celebrate the beginning of the ex-
odus and later on were used in celebration of the final
destruction of the wicked.' Out of this heritage came

*“These hymnic pieces no doubt correspond largely in form
and style to the psalms and hymns that the Asia Minor churches
sang in their worship. Nevertheless, it is even less doubtful here
than elsewhere among the hymnic pieces in Revelation that John
composed them himself and did not take them from the church’s
worship. For references to what has already taken place are found
in great concentration here, especially to statements and motifs of
the second section of visions beginning with 12:1, which finds its
grandiose conclusion here. We are dealing here with a hymnic fi-
nale in which the event heretofore is again bound together and is
conducted to a final climax. The hymn of praise does not have the
final word of the section, of course, but rather the view toward the
situation of the contemporary churches. In a surprising concluding
shift (vv. 9-10%), they are led to understand correctly what they
have heard, or rather what they have read: it is to be nothing other
than help and challenge to faithful steadfastness of the testimony
of Jesus.” [Jiirgen Roloff, 4 Continental Commentary: The Revela-
tion of John (Minneapolis, MN: Fortress Press, 1993), 210.]

10“Rev 19:1-10 does not reflect liturgical hymns or hymnic
pieces used in churches but was expressly composed to fit its pres-
ent literary context, even though some elements may have been
drawn from Jewish and Christian liturgical tradition (Deichgréber,
Gotteshymnus, 58). Vv 1-4 focus on anticipatory celebration of
the judgment of the great whore proleptically narrated in 18:1-24,
while vv 5-8 anticipate the marriage of the Lamb and the readiness
of his bride, metaphors for the descent of the New Jerusalem to
earth in 21:9-22:9. Among the distinctive features of this hymnic
section is the occurrence of the transliterated Hebrew liturgical
formula “hallelujah” four times (vv 1, 3, 4, 6).” [David E. Aune,
Revelation 17-22, vol. 52C, Word Biblical Commentary (Dallas:
Word, Incorporated, 1998), 1022.]

“These hallelujahs are ecstatic exclamations of praise befit-
ting the arrival of the eschatological salvation. They are distinct
from the general praise and thanksgiving given for God’s good-
ness, manifested daily in food, drink, and health. Rather, they are
sung in response to the admonition of 18:20. Heaven is to rejoice
over the destruction of the whore Babylon, intoxicated with abom-
inations (17:5-6). The eschatological jubilation begins in heaven
(19:1-4) and is joined on earth by “all” of God’s servants (19:5-8).
It forms a fitting counterpart to the self-centered laments of the
kings, merchants, and sailors (18:9—-19).” [Gerhard A. Krodel, Rev-
elation, Augsburg Commentary on the New Testament (Minneapo-
lis, MN: Augsburg Publishing House, 1989), 310.]

12“Johnson suggests that the threefold ‘hallelujah’ in vv 1-6 al-
ludes to the hallel psalms (Psalms 113—118, esp. 113:1 and 115:13)
because of the prominent reference in those psalms to the exodus
(cf. also b. Pesahim 117a) and because Jewish writings associated
the hallel Psalms with the final destruction of the wicked (Midr.
Rab. Lev. 30.5; cf. Pesikta Rabbati 2.1).272 Even more likely
is the possibility of allusion to Ps. 104:35, where ‘hallelujah’ is

some of the language found in these hymnic pieces in
chapter 19, e.g, the three times repeated aAAnhouid,
Hallelujah!” as the very first word of each expression.

Literary Setting: The literary context for
19:1-10 is easy to determine. This passage brings to
a climatic high point the texts beginning especially with
the sixth bowl of wrath in 16:12. Chapters seventeen
and eighteen have particularly centered on the down-
fall of Babylon. In chapter eighteen, both the divine
pronouncement of doom and the faked mourning over
her downfall by evil people are presented. Standing in
dramatic contrast to these evil people are the saints
of God in heaven along with other heavenly creatures
who celebrate the triumph of a holy God over the evil
Babylon.

But this climatic celebration only anticipates the
coming doom of Babylon. To be certain, as with oth-
er similar heavenly celebrations already in Revelation,
celebrations can and do occur in advance of the event
itself. This because when God decides to take action
if can be celebrated as already accomplished even
though it may be centuries before the event takes place.
Apocalyptic thinking is not concerned with chronology;
only with the intention of God to act in the world.

This celebration in heaven serves to set up the
final sequence of events beginning in 19:11 and ex-
tending through chapter 20. Central to this is the ap-
pearance of Christ on the white horse of victory (vv. 11-
16) who destroys Babylon. The setting up of 16 6elnvov
10 péya tol Bgol, the great banquet of God, in vv. 17-21
comes upon the destruction of the kings of the earth
and the beast.”® This is followed with the beginning of
final judgment in 20:1-6 and the final destruction of Sa-
tan himself (20:7-10). This final judgment is then com-
pleted in 20:11-15 with the eternal damnation of the evil
people of the world. But this ushers in the eternal order
which will center on various depictions of heaven in
chapters 21-22 as the eternal home of God’s people.

Literary Structure: The block diagram below
proclaimed at the conclusion of the Psalm because of God’s judg-
ment of sinners: ‘Let sinners be consumed from the earth, and let
the wicked be no more.... Hallelujah!” (cf. Ps. 58:10-11).273 Ps.
104:35 was understood as referring to the final judgment of sinners
(b. Berakoth 9b; 10a; ARN 31b; Midr. Rab. Lev. 4.7; Midr. Pss.
92.10; 103.3; 104.27; Pirke de Rabbi Eliezer 18).” [G. K. Beale,
The Book of Revelation: A Commentary on the Greek Text, New
International Greek Testament Commentary (Grand Rapids, MI;
Carlisle, Cumbria: W.B. Eerdmans; Paternoster Press, 1999), 926—
927.]

To be sure the angelic invitation delivered to the people
of God to this banquet of celebration is somewhat challenging,
“Come, gather for the great supper of God, to eat the flesh of kings,
the flesh of captains, the flesh of the mighty, the flesh of horses
and their riders — flesh of all, both free and slave, both small and

reat” (vv. 17b-18).
& ( ) Page 929



helps present the structural arrangement of vv. 1-10 vi-
sually. This facilitates easier grasping of how the ideas

9.1 After these things
518 I heard

as a loud voice

in the text are presented.

of a large crowd
in heaven

of those saying-

A “Hallelujah!;
B the salvation
and
the glory
and
the power to our God,
[mmmmmmm oo |
19.2 because genuine and righteous are His judgments;
because He judged the great whore
| who corrupted the earth
| with her immorality,
| Kol
He has avenged the blood of His servants
out from her hand.”
19.3 And
a second time
519 they said,
c “Hallelujah!;,
and
D Her smoke rises up
forever and ever.”
19.4 And
520 fell down the 24 elders
Kol
521 the four living creatures also worshipped God
| who was sitting
| upon the throne
saying,
E “Amen, hallelujah!
19.5 And
522 a voice from the throne came out
saying,
F “Praise to our God
all His servants
even
those who fear Him,
the small and the great.”
19.6 And
523 I heard
as a voice of a large crowd
and
as a sound of many waters
and
as a

sound of powerful thunder peals
saying,

“Hallelujah!,
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because our Lord God reigns

the Almighty.

H 7 Let us be rejoicing
and
I let us be glad
and
J let us give glory to Him,
because has come the marriage of the Lamb
and
K His bride has prepared herself
19.8 and
L has been given to her _
[mmmmmm oo |
that she should be clothed fine linen bright and clean;”
for
524 the fine linen are the righteous deeds of the saints.
19.9 And
525 he says to me,
M “Write;
to the banquet
of the supper
of the bride
of the Lamb
a Blessed are those...invited.”
and
526 he says to me,
N These words are genuinely from God.
19.10 and
527 I fell down
at his feet
to worship him.
And
528 he says to me,
(o] Don’t do that,
P your fellow servant I am
and
one of your brothers
who has the testimony of Jesus;
G worship God.
For
H the testimony of Jesus is the Spirit giving prophecy.

Analysis of Rhetorical Structure

One obvious division is between the celebration
in statements 518 - 524 and the instructions to John to
write in #s 525-528. But inside each of these two basic
divisions are subunits of material.

In the celebration section the numbered state-
ments reflect the various individuals in heaven partici-
pation in the celebration: #s 518-519, the large crowd;
#s 520-521 the 24 elders and the 4 living creatures;
# 522, voice from the throne; #s 523-524, the large

crowd.

In the instructions to write two units emerge: the
angelic command to write, #s 525-526 and the correc-
tion of John’s attempt to worship the angel, #s 527-528.
These two subunits provide helpful insight into how
John interacted with angels while in his apocalyptic vis-
its to heaven. They contain valuable lessons for us on
earth.

Exegesis of the Text:
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The above diagram provides the basis for divid-
ing up the text into units formed by the text itself, as
opposed to imposing external outlines down on to the
passage. First comes the heavenly celebration of the
impending downfall of Babylon (vv. 1-8) and then the
angelic instructions given to John (vv. 9-10).

A. The heavenly celebration, vv. 1-8

19.1 Meta talta Akouoa w¢ GwvAv HEYAANV
OxAou moANoD €v T@® olpav® Aeyoviwv: aAAnAouid:
owtnpla kal f 66&a kat r duvaulg Tol Beol AUV, 2
OTL aAnBwal kal Sikatal ai kpioelg aldtol- OTL EkpLvev
TV épvnV TV peydAnv AT EPBelpev TV ViV v Ti
nopveiq aUTAC, kal £€eSiknoev TO alpo TGOV S0VAWV
autol €k Xelpog autic. 3 Kal Seutepov elpnkav:
AaAAnAouid- kal O kamvog avtfic davaBaivel €ig¢ Toug
ai®vag TV aiwvwy. 4 kal Eénecav ol mpecButepol ol
elkooL Téooapeg Kal T TEcoapa {Ma Kal mpooekuvnoav
T Be® TQ KaBNuévw &Ml T@® Bpovw AEyovteg: Aunv
aAAnAouia. 5 Kol ¢wvn and tol Bpdvou €ERABev
Aéyouoa- aivette T® Be® UGV Ttavteg ol SoOAoL alTol
[kal] ol doBoupevol aldtov, ol pikpol kal ol peyaiol.
6 Kal Akouvoa wg pwvnv éxAou moAAoD kal wg dwvnv
08Atwv TOAAGV Kkal w¢ dwvnv Ppovi®v ioxuplv
Aeyovtwv: aAAnAouia, 6t éBacihevoev KUpLOG O BeOG
[Au®V] 6 mavtokpdtwp. 7 xalpwuev Kal ayarAldpey
kol dwowpev TV 86€av alT®, 6Tl NABEV & yAuoC
o0 dpviou * kal i yuvn adtod Atolpacev éauthv 8
Kal €566n autfi (va mepBaintal Buoowov Aaumpov
KaBapov: 1o yap BUOOCLWVOV TA SIKALWHATA TV Ayilwy
éotiv.

19.1 After this | heard what seemed to be the
loud voice of a great multitude in heaven, saying, “Hal-
lelujah! Salvation and glory and power to our God, 2
for his judgments are true and just; he has judged the
great whore who corrupted the earth with her fornica-
tion, and he has avenged on her the blood of his ser-
vants.” 3 Once more they said, “Hallelujah! The smoke
goes up from her forever and ever.” 4 And the twen-
ty-four elders and the four living creatures fell down
and worshiped God who is seated on the throne, say-
ing, “Amen. Hallelujah!” 5 And from the throne came
a voice saying, “Praise our God, all you his servants,
and all who fear him, small and great.” 6 Then | heard
what seemed to be the voice of a great multitude, like
the sound of many waters and like the sound of mighty
thunder peals, crying out, “Hallelujah! For the Lord our
God the Almighty reigns. 7 Let us rejoice and exult and
give him the glory, for the marriage of the Lamb has
come, and his bride has made herself ready; 8 to her it
has been granted to be clothed with fine linen, bright
and pure”— for the fine linen is the righteous deeds of
the saints.

In the celebration that takes place everyone in

heaven participates:

1) The great crowd of saints, vv. 1-3

2) The 24 elders and 4 creatures, v. 4

3) The voice from the throne, v. 5

4) The great crowd of saints, vv. 6-8
Also important to note is what they celebrate. Although
everything is geared around the downfall of evil Baby-
lon as portrayed in chap. 18, what heaven celebrates
is the vindication of the holiness and power of God in
triumphing over evil Babylon. He crushes her and in so
doing gains the vengeance for the blood of His people
killed by her. The Meta tadta, After these things, in 19:1
signals the next stage in the apocalyptic vision where
God’s people now can celebrate her impending and
certain downfall. Her destruction is celebrated in ad-
vance of the actual event which is presented in 19:11-
16, but even here indirectly rather than directly. What
is significant is her destruction rather than when it hap-
pens.

Not only is the triumph of God over evil Babylon
celebrated primarily in vv. 1-4, but in vv. 5-8 the im-
pending wedding celebration of the Lamb is the central
focus. But these are closely connected events almost
to the point of being the same event.

1) The great crowd of saints, vv. 1-3. This
group’s celebration is presented in two parts, vv. 1-2
and v. 3.

VV. 1-2. 1 Meta talta fkovoa w¢ ¢wvAv
peyainv 6xAou moAAoD v T@ oUpav® Aeyoviwy: AAAnAouia:
1 owtnpia kal N 66&a kal i duvaulg Tol Beol UV, 2 OTL
aAnBwal kal dikalol ai kpioelg avtold- OTL €kplvev TRV
nopvnV TNV PeyaAnv ATig €bBelpev TNV yiv €v T mopveiq
aOTAC, kat £€e8iknoev TO aipa TGV SoUAWY alTOD K XELPOC
auTtic. 1 After this | heard what seemed to be the loud voice
of a great multitude in heaven, saying, “Hallelujah! Salva-
tion and glory and power to our God, 2 for his judgments are
true and just; he has judged the great whore who corrupted
the earth with her fornication, and he has avenged on her
the blood of his servants.”

In literary form, this is a ‘judgment doxology,’ that
has surfaced twice before in Revelation at 16:5-6 and
16:7." The cry of victory begins with aA\AnAouid, Hal-
lelujah! and then declares 1 cwtnpia kai [ 86&a Kkat 1

“Rev. 16:5-7. 5 Kai fijkovoa 100 dyyéhov t@V 0IATOV
Léyovtoc: Sikoiog &, 6 dV kol 6 v, 6 8c10¢, 611 TodTo. EKCpvag, 6
&t oipo ayiov kol TpoenTdv dE&yeav Kol ala onToig [8]édmKag
mely, G&ol elowv.

7 Kai fikovca tod Buclactnpiov Aéyovtog: vai kbpie 0 0£0g 0
TOVTOKPATMP, GANOval Kol dikaton ol KpiGELg Gov.

5 And | heard the angel of the waters say, “You are just, O Holy
One, who are and were, for you have judged these things; 6 be-
cause they shed the blood of saints and prophets, you have given
them blood to drink. It is what they deserve!”

7 And | heard the altar respond, “Yes, O Lord God, the Al-

mighty, your judgments are true and just!”
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Suvaptg Tol Beol AUV, Salvation and glory and power be
to our God!. It is followed by the twofold reason (611) for
celebration, 6tL dAnBwal kal dikatat ail kpioelg altol- OTL
£KPLVEV TNV TOPVNV THV LeYAAnV ftig EdBelpev TV yiv év Th
nopveiq aUTAC, kat £€ediknoev TO atlpa TV SoUAwv alTod
€K Xelpoc¢ aUTAc, for his judgments are true and just; he has
judged the great whore who corrupted the earth with her
fornication, and he has avenged on her the blood of his ser-
vants.” One should note that no verb is present in the
core statement or in the first causal statement. Oral
Greek could easily omit the verb when clearly implied
by the structuring of the phrase.

This is very similar to 7:10; 11:15, and especially
12:10 in affirming the triumphant power of God over
evil.’ In crushing evil totally, God remains true to His
holy character and rendering of judgments. Addition-
ally the dual theme of blessing to His saints and the
destruction of their enemies from the seventh trumpet
(11:15-19) is picked up again here and enlarged.

Attributed to God’s victory are n cwtnpla kai n §6¢a
kat f SdUvapulg, Salvation and glory and power. In 7:10;
12:10; and 19:1 owrtnpia uniformly declares the deliver-
ance by God of His people from Babylon, the epitome of
evil on earth. In 7:10 this deliverance is jointly achieved
by God and the Lamb. A similar emphasis surfaces in
12:10. The second item f; 86&a is somewhat more chal-
lenging to define. The Greek word is used some 17
times in Revelation, and vacillates in meaning between
praise being given to God and glory as a fundamental
aspect of His overpowering presence. The first mean-
ing is clear when r) 86¢a is something being expressed
by others to God. As the chart on the right indicates,
numerous words inside the NT are translated with the
English word ‘praise.” The distinctive nuance of mean-
ing in both the verb do&&lw and the noun &6&a is a

BRev. 7:10. kol kpdlovotv povi] peydin Aéyovieg 1 cotnpio
@ 0e® MUAV Td Kabnpéve £mi @ Opove Kol Td apvie.

They cried out in a loud voice, saying, “Salvation belongs to
our God who is seated on the throne, and to the Lamb!”

Rev. 11:15. Kol 6 §Bdopog dyyelog €écdAmioey: Kol £yEvovTo
Qovol peyahlot &v 1@ odpav®d Aéyovteg €yéveto 1 Paciieio Tod
Koopov 10D Kvpiov UMV Kol Tod ¥ptoTod avTod, Kol faciiedost
€l ToVG AV TOV aidVOV.

Then the seventh angel blew his trumpet, and there were
loud voices in heaven, saying, “The kingdom of the world has be-
come the kingdom of our Lord and of his Messiah, and he will
reign forever and ever.”

Rev. 12:10. xoi fjkovco @oviv peydAnv €v td ovpaved
Aéyovoav: Gpti Eyéveto 1) cotnpia Kol 1 dvvopug Kol 1 factreio
70D 00D MudV Kol 1 £€ovaia 0D yprotod avtod, dti EPAROM O
KOTNymp @V ASeA@®dV MUdV, 0 KOTNYop®V a0TOVG EVOTIOV TOD
0e0d NUAY MUEPAG KOl VOKTOC.

Then | heard a loud voice in heaven, proclaiming, “Now have
come the salvation and the power and the kingdom of our God
and the authority of his Messiah, for the accuser of our comrades
has been thrown down, who accuses them day and night before
our God.”

Sofalw EMaIVEW
glorify; praise; honor; think praise; commend
Emaivog aivog
praise; approval praise; tale; story
.' aiveaic
N ' raise
ebhoyiw / ’ aiveTog
bless; praise
P {}/{f; praiseworthy
= 0
. = P
praise £fopoAoynolig
confession; thanksgiving
aivéw .
praise UHVEW

sing (a hymn); sing; laud

praise that amplifies and makes clear the overpowering
greatness of God’s presence. Thus the heavenly crowd
of saints celebrate in words how overpowering God’s
presence up against evil. It is that divine presence that
produces the cwrtnpia of His people. This leads to the
third affirmation: f 6Uvauig, power. This word f} dUvapiIg
is uses some 32 times in Revelation both in reference
to God and also in reference to Christ as the Lamb. Be-
hind the deliverance through the overpower presence
of God lies His mighty power. This third item is a natural
point of celebration.

The significance of this core declaration without a
stated verb, n cwtnpla kal f 66&a kai ) duvaplg tod Beol
AUGv, is a call for all to acknowledge these traits of our
God. The celebration in no way ‘gives power’ to God;
instead the focus is upon the audience of the voice of
the large crowd. All of creation including heaven and
earth are called upon to acknowledge God as possess-
ing these qualities that are being used in behalf of His
people. Thus the response of the 24 elders and 4 living
creatures in heaven is just that (v. 4) as they declare,
Aaunv aAAnAouia, Amen! Hallelujah!.

The twin statement of reason begins with God’s
holiness: 611 aAnBivai kai dikalal ai kpioelg auTod, be-
cause genuine and just are His judgments. The foun-
dation of God’s 1} cwTnpia kai f; d6¢a kai r) dUVaIS is
AaAnBuwal kal Sikatal ai kpioelg avtol, His judgments genu-
ine and just. These two attributes of aAnBivai kai dikaial
flow out of His very being and thus ai kpioelg avtod,
His judgments, reflect who God is. In the background
here stand numerous affirmations of God as Truth and
Justice: 3:7, 14; 6:10; 15:3; 16:5, 7 (val kUple 0 B6C O
Tiavtokpatwp, dAnBwal kat Sikatal at kploelg cou. Yes Lord
God the Almighty, true and just are your judgments!).

Out of this acknowledgment of God’s judgments
then come His crushing judgment upon Babylon the
very essence of evil and corruption on the earth: 6t
£KPLVEV TNV TOPVNV THV LeyAaAny ATig EbBelpev TV yiv év T
nopveiq aUTAC, kat £€ediknoev O alpa TV SoVAWV aUToD
€K Xelpo¢ avTiic. He has judged the great whore who cor-
rupted the earth with her fornication, and He has avenged

on her the blood of his servants. This second 61 clause
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provides the additional foundation for the acknowledg-
ment of God’s salvation, glory, and power. Its close con-
nection to the first 611 clause underscores an important
point. The qualities of God’s character and judgments
are not static but dynamic. A holy God cannot and will
not tolerate evil unendingly. At some point in His own
determination evil will be totally crushed in His over-
whelming judgment.

Babylon receives this crushing blow due to two
things here. First she has polluted the entire earth with
her evil corruption: &€kpwev TV mopvNV TV PeydAnv ATig
£dBetpev TNV YV €v T mopveia avtig, He judged the great
whore who corrupted the earth with her immorality. This
evil character of Babylon has been well established in
chapters seventeen and eighteen; cf. esp. 17:1-5; 18:3,
7-9. But the anticipation of this crushing judgment of
Babylon began early in Revelation at 11:18. This pre-
diction uses the language of Jer. 51:25 (LXX 28:25) to
pronounce the wrath of God upon Babylon.®

Second, she has harmed God’'s people: kat
¢€e5iknoev TO aipa TOV SoUAWV alTod &K XELPOS aUTig, and
He has avenged the blood of His servants by her hand. The
core idea €kdIkéw in its limited NT usage (6x; 2x Rev)
is to ‘dish out justice’ for some crime. In the background
here stands the language of 6:10, &wg note, 6 Seomdtng
6 Bytog kat GANBWAC, ol KPLVELS Kal EKSIKELS TO Aol ARDV
€K TV KaTolKoUVTwV £l TG yiig; “Sovereign Lord, holy and
true, how long will it be before you judge and avenge our
blood on the inhabitants of the earth?”

In the background stands the very similar phrase
from 2 Kings 9:7, kal €kdikioelg ta aipata TOv SoUAwv
Mou TGV mpodnTt@v Kal td aljota MAvIwv TV SoUAWV
Kuplou €k xelpog’lelaBel, And you will avenge the deaths of
my servants the prophets and the deaths of all the servants
of the Lord at the hand of Jezebel. The parallel phrase ¢k
XEPOG 1€laBe], at Jezebel’s hand, is picked up by John
with €k xelpog autiig, at her hand, i.e., Babylon’s. As Je-
zebel corrupted God’s people in the northern kingdom,
so Babylon corrupts the people of the earth.

The 1o aipa v SovAwv avtod, blood of His servants,

6Jer. 51:24-26. (LXX 28:24-26) 24 xai Gvtamoddoo Ti
Bopurdvt kol wdct Toig katokodot XoAdaiolg ndoog Tog KaKiog
avT®V, 0¢ Enoincav £ml Ziov Kot’ 0QOuALoVS DUAOVY, AEYEL KOPLOG. T
25 idov éyd mpog G€, 10 Opog 1O dteebappévov TO dapBeipov
TAGAV TNV YTV, Kol EKTEVA TNV YEIPE LoV &ML G€ Kol KATAKLA®D o€
41O T®V TETPAOV Kol SDCM 6€ OGS OPOG EUTETVPIGUEVOV,T 26 KOl 00
| AdPooty ard cob Aibov gic yoviav kai AiBov gig Ogpéhov, 6t
€lg Apaviopov &ig Tov aidva £on, Aéyet kOpLog. T

24 | will repay Babylon and all the inhabitants of Chaldea be-
fore your very eyes for all the wrong that they have done in Zion,
says the Lord. 25 | am against you, O destroying mountain, says
the Lord, that destroys the whole earth; | will stretch out my hand
against you, and roll you down from the crags, and make you a
burned-out mountain. 26 No stone shall be taken from you for a
corner and no stone for a foundation, but you shall be a perpetual
waste, says the Lord.

recalls 18:24, aipo mpodntv kai dyiwv, the blood of
prophets and saints. God’s promise to avenge the harm
done to His people goes back to Deut. 32:43, 41110 aipa
TV ULV aUTol €kSIkATal, Kal EKSLKAOEL Kal AVTAamodwaoel
Siknv tolg €xBpolg, because the blood of His children will
be avenged, and He will avenge and pay back justice to His
enemies. Thus the full extent of God’s justice will be in-
flicted on Babylon for how she abused God’s people.

V. 3. 3 Kat &eutepov gipnkav: aAnlouid: kat 6
Kamvog altig avaBaivel gic Toug al®vag TV altwvwv. 3
Once more they said, “Hallelujah! The smoke goes up from
her forever and ever.”

This short unit offers a second word of praise to
God for the destruction of Babylon. The first question
is why is this set up as an independent unit'” rather
than being appended to the first, since the declaration
comes from the same source. A few isolated commen-
tators have taken this to refer to a different group than
the first group in v. 1. But contextually this is impossi-
ble. The third plural verb ending of €ipnkav can only
refer back to pwvrv peydAnv dxAou moAAoD v @ oUpav®,
a loud voice of a large crowd in heaven (v. 1). The adverb
deuTepov means clearly that this group spoke a sec-
ond time after the first. The only natural explanation is
that the narrative intro Kai deUtepov gipnkav functions
to raise emphasis upon this second declaration rather
than allowing it to ‘get lost’ in the set of declarations in
the first speaking of vv. 1-2.

Clearly the repetition of GAAnAouid as the first word
of both declarations link the two together. But does that
mean that the second dAAnAouid introduces the con-
clusion while the first GAAnAouida (v. 1b) introduces the
beginning? Conceptually rather than grammatically this
is probably the case.

The hallel psalms of 113-118 primarily, that begin
and sometimes conclude with &AAnAouia (n!-1770),
most likely stand behind this heavenly declaration pro-
viding a pattern. Note also the similar thrust in Psalm
104:35 (LXX 103:35) primarily in the Hebrew, which
in Jewish interpretive history was viewed as end time
judgment on non-Jews:

YOXNT|n ID'RvN MN!

D)'N TV IDWYAI
NIUI770 NINITNN 'Y9)

ékAlmoloav apoptwlol Amno Tfi¢ yiig

Kal Gvopol WoTe pn UTIAPXELV alToUC.

€UAOyeL, N Yuxn Hou, ToV Kuplov.t

Let sinners be consumed from the earth,

and let the wicked be no more.

Bless the Lord, O my soul. Praise the Lord!*®

"The narrative intro Kai devtepov gipnkav- sets this up as a
separate unit.
13¢Johnson suggests that the threefold ‘hallelujah’ in vv 1-6 al-

ludes to the hallel psalms (Psalms 113—-118, esp. 113:1 and 115:13
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The shout of rejoicing celebrates the total destruc-
tion of Babylon: kai 6 kanvog avtiig avaBaivel ig Tolg
ai®vag Tov atwvwv. And her smoke rises up forever and
ever. In the background of this stands Isa. 34:10,

VUKTOG Kal NUEpag kal o0 oBeoBrostal eig TOV ai®va

XPOVoV, Kal AavaPBrnostal 0 Kamvog aUTAG Gvw: €ig

YEVEQC €pnuUwOnoeTal Kal gig¢ xpovov moAuv.t Night

and day it shall not be quenched; its smoke shall go

up forever. From generation to generation it shall lie

waste; no one shall pass through it forever and ever.*®
The 6 kanvog avtiig, her smoke, refers to tov kamvov tfig
nupwoewg avtig, the smoke of her burning (18:9, 18).
The perpetual smoke underscores her total destruction
and that she will never rise up from the ashes of her
destruction.

2) The 24 elders and 4 creatures, v. 4. Their
celebration comes in response to that of the great
crowd in vv. 1-3. It contains a narrative intro and a dec-
laration of affirmation of that of the multitude of saints.

Kal €mecav ol mpeoPutepol ol elkool TEooAPES Kal TA
téooapa {®a kal mpoaekuvnoav T Be® T@ KaBnuévw €l
T Bpovw Aéyovteg: And the twenty-four elders and the
four living creatures fell down and worshiped God who is
seated on the throne, saying, We have seen and heard
both these groups in heavenly worship several times
already: 4:10; 5:8, 14; 7:11; 11:16; 19:4. The pattern is
uniformly similar each time. The combination of érrecav
and TrpooekUvnoav express in two stanzas a synthetic

because of the prominent reference in those psalms to the exodus
(cf. also b. Pesahim 117a) and because Jewish writings associated
the hallel Psalms with the final destruction of the wicked (Midr.
Rab. Lev. 30.5; cf. Pesikta Rabbati 2.1).272 Even more likely is
the possibility of allusion to Ps. 104:35, where ‘hallelujah’ is pro-
claimed at the conclusion of the Psalm because of God’s judgment
of sinners: ‘Let sinners be consumed from the earth, and let the
wicked be no more.... Hallelujah!” (cf. Ps. 58:10-11).2” Ps. 104:35
was understood as referring to the final judgment of sinners (b.
Berakoth 9b; 10a; ARN 31b; Midr. Rab. Lev. 4.7; Midr. Pss. 92.10;
103.3; 104.27; Pirke de Rabbi Eliezer 18).” [G. K. Beale, The Book
of Revelation: A Commentary on the Greek Text, New International
Greek Testament Commentary (Grand Rapids, MI; Carlisle, Cum-
bria: W.B. Eerdmans; Paternoster Press, 1999), 926-927.]

“This verse is an allusion to Isa 34:10, part of a prophecy
against Edom: ‘its smoke shall go up forever,” clearly closer to
the Hebrew text (710 a2 2wY 1& ‘6lam ya ‘dleh ‘asa
LXX text. A doublet occurs in 14:11: ‘The smoke of their [i.e.,
those who worship the beast] torment ascends for ever.” The more
immediate reference, however, is to the fiery destruction of Baby-
lon mentioned in 18:9, 18 with the phrase 0 kanvog Tfig TVPOGEMG
avtig, ‘the smoke of her burning.” Both Isa 34:10 and Rev 19:3
share the same hyperbole, which portrays the destruction as last-
ing forever, i.e., emphasizing the finality and totality of the de-
struction. A similar hyperbole describes the fires of judgment as
unquenchable (Isa 66:24; Jer 4:4; 17:27; Ezek 20:48), and similar
statements are made of the fire of hell or Gehenna (Mark 9:43 =
Matt 18:8; Mark 9:48 [an allusion to Isa 66:24]; Matt 25:41; Sib.
Or 1.103).” [David E. Aune, Revelation 17-22, vol. 52C, Word
Biblical Commentary (Dallas: Word, Incorporated, 1998), 1026.

parallelism in which both verbal actions define a single
act of worship before God.?° Each stanza thus defines
one stage of a proper action of showing reverence to
God, and both actions are seen as necessary. Such
a pairing of worshipful reverence is widely expressed
in the Bible and beyond: Ps 72:11; Dan 3:5, 6, 10, 11, 15;
Matt 2:11; 4:9; 18:26; Acts 10:25; 1 Cor 14:25; Apoc. Moses
27:5; Jos. As. 28:9; T. Job 40.6; Jos. Ant. 7.95; 9.11; 10.213.

The object of worship is T@ 8e® TQ kabBnuévw Eni @
Bpovw, to God who is seated upon the throne. This image
of God sitting on His heavenly throne is found sever-
al times in Revelation: 4:2, 3, 9, 10; 5:1, 7, 13; 6:16;
7:10, 15; 19:4; 21:5. His overpowering presence calls
for deep, profound reverence when one is privileged to
be in His presence. The throne, of course, symbolizes
His total control over all creation and in heaven.

The adverbial modal participle Aéyovteg modifies
both verbs £€mecav and mpooekivnoav in reflecting
their verbal response as they physically expressed
their reverence to God.

Aaunv aAAnAouid. Amen! Hallelujah! This short dec-
laration expresses the antiphonal response to the dec-
larations of the multitude of saints. In Ps. 106:48 the
fourth book of the Psalter is concluded with the identical
expression in Hebrew, xn" yn~7 "xi n1770, wé’amar
kol-ha‘am "amén haléld-yah, And all the people said, ‘Amen,
Hallelujah’! 2 Similar expressions are found elsewhere
in the OT as well.2 Thus in this scene the multitude

20¢Vv 4a and 4b constitute a couplet that appears to exhibit
synthetic parallelism in that both cola describe a complete action.
The verbs mintew, ‘to fall down,” and mpookvvelv, ‘to worship,’
are two ways of describing two stages of a single act of adoration
and thus are very nearly synonymous (they are also paired in 4:10;
5:14; 7:11; 11:16; 19:10; 22:8; this pairing is widely attested: Ps
72:11; Dan 3:5, 6, 10, 11, 15; Matt 2:11; 4:9; 18:26; Acts 10:25; 1
Cor 14:25; Apoc. Moses 27:5; Jos. As. 28:9; T. Job 40.6; Jos. Ant.
7.95; 9.11; 10.213). Nevertheless, v 4a focuses on the worshipers
and v 4b on the one who is worshiped, and therefore it is not cor-
rect to categorize the parallelism in this couplet as synonymous
(Jorns, Evangelium, 151).” [David E. Aune, Revelation 17-22,
vol. 52C, Word Biblical Commentary (Dallas: Word, Incorporated,
1998), 1026-1027.]

2David E. Aune, Revelation 17-22, vol. 52C, Word Biblical
Commentary (Dallas: Word, Incorporated, 1998), 1027.

2“In the LXX (105:48) these formulas are translated yévotto
yévotto, ‘may it be so, may it be so.” Similar concluding expres-
sions are found in 1 Chr 16:36 (‘Then all the people said ‘Amen!’
and praised the Lord’) and Neh 5:13 (“And all the assembly said
‘Amen’ and praised the Lord”). !Aunv aAAnioviA occurs in Mart.
Matt. 26:39 (Lipsius-Bonnet, AAA 2/1:255). ‘Hallelujah, Amen’
concludes a spell in a magical papyrus that exhibits Jewish influ-
ence (PGM VIIL.271), and at the conclusion of a sequence of voic-
es magicae in a magical amulet we find the sequence Apnv: od
Apnv: Adnovid, ‘Amen; Amen; Aleouia,’ the last word of which
is a slightly garbled version of ‘Allelouia’ (Delatte-Derchain, Les
intailles magiques, 332-33). In PGM 10.33, a Christian magical

papyrus, 10 Gunv Kol 10 AANAoLTA are hypostasized.” [David E.
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forms the heavenly choir of praise and these 24 elders
and 4 creatures function as the congregation respond-
ing in affirmation to the declarations of the choir.

3) The voice from the throne, v. 5. Again both
a narrative intro and a direct discourse verbal expres-
sion are given.

Kai pwvn ano tol 9povou éEfjAdev Aéyouoa-

And from the throne came a voice saying,

Although the image of a voice coming from the
heavenly throne is common, the distinct pattern ano
1ol Bpdvou, from the throne, is found only here and in
16:17,2 while ék tol Bpovou, out of the throne, is found
in 21:3. Also coming ék To0 Bpdvou are ékmopelovtal
aotpanal kal ¢wval kal Bpovtai, coming out are flashes
of lightening and rumblings and peals of thunder (4:5);
and pot motauov Udatog {wihc Aapumpov WG KpUoTaAAOV,
€Kmopeuopevov €k tol Bpovou tod Beod kal tol dpviou.
the river of the water of life, bright as crystal, flowing from
the throne of God and of the Lamb (22:1). Although the
two Greek prepositions differ slightly in meaning, the
two phrases amro 100 Opdvou and ék 100 Bpdvou seem
to be virtually the same in meaning.

The voice is unidentified specifically. The narrative
intro would lead to the conclusion that it is the voice of
God, but the direct discourse spoken by the voice sug-
gests someone other that God speaking.?* Thus we are
left in suspense as to the specific identity of the voice.

aivelte @ Fe@ NUOV

Praise our God

niavreg oi o0Aol avtol
all His servants

[kai] ol poBouuevol auToV,

and those fearing Him
ol uikpoi kai oi pueyalot.

Aune, Revelation 17-22, vol. 52C, Word Biblical Commentary
(Dallas: Word, Incorporated, 1998), 1027.]

BVery close is 16:17 xai ££fjAOev @mvn peydin ék 100 vood
amo tod Gpovov Aéyovsa- And came out a loud voice out of the
temple from the throne saying.

24“On the motif of the unidentified heavenly voice, see Com-
ment on 10:4. Though one might assume that a voice ‘from the
throne’ would be the voice of God (but cf. 5:6), the brief speech that
follows in vv 3b—4 with the phrase aiveite 1@ 0@ Mudv, ‘praise
our God,” seems to exclude that possibility since it refers to God in
the third person. In Exod 25:22, God promises to speak to Moses
from the mercy seat between the two cherubim on the ark (see
Philo Quaest. in Ex. 2.68; Fug. 101; Quis Her. 166). Some com-
mentators attribute this voice to one of the four cherubim or one
of the twenty-four elders (Beckwith, 721; Charles, 2:124; Mounce,
338), while others attribute it to Christ, the Lamb (Bousset, 427),
even though the phrase ‘my God’ would be more appropriate than
‘our God’ in this case. Kraft suggests that the speaker is ‘the angel
of the throne’ (243). Since there can be no satisfactory answer to
this question, it is perhaps better to conclude simply that the phrase
‘from the throne’ at the very least indicates the divine authorization
of the speaker.” [David E. Aune, Revelation 17-22, vol. 52C, Word
Biblical Commentary (Dallas: Word, Incorporated, 1998), 1027.]

The small and the great.

The core admonition is simply aivetlte @ Be® UV,
Praise God, while every thing else is vocative case
specifications of whom the admonition goes to. In the
background here stands Psalm 148 in which vv. 1-6
references those in the heavens while vv. 7-14 those
on earth. The admonition is OT in formulation and is
roughly the equivalent of GAAnAouia from the Hebrew
NN

With the vocative case forms, it is clear that the
heavenly voice turns to His people on earth and ad-
monishes them to join in the heavenly celebration over
the fall of Babylon. He references them two basic ways.
First they are called navteg ol doUlol autody, all His ser-
vants. The term oi doUAol aUToU, His servants, repeat-
edly is used to reference believers on earth in Revela-
tion: 1:1; 2:20; 7:3; 11:18; 22:3, 6.

And who are oi doUAoLautod, His servants? They are
next defined as oi poBolipevol altov, those fearing Him.
%As a designation of believers in Revelation see also
11:18; 14:7; 15:4. For a depiction of what it means to
genuinely fear God see 1:17 where fright caused John
to faint in the presence of God. At the heart of poBéw
in reference to God as the object of the fear, the core
idea is one of profound reverence for the overpowering
presence and might of God. The actions of the 24 el-
ders and 4 creatures in v. 4 illustrate this concept.

The twin modifying adjectives that follow oi pikpoi
kai oi yeydAol, the small and the great, define opposite
ends of the socio-economic ladder in the ancient world.
When placed together like here they specify absolutely

2“The phrase aiveite @ 0e® Hudv, “praise our God,” is very
close to the OT formula 83721 halélii-el, ‘praise God’ (Ps 150:1),
translated aiveite tov Bgdv in the LXX. Very similar is the formula
MY Y0 hodii laYHWH, ‘praise Yahweh’ (Pss 33:2; 105:1; 106:1;
107:1; 1 Chr 16:34; Isa 12:4; see Jorns, Evangelium, 152). The
phrase mm~nR 1200 halélii ‘et-YHWH, ‘praise Yahweh,” in Ps 117:1
(LXX 116:1: aiveite tov kOprov, ‘praise the Lord”) suggests that
aiveite @ Oed is a relatively close way of rendering ‘hallelujah.’
The phrase 1197287 1297 haleli [é’lohénii represents a literal ret-
roversion of aiveite 1@ Oe® Mudv into Hebrew (Charles, 2:124;
Lohmeyer, 154), though this expression is nowhere found in the
Hebrew Bible. aiveiv, which occurs only here in Revelation, is part
of a rich liturgical vocabulary of thanks and praise (on the words
in these two semantic domains, see Louw-Nida, §§ 33.349-64) in-
herited by early Christianity from Judaism and the Greco-Roman
world (on aivelv, see TDNT 1:177-78; on 177 hoda, see TDOT
3:352-56; on translating 777 hdéda as ‘to praise,’ rather than ‘to
thank,” see Westermann, Praise, 26-27).” [David E. Aune, Revela-
tion 17-22, vol. 52C, Word Biblical Commentary (Dallas: Word,
Incorporated, 1998), 1028.]

%The placing of [kai] in brackets reflects textual uncertainty
as to its being original or not. The ascensive function of kol in a
context such as this simply intensifies the defining quality of oi
@oPovpevol avtov of the preceding ol dodAot avtod. Its absence
doesn’t change any meaning; it just reduces the intensity of the

defining role of ol poPovuevotl avtdv in an epexegetical rgle. 936
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all of God’s people whether a slave or an aristocrat. For
additionally uses of this twin combination see 11:18;
13:16; 19:18; 20:12. No believer on earth is omitted
from the admonition to praise God for His judgments
on Babylon.

4) The great crowd of saints, vv. 6-8. A great
voice is again heard by John. Again the standard narra-
tive intro is followed by the verbal declaration of praise.
But this time an interpretive statement is added by John
at the very end of the praise.

Kai rikovoa w¢ wvhv xAou moAdol kai w¢ ewvhv
Ubdtwv moAAav kai w¢ @wviv Bpovtwv ioxupwv
Aeyovrwv- Then | heard what seemed to be the voice of a
great multitude, like the sound of many waters and like the
sound of mighty thunder peals, crying out,

One of the interpretive issues is whether this ‘voice’
is the same one in v. 1 or whether a different one.?” Al-
though the depiction of the two voices is somewhat dif-
ferent, they seem to come from the same source: 6x\ou
moA\oU, of a large crowd. Why then does John describe
them differently? Or, does he? In verse one, the sound
is w¢ dwvrv peyaAnv, what seemed to be a loud voice. But
in verse six, it is kol W pwvAv VEATWY TIOADV Kal WE
dwvnv Bpovt®v toxupiv, and as sound from many waters
and as sound from mighty thunder peals. These two addi-
tional qualifiers together equal the ¢wvrv peydiny, loud
voice, in verse one.?®

These metaphors for loudness are relatively com-
mon in Revelation. w¢ ¢pwvrv U6atwv moAAGv, like sound
from many waters: 1:15; 14:2 taken from Isa. 17:12
and Ezek. 1:24. w¢ dwvnv Bpovt@v ioxupdv, like sound
from peals of mighty thunder: 6:1; 14:2 and found also
in Apocalypse of Baruch (= 3 Baruch) 11:3; 14:1-2. In
14:2 they are found together.
aAAnAovia,

OtLéBaoidevosvkuplogode0¢ [Nuav] o mavrokpatwp.
Xaipwuev kai dyaAAiuev kai Swowpev tnv §6éav avt®,

6t AA9ev 6 yauog tol dpviou Kai i yuvh autod

nroiuacev éautnv

Kai €609n autij iva neptBaAntat BUcaovov Aaumrpov

kadapov:
“Hallelujah!

For the Lord our God the Almighty reigns.
Let us rejoice and exult and give him the glory,

for the marriage of the Lamb has come,

and his bride has made herself ready;

to her it has been granted to be clothed with fine lin-

en, bright and pure”—

Their praise to God follows the standard structure

27A third view sees this directed to God’s people on earth, as a
response to the heavenly voice summons to praise in v. 5.

By. 1: O Vv peydAnv dyhov Tolhod &v T OVPAVY

V. 6: @G @MV 6hov TorLhoD Kol w¢ pwvAv USATWV TTOAADY
Kai w¢ pwvnv Bpovtwyv ioxupwv

Both are introduced by John’s standard rikouoa, | heard.

of an admonition to praise with a justifying reason (61
clause). The distinctive of this second praise in vv. 6b-
8a is the doublet expression of v. 6b and vv. 7-8a.

First comes aAAnAouid, 6t €Bacihevoev kUpLOg O
Be0¢ [NUGV] 6 mavrokpatwp. Hallelujah! for the Lord our
God, the Almighty One, reigns.® As in the previous in-
stances (19:1, 3, 4), &A\Anhouid, Hallelujah!, a loanword,
is @ summons to praise taken from the Hebrew n*-177n
(19 OT uses). As such, the subsequent xaipwuev kai
ayaAAOpev kol dwowpev thv 86&av aut®, Let us rejoice
and be glad and give Him praise, stands as a definition of
aAAnAouid. They both admonish others to give praise.

The loud voice of the multitude of heavenly saints
call for praise of God because He reigns supremely. In
é€Bacoilevoev KUpLOG O BeOC [AUGIV] O TtavToKpATWP, reigns
the Lord our God the Almighty One, we notice echoes of
11:15-17,

v. 15, kat Baothevoel €ic ToU¢ ai®vag TV alwvwy,
and He will reign forever and ever.

v. 17. 6t eilndag tv Suvapiv cou v peydAnv kati
¢BaaoiAevoag, for You have taken Your great power and have
begun to reign.

Additionally God is addressed in v. 17 similarly:
eUXapLoToUEV OOL, KUpLE 6 BeOC O MAVTOKPATWP, 6 WV KAl O
Av, We give thanks to You, Lord God the Almighty One, who
is and who was. The setting here is the seventh trumpet
being blown and the celebration of both loud voices in
heaven, dpwval peydlat év td ovpav®, v. 15, and the 24 el-
ders, ol gikool Téooapeg mpeoButepot, V. 16. The blowing
of this seventh trumpet points to the final scene here
in chapter 19 with the declaration éyéveto n Baoiheia
t0o0 KOopou Ttol Kuplou AUV Kal tol xplotol altol, kal
Baohevoel €ic toug ai®vag thv aiwvwy. The kingdom of
the world has become that of our Lord and His Christ, and
He will reign forever and ever (11:15b).

The celebration is thus based on the exertion of
God’s sovereign power over everything and everyone.
The verb éBaciheucev is a futuristic function of the
Greek aorist tense denoting the exertion of power. It
has heavy LXX tones from the OT and also matches
the future tense usage in 11:15, 17 but with an em-
phasis on God exerting that power at the outset of His
reign. Thus a more precise translation of éBaciAeucev
here is ‘He has begun to reign.’ The multiple title of God

29 “Vv 6b-8 constitute a hymn of praise that conforms to the
OT genre of hymn frequently found in the Psalter. The hymn con-
sists of three parts (Gunkel, Psalms, 10—13; Mowinckel, Psalms
1:81-105; Weiser, Psalms, 52—66; K. Koch, Tradition, 159-70):
(1) the invitation to song or hymnic introduction (here represented
by ‘Hallelujah!”), (2) the thematic sentence, generally introduced
by ‘for’ (here the &1t clause, reflecting the Hebrew °3 k7, which can
be rendered in a variety of ways; see TDOT 5:434), and (3) the
main part of the hymn, which describes God’s historical acts (vv
7-8).” [David E. Aune, Revelation 17-22, vol. 52C, Word Biblical

Commentary (Dallas: Word, Incorporated, 1998), 1028.]
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used here kUpLog 6 Bed¢ [AUGV] 6 mavtokpatwp, the Lord
our God, the Almighty One, is used elsewhere in Reve-
lation at 4:8; 11:17; 15:3; 16:7; 21:22. The ‘stacking up’
of these into one expression stresses the absolutely
total power and authority of God. Nine out of the ten
NT uses of 0 navtokpdtwp, the Almighty One, are found
in Revelation at 1:8; 4:8; 11:17; 15:3; 16:7, 14; 19:6,
15; 21:22. It is the LXX translation of the Hebrew nixax
meaning the Omnipotent One.

Second, then comes the threefold admonition
yolpwpev kal ayoaAAOuev kol dwowpev TV dogav alt®,
Let us rejoice and be glad and give Him praise (v. 7a). Per-
haps in the background of these admonitions stands
Isa. 61:10, which will also be referenced in 21:2.%°

When God exerts His total reign at the end what
happens? One of the things is the wedding feast of the
Lamb which occasions great celebration. Whereas the
evil people on earth refused to give praise to God (cf.
16:9), now God’s people give Him unlimited praise for
the assertion of His reign over all things.

These admonitions are followed by the statement
of reason in the 611 clause of vv. 7b-8a: 8t A\Bev 6
yapog tol dpviou kal i yuvr autol rfTtollooev €autnv Kol
£€600n avtii va meptBaintat Buoovov Aaumpov kabapov,
for has come the wedding feast of the Lamb and His bride
has prepared herself and was granted to her that she should
be clothed with fine linen bright and pure.

The image of a bride and a wedding feast are
not frequent images for the people of God inside Rev-
elation. ¢ yauog, wedding feast, is only found twice in
Revelation at vv. 7, 7 here. The image 1} yuvn, wife, of

39“This passage contains a possible allusion to Isa 61:10 (which
is again alluded to in Rev 21:2), ‘I will greatly rejoice [wwR wiw
§6s ‘asis] in the Lord; my soul shall exult [2an fagel] in my God,
for [*> ki]...." If the author is dependent on Isa 61:10a at this point
(which seems likely in view of the imagery that follows), he has
rendered it freely and shows no dependence on the LXX (Fek-
kes, Isaiah, 231-38). Tob 13:15-17 (perhaps also influenced by
Isa 61:10), which may also have influenced the description of the
New Jerusalem in Rev 21:18-21, begins (in MSS A B) yépn6t xai
ayolAiocot €ml Toig vioig T@V dikaiwv, ‘give thanks and rejoice in
the sons of the righteous,” after which follows a description of the
eschatological Jerusalem. The verbal parallels that follow suggest
that the expression was relatively fixed in Greek-speaking Judaism.
The same two verbs also occur together followed by 6tt in Matt
5:12: yaipete kol dyorldode Oti, ‘rejoice and be glad, for.” Cf.
LXX Ps 117:24 (MT 118:24), dyoAlacodpedo kol e0ppoavOdLLEY,
‘let us rejoice and be glad’ (cf. Pss 97:1[LXX 96:1]; 118:24[LXX
117:24]; Joel 2:23). See also 1 Enoch 104:13 (M. Black, Apoca-
lypsis, 43), All the righteous will be glad and rejoice [yapnoovtot
Kol ayodldoovtal] in them.” The verbs yaipewv, ‘rejoice,” and
ayodav, ‘exult,” are used together with some frequency in other
carly Jewish texts as well (T. Abr. [Rec. A] 11:7, 8, 10; Par. Jer.
6:17, xoipe Kol dyorld, 6ti, ‘rejoice and be glad, for’; here the
first imperative is cleverly used to introduce a letter [thus convey-
ing a double meaning], for which the normal salutation would be
yoipew).” [David E. Aune, Revelation 17-22, vol. 52C, Word Bib-
lical Commentary (Dallas: Word, Incorporated, 1998), 1029.

Christ is only found here (v. 7) and 21:9 (tfv viudnv thv
yuvaika tol dpviou, the bride, the wife of the Lamb). Here
the image of the bride of Christ centers on the wedding
feast for the marriage. But in 21:9-27 the new Jerusa-
lem is that bride, vv. 9-10
9 Kat AABEV €1C €K TRV EMTA AYYEAWV TV EXOVTWY
TAG EMTA PLAAAG TV YEUOVTIWY TWV EMTA TANYQV TV
goxatwv kol éAdAnoev pet’ épol Aéywv- 6elipo, deifw
ool v vUu@nv tv yuvaika 1ol dpviou. 10 kal
QIAVEYKEV e €V TIVEUATL ETTL OpOG HEYa Kal UYNnAody,
kol €6el§év pou TRV mOAw TV aylav lepoucalnp
katapaivoucav ék Tol oupavol amnod tod Beol
9 Then one of the seven angels who had the sev-
en bowls full of the seven last plagues came and said
to me, “Come, I will show you the bride, the wife of
the Lamb.” 10 And in the spirit he carried me away to
a great, high mountain and showed me the holy city
Jerusalem coming down out of heaven from God.
Of course, in the background of the image of God’s
people being a bride stands especially early Christian
teaching.?' The image obviously comes out of the Jew-
ish marriage custom and is developed around it. Be-
trothal of the church to Christ centers on the conversion
of the individual members of the church (cf. 2 Cor. 11:2).
Presentation of the bride on ‘wedding day’ centers on
the second coming of Christ and the day of judgment
(cf. Eph. 5:27). Clearly from that background in the rest
31“The metaphor of Christ as the bridegroom and the people
of God as the bride was quite widespread in early Christianity. The
metaphor of the (Corinthian) church as a chaste virgin betrothed
to Christ as husband occurs in 2 Cor 11:2: ‘I betrothed you to
one husband, to present you as a chaste virgin [mapBévog dayvn,
i.e., virgo intacta] to Christ.” The ‘betrothal’ presumably occurred
with the conversion of the Corinthians, while the ‘presentation’ to
Christ will presumably occur at his coming; during the interim the
Church, like a betrothed virgin, must maintain her purity and faith-
fulness to her one husband. The use of yovn, ‘wife,” at this point
(see Note 19:7.g.) fits Jewish marriage customs in which engage-
ment was a legally binding initiation of marriage consummated
by the wedding (see Deut 22:23-24; Matt 1:18-25; Jos. As. 21:1;
Fekkes, Isaiah, 234 n. 26). This metaphor is developed further in
Eph 5:25-32, where the archetype for the appropriate relationship
between husbands and wives is the self-sacrificing love Christ
had for the Church. By his death he could then cleanse her so that
eventually he could ‘present’ her as a pure bride to himself at his
return. Mark 2:20 (= Matt 9:15b; Luke 5:35; cf. Gos. Thom. 104)
appears to equate the figure of the bridegroom with Christ (on 2:20
as a secondary expansion of 2:19, see Roloff, Kerygma, 229-34).
The bridegroom as an allegory for Christ also occurs in the parable
of the ten virgins in Matt 25:1-13 (Joachim Jeremias, Parables,
51-53; J. R. Donahue, The Gospel in Parable [Philadelpha: For-
tress, 1988] 101-5). In subsequent early Christian literature, the
metaphor of Christ as bridegroom and the Church as bride occurs
frequently (2 Clem. 14:2; Tertullian Contra Marc. 5.18; Clement
of Alex. Strom. 3.6; Methodius Symp. 7.7; Augustine Serm. 40.6;
see PGL, 928).” [David E. Aune, Revelation 17-22, vol. 52C,
Word Biblical Commentary (Dallas: Word, Incorporated, 1998),

1029-1030.] bane 038
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of the NT John’s image in chapter 19 is playing off the
presentation of the bride on the ‘wedding day.’

If one pushes further into the background of God’s
people being a bride in the Jewish heritage, some cau-
tions become necessary. Images of Israel being mar-
ried to God do exist but virtually never in the Jewish
literature is Israel married to the Messiah.*2 But clearly
in both chaps. 19 and 21 the bride belongs to the Lamb
rather than to God: 6 yapog tol apviou, the marriage of
the Lamb (19:7); v vOudnv tyv yuvaika 1ol dpviou, the
bride, the wife of the Lamb (21:9). Thus one would have
to conclude that John’s use of the image of a bride
comes primarily out of the existing Christian heritage of
the first century.

This first stanza of the causal clause is followed
by two more. The second line asserts that the bride
has gotten dressed properly for the wedding: kat i yuvn
avutol Atoilpacev éautrv and His bride has prepared her-
self. How is this done? The subsequent scene (20:11-
15) of final judgment answers this question clearly.

12 Kol €160V TOUC VEKPOUC, TOUC HEYAAOUC Kal
TOUG MLKPOUC, €o0t®Tag &vwrmiov tol Opovou. kai
BBAla AvoixBnoav, kat &Ado BiBAiov nvoixdn, 6 éotv
Tii¢ {wij¢, kal ékpiBnoav ol vekpol €k TWV yeYPAUUEVWV
év tolg BLBAloLg katd Ta Epya alTGV.

12 And | saw the dead, great and small, standing
before the throne, and books were opened. Also an-
other book was opened, the book of life. And the dead
were judged according to their works, as recorded in
the books.

15 kal €l TG oy eUpEdN év 17f BiBAw TA¢ {wiig
yeypaupévog, EBANBN eig TRV Alpvnv tol upag.

15 and anyone whose name was not found writ-
ten in the book of life was thrown into the lake of fire.

The bride prepares herself by faithfully living out her
conversion commitment to Christ. The ancient Jewish
bride was expected to be faithful to her betrothal to her
future husband from the time the parents signed the
marriage contract to the day of presentation at the wed-
ding. In the commitment of the bride of Christ to her

32“In dealing with the origins of this imagery, it is important
to distinguish between the OT and early Jewish metaphor of the
marriage of Yahweh to Israel and the (rarely attested) marriage of
the Messiah to Isracl (Hos 2:19-20; Jer 3:20; Ezek 16:8-14; Isa
49:18; 50:1; 54:1-6; 62:5; Tg. Ket. Ps 48; see Str-B, 3:822). By the
first century A.D., Canticles was understood to refer allegorically
to Israel as the bride of God (Tg. Cant.; Joachim Jeremias, TDNT
4:1102; Stauffer, TDNT 1:654); this view was taken over and elab-
orated by Origen (R. Lawson, Origen, The Song of Songs: Com-
mentary and Homilies [Philadelphia: Westminster, 1957]). The
supposed notion of the Messiah as the bridegroom of Israel occurs
only rarely in early Judaism (Gnilka, TTZ 69 [1960] 298-301; Joa-
chim Jeremias, TDNT 4:1101-2; id., Parables, 52 n. 13, can find
only a single example; Chavasse, Bride, 3637, overemphasizes
this notion).” [David E. Aune, Revelation 17-22, vol. 52C, Word
Biblical Commentary (Dallas: Word, Incorporated, 1998), 1030.]

husband she then is required to be faithful to that to the
day of presentation.

The third stanza of the causal declaration confirms
that she has indeed been faithful to her commitment: kat
£€600n avtii tva meptBaintat Bucovov Aaumpov kabapodv,
and it was granted to her to dress in fine linen bright and
clean. Indeed she has been judged according to her
works (kat ékpiBnoav ol vekpol £k TRV YEYPAUUEVWV £V TOLG
BLBAloLg kata ta Epya auT®v, and the dead were judged out
of what was written in the books, according to their deed,
20:12b). Having thus passed the exam, she is permit-
ted to dress up in the finest of wedding day clothes
for an ancient Jewish bride: Buoowov Aaprpov Kaeapov
fine linen bright clean. Here === ===
0 Buoowov, the fine linen, of -t
the bride compares to the
otoAn Aeukr), white robe, giv-
en to the saints in heaven
(6:11; 7:9, 13, 14; 22:14).
With the image of a oToAR,
the equivalent of betroth-
al for the marriage image Z
of Buooivov is to washges
the oTtoAf] making it white,

Aeukn, in the blood of the Lamb (7:14), i.e., conversion.

TO yap Buootvov Ta SikalwuaTa TWv ayiwv oTiv.

for the fine linen is the righteous deeds of the saints.

The specific meaning of the fine linen wed-
ding day dress is made clear by John’s added in-
terpretive comment at the end of verse eight.
This he wanted his readers to be clear about.®

The 10 BuooIvov equals td Sikawwpata TV ayiwy,
the righteous actions of the saints. This refers to ta €pya,
the deeds (20:12), done in faithfulness of commitment to
Christ over their Christian journey on earth. The impor-
tance of such 1a €pya is repeatedly stressed in Revela-
tion: 2:2, 5,6, 19, 23, 26; 3:1, 2, 8, 15; 9:20; 14:13; 15:3;
26:11; 18:6; 20:12, 13; 22:12. In short, these are the
validating actions flowing out of commitment to Christ
in conversion. And they are what determine whether
that commitment is genuine or not. The plural noun T&
dikaiwpara is only used here and in 15:4. In the latter &
dikalwpara specifies the righteous judgments of God.
In 19:8 & dikaiwpata designates the righteous actions
of God’s people. Catch the link? Our actions flow out of

3“This explanation was apparently thought necessary be-
cause fvoctvov was used earlier in 18:16 of the garments of Bab-
ylon-Rome. This is one of several passages within Revelation in
which the symbolic significance of a person or thing is explained
to the hearers and readers (see 1:20; 4:5; 8:3; 13:6; 14:10; 17:9, 12,
15, 18) and may be a later addition or explanatory gloss to the text
(Wellhausen, Analyse, 29; Bousset [1906] 428; Charles, 2:127-28;
Lohmeyer, 155; Lohse, 97; Jorns, Evangelium, 155).” [David E.
Aune, Revelation 17-22, vol. 52C, Word Biblical Commentary

(Dallas: Word, Incorporated, 1998), 1030.]
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God’s guiding and controlling presence in our service
to Him. Given the judicial background of dikaiwpara, its
use here stresses that our actions will face divine ex-
amination. Here is what God will be looking for on the
day of judgment in the kata ta £pya, according to works,
standard of divine judgment (20:12). In the image of
final judgment whether our deeds measure up to this
standard or not has already been recorded in what is
written in the books, T@v yeypauuévwy €v toig BBAiorg.3

B. The angelic instructions to John, vv. 9-10.

9 Kal Aéyel pol ypdov: pokdaplol ol €ig to
Setnvov tol yapou tol dpviou keKAnuévol. Kal Ayel
pol- ouToL ol Adyot dAnBwot tod B=ol eiowv. 10 kat
éneoa €unpocbev TV ModWv altol mpookuvijoal
aUT®. Kal Aéyel pol- 6pa pr: cUVSOUAGG coU it Kal
TV AdeAd®OV cou TV €XOVIwWV TNV paptupiavincod-
@ Be® MpookLvNoov. i yap paptupia’lnocold éotiy 1O
nivelpa th¢ mpodnteiag.

9 And the angel said to me, “Write this: Blessed
are those who are invited to the marriage supper of
the Lamb.” And he said to me, “These are true words
of God.” 10 Then | fell down at his feet to worship him,
but he said to me, “You must not do that! | am a fel-
low servant with you and your comrades who hold the
testimony of Jesus. Worship God! For the testimony of
Jesus is the spirit of prophecy.”

This unit of text comes after the depiction of the
heavenly celebration and reflects a non-apocalyptic
scene where John interacts with an angel. John is still
in a visionary trance, but this stands distinct from what
he had seen (gidov, 18:1) and heard (fikouoa,18:4;
19:1, 6).

At least the assumption is that an angel is interact-
ing with John. The verb Aéyel does not have a stated
subject. The third singular spelling of the verb specifies
a singular subject speaking. The only possible subject
contextually in chapter 19 is the voice from the throne
in v. 5. In the larger context that includes chapter 18,
the &AMov Gyyshov, other angel, in 18:1 becomes the next
possibility. The parallel text in 14:13, Kat fikouca ¢wviig
€k tol oUpavol Aeyouong: ypayov, and | heard a voice out
of heaven saying, “Write,” would favor the unidentified
voice in v. 5 as the source of the speaking. This seems
to be an angel speaking, probably in both instances.
Clearly v. 10 points this direction. But in either instance
the command comes directly from God and thus car-
ries His authority.

The command to write, ypawov in the aorist im-
perative 2nd singular, is common in Revelation with 14
of the 28 uses of the verb in the document.

In 14:13 and 19:9 John is instructed to write a be-

3*0One side note to always remember: God is interested in qual-
ity more than quantity here.

atitude invoking God'’s blessings on His people.®

19:9, pakaplol ot €i¢ T6 Setmvov tod yapou tol dpviou
KekAnuévol, blessed are those called to the supper of the
wedding feast of the Lamb

14:13, pakaptlot ot vekpol ol év Kupiw amoBvrokovteg
art’ Gptt. Blessed from now on are the dead who have died
in the Lord.

These are two of the seven (8, if 1:3 is counted as two)
beatitudes scattered through Revelation: 1:3; 14:13;
16:15; 19:9; 20:6; 22:7; 22:14.

A second narrative intro, exactly as the first one,
introduces the declaration: kat Aéyet pot- obtot oi Adyot
AaAnBwol tol Beol eiowv. And he says to me, “These words
are true from God.”*® This compares closely to the caus-
al statement in the command to write in 21:5, Kal etrev
0 kaBnpevog £mi T® Opodvw: 6oL Kawd ol mavta Kal
Aéyet- ypdwpov, &t oUtot oi Adyot miotoi kai dAndwoi giow.
And said the One sitting upon the throne, “Behold | make all
things new” and He says, “Write, because these words are
faithful and true.” Also note 22:6 with the same thrust,
oUtol oi Adyot TioTol Kai dAnBwoi, these words are faithful
and true.

Again with the use of the adjective &AnBivoi from
aARBela, one must remember the Jewish rather than
Greek background for the idea of true, truth.” As John
14:6 defines aAnBecia, truth is God as revealed in His
character and actions. To know truth is to know God.
If something is true, it must reflect the character and
actions of God. Otherwise it is false. Truth is never an
abstraction inside the Bible!

Thus what has just been spoken needs to be
written down because the words reflect God and His
desires. That is, contextually here, a summons to the
wedding banquet meal is of supreme importance be-
cause the summons comes from God. This will be a
terrifically important meal.

One should remember that this is the only time
a wedding banquet is mentioned in Revelation to His
people. In 19:17b-18, an angel extends an invitation to
vultures flying in the sky,

17 Kal €i6ov éva dyyehov £0TGTa €V TG AW Kal
gkpacgev [év] dwvi peydaAn Aéywv maoLy Tolg OpvEOLG

TOIG TIETOEVOLG £V Lecoupavpatl Aglite ouvaydnte

gi¢ 10 Seinvov 10 puéya ol Feod 18 tva daynte odpKag

Baoc\éwv Kal odpkag XIA\LapXwV kal ocdpkag ioxup®dv

Kal odpkag Mnwv kal TV Kadnuévwy &’ adt®v Kol

oapKag MAVIWY EAeUBEPWV Te Kal SOUAWV Kal HKpOV

3These forms contain the invoking of paxdpiot along with the
prerequisite condition defined in the subject. They do not contain
the typical third element of a causal clause defining the nature of
the blessing.

3%An alternative translation could be “These true words are
from God.”

3The word group includes dAn0gwa (noun), aindng (adjec-

tive), aAn0wog (adjective), aAnbevwm (verb).
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Kal peydAwv.

17 Then | saw an angel standing in the sun, and
with a loud voice he called to all the birds that fly in
midheaven, “Come, gather for the great supper of
God, 18 to eat the flesh of kings, the flesh of captains,
the flesh of the mighty, the flesh of horses and their
riders—flesh of all, both free and slave, both small and
great.”

But this is a 10 d¢itTvov 10 péya 10U B€0U, a big supper
from God (v. 17b). This meal is something different than
the wedding feast banquet mention in v. 10.38 This later
supper is an invitation to vultures to feast on the dead
carcasses of those destroyed in the battle against God.
The idea of a Messianic banquet at the second com-
ing of Christ surfaces at the Lord’s Supper texts in Mk.
14:25 /I Mt. 26:29 // Lk. 22:18.%° But these texts do not

38“The term d&invov, ‘dinner,” occurs only here and in v 17 in
Revelation, where it refers to very different things; the wedding
banquet of the Lamb (v 9) is consciously formulated in antithesis
to the destruction of the enemies of God who are devoured by wild
animals (v 17). The metaphor of the wedding banquet is based on
the social convention of inviting friends and relatives to a wedding
feast (Matt 22:1-10 = Gos. Thom. 64 [a feast for an unspecified
reason rather than specifically a wedding feast is in view here];
Matt 25:10; Luke 12:36; 14:8; Acts Thom. 4-5, 7, 13; 4 Ezra 9:47,
Jos. As. 21:8; Apoc. Ezek. [Epiphanius Haer. 64.70.7; Denis, Frag-
menta, 121]; Diodorus Siculus 13.84.1; Diogenes Laertius 3.2; see
Bliimner, Greeks, 138-39), usually referred to by the plural form
yapot, ‘wedding celebrations.’ It is often claimed (with some ex-
aggeration) that the motif of the messianic banquet is a common
theme in apocalyptic literature (Russell, Apocalyptic, 322). While
there are a number of references to eating and drinking in the
kingdom of God or the heavenly world in early Jewish and early
Christian literature, these passages appear to preserve several tra-
ditions that exhibit relative independence from each other. (1) The
primeval monsters Behemoth and Leviathan will serve as food for
the righteous in the eschaton (2 Apoc. Bar. 29:4; 4 Ezra 6:52; b. B.
Bat. 74). This tradition may be based on Ps 74:14 and Ezek 32:4,
where God killed Leviathan and gave him as food for wild animals
(see Volz, Eschatologie, 389; Frost, OT Apocalyptic, 152-53). (2)
According to Isa 25:6-8, God will provide a sumptuous feast for
all people on the mountain of the Lord in the eschaton. In one pas-
sage in Q (Matt 8:11 = Luke 13:29) the Messiah is missing, but the
motifs of gathering, Jews and Gentiles, and table fellowship are
present (following the Matthaean order; see Kloppenborg, Forma-
tion of Q, 226-27).” [David E. Aune, Revelation 17-22, vol. 52C,
Word Biblical Commentary (Dallas: Word, Incorporated, 1998),
1032-1033.]

3%“In the narrative of the Last Supper, Jesus speaks of drinking
new wine with the disciples in the Father’s kingdom (Mark 14:25
= Matt 26:29; cf. Luke 22:18), perhaps reflecting the tradition of
a messianic banquet. Some scholars argue that the meals Jesus
shared with ‘tax collectors and sinners’ were intended by Jesus to
serve as anticipations of the final eschatological banquet (J. P. Mei-
er, Mentor, Message and Miracles, vol. 2 of A Marginal Jew [New
York: Doubleday, 1994] 302-9). In an enigmatic passage in Luke
14:15, a blessing is pronounced on those who will eat bread in the
kingdom of God. A late Christian interpolation in 4 Ezra (often
designated 5 Ezra) 2:38 exhorts, ‘Rise and stand, and see at the

portray it as a wedding feast. The context for them is
the Passover observance meal. Most likely John’s im-
age of a wedding banquet is a symbolical way of affirm-
ing Christ’s full acceptance of His people for eternity.
Interestingly, the latter image in 21:9b, &€iipo, 6eiw ool
™V vou@nv tv yuvaika tod apviov. “Come! | will show
you the bride, that is, the wife of the Lamb,” reflects a
post wedding feast perspective. And, this bride of Christ
is defined in terms of being a city, the new Jerusalem
(21:10-27). And it is explained against the backdrop of
Ezek. 48:30-35.

John then makes a mistake in responding (v. 10):
Kal é€neca €umpocoBev TV ModWV autol mpookuvijoal
aUT®. Kal Aéyel pol Opa - oUVEOUAOGG coU eijt Kal TV
adeAdp@v oou TOV EXOVTWV TNV paptuplav Incold: t@ Be®
nipooklvNnoov. i yap paptupia Incod éotv T6 mvelua Tfig
npodnteiag. Then | fell down at his feet to worship him, but
he said to me, “You must not do that! | am a fellow servant
with you and your comrades who hold the testimony of Je-
sus. Worship God! For the testimony of Jesus is the spirit of
prophecy.”

John seems to be prone to this mistake, for it hap-
pens again in 22:8-9,

8 Kayw lwavvng 6 dkolwv kal PAénwv talta.
kal 6te fkouoa kal €PAeda, €meca Tpookuvijool
EunpooBev TV Modwv tol dyyélou Tol Selkvlovtog
pot taldta. 9 kal Aéyel pot Opa U cUVOOUAGG coU
elpl kal TV AdeAd®v cou TV mpodnTWV Kal TWV

feast of the Lord the number of those who have been sealed.” Sim-
ilarly, the Christian edition of T. Isaac 6:22 observes that the righ-
teous ‘shall be present from the first moment of the millennial ban-
quet.” (3) In an apparent development of the last type, the Messiah
becomes the one who provides nourishment for the righteous in the
eschaton. It is this tradition that finds expression in 1 Enoch 62:14
(tr. Knibb), where it is said that the righteous will dwell with the
Son of man ‘and eat, and lie down, and rise up for ever and ever.’ In
Luke 22:28-30, Jesus says that those disciples who persevere will
eat and drink at his table in his kingdom (though it is questionable
whether Jesus functions as the Messiah in this passage). In 3 Enoch
48A:10, the gathering of Israel to Jerusalem from among the Gen-
tiles is followed by commensality (tr. P. Alexander, OTP 1:302):
‘Moreover, the kingdom of Israel, gathered from the four quarters
of the world, shall eat with the Messiah, and the gentiles shall eat
with them.” (4) Access to the fruit of the tree of life is a metaphor
for eschatological salvation (Rev 2:7; 22:14). (5) Eschatological
manna is an eschatological symbol of salvation for the righteous
(see Comment on 2:17).

“The metaphor of the ‘wedding feast’ of the Lamb mentioned
in Rev 19:9 is a single event (as one might expect for such singular
occasions), whereas the meal mentioned in 1 Enoch 62:14 (perhaps
alluding to Zeph 3:13) continues indefinitely. A feature of the so-
called divine warrior hymn is the concluding victory banquet (P. D.
Hanson, Dawn, 300-322). In Greek and Roman sources a festive
meal was sometimes similarly used to symbolize the happy after-
life (Plato 2.363c—d; Lattimore, Epitaphs, 52).”

[David E. Aune, Revelation 17-22, vol. 52C, Word Biblical

Commentary (Dallas: Word, Incorporated, 1998), 1033—-1034.]
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TNPoLVTIWV Tou¢ Adyouc tol BiBAiou touTtou: TQ BE®
T(POoKUVNGCOV.

8 I, John, am the one who heard and saw these
things. And when | heard and saw them, | fell down to
worship at the feet of the angel who showed them to
me; 9 but he said to me, “You must not do that! am a
fellow servant with you and your comrades the proph-
ets, and with those who keep the words of this book.
Worship God!”

| suspect had we have been participating in this apoca-
lyptic vision our tendency to prostrate ourselves before
all these heavenly beings would have been much like
John’s. Such mistakes seem to have been common in
the ancient world.*°

4“The motif of prostration following a divine revelation (found
here and in 22:8 in contexts that are very similar; see the synoptic
comparison below) occurs occasionally in early Jewish and ear-
ly Christian literature (Dan 2:46; Asc. Isa. 7.21-22; Pistis Sophia
1.27 [ed. Schmidt-Till, p. 24, lines 20-23 = ed. Schmidt-MacDer-
mot, pp. 39-40]; 4.138 [ed. Schmidt-Till, p. 235, lines 19-22 = ed.
Schmidt-MacDermot, p. 357]). A parallel episode occurs in Asc.
Isa. 7.21 (Hennecke-Schneemelcher, NTA 2:654):

And | fell on my face to worship him, and the angel who con-
ducted me did not allow me, but said to me, “Worship neither angel
nor throne which belongs to the six heavens—for this reason | was
sent to conduct thee—till | tell thee in the seventh heaven.”

“This parallel is a much broader prohibition that interdicts the
worship of both angel and throne (a metaphor for a type of angelic
being; see Col 1:16; T. Levi 3:8).

“Another parallel is even more telling in the same document,
Asc. Isa. 8:5, where the angelus interpres, after being called ‘Lord’
by Isaiah, responds, ‘I am not your Lord, but your companion’
(a response strikingly similar to the response of the angel in Rev
19:10b and 22:9). Bauckham argues that the angel who refuses
worship is a traditional apocalyptic motif that functions to safe-
guard monotheism (“Worship,” 120-32). He identifies two stock
reactions in apocalyptic literature to angelophanies, involuntary
collapse (T. Abr. [Rec. A] 9; 2 Enoch [Rec. J and A] 21:2; 3 Enoch
1:7; Matt 28:4; Tob 12:16-22; see Comment on 1:17) and volun-
tary prostration in worship (Apoc. Zeph. 6:11-15; 2 Enoch 1:7).
Apoc. Zeph. 6:11-15 (second century A.D.) is striking because it
contains a description of the angel Eremel, a passage with similari-
ties to both Dan 10:5-14 and Rev 1:13-18, and contains as well the
motif of the refusal of an angel to accept worship (tr. Wintermute,
OTP 1:513):

Then | arose and stood, and | saw a great angel standing before
me with his face shining like the rays of the sun in its glory since his
face is like that which is perfected in its glory. And he was girded as if
a golden girdle were upon his breast. His feet were like bronze which
is melted in a fire. And when | saw him, | rejoiced, for | thought that
the Lord Almighty had come to visit me. | fell upon my face, and |
worshiped him. He said to me, “Take heed. Don’t worship me. | am
not the Lord Almighty, but | am the great angel Eremel, who is over
the abyss and Hades.”

“These obscure and late texts hardly constitute evidence for
an apocalyptic literary tradition. Rather, mistaking a human being
for a deity appearing in human form is a motif found frequently in
Greek and Hellenistic literature (Iliad 6.108-9, 128-29; Nonnos
Dionysiaca 7.226-54; 10.196-216; 42.158-63). In Greek mythic

Is John recording this rather embarrassing epi-
sode in order to caution believers against worshiping
angels? Many commentators are so convinced and
make a good case for their view. Clearly angels were
worshiped both by Jews and pagans in John’s world,
with the existing literature containing both affirma-
tions of such worship and prohibitions against it, which
in itself strongly points toward such practices in that
world.*!

tradition the gods appear in various guises and sometimes, but not
always, are recognizable (Odyssey 13.311-13; 17.485; Hymn to
Demeter 1.111; Mussies, “Identification,” 1-18), a tradition re-
peated in a Judaized form in Heb 13:2 and Philo Som. 1.232, ‘To
souls which are still in a body, God gives himself the likeness of
angels [ayyéloi eikalopuevov].” Mistaking heroes or otherwise ex-
ceptional people for deities is a motif found frequently in both Hel-
lenistic novels (Xenophon Ephesiaca 1.12; Chariton 1.14.1) and
early Christian apocryphal acts (Acts Pet. 10; Acts Thom. 109);
see Soder, Apostelgeschichten, 95-102. A relatively close verbal
parallel to Rev 19:10 occurs in Acts 10:25, where Cornelius greets
Peter by falling at his feet and worshiping him (necdv €ni T00¢
nod0g mpooekhvnoey), only to be rebuked by Peter, who says that
he is a human being. This passage combines the three motifs of
falling down, worship, and rebuke (cf. Acts 14:11-15). A parallel
from Hellenistic literature is found in Lucian Icaromenippus 13
(LCL tr.), which combines the motifs of worship and rebuke, sug-
gesting that this combination was not restricted to early Jewish or
early Christian literature:

| was downcast and almost in tears when the philosopher

Empedocles came and stood behind me, looking like a cinder, as he

was covered with ashes and all burned up. On catching sight of him

| was a bit startled, to tell the truth, and thought | beheld a lunar
spirit; but he said, “Don’t be alarmed, Menippus, ‘No god am I: why
liken me to them?’ | am the natural philosopher Empedocles.”

“This text is a satirical version of the conventional Greek con-
ception that gods could masquerade as human beings; here a hu-
man being is thought to be a god.”

[David E. Aune, Revelation 17-22, vol. 52C, Word Biblical
Commentary (Dallas: Word, Incorporated, 1998), 1034—1036.]

““Many scholars understand Rev 19:10 and its parallel in
22:8-9 as a polemically motivated attempt to counter the practice
of angel worship or angel veneration in the Christian congrega-
tions of Asia Minor (Bousset [1906] 493; Swete, 248, 304; Kid-
dle-Ross, 382; Boring, 194; Sweet, 280; Roloff [ET] 213). This
view is not unproblematic, and there are several related issues that
need consideration. First of all, the motif of the angel who refuses
worship from a seer in the context of an angelic revelation (as in
Rev 19:10 and 22:9) is a literary motif with many parallels in apoc-
alyptic literature, though the motif is not restricted to apocalyptic.
As a literary motif, it is difficult if not impossible to claim that the
constituent motif of the fear attributed to the recipient of angelic
revelations is anything more than a formal part of this literary mo-
tif (against Stuckenbruck, Angel, 87-92).

“A related issue is the problem of whether a cult of angels
existed in Judaism, affirmed by some scholars (Schafer, Rivalitt,
67) but denied by others (Carr, Angels, 69—71; Hurtado, One God,
27-35). Philo thought that those who worshiped angels were in
error (Fug. 212), yet he also thought that God revealed himself in
angelic form (Som. 1.232, 238), which creates some tension in his

system. The ‘worship of angels’ (Bpnokeia tdv (’xyyékcovz, is m9€£{12_
age



In the angel’s rebuke of John, kai Aéyel por-... (v.
10b), some interesting parallels surface.*?
opa un. This idiom from the verb 6pdw with the

tioned in Col 2:18 as an error, which many scholars maintain to
reflect a cult of angels purportedly Jewish in origin (Simon, Verus
Israel, 345; Williams, JTS 10 [1909] 413-38), though what may
be meant here is participation in angelic worship of God (Francis,
“Angel Worship,” 109-34); see the review of research in Stucken-
bruck, Angel, 111-19. The role of angels is particularly prominent
in Jewish magical texts such as the Sepher ha-Razim (see also Jos.
J.W. 2.142). There are, however, a number of passages in rabbinic
literature that prohibit images, sacrifices, prayer, and veneration
directed toward angels (b. Sanh. 38b; y. Ber. 9.13a-b; Exod. Rab.
32.4; see Schifer, Rivalitét, 65—72; Stuckenbruck, Angels, 52—75).

“Angels had a prominent place in early Jewish Christianity
(Daniélou, Jewish Christianity, 117-46). According to Origen,
his Jewish teacher claimed that the two seraphim spoken of in Isa
6 were the Son of God and the Holy Spirit (De principiis 1.3.4;
4.3.14). Celsus charged that the Jews ‘worship angels and are ad-
dicted to sorcery’ (Contra Celsum 1.26) and that they ‘worship
the heaven and the angels in it’ (Contra Celsum 5.6), though it is
likely that he culled these views from Greco-Jewish literature; see
Lange, Origen, 42. Origen is quick to rebut such charges (Contra
Celsum 1.26; 5.6), but other early Christian writers seem to echo
this view (Aristides Apol. 14.4; Kerygma Petri in Clement Alex.
Strom. 6.5.41; cf. Origen Comm. Joh. 13.17). It is possible that
these Christian writers were slandering Judaism by characterizing
their observance of the Torah as the ‘worship of angels’ (see Stuck-
enbruck, Angels, 142).

“It is worth noting, however, that a Greco-Roman cult of an-
gels did in fact exist in Anatolia and that worship was accorded
them (see Sokolowski, HTR 53 [1960] 225ff.; Sheppard, Talanta
12-13 [1980-81] 77-101; Mitchell, Anatolia 2:46; for a review
of this phenomenon, see Stuckenbruck, Angels, 181-91). Similar-
ly, Teixidor (Pagan God, 14—-15) notes that various cults of angels
were known in the ancient Near East, such as the ‘Angel of Bel’
(Malakbel) and the ‘Holy Angels of Baal Shamin’ at Palmyra, the
‘Angels of Holiness’ at Coptos, and the ‘Angel’ of Milkastart, re-
vered near Tyre.”

[David E. Aune, Revelation 17-22, vol. 52C, Word Biblical
Commentary (Dallas: Word, Incorporated, 1998), 1036.]

42“The words of the angelic guide in claiming to be a fellow
servant with John and his brothers and sisters have a close parallel
in Asc. Isa. 8:4-5, where ‘Isaiah’ addresses his angelic guide and
receives a mild rebuke (tr. Knibb, OTP 2:168): “ ‘What (is) this
which I see, my lord?” And he said to me, ‘I am not your lord,
but your companion.” ” Another apparent parallel is found in the
reason for not worshiping the sun, moon, and stars in Philo Decal.
64, ‘Let us ... refrain from worshiping those [i.e., the heavenly
bodies] who by nature are our brothers [tovg d4deAQOVS PUGEL LN
mpookvuvduev], even though they have been given a substance
purer and more immortal than ours.” The emphasis on worshiping
God rather than the angelic messenger has a parallel in the reac-
tion of Joseph when his brothers did obeisance before him in Gen
50:19, ‘Do not be afraid! Am I in the place of God?’ (a rhetorical
question rejected by Tg. Ps.-J., Tg. Ongq., and Tg. Neof. on Gen
50:19). Similarly, when Barnabas and Paul rejected the worship of
the people from Lystra who thought that they were gods, they said,
“Gentlemen, why are you doing this? We are people just like you”
(Acts 14:15).” [David E. Aune, Revelation 17-22, vol. 52C, Word
Biblical Commentary (Dallas: Word, Incorporated, 1998), 1038.]

negative yr} has something of the sense of ‘watch out’
to not do something.** Here and in 22:9, it is used ellip-
tically with the context supplying what John is not to do.
The present imperative defines this as ongoing respon-
sibility that extends beyond just this event.
oUVSEOUAGG 00U gipl Kai TV AdeA@V o0oU TV
EXOVTWYV TRV papTupiav Incod. | am a fellow servant
with you and your comrades who hold the testimony of Je-
sus. Compare 22:9, cUv60oUAdG GoU elplt Kal TOV AdeA GV
oou TV TpodNTOV Kal TV Tnpolvtwy TtolUG Adyoug tod
BBAlou touTou, | am your fellow servant of your brothers
the prophets and of those keeping the words of this book.
In Hebrews 1:5-14, the argument is made that angels
do not stand in a higher position before God than do
believers. Thus they must not be worshiped by believ-
ers, as is implied in cUv8ouldg ooU, your fellow servant.
Prophets here and in 22:9 are Christian preachers
of the testimony of Jesus as the defining phrase kat
TV tNPouvIwv toug Adyoug tol BiBAiou toutou oOf TtV
adeAd®v cou Thv mpodnt@v in 22:9 makes clear.

The phrase tv paptupiavincod, the testimony of Je-
sus, is better understood as the witness to/about Jesus.
In the parallel of 22:9, this is toug Adyoug t00 BLBAlou
toUTou, the words/message of this book. The phrase i
papTupia’Inool occurs several times in Revelation: 1:2,
9; 12:17; 19:10b; 20:4. And several other related phras-
es also are found: 1) | paptupia alt@y, their testimony
(11:7 and 12:11), 2) tv paptupiav fv €ixov, the testimo-
ny which they bore (6:9), 3) 100 alpatog TV paptipwv

Incod, the blood of the witnesses to Jesus (17:6), and 4)

v niotwv Inood, faith in (or, faithfulness to) Jesus (14:12).

T® Be® TTPOoOoKUVNoov. Worship God! The iden-
tical command comes at the same sequence point in
22:9.4 The aorist imperative, as here, is an intensi-
fied command to take action. Here the first command-
ment of the Decalogue is clearly the basis for this
command.*® The monotheism of Judaism and then of

“The idiomatic nature of &pa p will occasion a wide variety
of translation expression since it cannot be translated literally as
an idiomatic expression. The Greek expression is a strong warning
against worshiping the angel who spoke to John.

““The emphasis on worshiping God rather than the angelic
messenger has a parallel in the reaction of Joseph when his broth-
ers did obeisance before him in Gen 50:19, ‘Do not be afraid! Am
I in the place of God?’ (a rhetorical question rejected by Tg. Ps.-J.,
Tg. Ong., and Tg. Neof. on Gen 50:19). Similarly, when Barna-
bas and Paul rejected the worship of the people from Lystra who
thought that they were gods, they said, ‘Gentlemen, why are you
doing this? We are people just like you’ (Acts 14:15).” [David E.
Aune, Revelation 17-22, vol. 52C, Word Biblical Commentary
(Dallas: Word, Incorporated, 1998), 1038.]

“Exodus 20:1-6. 20.1 Koi éldAnoev koplog mavtag Tovg
Adyovg tovtovg Aéyavi 2 'Eyd eipt kOplog 0 0gdc cov, dotig
EENyaydv og €k yiig Alydmrov €€ oikov dovAeiac.T 3 ovk Eoovral
601 0ol ETepot Ty Euod. T — 4 00 TOMCELS GEAVTH EIOMAOV 0V

TavTog Opoimpa, 6ca &v Td ovpovd dve kol doa &v T V1| gdm) 91(&13}
age



Christianity was strict and uncompromising in the first
century world.

N yap paprtupia Incod €oTiv 160 Tmrvelpa Tig
mPOPNTEING. For the witness to Jesus is the Spirit of proph-
ecy. In the background here stands the teaching of Je-
sus about believers being persecuted for their witness
concerning Him: Mark 13:11 // Mt. 10:20 // Lk. 12:11-12;
21:15. For this interpretive tradition and promise see
Eusebius Hist. eccl. 5.3.3; Tertullian Ad mart. 1.3; Cy-
prian Ep. 81.2. Christ promises to give them through
His Spirit the words they need to speak in situations of
persecution.*® Every authentic witness to Jesus comes
from God’s Spirit: 1 Cor. 12:3; 1 John 4:2-3; John 15:26-
27. The phrase 16 Trvedpa TG TTpo@nTEiag, found only
here in Revelation, is best understood as ‘the prophet-
ic Spirit, with TAg TTpognTeiag functioning as the basic
descriptive genitive case.*” Thus the witness to Jesus

6o év toig Bdacty VoKAT® Ti¢ YTic.T 5 00 mpookvvNoelg avTolg
0VOE U1 AoTpevons avToig: &yd yap gipt kKOplog 0 Bgdg cov, Bedg
MAotg Gmod1dovg apaptiog Tatépov €mi tékva Em¢ Tpitng Kol
TETAPTNG YEVEDG TOIG HoodGiv peT 6 Kol Toldv EAeog €ig IAAd0g
TOIG Ayanm@®Giv Le Kol TOIG PUAGGGOVGLY TO TPOCTAYLLOTA LOV. T

20.1 Then God spoke all these words: 2 | am the Lord your
God, who brought you out of the land of Egypt, out of the house
of slavery; 3 you shall have no other gods before me.

4 You shall not make for yourself an idol, whether in the form
of anything that is in heaven above, or that is on the earth be-
neath, or that is in the water under the earth. 5 You shall not bow
down to them or worship them; for | the Lord your God am a jeal-
ous God, punishing children for the iniquity of parents, to the third
and the fourth generation of those who reject me, 6 but showing
steadfast love to the thousandth generation of those who love me
and keep my commandments.

4“The connection with prophecy found in this verse has paral-
lels with the inspiration promised to those who will be called before
various assemblies to answer for their faith in Christ (Mark 13:11;
Matt 10:20; Luke 12:11-12; 21:15; Eusebius Hist. eccl. 5.3.3; Ter-
tullian Ad mart. 1.3; Cyprian Ep. 81.2; see Lampe, “Testimony,”
245-58). The subject of prophetic speech in early Christianity is
frequently the exalted status of Jesus (1 Cor 12:3; 1 John 4:2-3;
John 15:26-27). Here the striking character of the ‘testimony con-
cerning Jesus’ is that it is equated with the “spirit of prophecy’; i.e.,
since true prophecy witnesses to Jesus, any witness to Jesus can be
identified as prophecy, and thus prophecy is not limited to those
who are designated ‘prophets’ in a special sense. Since 22:9 was
based on 19:10, this phrase in 22:9 is probably a gloss to show the
connection between ‘the testimony concerning Jesus’ and proph-
ecy (a possibility suggested by Charles, 2:130).” [David E. Aune,
Revelation 17-22, vol. 52C, Word Biblical Commentary (Dallas:
Word, Incorporated, 1998), 1039.]

47“The phrase should probably be understood as ‘the prophetic
Spirit,” i.e., the power that allows certain individuals to have vi-
sionary experiences and gives them revelatory insights not avail-
able to ordinary people (Schweizer, TDNT 6:449). It is parallel
to the expression 10 wvedpa TpoENTIKOV, ‘the prophetic Spirit,” a
phrase that occurs with some frequency in second- and third-cen-
tury Christian authors as a way of referring to a mode of prophetic
inspiration (Justin 1 Apol. 6:2; 13.3; 31.1; Dial. 55.1; Athenago-
ras Leg. 10.4; 18.2; Irenacus Adv. haer. 1.13.4 [used of Marcus];

shared among the angel, John and his brothers comes
from the empowering of God’s Spirit. Most immediately
this statement applies to the beatitude (v. 9a) spoken
by the angel to John for him to write down. As such,
v. 10b stands as a further validation of the intitial one
given in his second declaration: o0tot oi Adyot &AnBwot
100 B0l €lowy, these words are genuinely from God (v. 9b).

2. What does the text mean to us today?

Two applications of this text jump out at me.

First, God’s people can rest assured of ultimate
victory over evil. But the victory is totally God’s work.
We stand as the beneficiaries of His triumph over all
evil. But we should not be surprised at this. God is ulti-
mate holiness and in His purity evil will not and cannot
be tolerated. The evil thrust upon the initial readers of
Revelation from evil Rome was substantial. And yet it
only signals even greater evil to be unleashed upon
the world at the end of human history. John struggled
to find the right language to give full depiction of this in
chapter eighteen. But in vv. 1-8 of chapter nineteen the
heavenly celebration of the righteousness of God and
His judgments upon this awful evil is extensive and in-
cludes all of heaven. In this we can and should rejoice
ourselves.

Second, in the angelic command for John to write
down the beatitude in v. 9 we discover insights of tre-
mendous importance. For those sharing in this final vic-
tory over evil at the coming of Christ, i.e., His wedding
banquet, there will be indescribable blessing from our
heavenly Father. One very important issue coming out
of vv. 9-10 is the stern warning to give God alone our
exclusive worship and veneration. Absolutely no one
else, including angels, are to receive such adoration.
The monotheism of our religion must remain firmly
in place just as God demanded in the first of the Ten
Commandments. God alone is to be worshiped.

As we approach the ending of Revelation, the
greater will be our joy in looking to that Day.

Clement of Alex. Protrep. 9). Another striking parallel occurs in
Hermas Mand. 11.9 in the phrase ‘the angel [or messenger] of the
prophetic spirit [0 dyyelog ToD mpoeNTIKOD TTveLpOTOG (var. lect.
100 mpoenTov)].” The phrase ‘spirit of prophecy’ occurs occasion-
ally in early Jewish texts (though it is does not appear to be present
in the DSS), particularly in the targums, as in Tg. Isa 61:1 (Sperber,
Aramaic 3:121), ‘“The prophet said, the spirit of prophecy [X121 M1
riah nébii’d] from before the Lord God is upon me.” In two paral-
lel texts in Tg. Onqg. Gen 41:38 and Tg. Ps.-J. Gen 41:38, Pharaoh
describes Joseph as ‘a man in whom there is the spirit of prophecy
from before the Lord [r°2 > b aR121 M7 123 gbr drwh nbw’h mn yy
byh]’ (the MT has 12798 M1 WK aser riiah *élohim b6 ‘in whom
the spirit of God dwells’); see Aberbach-Grossfeld, Targum Onke-
los, 240—41. The phrase ;X121 M riiah nebii”, “spirit of prophecy,’
also occurs in Tg. Ong. Num 11:25, 26, 29; 24:2; 27:18; Tg. Neof.
Exod 2:12 (MS M); 31:3 (spirit of a prophet?).” [David E. Aune,
Revelation 17-22, vol. 52C, Word Biblical Commentary (Dallas:

Word, Incorporated, 1998), 1039.] Page 944
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